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HE Imperial Assemblage to be held at Delhi on the 
ist of next month cannot fail to recall to the 
mind of oriental scholars the description, given in 

the Mahábhárata, of a similar gathering held there about 

four thousand years ago. Then, as now, the object was the 
assumption of paramount power by a mighty sovereign. 

Then, as now, princes and potentates came from all parts of 


“India to do homage to one who was greatly their superior 


in power, wealth, and earnest devotion to rule honestly and 
impartially. Then, as now, the feeling of allegiance was all 
but universal. But noteworthy as these points of similitude 
are, there are others which place the two assemblages in 
marked contrast. The one Was held by men who had barely 
emerged from a state of primitive simplicity in the infancy 
of human society ; the other is to be inaugurated under all 
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the refinements and paraphernalia of the highest civilization. 
The one borrowed all its sanctity from religion; the other 
depends for its glory on political and material greatness, 
The one was purely national ; the other brings into the field 
a dominant foreign power. There are other points, equally 
remarkable, both of similitude and of divergence, which 
afford singular illustrations of the state of political ideas at 
immensely remote periods; and a short account of the 
ancient ceremonial may not, therefore, be uninteresting at 
the present time. 

The ceremony, in ancient times, was called the Rájasitya, 
or that which can be effected only by a king—from Rdjan 
‘a king’ and shu ‘to be effected.’ This derivation, however, is 
not universally accepted, Some interpret the term to mean 
the ceremony at which the Soma juice is produced, from rájá 
‘moon’ for the moon-plant, and sz‘ to bring forth’; but as 
there are a hundred different rites at which the brewing of 
the Soma beer is an essential requirement, while it is distinct- 
ly laid down, that none but a king who can command the 
allegiance of a large number of tributory princes, and who is, 
or wishes to be,* a universal monarch, exercising supremacy 
over a large number of princes, should perform it, the first 
derivation appears to be the right one,—at least it con- 
veys an idea of the true character of the ceremony, which 
the other does not. Yajnikadeva, in his commentary on 
the S'rauta S'utra of Kátyáyana, explains the word riff 
in the first aphorism on the subject, to mean a Kshat- 
rfya;t without specifying that he should be a king, and this 
may at first sight suggest the idea that any Kshatriya, 
whether a soveriegn or not, may perform it; but the context 
shows clearly that a king was a sire qua non, and none but 
a king could undertake the rite. ' According to the S'ástras, 


* राजा स्वाराज्यकामो aA यजेत । Taittiriya Bráhmana. 
T राज्ञ राजरूयः।। a चायं राजशब्दः क्षत्नियजातिनिमित्तः | 
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none but a Kshatriya was fit for royalty, and the use of the 
word zéjan both for a king and a man of the Kshatríya 
caste was so common, that in interpreting it, in particular 
passages the context is always looked upon as the safest 
guide to its true meaning. If we assume, however, that 
Kátyáyana wished only to indicate the caste of the perfor- 
mer, with a view to exclude the other castes, without caring 
to point out his political position, the interpretation of the 
scholiast would be open to no exception. 

From its very nature a ceremony like the Rájasuya 
could not be common anywhere, or at any time, much less 
during the Hindu period, when India was never held by a 
single monarch. It was then divided into many kingdoms, 
principalities and chiefships, each enjoying perfect autonomy, 
and entertaining more or less jealousy, not unoften amount- 
ing to hostility, or even violent animosity, against each other, 
and a universal sovereignty like that of the autocrat of 
Russia was perfectly impossible. “The language of praise or 
flattery has doubtless often declared particular sovereigns to 
have been Chakravartins or emperors; but the reality, as 
regards the whole of India, was never accomplished. It is un- 
questionable that in rare instances, such as those of Chan- 
dragupta and As‘oka, many sovereigns acknowledged subor- 
dination to some mighty monarch or other, and the weaker 
ones paid tribute, but their autonomy was rarely sacrificed, 
and their alliances generally bore the character of confederacies, 
‘or federal union, and not that of feudal baronies subject to a 
ruling chief, and under no circumstances were servile duties 
such as under the feudal system the Barons in Europe were 
obliged to render their suzerains, ever exacted from the tribu- 
taries, THe bond between them was, besides, of the feeblest 
kind, and snapt at every favourable opportunity. In the Vedic 
period even such monarchic federation on a very large scale 
were any thing but common, and the rite of Mahabhisheka, 
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or imperial baptism, which follows the Rájasáya, was ad- 
ministered to only a few. The Aitareya Bráhmana of the 
Rig Veda affords a curious.illustration of this fact. After 
describing the ritual of the Mahábhisheka, with a view to 
point out its high importance, the author of the work gives a 
list of the persons who had been inaugurated by that rite, 
and of the priests who officiated thereat, and it includes only 
ten names. The,list does not, it is true, profess to be ex- 
haustive ; but the necessity felt for such a list and its meagre- 
ness suffice to showy, that the rite was but rarely performed, 
and even the knowledge of its ritual among the priesthood 
was not common, The Ramayana describes the rite as cele- 
brated by Ramachandra, but there is no description of it in 
any later work ; and no manual for its performance has yet 
been met with. 

The description of the Rájasáya in the Mahabharata is 
a popular poetical one, loaded with much that is mythical, 
and a considerable amount of exaggeration ; but it is the best 
known all over India, and comprises the fullest account of its 
exoteric characteristics. Yudhisthira, the hero of it, lived, 
according to Hindu chronology, in the last century of the 
third cycle, or the Dvápara Yuga, 2. e, five thousand one hun- 
dred and fifty years ago; but recent researches of oriental 
scholars are not very favorable to his claim to so remote an 
antiquity. A careful study of the lists of ancient kings given in 
the Puranas, allowing an average reign of sixteen years to cach 
king, would bring him to the twentieth century before the 


* The list includes the following names: r. Janamejaya, son of Parikshit, 
inaugurated by Taru, son of Kavasha, 2. Sáryáta, son of Manu, anointed by 
Chyavana, son of Bhrigu, 3. Somas'ushimá, son of Vájaratna, by S'atánika, son 
of Satrujit. 4. Ambashtya, by Parvata and Narada, 5, Yudháms'áfaushti, son of 
Ugrasena, by Parvata and Narada, 6. Vis'vakarma, son of Bhuvana, by 
Kásyapa. 7. Sudása, son of Pujavana, by Vas'ishtha. 8: Marutta, son of 
Afigiras, 9. Anga alias Alopáhga by Udamaya, son of Atri. 10. Bharata, son 
of Dushyanta, by Dirghatamas, the son of an unmarried woman. 
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Christian era. But even this is not unquestionable, On the 
other hand the existence, in the Aitareya Bráhmana, of the 
name of Janamejaya, son of Parikshit, who is evidently the 
same with the sovereign named in the Mahábhárata, and the 
grandson of Arjuna, brother of Yudhishthira, weuld force the 
inference that he lived long before that portion of the Rig Veda 
came into existence; and the lowest estimate possible appears 
to be somewhat over sixteen centuries before the era of Christ, 

Yudhishthira and his four brothers lost their father 
Pándu,* king of Hastinápura, at an early age ; and during 
their minority the management of their paternal state fell 
into the hands of their,uncle Dhritaráshtra, under whose 
guardianship they were brought up. Dhritarashtra was senior 
to Pándu, and would have, under ordinary circumstances, 
inherited the principality of Hastinápura. But as he was 
born blind, his claims were set aside, according to Hindu 
law, in favour of his younger brother. The principality 
having, however, come to his hands during the miniority of 
his nephews, court intrigue was brought into play, when the 
youths came of age, to prevent their coming into possession 
of even a portion of their patrimony. The sons of Dhrita- 
ráshtra were most inimical to them, and domestic dissensions 
were frequent and serious. To prevent these unseemly disputes 
the Pándava brothers were sent away to Váranávrata, + 
where, it was thought, they would be beyond the reach of 
their intriguing cousins. But those who interested them- 
selves in the welfare of the Pandavas were doomed to dis- 
appointment. The place, which the five brothers and their 


* The word means *'pale yellow,” and is ordinarily used to indicate jaun- 
dice. Mr. Wheeler opines that it is a euphemism for white leprosy, but there 
is nothing to justify the theory. Kunti is said to have selected hif from out of 
a whole host of princes at a grand Sayaiivara ; and no damsel is ever likely to 
select a leper for her consort. 

+ Supposed by some to be modern Allahabad, by others, and more correctly, 


a town to the north of Karnal. 
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mother occupied at Váranávrata, was, one night, set on fire, 
and they had to fly for life, and, for some time after, to keep 
themselves secreted in jungle and unfrequented places, or 
roam about as beggars. At last they effected an alliance with 
the powerful) king Drupada of Panchála (modern Kanauj), 
whose daughter they married at a Sayafivara, and through 
his influence and that of their cousin-german Krishna, ob- 
tained a small tract of land for their share with the town of 
Indraprastha for their capital. Here they established them- 
selves, and laid the foundation of what afterwards became a 
mighty empire. 

Close by Indraprastha, there happened to be a large 
forest,* which the Pandavas burnt down and cleared, and by 
dint of perseverance, and gradual encroachment on the posses- 
sions of their less energetic neighbours, raised their little 
tract of land to the rank and position of a respectable 


* The existence of this forest has suggested to Mr. Wheeler the idea of 
Delhi, or the country about it, having been an outpost of the Aryans in India at 
the time of the Pandavas, and the whole of his criticisms on the Mahabharata is 
based upon this major. That there were many forests in the country four 
thousand years ago, is a truism which none can venture to question, but there is 
no valid reason to suppose that the Khándava forest was the u/tima thule of the 
Aryans at the time in questiou. The line of argument which has brought the 
learned author to this conclusion, could be appealed to with great effect, to show 
that the jungle of Chataura, near Jagadispur, in which the mutineers under Kumar 
Singh, found a shelter, was the outpost of the English Raj in 1858, To save 
his position, the author has been obliged to denounce the whole of the geography 
of the Mahabharata as after-thoughts. The poet says that Bhishma got into his 
chariot, went to 1९६३, and brought the three daughters of the king of that place; 
as brides for his younger brother, and the critic exclaims, “ Kás/ is 500 miles 
from Hastinápur," and as no one could make the journey so easily and without 
attendants, the place meant must be a village in the neighbourbood of Hastiná- 
pur; as if it was absolutely necessary for a post to give in detail the number-of 
the attendants, he places where they halted, and the stages they travelled over. 
Chand, in the 12th century, with nearly «x much laconic brevity, makes his hero 
Prithviraj travel to Kanauj from Delhi on a like mission, and it was crowned 
with equal success. It is not likely that any historian will question the truth of 
the elopement of the Princess of Kanauj. 
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principality. Alliances with some of the aboriginal races 
also helped them to rise in power ; and the extension of their 
possessions towards the west and the south-west, where they 
met with little opposition, soon enabled them to assume a 
high position among the crowned heads of India) A magni- 
ficent palace, called a Sabhé or “audience chamber’, was next 
built in the capital, and it proved to be the finest work of art 
that had ever been produced in this country. A Titan 
(Dánava) was its architect, and it was enriched with the most 
precious materials that could be collected from the different 
parts of India, including some highly-prized stones from 
the Himálaya. Its description refers to floors of crystal, 
partitions of glass, and marbles of all colours; to spacious 
and lofty apartments; doors and windows; terraces and 
gardens; artificial lakes and fountains. Much of this is doubt- 
less due to the poet's imagination; but there was, nevertheless, 
enough to make the owner proud of its possession, and to 
long to show it to his rivals. To ifiaugurate it byya grand 
festival was the first idea that occurred to his mind, .jnd that 
suggested the ambitious scheme of celebrating the politico- 
religious sacrifice of the Rájasúya, and raising the principality 
to the rank of an empire. 

This was, however, not an easy task to accomplish, 
Close by, to the north, there was Hastinapura, the capital of 
their ancestors, in the possession of their inveterate enemics 
the Kurus. To the east, Mathurá was held by a powerful 
sovereign, To the south, the king of Málava was a standing 
menace, and to the west there was the principality of Virata,* 
which would not in a hurry yield to its neighbours. There 
were, besides, other mighty sovereigns in different parts of 


* The modern Bengal districts of ‘Rangpur and Dinájpur to the north claim 
to be the ancient Viráta, but the cattle-lifting foray of the Kurus in the country 
of Virdta, described in the Viráta Parva of the Mahábhárata, leaves no doubt 
as to the true position of that country having been as given above. 
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India who were proud of their high position, and not at all 
disposed to succumb to what to them was a new-born and 
petty Raj. 

The most powerful king at the time, however, was 
Jarásandha, "sovereign of Magadha. He had carried his 
victorious arms as far as Mathura, and expelled therefrom 
the Yádavas, who had wrested it from a relative of his. His 
army was the largest and best-trained ; and he had already 
imprisoned ninety-seven princes with a view, when thé number 
came up to a hundred and twelve, to offer them as a sacrifice 
to the gods, by way of a preliminary to his raising the white 
umbrella of imperial sovereignty. For the Pandavas to wage 
war against him, with any hope of success, was out of the 
question, and no one in India could proclaim himself an 
emperor without bringing on a most desolating retribution 
from that monarch 

To remove Jarásandha from the field by other than oper 
warfare was, therefore, the first scheme to which the Pándavas 
set their head, and assassination was resolved upon as the 
only means feasible, Disguised as Brahmans, Bhima, Arjuna, 
and Krishna set out for Magadha, and, entering the palace by 
a back door, took him unawares, while he was engaged in his 
prayers, and killed him. The Mahabharata gives a long 
account of the interview, and says, he was challenged to a 
single combat, and fell under the blows of Bhima, the “ wolf- 
stomached" hero (Vrikedara.) But this appears to be a 
euphemism for assassination, inasmuch as the Pandavas were 
ever after accused of baseness for it, and no baseness could be 
predicated of a hero who challenged another to a single 
combat. Howeverthat may have bzen, it enabled the Panda- 
vas to liberate the imprisoned chieftains, and, not only at once 
to secure to themselves their loyal adherence, but also to 
obtain a great accession of power and influence in different 
parts of India, 
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Four grand military expeditions were next organised, one 
to proceed to each quarter of India, Arjuna assumed the com- 
mand of the army of the North, and, proceeding on, successively 
conquered, or otherwise brought into subjugation, the Kulin- 
das, the Kálakátas, the Avarthas and-the S'ákala-dvípís. 
Thence he proceeded to Prágjyotisha, where he had to wage 
a protracted war against Bhagadatta, its king, who was ulti- 
mately obliged to purchase peace by the payment of a 
handsome tribute. Ascending the Himálaya, he encountered 
many petty chieftains, including those of Uluka, Modápura, 
Vainadeva, Sudáman, Susankula, North Uluka, Devaprastha, 
and other places,—mostly robber chiefs,—as also the Kirátas 
and the Chínas. Turning then towards the west, he pushed 
on his victorious army through Kashmir to Balkh, burning 
and sacking several large towns in the way. Then turning 
back, he passed through Kamboja, Darada, and Uttara- 


.rishika from all which places he obtained highly-prized 


horses as tribute, and arrived at the foot of the Dhavalagiri, 
where he rested for a while. Then he crossed the Himalaya 
and encountered the sovereigns of Kimpilla-varsha and 
Hálaka, the last in the neighbourhood of the Mánasaro- 
vara Lake; and lastly approached the confines of Uttara- 
kuru, which was inhabited by Gandharvas, the fabled cho- 
risters of Indra's heaven. Here he was met by ambas- 
sadors, who purchased peace for their sovereign by a pre- 
sent of some rich stuffs, jewels, valuable furs, and silken 
*dresses, 

The second expedition was headed by Bhíma, who 
proceeded to the east, taking in the way the country of his 
father-in-law Drupada in the Doab of the Ganges and 
the Yamuna, The ncrossing the Ganges he went southwards 
to Dasárna, and, taking the Pulindas in the way, arrived at 
Chedi, the country of S'is'upála, who being related to the 
Pándavas, readily acknowledged subordination, and paid a 
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handsome tribute. Bhíma tarried at this place for a month, 
and then marched on successively to Kos‘ala, Ayodhyá, 
Uttara Kos‘ala, Mulla, and the Terai, whence descending 
down he conquered the king of Kás'. His next encounter was 
with the Matsyas, then successively with the Maladas, 
Madadháras, the Vatsabhumíyas, the Bhangas, the Santakas 
and Varmakas, and several Kiráta and other races, which he 
conquered, and, making an alliance with the king of Mithila 
(Videha), came down to Magadha to collect tribute, having 
on a former occasion destroyed its valiant king, Jarásandha. 
The son of Jarásandha joined his army along with several 
minor chiefs, and with them he proceeded to the country of 
his half-brother Karna, (Bhágalpur,) who was always inimical 
to the Pándavas, and waged a protracted war in defence of his 
rights. But his efforts were of no avail, and he was ulti- 
mately made to negociate for peace by the payment of a 


heavy indemnity. Bengal and its numerous petty chiefs } 


next attracted the attention of Bhima, and they were all 
overpowered and obliged to enrich the conqueror with large 
contributions of gold, silver, jewels, sandal-wood, agallochum, 
wool, and rich stuffs, 

The army of the South, under Sahadeva, first over- 
powered the king of Mathura, and then, proceeding through 
the northern parts of country now owned by Sindhia, in 
which it encountered and subjugated many hostile chiefs, 
came to the country of Kuntíbhoja. This aged monarch 
was the foster-father of Kuntí, the mother of the three elder" 
Pándavas; he welcomed the general with every mark of 
consideration, and readily entered into the scheme of his 
eldest grandson to assume the imperial title. He gave much 
wealth and valuable assistance in pushing on the expedition 
with success. Crossing the Chàmbal, Sahadeva came face 
to face with the crown-prince of Jambhaka, an old enemy of 
Krishna, What the name of the prince was or of his country, 
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is not given, but the prince was powerful and fought with great 
courage. He was, however, ultimately overpowered, and 
made to render homage and to pay an indemnity. The 
Narmadá was next crossed, and Sahadeva, in his victorious 
march, successively made a lot of petty princes to acknow- 
ledge his supremacy, until he reached the Pandyan kingdom, 
which held him at bay for a time. Kishkindá proved even 
more troublesome, and a treaty of amity and friendship was 
all that could be extorted from it. Beyond Kishkindá was 
the country. of Mahisamati (probably Mysore) which was 
owned by a chief of great valour, who was especially favoured 
by the god Agni, who kad seduced a daughter of the king, 
and afterwards married her, and promised protection to his 
father-in-law. Sahadeva and his army were no match for 
this mighty chief, and Agni so befriended his protegé by 
raining fire on every side that the assailants were well-nigh 


. overpowered, At this juncture Sahadeva sought the protec- 


tion of Agni, and through his intervention effected a treaty 
of peace and friendship. The story of Agni affords an 
instance of the use of fire-arms in ancient times, and also 
a hint about the Nair custom of women not living under 
the protection of their husbands, but of cavaliers of their 
own choice; for in order to wipe off the stigma on the 
character of the princess, Agni; says the story, had or- 
dained that women in Mahisamati should ever after lead 
a wanton life in public (Avdraniyd) independently of their 


" husbands. 


Proceeding further south from Mahisamatí, Sahadeva 
subjugated several petty chiefs, as also several one-cyed, one- 
legged, or otherwise.deformed races, described in the orthodox 
style of traveller's stories, and thence, through ambassadors 
secured the allegiance of Dravida, Sarabhipattanam, Támra 
island, Timingila, or the country of the whale, Kalinga, 
Andhra, Udra, Kerala, Tálavana, Ceylon, and other places. 
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On his way home, he passed along the western coast through 
Surat to Guzarát where he met Krishna and the other 
Yádava chiefs, and finally returned home, loaded with 
immense wealth and many valuable presents, 

Nakula, at the head of the army of the West, first went 
to Rohitaka ; thence towards southern Rájpütáná to Mahettha, 
Sivi, Trigarta, Ambashtha, Málava, Panchakarphatas, 
Mádhyamaka, Vatadhána; and, then retracing his steps to 
Pushkara, and next the Abhira country on the banks of the 
Sarasvati, he marched on to the Punjab, to the western 
frontier of which he encountered the Pahnavas, Varvaras, 
Kirátas, Yavanas, and the S'akas, from all of whom he 
obtained valuable presents, and acknowledgment of.alle- 
giance. 

In making the above abstract of the progress of the differ- 
ent armies, I have omitted several names of places and persons, 
and also used words to indicate directions which do not always 
occur in the original. The routes, as laid down in the Mahá- 
bhárata, are not always such as an invading army would, or 
conveniently could, take in its progress from Indraprastha, and 
many reasons suggest themselves to show that the poet was 
not quite familiar with the places he describes, Some of the 
discrepancies, however, may be due to my inability to identify 
the several places named, and to the possibility of there 
having existed more than one place of the same name, one 
of which is known to me, and the other not. Several districts 


in northern and eastern Bengal now claim to be the same’ 


with places named in the Mahábhárata, but which probably 
have no right to the pretension. In a few cases, there are 
two or three claimants for the same,ancient name. As it is, 
however, not my intention here to enter into a “critical 
analysis, but simply to quote thé substance of what has been 
said, in connexion with the रेत], in the Mahabharata, 
by way of introduction to the rituals of the sacrifice as given 


in the Vedas, I need say nothing further on the subject, 
Those who are curious about the places named, and about 
the articles alleged to have been presented as tribute, which, 
to a certain extent, help the identification of those places, 
will find much interesting matter in the late Professor Lassen's 
learned essay on the Geography of the Mahabharata, in the 
Gottingen Oriental Journal, and in Professor Wilson's paper 
on the Sabhá-parva, in the Journal of the Royal Asiatic 
Society of Great Britain. 

On the return of the different expeditionary armies, a 
consultation was held as to the propriety of immediately 
commencing the ceremqny, or deferring it to a future 
occasion. Krishna advised immediate action, and agreed to 
take upon himself the task of arranging everything fora 
successful issue. It was accordingly resolved that the cere- 
mony should at once begin. Orders were thereupon issued 
to collect all the articles necessary for the rite, and invitations 
were sent out to all relatives, friends, allies and tributaries, 
the messengers being instructed to request the attendance of 
Vais'yas and “all respectable S'üdras" Nakula was deputed 
to the old king Dhritarashtra, the head of the family, to invite 
him and other Kaurava chiefs to grace the assembly by their 
presence; and ample provision was at the same time made 
for the accommodation and entertainment of the expected 
guests. The Brahmans were expected to come in from all 
parts of the country, and every one was to be received with 
flue honour, and to be rewarded with rich presents. The 
invitations to the Vais'yas and the S'üdras, the agricultural 
and the servile classes, at a religious ceremony, and the use 
of the epithet zzdzya “respectable” or “venerable” as a pre- 
dicate for individuals of the class originally formed of helots, 
are worthy of special note. * This is", says Professor Wilson, 
“one of the numerous indications which the Mahabharata 
offers of a state of public feeling and possibly of civil insti- 
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tutions which seems to have preceded even the laws of 
Manu."* 

The most important business in connexion with the 
sacrifice was the appointment of duly qualified priests, and 
the most renowned sages of the time were solicited to take 
parts in the grand ceremonial, Krishna-dvaipáyana Vyása, 
the natural father of both the Kurus and the Pándavas, who 
was renowned for his thorough knowledge of the Vedas which 
he had arranged and classified himself, took the part of Brahma 
or high priest, Susámá, of the Dhananjaya clan, was appoint- 
ed the chief of Sáma singers, Yájnavalkya, the great law- 
giver, was installed as Adhvaryu, or the chief of the Yajur 
Vedic priests, Paila, son of Kasu, and Dhaumya, the family 
priest of Yudhishthira, undertook the duty of pouring out 
the oblations on the sacred fire (hoté) ; while a host of their 
pupils and others were employed to act asassistants and as- 
Sessors to watch the proceedings and correct mistakes 
(sadasya.) a 

“In due course and at the Proper time, Yudhishthira 
was initiated into the ceremony by the assembled priests, 
and thus initiated and attended by his brothers and sur- 
rounded by thousands of Bráhmans, relatives, friends, officers 
of State, and princes from different countries, he, resplen- 
dent as the incarnation of Dharma, entered the Sacrificial 
Hall. Learned Brahmans, versed in the Vedas and the 
Vedingas, flocked from all parts of the country. | Architects 
had, under the king's orders, erected suitable abodes for 
them, and those abodes had beautiful awnings on the top, 
and were replete with furniture and articles of food and 
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* Journa} RI. As. Soc., VIL, 138. In Mr. Wheeler's version the epithets 

Saroén mányán “all respectable,” are placed against both the Vais'yas and the 

S'üdras, but the construction of the sentence requires that they should apply to 

the S'údras only, showing that the three twice-born classes were all welcome, 
Whereas of the unregenerate S'ádras, the ** respectable" alone were admissible. 
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drink fit for all seasons of the year. Receiving the welcome 
of the king, the Bráhmans dwelt therein, and passed their 
time in entertaining conversation, in witnessing charming 
dances, and in listening to sweet music, The hum of Bráh- 
mans, full to.satiety, fond of stories, and jubilant with 
delight, resounded every where, *Give away, and eat away,” 
were the words which burst forth from every side. The 
virtuous king provided for each of his guests thousands of 
cows, bedding, gold, and damsels. Thus did proceed the 
ceremony of the unrivalled and "virtuous sovereign of the 
earth, the great Pándava, who was like unto Indra, the lord 
of the immortals,”* The provision of damsels for the service 
of Bráhman guests, reveals a curious feature in the manners, 
customs, and morality of the time under notice, 

The list of crowned heads which assembled at the cere- 
mony is a long one, but as it includes mostly the names of 
those who were subjugated by the brothers of Yudhishthira, 
and of the friends and relatives of. tka host, it is not neces- 
sary to reproduce it here. The leading chiefs of the Kaurava 
and the Yádava tribes were the most prominent among the 
guests. “To the guests were assigned dwellings replete with 
refreshments of every kind, and having by them charming 
lakes, and ranges of ornamental plants. The son of Dharma 
welcomed them in due form. After the reception, the princes 
repaired to the several houses assigned for their accommo- 
dation. Those houses were lofty as the peaks of the Kailás'a 
mountain, most charming in appearance, and provided with 
excellent furniture. They were surrounded by well-built high 
walls of a white colour. The windows were protected by” 
golden lattices, and decorated with a profusion of jewellery, 
The stairs were easy of ‘ascent ; the rooms were furnished 
with commodious seats and €lothing and garlands; and the 
whole was redolent with the perfume of the finest agallochum. 


* Mahabharata, Book II, chapter 32, 
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The houses were White as the goose, bright as the moon, and 
looked picturesque, even from a distance of four miles. They 
were free from obstruction, provided with doors of uniform 
height, but of. various quality, and inlaid with numerous 
metal ornaments, even as the peak of the Himalaya. The 
princes were refreshed by the very sight of the mansions,"* 

With a view to prevent disorder, and to enforce discipline 
and the due despatch of business, Yudhishthira so arranged 
that each department of the ceremony should be placed 
under one of his principal relatives, or of a friend. To sce 
to the proper distribution of food was the task assigned to 
Duhs'asana, brother of Duryodhana. To As'vathámá, “a 
warrior Brahman of saintly descent,” was assigned the duty 
of attending to the reception and entertainment of Brahmans, 
and to Sanjaya the same duty with reference to the regal and 
military guests, The venerable old chief Bhishma and the 
equally venerable chief Drona were solicited to act as superin- 
tendents-general, and +6? see that nothing went amiss, To 
Kripa, “another saintly personage,” fell the duty of distri- 
buting presents of gold and Jewels. Bahlika, Dhritarashtra, 
Somadatta, and Jayadratha, were requested to act as masters 
of the ceremony ; Duryodhana was requested to see to the 
due receipt of the Presents and -tributes brought by the 
assembled guests; and Krishna undertook to wash the feet 
of the Bráhmans. 

Passing over some fulsome panegyric on the profusion of 
wealth brought by the tributaries, and the lavish way in which 
it was distributed among Bráhmans and others, we come to 
the last day of the ceremony, when Yudhishthira sat amidst 
the assembled guests in imperial magnificence, ready to 
receive the homage of all as the sovereign lord of India. 
The enthusiasm all round was Jverflowing, and the praises of 
the great chief resounded on every side. The priests had 


* Mahábhárata, chapter 33. 
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poured their last oblations on the sacred fire, and all eyes 
were turned towards “the observed of all observers,” * the 
cynosure of every eye,” to behold the crowning act of this 
majestic ceremony, the acknowledgment of allegiance to the 
noble chieftain. Bhishma, at this moment, rose from his 
seat, and, advancing to the foot of the throne, addressed the 
chieftain, saying, “It is your duty, O chief, first to show your 
respect to the assembled guests. Six are the persons who 
receive, on such occasions, that mark of. respect, the ar;giiya ; 
and these are the tutor, the chief priest, the brother-in-law, 
the sprinkler of the holy water, the king, and the dearest 
friend. They have all assembled here, and abided with us 
for a year; let an azgAya be prepared for each of them, and it 
is for you to select whom you would honour most,”* 

The offering proposed was mot a part of the religious 
ceremony, but a mark of social distinction, and it consisted 
of flowers, sandal paste, a few grains of rice and a few blades 
of Durva grass sprinkled with water: e From what time this 
offering has been current in this country, it is impossible now 
accurately to determine; but there is no doubt that it has 
been known from a very early period, for it is named in old 
ritualistic works as an offering meet for gods. Ordinarily 
this is preceded by another offering called Pddya, or water 
for washing the feet. To a guest coming from a distance 
nothing is more refreshing in a hot climate, like that of India, 
than a wash, and essences and flowers immediately after it, 
cannot but be grateful. And what were at first necessities 
soon assumed the character of formal ceremonial acts, and 
to this day the offerings are regularly made in the ortho- 
dox form to bridegrooms and priests. In a modified form 
the arghya appears under the name of wd/ayá-chandana 
or “flower garlands and sarfdal paste," which are offerd to 
all guests on several ceremonial occasions, such as marriages, 


* Mahabharata, Book II, chapter 35. 
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s'ráddhas, &c., social distinction being indicated by the order 
in which the offering is made, the noblest guest getting it 
first, and the rest successively according to their respective 
ranks. The law of precedence is strictly observed, and fre- 
quent disputes arise whenever there is a departure. Within 
the last fifty years there have been at least a dozen disputes 
in Calcutta alone about the claims of particular individuals to 
this honour. At other than religious or quasi-religious cere- 
monials, the sandal paste is replaced by otto-of-roses, and the 
garlands by bouquets. The Muhammadans in India adopted 
the custom from the Hindus, and at Darbárs substituted 
prepared betel leaf (242) for the nosegay. In this last 
form the Governors-General and Viceroys of Her Britannic 
Majesty have hitherto honored their Indian guests. Yudhish- 
thira, knowing well how ticklish people were on the subject, 
declined to decide the question as regards the king who should 
first be honoured, and sought the advice of his friends. 

Bhishma was of opifionthat Krishna was the most re- 
nowned among the princes, and should first receive the mark 
of respect. Others also sided with him ; and, the natural 
bearing of Yudhishthira being in favour of his dearly-beloved 
and faithful cousin, the offering was presented to him. The 
act, however, proved a veritable apple of discord. S'is'upála, 
king of Chedi, could not at all tolerate it, and denounced it 
as grossly partial and unjust. In a long and eloquent speech 
he'showed that Krishna was not a king, as his father and 
elder = ther were living, and there were several potentate3 
present whe were infinitely his superior, and that on an occa- 
sion like theNRájasüya, the question of precedence was of 
vital importance?«nd should not be hastily disposed of. Ad- 
dressing the Pandavag and Bhíshma, he said— 

“Tn the presence ofthe ass&mbled host of kings, Krishna 
is by no means entitled to*his distinction. Through favour 
alone you have done him the honour, and it is unworthy of 
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you. You are, however, young, and know nothing of what is 
becoming in such cases; the duty in such cases is a delicate 
one, while Bhíshma (whose advice you have accepted) is 
narrow-minded, and has long since lost his senses. Time-serv- 
ing saints like you, Bhishma, are detestable in the assembly of 
good men, Under what semblance of reason have you pre- 
sented the argya to Krishna who is not a king? and with 
what face has-he, in an assembly like this, accepted the offer- 
ing? Should you think him to be senior by age, he cannot, 
in the presence of his father Vasudeva, deserve the honour. 
It istrue Krishna has always been a well-wisher and follower 
of you, sons of Kuru, but it is unbecoming of you to give 
him the precedence in the presence-of (your father-in-law) 
king Drupada. If you have done him honour under the im- 
pression of his being an Áchárya, or expounder of the S'ástras, 
you have been equally wrong, for he cannot claim precedence 
where the venerable professor Drona is present. Equally 
have you done wrong if you say that«you have selected him 
as a priest (Ritvig) of the highest distinction, for he cannot 
earn that distinction in the presence of the hoary-headed 
Dvaipáyana (Vyasa). How dare yoy raise Krishna to a 
higher position than that of such noble personages as the son 
of Sdntanu, the noble Bhishma who can command his own 
death, the valiant hero and highly learned As'vatthámá ; the 
king of kings Duryodhana, the most learned professor of 
Bhárata, Kripa, the learned professor of Kimpurusha Druma, 
king Rukmí, and S'alya, king of Madra? Is it becoming that 
you should set aside the favourite pupil of Jamadagni, one 
whe has, by his own valour, conquered, in fair fight, the 
whole race of kings, that valiant hero Karna in favour of 
Krishna? The son of Vasudeva is not a priest;nora pro- 
fessor, nor a king, and you have selected him solely because 
you are partial to him. Besides, if you had made up your 
mind to honour Krishna, why have you insulted these kings 
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by inviting them to such an assembly? We did not pay 
tribute to the honorable son of Kunti from any fear, or 
flattery, or hopes of favour ; we thought him engaged in a 
noble act and worthy of the rank of a suzerain, and therefore 
yielded to him ; and he has failed to treat us with becoming 
respect. He has in this assembly offered the arghya to 
Krishna who is in no way deserving of it, and he could not 
have insulted us more seriously. The claim of the son of 
Dharma, to be the most virtuous, is false, for what virtuous 
person offers worship to one who is bereft of all merit? 
Yudhisthira has behaved meanly, and resigned all pretension 
to a sense of justice and duty, by offering the highest honour 
to that wicked scion of the Vrishni race who nefariously assas- 
sinated the noble king Jardsandha, The sons of Kuntí are, 
however, cowards, mean, and wandering beggars, and through 
their meanness they may offer you the honour ; but it was your 
duty, Krishna, to reflect upon the propriety of the act. How 
could you, knowing youtself to be unworthy, barefacedly 
accept the offering? Even as a dog, having in private tasted a 
drop of butter, prides itself üpon it; so are you feeling elated 
by the honour you haye got; but know well that the offering 
is not an insult to the royal guests, but a ridicule cast on you. 
Even as the marriage of an eunuch, or the attempt of a blind 
man to enjoy the pleasures of colour, is absurd, so is. the tri- 
bute of royalty paid to one who owns no kingdom.” This act 
of to-day fully illustrates the nature of Bhíshma and Yu- 
dhishthira's claim to ood sense, and the character of Krish- 
08.0१ Saying this, he rose from his seat, and was about to 
leave the assembly along with some of the guests ; when 
Yudhishthira came forward and tried his best tg pacify the 
irate chief, = Bhishma, Bhima, and others also interposed ; 
but to no avail. S'is'upála, naturally of an ungovernable 
temper, spoke in the most violent terms. He inveighed 
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particularly against Bhishma for his advice, and bitterly 
taunted Krishna for his many shortcomings. Words rose 
high, and the tumult became general. . The proud and mar- 
tial spirit of many of the chiefs sided with the king of Chedi, 
and from words they rushed to arms, when Krishna, in a fit 
of passion, knocked off the head of S'is'upala with his discus, 
and brought the tumult to an end. 

Mr. Wheeler is of opinion that this legend has been 
engrafted by the Bráhmanical compilers on the story of the 
Pandavas for a sinister purpose, His arguments are:* Ist, 
Because *the legend is at variance with the mythic account 
of the pavilions from which the Rájás are said to have 
beheld the sacrifice.” 2nd, Because “it is of a character suited 
to the unruly habits of the Vádavas, but inconsistent with 
the Kshatriyas of the Royal house of Bharata, who were 
scrupulous in the observance of order and law.” 3rd, 
Because *no trace of the custom appears in the ancient 
ritual of the Rájasúya as preserve? in the Aitareya Bráh- 
mana.” 4th, Because “the Rajasttya was a ceremony expres- 
sive of the superiority of the Raja who performed the sacrifice,” 
and he could not be expected to honour another. sth, Be- 
cause “the custom of offering the argiya as a token of respect 
or act of worship belonged to the Buddhist period, and was 
essentially a form of worship antagonistic to that of sacrifice." 

The first argument is founded on a mistake. The 
Sacrifice lasted for a whole year, and it is distinctly men- 
tloned that the guests assembled in the Sacrificial Hall 
to be present at the imperial baptism when the dispute 
occurred, The pavilions were so constructed that the princes 
could, from them, behold the sacrifice going on; but the 
princes were not there on the occasion in question. The 
second is a mere assumption. *The legends of the Kshatriyas 
of the house of Bharata show them to have been as unruly 
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as the Yádavas, with whom they were intimately connected 
by marital and other ties. Besides the very fact of the - 
Kshatriyas of the house of Bharata having been scrupulously 
observant of order and law, would, in a question of so much 
importance as precedence, suggest the idea of resenting affronts 
The higher the civilization, the more troublesome becomes the 
settlement of the table of precedence and court etiquette. Great 
knights in Europe were certainly not “ half-naked’ savages,” 
and the punctiliousness which they observed rules of prece- 
dence at tournaments, can well convey an idea of the extent to 
which rights of precedence may be insisted upon without the 
persons concerned being unruly ang riotous, To Englishmen 
familiar with the heart-burning which often results even from 
mistakes in leading persons to the private dinner table, it would 
not be difficult to conceive how a slight of that description at 
a grand ceremonial would be calculated to irritate the proud 
spirit of ancient warriors, and it is well known that the Hindus 
have always been most’ punctilious in this respect. Further, 
if in 1870 of the Christian era, a Kshatriya chief, the Rana of 
Jodhpur, could so far carry his recusancy on a question 
of precedence, as to necessitate his expulsion by order of 
Lord Mayo from British territory within twenty-four hours, 
it would by no means be unreasonable to suppose that an 
ancestor of his could commit himself in a similar manner 
four thousand years ago. The third is due to an oversight; 
for had the critic looked to the wording of the chapter on 
‘the Rájasáya in the Aitareya Bfáhmana, he would havé 
found that it does not profess to give the whole of the ritual 
but only “the Shastras and Stotras required at the Soma day 
of the Rájasáya,"* and its evidence therefore js immaterial. 
The fourth has arisen from a misapprehension of the real 
nature of the rite. An emperór doing honour to his guests 
does no more thereby lower himself in his majesty than does 
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the father-in-law become inferior to a bridegroom who accepts 
the position of a son, by offering him an arghya. The fifth, 
like the second, is a mere assumption. There is not a tittle 
of evidence to show that the Buddhists originated the arghya 
by way of protest to the sacrifices of the Vedas, and there is 
nothing in the arghya decidedly and exclusively characteristic 
of Buddhism. The Buddhists were not foreigners importing 
foreign customs and manners, but schismatics who, like the 
followers of Luther and Wycliffe, rejected all idolatrous, un- 
meaning, and superstitious rituals and observances, but re- 
tained all social rules and customs of their forefathers. Even 
Piyadasi, the greatest opponent of Hinduism, did not think 
it inconsisten with his principle to enjoin, in his rock edicts, 
due respect to Bráhmans, 4 Priori it is, therefore, to be sup- 
posed that the Buddhists did not reject so innocent a custom 
as that of offering flowers aud incense to a guest. The 
Hindu-hating Muhammadans adopted it from the Hindus, Be- 
sides, the Buddhists do not in the present day offer arghyas, 
and, except in their Tantras, avowedly borrowed from the 
Hindus, there is no mention of the rite in their ancient books, 

To turn however to the Rájasáya of the Pandavas. The 
tumult having subsided, the crowning act of the long protract- 
ed sacrifice was duly performed. The consecrated water 
was with all solemnity sprinkled on the newly-created emper- 
or, allegiance was acknowledged by all the guests, and the 
ceremony was brought to a conclusion amidst the cheers and 
congratulations of one and all. The guests now dispersed, 
the chiefs with every mark of honour aud consideration, each 
being accompanied by a brother of Yudhishthira to the con- 
fines of the Raj; and the Bráhmans loaded with the most 
costly gifts, ; $ 

Mr. Wheeler opines that“ the so-called Rájás who really 
attended the Rájasáya were, in a! probability, a rude com- 
pany of half-naked warriors, who feasted boisterously beneath 
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the shade of trees. Their conversation was very likely con- 
fined to their domestic relations, such as the state of their 
health, of their families, the exploits of their sons, and the 
marriages of their daughters; or to their domestic circum- 
stances, such as herds of cattle, harvests of grain, and feats 
of arms against robbers and wild beasts; Their highest 
ideas were probably simple conceptions of the gods who sent 
heat and rain; who gave long life, abundance of children, 
prolific cattle, and brimming harvests ; and who occasionally 
manifested their wrath in lightning and thunder, in devasting 
tempests and destroying floods, Such, in all probability, was 
the general character of the festive multitude who sat down 
upon the grass at the great feast, to eat and drink vigorously 
to the honour and glory of the new Rájá"* As a fancy 
sketch of what a race of primitive savages may be expected 
to do at a feast, this is perfect, From our knowledge of the 
Juangahs of Western Orissa, of the Santdls of the Kharakpur 
Hills, and of the Kharwrs of Rohtás, we can easily perceive 
the natural exactitude of the picture in every line, But 
those who have read the Mahábhárata in the original, cannot 
but think that it is not authorised by a single syllable to be 
met with in that work; and as we have to deal with the 
account of the feast as given in it, and not what the materials 
were on which it is founded, the sketch seems somewhat out 
of place. If we are to resolve the tents (awnings) under 
which the Bráhmans were lodged, the mansions provided for 
the royal guests, the assembly hall, the golden seats, the crysta? 
fountains and mirrors, the presents of rich stuffs, horses, 
golden trappings, and highly prized incenses, the stewards, 
croupiers, chamberlains, the court , etiquette, heralds, and 
ambassadors, to a. motley crowd of “ half-naked savages 
feasting under trees, seated on the grass,” what is there to 
prevent our rejecting the whole as a myth?—the baseless 
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fabric of a poet's vision, unworthy of being reckoned as an 
historic description? Mr. Wheeler attributes them to inter- 
polations made by the Bráhmanical priestcraft.long after the 
original of the Mahábhárata had been compiled. Now, the 
account of the Rájasáya given in that work appears under 
five heads, omitting the first on consultation which is of no 
interest, The heads are: Ist, the assassination of Jará- 
sandha; 2nd, the conquest of the four quarters; 3rd, the 
sacrifice ; 4th, the offering of the argyha ; and sth, the destruc- 
tion of S'is'upála. Of these the first and the second are, 
according to the critic, * evidently a myth of the Bráhmanical 
compilers who sought to promulgate the worship of Krishna." 
The third, he believes to be,“ an extravagant exaggeration” 
of a feast celebrated by * half-naked savages under the shade 
of trees.” The last two, he suspects, are partly borrowed 
from the Buddhists, and partly from the traditions of the 
Yádavas, and engrafted on the original story of the Pandavas. 
Thus, out of the five chapters we have four entirely rejected, 
and an insignificant residuum—a caput mortuum—of one 
accepted in a sense which the words of the text do not 
openly admit. The obvious inference under the circum- 
stances should be that the work in its entirety is a forgery, and 
not that an original has been tampered with and corrupted. 
In that case, however, the whole fabric of the learned author's 
* Ancient India," founded on the Mahábhárata, must fall to 
the ground. 

E: If nineteen-twentieths of an account are to be. rejected, 
and the remaining twentieth is to be so transmogrified as to 
be utterly unlike the original, it would be quite misleading to 
put it forth as a picture of that original. Even if it be true, 
it would be like the skeleton of Hercules put forth‘as Hercules 
in flesh and blood, or an uncárveds tone of the Parthenon put 
forth (0 represent the character of that renowned work of 
art. To quote the language of Sir George Cox, "if the 
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story of Jack the Giant-Killer be clipped and pared as the 
traditionalists have pared down the ‘tale of Troy divine,’ the 
beanstalk-ladder to heaven, the giant, and the giants wife, 
all go to thin air together, and there remains only some vali- 
ant John who overcomes and punishes some tyrant or op- 
pressor. Giants do not exist, and beanstalk-ladders to the 
moon conflict with the theory of gravitation. Yet it is not 
easy to see why out of such wealth of materials we should 
retain so little, or why, in the latter case, we should not say 
boldly and candidly that we do not believe any part of the 
story."* 

Doubtless, the Pándavas were a primitive people, and 
stxteen to eighteen hundred years before the Christian era, 
it would be unreasonable to look, among them, for the re- 
finements of the present century; but the question before 
us js as to what the state of civilization was which they 
had attained, and to reject the only available evidence in 
the case, the Mahábháratá, on the à priori assumption that, 
* inasmuch as they must have been the counterparts of the 
Juangahs of our day, they could not have been so civilized 
as to command houses and tents, or the comforts and con- 
veniences of furniture and clothing, is, to say theleast,an un- 
philosophical mode of argument. To create one's own major 
in order to deduce therefrom a foregone conclusion, is not the 
most logical method for the unravelling of the tangled maze 
of historical truth. — The question, besides, suggests itself, if 
the Pándavas were really naked savages, what had they to 
do with the rite of the Rájasüya? It is impossible to 
conceive that.their circumstances remaining as they are the 
Juangahs or the\Andamanese could think of such a politico- 
religious rite, and im the case of persons of their condition 
about four thousand years ago, Such an idea would be totally 
unwarrantable, We have the authority of the Aitareya 
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Bráhmaņa of the Rig Veda, and “the Sañhitás and the 
Bráhmanas of the Black and the White Yajur Vedas, whose 
antiquity and authenticity are unimpeached, to show that the 
rite under notice was well-known to the Aryans from a very 
remote period of antiquity, and the description given in those 
works of the rite and its requirements, indicates that the 
social and political condition of their authors was consi- ` 
derably more advanced than those of men who have no 
higher conception of a solemn religious rite than entering into 
a drinking bout, seated on the grass under the shade of trees. 
The Pándavas, if such a family ever lived, must have lived 
either before the date of the Vedas, or after it, In the former 
case, they could not have performed the ceremony, for the 
ceremony had not been then designed. If the latter, they must 
have known the Vedic ordinances, and been in a condition to 
follow them. And in either case the theory of naked savages 
feasting under the shade of trees to celebrate the rite in 
question must be given up as untehable, The story of the 
Pandavas may, for aught we know to the contrary, be all a 
myth, even as that of the Iliad founded, as supposed by some, 
on an allegory of the dawn chased by the rising sun; but as in 
the latter case the Iliad must be accepted as a history of the 
inner life of men and manners in the earliest days of the 
Greeks, so must the Mahábhárata be accepted as a record of 
the life of the Aryans in India a few centuries before the time 
when the Iliad was composed; and in the account of the 
‘Rajastiya we cannot help accepting a picture of what at least 
was the ideal of such a rite in those days. 

The Mahábhárata does not give any sample of the 
conversations of the assembled guests at the Rájasuya. The 
Brahmans are said to have discoursed about thé particular 
forms in which certain ceremonies. had to be performed, but 
the ipsissima verba of their discourses are not given. The 
speeches of S'is'upála denouncing the claim of Krishna to the 
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arghya, are fluent, fiery, and very closely argued, though perhaps 
Not quite so elevated in tone as some of the Homeric speeches 
are; but such as they are, we cannot gather from them any 
idea of the common topics of private conversation of the guests, 
It is probable, however, that Mr. Wheeler is perfectly right 
in his guess about them. Warriors in olden times were rarely 
noted. for their literary acquirements or polish, and some 
roughness was inseparable from them even in Europe two 
hundred years ago; and the private conversation of such 
men could not take a very lofty tone. It is extremely doubt- 
ful if at Versailles during the coronation of Emperor William, 
the guests among themselves discussed on transcendental 
philosophy. Certain it is that even in our own day a little 
less of sensational talk and private scandal at tea parties and 
private gatherings would be a positive gain to Society. Any- 
how under no circumstance can the staple of private conver- 
sation among particular groups of men help us to any exact 
idea of the social and intellectual condition of a whole race 
or tribe, y 

As to the ideas of the Pándavas regarding the Godhead, 
some of the mantras quoted below will, we think, be found 
to be much more reliable guides, than any guesses based on 
à priori arguments. 

The rituals of the Rajastya do not appear in the Mahá- 
bhárata even in a brief summary. It did not fall within the 
scope of that work —an avowedly epic poem—to dwell upon 
So dry and recondite a subject; nor is there, as already 
stated, any single treatise or guide-book extant in which the 
whole of the details may be found arranged consecutively. 
The Samhita of the Rig Veda, which supplies some of the 
principal mantras of the rite, has nowhere used the word 
Rájasüya. The Sima is equally silent, und so is the Athar- 
va. One of the Bráhmanas of thé Rig Veda, the Aitareya, 
however, devotes an entire book to the rites of the last day of 
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the sacrifice on which the king was made to siton a throne, 
consecrated with holy water, driven in a chariot, and offered 
a goblet each of soma beer and arrack; and also specifies 
a few of the hymns which are to be recited in connexion with 
some of the different ceremonials and offerings which make 
them up. The only subject which it describes at any length 
is the abhisheka, or the pouring of consecrated water on the 
king and its attendant rites. The Sañhitá of the Mádhy- 
andiní Sákhá of the White Yajush treats of the subject at 
a greater length, and supplies most of the mantras required ; 
but the mantras occur dispersed under different heads. The 
Taittiriya Saühitá of the Black Yajush and its corresponding 
Bráhmana, however, make ample amends for the short- 
comings of the others. They treat of the rite in nearly its 
entirety from the beginning to the end, and supply, by direct 
citations or references, all the mantras required to be muttered 
while making the various offerings to the fire, and those 
which should precede, or follow, tlfe« offerings, as also those 
which are required for bathing, drinking, mounting a car, 
and other formalities and ceremonies which have to be gone 
through. They are silent, however, as to the particular 
stages of the rite when the Rig mantras are to be repeated, 
and the Sáma hymns to be chanted, and these we know from 
other sources are inseparable from the rites prescribed by the 
Yajur Veda. The details, too, as given are insufferably 
tedious and puerile in some respects, and vexatiously obscure 
tnd unintelligible in others, Instructions are also wanting 
as to how often the rites are to be repeated, and how the 
time over which they spread is to be filled up. 

It appears that the Rájasüya, as a religious sacrifice, 
was not a distinct and independent ceremony, Hut a collec- 
tion of several separate rites telebrated consecutively, accord- 
ing to a given order, and spreading over a period of twelve 
months. It required the services of several priests, and un- 
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limited supplies of butter, rice, sacrificial animals, soma 
beer, and other articles appropriate for a Yajna, as also 
frequent and heavy presents of gold and kine to the priests 
and Brahmans. 

The time allotted to the preliminary rites was-divided 
into three equal periods, each of which bore a separate name, 
and during each a particular round of ceremonies had to be 
gone through. From the number of months included in 
each of the three periods its most appropriate name would 
be a Cháturmásya, or a ‘quadrimensial rite’; but the name 
it seems, did not originate merely from the fact of there 
being four months in each perigd, but from the circum- 
stance of the time being devoted to the performance of a 
sacrificial rite of that name prescribed in the Vedas. It 
commenced usually when the 14th and the 15th of the 
waxing moon of the month of Phálguna, (February— March) 
came into conjunction; but in the event of an accident on 
that day the new moofi of the month of Chaitra (March— 
April) was deemed the next best, and offerings were made, 

“at morning, noon and evening, regularly every day for four 
lunar months; the Darsa and the Pürnamása rites being 
celebrated alternately on the successive new and full moons, 
and the Prayuga rite on every full-moon. The Cháturmásya 
was ordained for both Bráhmans and Kshatríyas, and was 
held in great veneration. When the Buddhists set aside the 
old Vedic rites, they could not altogether reject the Chátur- 
másya, so they retained the name, but changed its character. 
Instead of March, they commenced the rite at about the 
end of June, or early in July ; and in lieu of offerings to the 
fire, they took to systematic and formal reading of their 
scriptures,’ The rains rendered travelling and itinerary men- 
dicancy inconvenient, and shelter under the roof of an her- 
mitage, or monastery, was an absolute necessity ; and the 
period of this confinement was, therefore, the best adapted 
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for reading and particular forms of penance, From the 
circumstance of the ceremony being observed in the rainy 
weather, it had the alternative names of JVassé or “the 
autumnal rite.” When Hinduism revived, the Chaturmasya 
could not be conveniently sent back to the season when it 
was originally celebrated, so in the modern calender it begins 
on the 11th of the waning moon in S'rávana (July), and 
terminates on the 11th pf the waxing moon in Kártika, 
(October—November) ; though the ceremony is not finally 
closed until the full-moon following. Widows and hermits 
are the principal observers of this ceremony in the present 
day, and it is made up of a series of fasts and penances: 
some abstaining from the evening meal, or rice altogether ; 
some taking their food served on the bare ground ; some 
giving up the use of bedsteads; others eschewing the use 
of betel leaf, condiments and rich food of all kinds. Absti- 
nence from flesh-meat and fish, from fine clothing, and from 
indulgence in singing, dancing, and frfusic are obligatory on 
all. In some of its features the new rite bears a close resem- 
blance to the Lent of the Christian Church, and, curiously 
enough, its-old prototype, the Vedic rite, commenced at 
about the same time. 

The sacrifice opened with the cooking of eight pots of 
frumenty for a divinity named Anumiti, who, according to 
some, is the presiding spirit of the interval between the 
14th and the 15th lunation, but in the opinions of others, that 
of fertile land. The frumenty being duly consecrated and 
offered, a fee of one milch cow was to be given to the priest. 
The object of this offering was to pacify the earth and make 
her agreeable and favourably disposed to the sacrifice, Then 
followed an offering of one potful of frumenty to Nirriti, 
the personation of barren land, or the evil genius which causes 
mischief to, and interruptions in, the progress of the rite, 
The fee (Dakshind) for this offering was a piece of black 
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cloth with a black fringe; and this offering had to be made 
while standing at the doorway, so as to protect the sacrificial 
hall from her encroachment. Offerings next followed to 
Aditya, Vishnu, Agni, Indra, Soma, and Sarasyati, to each 
a specific number of platters of the frumenty, and an 
appropriate fee for the priest who consecrated those offer- 
ings on the fire. The fee varied from a bit of gold to a 
calf, a bull, or one or two milch cows. The full-moon rite, 
Pürnamása, was then performed with offerings of Soma beer 
and animal sacrifice as ordained under that head in the Vedas, 

After this preliminary Homa, the rites proper of the first 
Cháturmásya, which bore the specific name of Vaés'vadeva 
Parva, began, These included a daily round of offerings, 
morning, noon, and evening, the articles offered being mostly 
clarified butter and frumenty cooked with grains of various 
kinds, not excepting several species of wild grass, the seeds 
of which, though now no longer thought of as edible, seem 
to have been prized nét only as articles fit for presentation 
to the gods, but as nutritious food. The mantras of course dif- 
fered for every separate offering, and the ritual was very scrupu- 
lously fixed for the morning, the noon, and the evening obser- 
vances; but for the successive days there was little or no 
change, except on the successive new and full-moons when 
the Dars'a and the Pürpamása were celebrated with the usual 
offerings of soma beer, and the priests and their congre- 
gations regaled themselves with the intoxicating beverage. 
One of the mantras from the Black Yajur Bráhmapa con- 
tains a. curious reference to an iron instrument put inside the 
mouth for governing and guiding horses. This completely 
refutes the accuracy of the statement made by Arrian that 
the Indians at the. time of Alexander's invasion knew not 
the use of the bit or snaffle, arid tied a piece of raw bullock's 
hide round the lower part of the horse's jaw.* The name 
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for the bit or snaffle in the olden days was dd%ána* Subse- 
quently the word £Za/ina was substituted, 

The second period of four months bore the name of Varn- 
na-praghdsa Parva. It commenced in the month of Ásádha 
(June-July), or S'rávana (July-August), according as the first 
period commenced in Phálguna or Chaitra, The articles of 
offering during this period included, besides the frumenty, 
grains, clarified butter, &c., an occasional allowance of mutton. 
The arrangement of the altars was slightly changed, and the 
mantras used were mostly different, but the gods invoked were 
the same, and the alternate celebration of the Dars/a and the 
Pürnamása rites, as also of the Prayujá, wasregularly continued, 

The third period opened with the performance of a 
group. of rites called the Sékamedha Parva which took up 
two days, the first devoted to three homas, and the second 
to nine homas, and three offerings to the manes—Mahdpityi 
Yajna, The homas of the second day were designed for the 
Maruts. It is said that “Indra having destroyed Vritra, ran 
away, thinking that he had done wrong. (Meeting the Maruts 
in the way) he asked, ‘Who can ascertain this (whether I 
have killed Vritra or not)?’ The Maruts replied, ‘We shall 
give you the blessing, and ascertain the fact; do you give 
us the first oblation They then played about (on the corpse 
of Vritra and were satisfied that it was lifeless). Hence the 
play of players, and therefore are the oblations first given to 
the Maruts for success in warfare.” The details of the 
offering to the manes were very much like what is well 
known in connexion with the ordinary s'áddhas, but the 
mantras were different, and the rite was looked upon with 
special veneration. It was followed, on a subsequent day, 
by another feast for the manes, and it was called 7ryambaka 
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Purodása, In this the spirit of each ancestor had a separate 
platter of cake or ball of barley steeped in ghi, and an extra 
one was designed for those who would ascend the region of 
the Manes (Pitris) at a future time. The balls of course, as 
usual in s'fáddhas, were consecrated, but not put on the 
ground. They were thrown upwards and received back on 
the palm of the hand. The divinity invoked afterwards was 
Rudra, who is described as a cruel god, with three eyes—tri 
‘three, and ambaka * eyes,’ whence the name of the rite, 
Amba is referred to as the wife of the god. The object of 
the rite seems to have been the prevention of the destruction 
of crops by vermin, through the pacification of their lord, 
who is described as the ५ master of rats"* ‘To the modern 
Indian reader, this Passage will appear remarkable, as it is 
universally known in the Present day, as it was in those of 
the Puranas, that the rat was the favourite of Ganés'a, the 
son of Rudra, and not of Rudra himself. There is, however, 
no contradiction, as the vehicle of the son may well be a 
favourite of the father. As during the two preceding periods, 
so in this, the Dars'a, the Pürnamása and the Prayujá rites 
were celebrated with a lavish consumption of Soma beer ; but 
in the absence of a manual I cannot ascertain if the Homas 
and the S'ráddhas were repeated every fortnight, (apparently 
they were) and how the other days of the period were occu- 
pied. The S'astras and Sáma hymns of this period are also 
unknown to me, | 

On the completion of the three quadrimensial rites ex- 
tending over a period of one year, four separate rites were 
enjoined for the first day of the new year. The first of 
these was calléd Siinas'arya, and it included offerings of twelve 
platters of frumenty to Indra and Agni; one platterful of 
the same to the Vis'vedevás, twelve platters of cakes to 
a कूद कक 
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Indra as a combination of Sind ‘wind, and S'ira ‘the sun, 
milk to Vayu, and one platterful to Surya. The fee to the 
priest for the rite was twelve heads of kine, 

The next was called 7udra-tizya or “Indra the fourth,” 
the other three associates being Agni, Rudra, and ‘Varuna. - It 
included offerings of eight plattersful of frumenty to Agni, 
a platterful of the same made of a kind of wild paddy, called 
Gdvidhuka, to Rudra, curdled milk to Indra, and frumenty 
made of barley to Varuna, The fee for this rite was a cow 
fit to carry loads, 

The third rite, called Panchedhmiya, was performed at 
night, when five loads of different kinds of wood were offered 
to the fire along with clarified butter. The object of this rite 
was to prevent Rákshasas from causing interruptions. The 
last rite was called Apdmdrga Homa, because it was accom- 
plished by offering, at early dawn, a handful of meal made 
of the seeds of a wild weed named Apámárga, (Ascheranthes 
aspera) on a burning fagot. The stotydn connexion with this 
rite says; *once on a time Indra, having destroyed Vritra and 
other As'uras, failed to find out the As'ura Namuchi. At 
last he seized him, and the two wrestled together ; Indra was 
overpowered, and on the point of being killed ; when the 
As'ura told him, ‘Let us enter into an agreement for peace, 
and I shall Jet you alone; promise only that you will not at- 
tempt to kill me with a dry or a fluid substance, nor during day, 
nor at night? (The agreement was accordingly ratified ; but 
Thdra was not satisfied.) -He collected some foam, which was 
neither dry nor moist, and, at dawn, when the sun had not 
risen, which was neither day nor night in this region, struck the 
head of the As'ura with that foam. The As'ura complained 
that he (Indra) was a murderer of his friend. Fron! the head 
(of the As'ura) was produced the herb Apámárga; performing 
a homa with that herb, he (Indra) destroyed the Rákshasas."* 


* Taittirlya Saiihitg, Vol. II., p. 95. 
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For the day following six rites were enjoined, including 
offerings to some of the minor deities who protect infants 
from their conception to the time when they learn to speak, 
The articles offered call for no remark. The fee in four cases 
Was one or more cows of particular colour or quality, gold in 
one, and a horse in the last. 

The rites aforesaid were all performed in the king’s own 
sacrificial hall, where the necessary altars were prepared for 
the purpose. But after the last-named rite, some offerings 
had to be made on eleven successive days in the houses of the 
subjects, and they were collectively called Ratnindm Havi or 
“the rite of the wealthy.” The first offering was made to 
Vrihaspati in the house of the High Priest Brahma ; the se- 
cond to Indra, in the house of a Kshatriya; the third to 
Aditya, in the house of the anointed queen ; the fourth to 
Nirriti, in that of the queen who is not a favourite ; the fifth 
to Agni, in that of the Commander-in-chief; the sixth to 
Varuna, in that of the charioteer ; the seventh to the Maruts, 
in that of a public prostitute ; the eighth to Savitá, in that of 
the chamberlain or warder of the gynaceum; the ninth to 
the As'vins, in that of the treasurer ; the tenth to Pushan, in 
that of the ryot who shares the produce with the king ; the 
eleventh to Rudra, in that of a gambler. Each of these offer- 
ings had its appropriate fee. On the completion of these, 
two other rites, respectively called Dikshaniya and Devasuvá, 
had to be performed in the king's own sacrificial hall. s They 
occupied one day, and completed the preliminary rites neces- 
Sary for the most important act of the sacrifice—the im- 
perial bathing or Abhisheka. 

The account of the Abhisheka given in the White Yajur 
Bráhmana is nearly as full as that which occurs in the Black 
Yajur, but the Bráhmana of tlie latter, which elaborates it, is, 
at every step, interrupted by innumerable little stories of no 
interest. 
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The religious rites performed on the last day of the 
great sacrifice were twofold—one appertaining to the celebra- 
tion of an ephemeral (aíkáhika) Soma sacrifice with its 
morning, noon and evening libations, its animal sacrifices, 
its numerous S'astras and Stotras, and its chorus of Sáma 
hymns, and the other relating to the bathing and its atten- 
dantacts of mounting a car, symbolically conquering the 
whole earth, receiving the homage of the priests, and 
quaffing a goblet of Soma beer and another of arrack, 
together with the rites appertaining thereto. 

The proper time for the ceremony was the new moon 
after the full moon of Phálguna, Z. e. at about the end of 
March. The fluids required for the bathing were of seven- 
teen kinds according to the Mádhyandiníya school of the 
White Yajush, and *sixteen or seventeen" according to the 
Taittiryakas. The former, however, gives a list of 18 
kinds* ; thus—tst, the water of the Sarasvati river, (Séras- 


* The discrepancy is explained by taking “the Sárasvati water to be the 
principal ingredient, and the others the regular ritual articles. For the Ab- 
hisheka of Vaishnavite idols of wood, stone or metal, recommended by later 
rituals, the articles required are considerably more numerous, but they do not 
include all those which the Vedas give above. Thus, they enumerate, 1st, 
clarified butter; 2nd, curds; 3rd, milk; 4th, cowdung ; sth, cow's urine ; 6th, 
ashes of bull's dung; 7th, honey ; 8th, sugar; 9th, Ganges water or any pure 
water; 100, water of a river which has a masculine name; 11th, water of a 
river which has a feminine name; 12th, ocean water ; 13th, water from a water- 
fall; 14th, water from clouds; 15th, water from a sacred pool ; 16th, water in 
which some fruits have been steeped; 17th, water in which five kinds of astringent 
"ieaves have beeñ steeped; 18th, hot water ; 190, water dripping from a vessel 
having a thousand holes in its bottom ; 20th, water from a jar having some mango 
leaves in it; 21st, water from eight pitchers; 22nd, water in which kus'a grass has 
been steeped ; 23rd, water from a jar used in sprinkling holy water (‘sdutékumbha) ; 
24th, sandal-wood water; 25th, water scented with fragrant flowers; 26th, water 
scented with fried grains; 27th, water scented with Jatámáñsi ‘and other aro- 
matics; 28th, water scented with certain drugs collectively called Mahaushadhi ; 
29th, water in which five Kinds of precious stones have been dipped; 3oth, 
earth from the bed of the Ganges; 35, earth dug out by the tusk of an 
elephant; 32nd, earth from a mountain; 33rd, earth from the hoof of a horse; 
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uati); 2nd, water from a pool or river while in a state of 
agitation from the fall of something into it, (Kallola); 3rd, 
water disturbed by the passage of an army over a ford 
( Vrishasená); 4th, water taken during an ebb tide (CArthetd); 
5th, water taken during a flood tide (Qjashvatt); 6th, water 
from the point of junction of two streams produced by a 
sandbank in a river (Parivdhint) ; 7th, sea-water (Apdmpatt) ; 
8th, water from a whirlpool (Apdngarbhé); oth, water from 
a pool in a river where there is no current, ( Sziryatvak) ; 
10th, rain-water which falls during sunshine, ( Sitzyavarch- 
chas); 1th, tank-water (Mánda); — 12th, well-water, 
(Vrajakshitd) ; 13th, dew-drops collected from the tops of 
grass blades, ( 17656) ; 14th, honey (Savishthé) 1 5th, liquor 
amnion (.S'a&var/) ; 16th, milk (Janabhpit) ; 17th, clarified 
butter ( Vis'vabArit) ; 18th, water heated by exposure to the 
sun, (Svárát.) -These waters were collected at proper seasons 


34th, earth from around the root of a lotus; 35th, earth from a mound made 
by white-ants; 36th, sand fromthe bed of a river + 37th, earth from the point 
where two rivers meet ; 38th, earth from a boar's lair; 39th, earth from the 
opposite banks of a river; 40th, cake of pressed sesamum seed ; 41st, leaves 
of the as'vattha ; 42nd, mango leaves; 43rd, leaves of the Mimosa arjuna; 
44th, leaves of a particular variety of as'vattha ; 45th, flowers of the Champaka ; 
46th, blossoms of the mango; 47th, flowers of the Sami ; 48th, Kunda flowers ; 
49th, lotus flowers ; soth, oleander flowers; 515, Nágakes'ara flowers ; 52nd, 
Tuls'í leaves powdered ; 53td, Bel leaves powdered 3 54th, leaves of the kunda £ 
55th, barley-meal; 56th, meal of the Nivára grain (a wild paddy); szth, 
powdered sesamum seed ; 58th, powder of Sati leaves $ 59th, turmeric powder, 
6oth, meal of the Syámáka grain ; 61st, powdered ginger; 62nd, powder of 
Priyangu seeds; 63rd, rice-meal 3 64th, powder of bel leaves 3 65th, powder’ 
of the leaves of the amblic myrobalan ; 66th, meal of the kangni seed. The 
usual practice is to place a mirror before the idol, then to fill a small pitcher with 
pure water, drop in it a small quantity of one of the articles in the order above 
named, and lastly to pour the mixture on the reflected image, through a rosehead 
called s'atajházá, similar to the gold vessel with a hundred perforations described 
above. This symbolical bathing is found expedient to prevent the paint and 
polish of the idols being soiled and tarnished. In the case of unbaked idols the 
necessity for it is imperative, and the bathing is more simple, summary and 
expeditious, 
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and opportunities, and kept in reserve in pitchers near the 
“northern altar, On the day of the ceremony eighteen small 
vessels made of the wood of the Ficus glomerata (Udumbara) 
or of the Calamus rotang (vetasa) were provided, and the 
Adhvaryu, proceeding to the first pitcher, drew some water 
from it into one of the vessels while repeating the mantra, 
“O honeyed water whom the Devas collected, thou mighty 
. one, thou begotten of kings, thou enlivener ; with thee Mitra 
and Varuna were consecrated, and Indra was freed from his 
enemies; I take thee, He next drew some water from the 
second pitcher, with the mantra *O water, thou art naturally 
a giver of kingdoms, grant a Kingdom to my Yajamána so 
and so (naming the king),” and then poured into the vessel 
butter taken four times in a ladle, a mantra being repeated to 
consecrate the operation of pouring. In this way all the 
eighteen vessels being filled and consecrated in due form, 
their contents were all poured into a large bucket made of the 
same wood, while repeating the vers&* O honeyed and divine 
ones, mix with each other for the promotion of the strength 
and regal vigour of our Yajamána, The mixture was then 
removed to the altar opposite the place of Mitrávaruna, The 
bucket being thus placed, six offerings were made to the six di- 
vinities, Agni, Soma, Savitá, Sarasvati, Pushá, and Vrihaspatt. 
Two. slips of Kus'a grass were next taken up, a bit of gold 
was tied to each, and the slips thus prepared were then 
dipped into the bucket, and a little water was taken out with 
them, and sprinkled on the king while repeating the mantra, 
“I sprinkle this by order of Savitd, with a faultless thread 
of grass (pavitra)—with the light of the sun. You are, O 
waters, unassailable, the friends of speech, born of heat, the 
giver of Soma, and the sanctified by mantra; do'ye grant a 
kingdom (to our Yajamana.)* 
Four buckets were next brought out, one made of Pa- 
lása wood, (Butea frondosa) one of Udumbra (Ficus glomera- 
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ta), one of Vata (Ficus indica), and one of As'vattha (Ficus 
religiosa), and the collected waters in the bucket were divid“ 
ed into four parts, and poured into them. 

The king was then made to put on his bathing dress, 
consisting of an inner garment for the loins (térpya) made of 
linen or cotton cloth steeped in clarified butter, a red blanket 
for the body (Pándya), an outer wrapper tied round the 
neck like a barber’s sheet (adhivása), and a turban (ushutsa). 
A bow was then brought forth, duly strung, and then handed 
to the king, along with three kinds of arrows, for all which 
appropriate mantras are provided. 

The Adhvaryu then, taking the right hand of the king, 
repeated the two following mantras: (1st). “May Savita ap- 
point you as the sovereign of the people. May Agni, the 
adored of houscholders, appoint you the ruler of all house- 
holders. May Soma, the sovereign of the vegetable king- 
dom, grant you supremacy over vegetables, May Vrihaspati, 
the developer of speech? bestow on you power over speech, 
May Indra, the eldest, make you the eldest over all, May 
Rudra, the lord of animals, make you supreme over all 
animals, May truthful Mitra make you the protector of 
truth. May Varuna, the defender of virtuous actions, grant 
you lordship over virtue.” (2nd). “0 well-worshipped gods, 
Do you free so and so (naming the king), the'son of so and so 
(naming the father and mother of the king), from all enemies, 
and enable him to be worthy of the highest duties of Ksha- 
triyas, of the eldest, of the lord of vehicles, and of supremacy, 
Through your blessings he has become the king of such a na- 
tion (naming it), O ye persons of that nation, from this day, he 
is your king, Of us Brahmans, Soma is the king.” The con- 
cluding line of the last mantra is worthy of note, as it exempts 
the Brahmans from the sovereignty of the anointed king. 

A few offerings to the fire next followed, and the king 
was then made symbolically to conquer the four quarters 
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of the earth and the sky. Making him advance succes- 
sively towards the east, north, south, and west, the Adh- 
varyu said, “ Yajamána, conquer the earth. May the metre 
Gayatri, the Ráthántara Sáma hymn, the Stoma named 
Trivit, the spring season and the Brahman caste*protect you 
on this side" “ Yajamána, conquer the south. May the 
metre Trishtup, the Vrihat Sáma hymn, the fifteen-fold Stoma’ 
the summer season and the Kshatriya caste protect you’ 
there" 6 Yajamána, conquer the west. May the metre Jagati, 
the Vairápa Sáma hymns, the seventeen-fold Stoma, the 
rainy season and the Vais'ya caste protect you there, 
* Yajamána, conquer the north. May the metre Anushtup, 
the Vairája Sáma hymns, the twenty-one-fold Stoma, the 
autumn season, and the fruits of the earth protect you there." 
The king was then made to look upwards, and while he did 
so, the Adhvaryu recited a mantra saying, “ Yajamána 
conquer the upper regions. May the metre Pankti, the 
Sakvara and the Raivata Sama hymils, the three-fold-nine 
and the thirty-three-fold Stomas, the dewy and the cold 
seasons, Vigour and Dravina wealth protect you there.” 

A stool made of the wood of the Mimosa catechu 
(Khadira) or of the Ficus glomerata, having feet about seven 
inches high, had next to be provided, and thereon was spread 
a tiger skin with the hairy side upwards and the head looking 
to the south, the mantra for the purpose saying, that even as 
the skin was the glory of the moon so should it confer glory 
on the king. On the skin was placed a S'atamána, a bit of 
gold of the weight of a hundred measure,* or a coin of that 


* The Scholiast takes the S’a/aména to be equivalent to a hundred krishnalas 
orratis; which would be equal to f75 Troy grains; but the researches of the 
learned Mr. Thomas clearly prove that the mána was nearly treble the weight 
of the rati, and that the S’afamdna was equivalent to 320 ratis or 560. Troy 
grains, which made it equal to four of the well-known old coin Suvarna, which 
weighed 140 grains Troy—something like the Greek Tetradrachma, but about 
twice its weight, and of gold, Marsden's Mumésmata Orientalia, New Ed,, p. 5* 
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name—probably the latter. Seated on this bathing stool 
facing the east, the king had a vessel of gold, weighing a 
S'atamána and having nine or a hundred perforations in its 
buttom, placed on his head. A piece of copper was also 
placed under his left foot, and a piece of lead under his right 
foot. The'vessel was intended to serve as a roschead for the 
fluid for the bathing falling in a shower over the head of the 
king; the copper as the emblem of the head of Namuchi 
the chief of the Asuras or Demons, who were inimical to 
religious rites ; and the lead that of tatlers and wicked people 
who had to be put down. The mantras intended to be recited 
when placing the three articles indicate their character. The 
king recited the mantras, and then kicked away the metals 
from under his feet. After this, he lifted his two hands up- 
wards, repeating appropriate mantras, in one of which he 
promised to rise before the sun every day, and remained in 
that position, Thereupon, the Adhvaryu came forward and 
stood in front of him with the bucket made of Palása wood 
in his hand, The High Priest, or a relative of the king, stood 
on the right side with the bucket of Udumbra wood, and a 
Kshatríya on the left with the bucket made of Nyagrodha 
wood, while a Vais'ya stood behind with the bucket made of 
As'vattha wood, and each on his turn, in the order named, 
poured the contents of his bucket on the King’s head. The 
mantra to be recited when about to pour the water runs 
thus: * May king Soma and Varuna and the other gods who 
are the defenders of religion protect thy speech ; may they 
protect thy vital airs ; may they protect thy eyes ; may they 
protectthy ears" The mantra for the Adhvaryu when pour- 
ing the water from his bucket, says, “0 Yajamána, I bathe 
thee with the glory of the moon; may you be king of kings 
among kings; may you prosper in every way; may you 
overcome all your enemies, O ye well-worshipped Devas, 
may you free so and so (here the name of the king) the son 
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of so and so (here the names of his father and mother) from 
all his enemies, and enable him to discharge the highest 
duties of the Kshatriya, of the eldest, of the owner of the best 
vehicles, and of his own greatness, Through your blessings 
he has become the king of such a nation (name). Know ye 
of that nation, that he has this day become your king. Of us, 
Bráhmanas, Soma is the king.” For the Brahmá the mantra 
is similar to the last, substituting only “the glory of Agni,” 
for that of the moon, and omitting the names, The Vaisya 
appealed to the glory of God, and the Kshatriya the light of 
the sun. 

The baptism over, the Emperor decended from his seat, 
cast off his wet clothes, put on his regal dress including hog- 
skin shoes, and then took three steps forward, symbolically 
to represent the subjugation of the three regions, repeating 
for each act a separate mantra. The three steps were the 
counterparts of those by which Vighnu spanned the earth, 
the upper regions and heaven, or those of the sun at sunrise, 
midday and sunset. It calls to mind too the story of Posei- 
don who is said to have covered a great distance in three steps. 
The Adhvaryu in the meantime offered an oblation to the fire, 
and the Agnidhra, collecting a portion of the water that 
had run over the Emperor’s person, poured a portion of it 
on the fire in the name of Rudra. 

A chariot was next brought into the sacrificial hall, and 
tg it three horses were yoked, and two charioteers were made 

. to take their places on its two sides, The white Vajush 
recommends four horses, The Emperor, having taken his seat, 
ordered the charioteers to proceed, and they whipped the 
horses, and drove them orf until the vehicle was hrought in 
front of a herd of cattle, when he Emperor touched the fore- 
most cow with the tip of his bow, the operation being em- 
blematic of a successful cattle-lifting raid. The vehicle was 
then turned and brought back to its place near the altar, when 
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the Adhvaryu offered four oblations to the fire, in the names 
of Agni, Soma, Maruts and Indra, and the Emperor, while 
descending from his chariot, recited a mantra, saying, * Him, 
who is the pure soul, (Haiisa), Him, who is the pervader of the 
ether, Him, who presides as the Hotá at the altar, Him, who 
is the long-travelled guest, Him, who, born of water, reigns in 
every human form, Him, who enlivens all animals, Him, who 
controls the seasons, Him, who sustains the mountains, Him, 
the all pervading and the mighty one, I adore." Having de- 
scended from the car, he touched the two Satamdnas which had 
been previously attached to the two wheels of the vehicle. 

A proper throne with a leather cushion was next pre- 
pared, and the Emperor, having taken his seat thereon, 
received the homage of his guests. The first person to approach 
him was the Adhvaryu, who, touching his breast, said, “If 
you desire to govern an empire, judge impartially between 
the great and the small; direct your entire attention to pro- 
mote the prosperity of all; and exert your utmost to prevent 
all misadventure.” 

The Brahmá or High Priest next appeared before him 
and the following conversation passed between them :— 

The Emperor. “Brahman.” $ 

Brahmá. “Thou art all-glorious. Thy behests can 
never be overruled., Thou art the asylum of the people, 
and therefore (as great as) Savita.” 

Emperor. “Brahman.” A 

Brahmá. “Thou art all-glorious. Thy might is in- 
fallible. Thou art the asylum of the people, and therefore 
(as great as) Varuna.” 

Emperor.» “ Brahman.” 

Brahma. “Thou art all-glorious and the owner of every 
kind of wealth. Thou art the preserver of the peace of the 

country, and therefore Indra.” t भै 

Emperor. “Brahman.” 
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Brahma. “Thou art all-glorious, the adored of all to 
whom thou art kind, and the cause of weeping to the women 
of your enemies, and therefore Rudra.” 

Emperor. “ Brahman.” 

Brahma. “Thou art all glorious, therefore like unto 
Brahmá.” 3 

The purohit was next commanded to approach, and he 
handed the Emperor a sacrificial knife. This knife was 
made of hard wood, and in shape like a scymitar. With the 
point of this instrument, the Emperor had to draw on the 
ground a dice-board, and pour thereon four oblations of 
butter for Agni. This done, the Adhvaryu handed over to him 
five dice, shaped like couris, made of gold, and these he 
cast on the board, saying, “O ye dice which have been taken 
up after the offering of due oblations, do ye, mixing with 
the fierce rays of the sun, grant me supremacy among kings.” 
If the dice when cast showed the fyll number on the upper 
surface, the augury was believed to be satisfactory. 

After this augury the allies, tributaries, vassals and other 
guests offered their congratulations and homage; but as this 
was done without any mantra, no mention of it occurs in the 
ritual. 

Now followed a rite called Saisrifa Havi, and it re- 
quired eight plattersful of butter for Agni, frumenty for 
Sarasvatí, and twelve plattersful of butter for Savitá, the 
offering to each divinity being accompanied by an appro- 
priate fee, 

Next came the rite called Das‘apeya. Preparations for 
it were made previously, and they included the purchase and 
expression of the juice of the Soma. vine, and the brewing 
of the same into beer. Immediately after the perfotmance 
of the last named rite, a series of offerings were made to the 
fire with this beer, and then a cupful of it was offered to the 
Emperor, who quaffed it after repeating a mantra. He then 
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presented largesses to all the officiating priests, including 
two golden mirrors to the Adhvaryu, a golden necklace and 
* his own outer garment to the Udgátá, golden bracelets to the 
Hotá, a horse each to the Prastotá and the Pritihartá, twelve 
heads of pregnant young heifers to the Brahmá, a barren 
cow to the Mitrávaruna, a vigorous bull to the Brahman- 
achhañsi, clothes to the Neshtri and Potri, a cart loaded with 
barley to the Achchháváka, and a bullock to the Agnidhra. 

Next followed certain offerings of butter, curds and 
frumenty to Agni, Indra, Vis'vedeváh, Mitra, Varuna, and 
Vrihaspati, and the sacrifice of a pregnant goat having well 
developed teats under the neck to Aditya, and that of a 
pregnant heifer to the Maruts, 

The last rite in this long list of ceremonies and sacrifices 
was called Sautrdémani, or the offering of rice spirit, Prepa- 
rations for it were made from three days previously, when 
young dried dates (rala), small round plums (vadarz), and 
myrobalans (haritaki) were brought, carefully cleaned, de- 
prived of their stalks and calyces, and powdered, then' three 
kinds of the fur—of the lion, the tiger and the wolf—were 
mixed with the: powders, alóng with. barley meal, yeast and 
tender blades of durba grass, and allowed to ferment in a 
large vessel of water. When the fermentation was complete, 
the liquor was strained and preserved for use. After the 
performance of the rite named in the last preceding para., 
a brown goat and a bull were sacrificed, and offerings were 
made with this liquor, as also with butter and frumenty, and 
the ceremony was closed by the Emperor quaffing a goblet- 
ful of the exhilarating liquor. j 

The rituals given in the Black and the White Yajush 
thus limit the Abhisheka to one, sprinkling and one bathing ; 
but the Aitareya Bráhmana of the Rig Veda recommends 
three kinds of bathing : rst, called Abhisheke for kings ; 2nd, 
Purudbhisheka for superior kings, and 3rd, Mahdbhisheka for 
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emperors. Its details are different, but from the mantras 
given, the second bathing appears to correspond to a great 
extent with the ritual above given, The object of the third 

is thus described: “The priest who, with this knowledge 
(about the AMahdbhisheka ceremony as described ina pre- 

ceding part of the work) wishes that a Kshatrlya should 

conquer in all the various ways of conquest, to subjugate all 

people, and that he should attain to leadership, precedence, 
and supremacy over all kings, and attain everywhere and at 
all times to universal sovereignty, enjoyment (of pleasures), 
independence, distinguished distinction as a king, the fulfil- 

ment of the highest desires, the position of a king, of à 

great king, and supreme mastership, that he might cross 
(with his arms) the universe, and become the ruler of the 
whole earth during all his life, which may last for an infinitely 
long time, that he might be the sole king of the earth up to 
its shores bordering on the ocean; such a priest should in- 
augurate the Kshatriya with Indra's great inauguration cere- 
mony."* Such a blessing, however was not easily granted 

Before granting it, the priest was required to demand from 
the king the following in the form of an oath: “Whatever 
pious works thou mightest have done during the time which 

may elapse from the day of thy birth to the day of thy 

death, all these together with thy position, thy good deeds, 

thy life, thy childern, I would wrest from thee shouldst thou 

do me any harm." 

. The utensils required for the ceremony were very much 
the same as noticed before, but the fluid for the bathing in- 
stead of including eighteen kinds of water and other sub- 
stances, comprised only four kinds of fruit, powdered, curds, 
honey, clarified butter, and rgin-water fallen during sunshine, 
all mixed in a bucket of Udumbara wood. The mixture 
was too repulsive to be poured over the head, and so it was 


* Haug’s Translation, p. 519. + Loc. cit. 
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used only for sprinkling over the person of the king. The 
drinking of the Soma beer and spirituous liquor then followed, 
for the latter of which the following mantras are given : “Of 
what juicy well-prepared beverage Indra drank with his 
associates, of the same, vis., king Soma, I drink here with 
my mind being devoted to him.” “To thee who growest 
like a bullock (Indra) by drinking Soma, I send off (the 
Soma juice) which was squeezed to drink it ; may it satiate 
thee and make thee well drunk."* 

The effect of the drinking is thus described by the 
author of the Bráhmana : “ The drinking of spirituous liquor, 
or Soma, or the enjoyment of some other exquisite food, 
affects the body of the Kshatriya who is inaugurated by 
means of Indra's great inauguration ceremony, just as plea- 
santly and agreeably till it falls down, as the son feels such 
an excess of joy when embracing his father, or the wife when 
embracing her husband, as to lose all self-command," 

It is nowhere stated whether the whole or only a part 
of the ceremonies above described was observed by Yudhish- 
thira. Each school of Vedic priests having had their own 
separate system of ritual, it is to be presumed that Yudhish- 
thira must have followed one of them, and consequently 
omitted some details. It is not known to which school his 
family priest Dhaumya belonged, but the school of the client 
must have been the same as that of the priest. 


* Haug's Translation, p. 522. + Ibid., p. 523. > 


X. 
ON HUMAN SACRIFICES IN ANCIENT 
INDIA. 


“Human sacrifices common in ancient times. Primitive conceptions of the 
Divinity. Anthropomorphic character of the Divinity suggestive of 
human sacrifices, Other causes, Thank-offerings after successful battles, 
Difficulty of feeding prisoners. Vindictiveness. Capital Punishment at fixed 
periods, Vows, Funeral rites, Magical rites. Anthropophagism. Instances 
from the practices of the Phoenicians, Carthaginians, Druids, Scythians, 
Greeks, Trojans, Romans, Cyclops, Lami, Lestrygons. Syrens. Story of 
Saturn, Cretans. Cyprians, Assyrians. Egyptians, Jews, Aztecs. Khonds. 
Toltecs, Tezcaucans. Incas, Peruvians, Africans, Mongols, Dyaks, Chinese, 
Japanese. Human sacrifices at Funerals, Remains in barrows. Ashantis, 
Yucatans. Hindus. Story of S'unahs'epha. Story in the Aitareya Brihmana, 
Naramedha in the White Yajur Veda, Ditto in the Black Yajur Veda, 
Different gods and goddesses to whom human victims should be offered. 
Details of the sacrifice in the S'atapatha Bralinfina, Human sacrifice at the 
As'vamedha. Directions in the Káliká Purina, Symbolical offering. Offering 
of human blood, Summary, 


OTHING can be more abhorrent to modern civili- 
N zation than the idea of slaughtering human victims 

n for the propitiation of the great Father of the uni- 
verse; yet, looking to the character of the different systems 
of religion which governed the conscience of man in primi- 
tive times, it would by no means be unreasonable to assume 
à *priori that such an idea should have been pretty common, 
if not universal. 

The tendency to assign human attributes to the Divinity 
was a marked peculiarity in almost all systems of religion 
that then got into currency. The ideal of God was derived 
from the concrete man, The attributes were doubtless magni- 
fied manifold, but their character remained the same—they 
differed only in degree, but not in kind. A being of unlim- 
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ited power, of profound erudition, of great subtlety, was 

what the untutored finite mind of man could conceive in its, 
aspirations to grasp the infinite; and as those aspirations 

were inspired by a dread of some, to it, unknown force which 

brings on misfortune, the human susceptibilities of being 
vexed at disobedience and appeased by flattery and peace- 
offering, were early attributed to him. In fact a cruel, fierce, 
vindictive being, whose grace could be purchased by coaxing 
and presents, was one of the earliest conceptions of the God- 

head among primitive races, With the advancement of civi- 

lization this conception was materially and greatly purified 

and improved, but the idea of winning the good-will of an 

offended, or indifferently disposed, being of great power 
could not be shaken off, and the coaxing and the presents 
had, therefore, to be retained under some shape or other, 

All mantras, charms, and prayers—all offerings, oblations, 
and sacrifices—in fact, the whole history of religion, may 
be looked upon as the^gradual development of this cardinal 

idea. And inasmuch as the efficacy of an offering, in the 
case of man, is dependant upon its nearness of relation and 

preciousness to the offerer, and in primitive times the prime 
of the flock was the most valued article of possession, sacri- 
fices of animals naturally obtained the highest place in the 

cultus of ancient worshippers. The owner of the flock was, 

of course, the nearest and Most precidus to himself, and his 

children, the next after him, and accordingly they would be 
deemed the most appropriate to be offered as sacrifices ; 
though, generally speaking, the main object of Worship, in 

early times, having been the temporal good of the wor- 

shipper, it was by no means convenient for him to offer him: 

self as a sacrifice for it, Children, particularly when there 

happened to be several in a family, could be more readily 

spared, and they would accordingly be more frequently given 

up for the purpose, 
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Next, working out, with reference to the Divinity, the 
human practice of professing submission by putting oneself 
into privations and degradation in the presence of the person 
whose good-will has to be secured, penance and mortification 
early formed a part of religion, and indeed have been co- 
extensive with religion itself; and the conclusion was soon 
arrived at, that if the mortification of the flesh was gratifying 
to the Divinity, its entire dedication to Him would be much 
more so. But self-love here intervened, and suggested the 
idea of substitutes or vicarious sacrifice, which has exercised 
So potent an influence in the evolution of the religious cultus 
everywhere, > í 

Further, rejoicings after success in warfare formed a 
most important element in the annals of primitive society, 
and as such successes were universally acknowledged to be 
due to divine interference, the idea of offering to the inter- 
vener the fruits thereof was but natural, and the offering of 
prisoners-of-war as sacrifices was «the obvious conclusion 
arrived at. 

The extreme difficulty of keeping in security and feeding 
large bodies of prisoners-of-war has often suggested the 
necessity of summarily disposing of them by slaughter,— . 
even Napoleon I,, it is said, once felt compelled to resort to the 
odious method of poisoning some of his sick comrades whom 
he could not carry away in his march from Jaffa,*—and in 
ancient times, with no secure prisons and defective commi- 
sariat and transport arrangements, when the victors them- 
selves had to depend upon chance for their own rations, 
it must have been but too frequently felt ; and two massacres 

* Dr. Desgentiles, in his Histoire Medicale de l'Armée d'Orient, denies this 
charge, but Napoleon himself says, “I was obliged to leave behind All who could 
not follow us. There were fifty men siat of the plague who could not move with 
the army, and who must be left to the ferocious Djezzar. I caused opium to be 


administered to them to release them from their suffering." Tomini, T, p. 231. 
The charge was at the time generally believed. 
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under such compulsions would suffice to give them a religious 
character, and render them sacred, 

The capital punishment of criminals at stated times 
would also assume a similar character in a short period. Vin- 
dictiveness has, likewise, hada share as much in suggesting 
human sacrifices as in bringing anthropophagism into vogue, 

Further, it being admitted that a fierce, sanguinary 
divinity, who helped his worshippers in achieving success in 
warfare, would delight in receiving sanguinary offerings, vows 
and promises to make them on the result of a projected, or 
impending, battle proving favourable, or on the attainment of 
some coveted object, would naturally follow ; and the simple- 
minded people who made such vows and promises would not 
fail to keep them with punctilious care, 

Moreover, the practice, so common in pre-historic and 
proto-historic times (and not altogether a thing of the past 
in the present day), of showing respect or affection to chiefs 
and seniors at their funzrals by slaughtering, and sometimes, 
but rarely, burying alive some of their wives, concubines, and 
slaves, as also their horses and dogs, to accompany them, and 
to minister to their comfort in another world, was, by its 


Yet again, the art of the magician, which in primitive 
times included that of the sorcerer and the soothsayer, had 
to resort to the most outlandish, uncouth, and extraordinary 
means to retain its hold on the minds of ignorant, credulous, 
and superstitious people, and what could be more mysterious 
and awe-inspiring than communion with the dead and the 
slaughter of human beings under the most harrowing circum- 
stances? and that such slaughter under the peculiar state 


of ancient Society would be associated with religion was but 
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Lastly, a vitiated desire for human flesh as an article of 
choice food was, it would seem, pretty prevalent in rude, pri- 
mitive barbarous times, but as this desire could not be satis- 
fied except at uncertain times when Strangers or prisoners 
were available, the indulgence in it necessarily partook of 
the character of a festival, and that again soon passed into a 
religious observance, 

Thus anthropopathy resulting in devotion, penance, 
rejoicings, vows, and desire to avert evil, or secure a coveted 
object by divine intervention, vindictiveness, expediency, 
respect for the dead, necromancy and depraved appetite, would 
all tend to human sacrifices; and that they did so, is abun- 
dantly evident from the history of human civilization in 
ancient times. To quote, however, a few instances by way 
of proofs, though many of them must be familiar to most of 
my readers, 

The Phoenicians frequently offered human victims to 
their sanguinary gods Ba’al and Moloch to appease their 
thirst for blood, The Carthaginians did the same to the 
same divinities. The Druids, both in Great Britain and 
Scandinavia, likewise, satisfied the spirit of their gods by 
human sacrifices, often burning large numbers of men in 
wicker baskets. The Scythians testified their devotion by 
immolating hundreds at a time. In the Thargalia of the 
Athenians, a man and a woman were annually sacrificed to 
expiate the sins of the nation. Homer mentions that twelve 
Trojan captives were killed at the funeral of Patroclos,* and 
Meneldos was seized by the Egyptians for sacrificing young 
children with the Greek notion of appeasing the winds. As 
an act of vindictive devotion, Augustus immolated three 
hundred citizens of Perusia before his deified uncle Divus 
Julius. The cruel practice of the Cyclops feasting on their 
prisoners-of-war is well-known. According to Euripides, 


* TT EI + Herodot., II, 119. 
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“the most agreeable repast to the Cyclops was the flesh of 
strangers,"* and Homer describes that six of the comrades 
of Ulysses were devoured by Scylla in the cavern of the 
Cyclops.t One passage on the subject gives a vivid pic- 
ture of the,cruel practice, and I quote Pope's version of it 
entire, 

*He answered with his deed ; his bloody hand 

Snatched two of my unhappy martial band, 

And dashed like dogs against the rocky floor. 

The pavement swims with brains and mingled gore. 

Torn limb from limb, he spreads the horrid feast, 

And fierce devours it like a mountain beast. 

He sucks the marrow, and the blood he drains : 

Nor entrails, flesh, nor solid bone remains. 

We see the death, from which we cannot move, 

And humbled groan beneath the hand of Jove." 

Od. L, v. 282, 

Doubtless there is t much poetical embellishment in this 
extract, but divested or’ it it shows that the Cyclops indulged 
in human sacrifice. The cavern evidently was, like many 
others on the shores of the Mediterranean Sea, temples where 
the horrid rite of anthropothusia was regularly observed, and 
shipwrecked mariners were the persons who afforded the 
readiest victims, 

The Lamiz and the Lestrygons were equally cruel in their 
religious observances. Adverting to the former, Bryant says, 
“Lamia were not only to be found in Italy, and Sicily, but 
Greece, Pontus, and Libya. And however widely they may 
have been separated, they are still represented in the same 
unfavourable light. Euripides says that their very name was 
detestable. Philostratus speaks of ,their bestial appetite, and 
unnatural gluttony. And Aristotle alludes to practices 
Still more shocking : as if they tore open the bodies big with 


* Euripides, Cyclops, V. 126, - + Bryant's Ancient Mythology, IL, pp. 15 fi. 
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child, that they might get at the infant to devour 1 speak, 
says he, of people, who have brutal appetites,* re 

“These descriptions are perhaps carried to a great excess H 
yet the history was founded on truth : and shews plainly what 
fearful impressions were left upon the minds of nten from the 
barbarity of the first ages, 

“One of the principal places in Italy, where the Lamia 
seated themselves, was about Formiz ; of which Horace takes 
notice in his Ode to ZElius Lamia, y 

Æli, vetusto nobilis ab Lamo, &c. 
Auctore ab illo ducis originem 
Qui Formiarum meenia dicitur 
Princeps, et innantem Marice 
Littoribus tenuisse Lirim, 

* The chief temple of the Formians was upon the sea-coast 
at Caiete, It is said to have had its name from a woman 
who died here; and whom some make the nurse of Æneas, 
others of Ascanius, others still of Creusa The truth is 
this: it stood near a cavern, sacred to the god Ait, called Ate, 
Atis, and Attis; and it was hence called Caieta, and Caiatta, 
Strabo says, that it was denominated from a cave, though he 
did not know the precise etymology.] There were also in 
the rock some wonderful subterranes, which branched out into 
various apartments. Here the ancient Lamii, the priests of 
Ham, resided :§ Silius Italicus, when he speaks of the place, 
styles it Regnata Lamo Caieta.| They undoubtedly sacri- 
ficed children here, and probably the same custom was 
common among the Lamii, as prevailed among the Lace- 
demonians, who used to whip their children round the altar 
of Diana Orthia, Thus much we are assured by Fulgentius, 
and others, that the usual term among the ancient Latines 


* Aristol, Ethics, L. 7., c. 6., p. 118. + Virgil, Zn, L, 7. ४, 1, 
t Strabo, L. 5, p. 357. $ Ibid., p. 356. ॥ Silius, L, 8. 
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for the whipping of children was Caiatio, Apud Antiquos 
Caiatio dicebatur puerilis czedes,"* 

It is generally believed that the Syrens were no other 
then priestesses of anthropothusiac temples on the coast of 
Campania, and they derived their infamous notoriety, most 
probably, from the part they took in the immolation of 
shipwrecked mariners; “for Campania at one time was as 
dreaded as Rhegium and Sicily, for the dangers which awaited 
those who navigated their coasts,” The priestesses were in- 
variably selected with special reference to their personal 
charms, and the most important part in the service of their 
temples was singing of hymns in which the Syrens were so 
far perfect, that they were formerly believed to have been the 
daughters of Terpsichore according to some, and of Melpo- 
mene or Calliope according to others, After quoting the 
account of the Syrens given by Homer (Od. M. v, 39, et seq.), 
Bryant says * The story at bottom relates to the people above- 
mentioned, who with their music used to entice strangers into 
the purlieus of their temples, and then put them to death, 
Nor was it music only, with which persons were induced to 
follov them. The female part of their choirs were (sic) 
maintained for a twofold purpose, both on account of their 
voices and their beauty, They were accordingly very liberal 
of their favours, and by these means enticed seafaring persons, 
who paid dearly for their entertainment.” That Scylla, who 
destroyed some of the followers of Ulysses and of whom 
mention has already been made, was a priestess of this class, 
is now generally admitted, According to Tzetzes, “she was 
originally à handsome wench, but being too free with seafar- 
ing people, she made herself a beast.” «Hv 8 zparov Ek(AAa yon 
eirperis. 11००6७७५८८ 88 cvvotca areOnpusOn,” 

SSS ee 


* De Virgilianá, contimentiá, p. 762, Bryant’s Ancient Mythology. II., 
pp. 15 ff, 
+ Bryant's Ancient Mythology, IL, p. 20 
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The story of Saturn devouring his own children—a 
failing which has also been attributed to Ops, and, according 
to a passage of Euhemerus transmitted by Ennis, said 
to have been common among “the rest of mankind’— 
Saturnum et Opem, caterosque tum homines humanam 
carnem solitos esitare—is very justly supposed by Bryant 
to-be due to the practice of immolation of children in the 
temples of that divinity “in a ceremony styled podus, 
at which time they eat the flesh quite crude with the 
blood. In Crete, at the Dionusiaca, they used to tear the 
flesh with their teeth from the animal, when alive, This 
they did in commemoration of Dionysos.  Festos funeris 
dies statuunt, et annuum sacrum trietericá consecratione com- 
ponunt, omnia per ordinem facientes, que puer moriens aut 
fecit, aut passus est. Vivum laniant dentibus taurum, 
crudeles epulas annuis commemorationibus excitantes, Apol- 
lonius Rhodius, speaking of persong like to Bacchanalians, 
represents them (Ovacw ópoflopois keai) as savage as the Thy- 
ades, who delighted in bloody banquets, Upon this the scho- 
liast observes, that the Mzenades and Bacchze, used to devour 
the raw limbs of animals, which they had cut or torn asunder, 
In the island of Chios it was a religious custom to tear a man's 
limb by way of sacrifice to Dionysos. The same obtained in 
Tenedos. It is Porphyry who gives the account. He wasa 
staunch Pagan, and his evidence on that account is of conse- 
quence, He quotes for the rites of Tenedos Euelpis the 
Carystian, From all which we may learn one sad truth, that 
there is scarce any thing so impious and unnatural,as not at 
times to have prevailed."* It is said, Orpheus first put a 
stop to this disgustingly’ cruel custom; but, according to 
some, he only stopped the practice of eating raw flesh, but 
did not succeed in altogether suppressing the rite. Bernhard 
Schmidt, in his Griechische Sagat Munchanas, says that it is 


* Bryant’s Ancient Mythology, II, pp, 12 ff, 
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probable from the expressions of Pausaneas that hyman 
sacrifices were celebrated on mount Lykaion in Arcadia in 
his time. Traditions stil] subsist among the people of that 
region, according to Schmidt, 

Referring to the inhabitants of Cyprus, Herodotus says: 
“the people of this place worship the virgin goddess Artemis ; 
at whose shrine they sacrifice all persons who have the mis- 
fortune to be shipwrecked upon their coast: and all the 
Grecians that they can lay hold of, when they are at any 
time thither driven, 

All these they, without any ceremony, brain with a club, 
Though. others say that they shove off headlong from a preci- 
pice, for their temple is founded upon a clifr?* This Arte- 
mis was the counterpart of the Indian Kali, to whom human 
sacrifices were offered until very recently, as will be shown 
further on. Even the casting of the victim headlong from 
the top of a cliff was not unknown in India, for we are in- 
formed by Dr. Hendley in his interesting account of the 
Maiwár Bhíls]- that “at installations at Jodhpore, buffaloes 
and goats are to this day sacrificed in front of the four- 
armed Deví, and thrown dówn the rock face of the fort, 
So again, at the very ancient temple of Devi on the 
Chitor Hill" “These are,” he adds, “relics of aboriginal 
worship ;” but of this there is no proof. “A goat is still 
offered daily at the shrine of Ambádeví, at Amber the an- 
cient capital of Dhundár, or Jaipur, as a substitute for the hu- 
man victim formerly stated to have been sacrificed at the 
same place" The story of the Deví who wanted and got 
Seven consecutive royal victims from a chieftain of Chitor, so 
spiritedly narrated by- Colouel Tod, must be fresh in the 
mind of the reader, " 

The Assyrians, like the people on the shores, of the 
Mediterranean, freely indulged in human sacrifices, man sacrifices, and ima. ima- 


* L, 1v, C, 103. + Journal As, Soc, XLIV, p. 350. 
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gined that such sacrifices, were the most acceptable offerings 
they could make to their gods. 

Acccording to Diodorus “red-haired men were formerly 
sacrificed by the Egyptian kings at the altar of Osiris.’* 
And Plutarch quotes a passage from Manetho fo show that 
“formerly in the city of Idithya, they were wont to burn 
even men alive, giving them the name of Typhons, and win- 
nowing their ashes through a sieve to scatter and disperse them 
in the air ; which human sacrifices were performed in public, at 
a stated season of the year during 873.4 Herodotus denied 
the correctness of these statements ; and Sir Gardner Wilkin- 
son argues that “it is directly contrary to the usages, of the 
Egyptians, and totally inconsistent with the feeling of a civilized 
people ;" but religious observances and social customs are such 
irreconcilable riddles that 4 priori arguments founded on them 
appear to me to be simply unfit for the elucidation of truth 
Few would question the civilization of the Romans—so 
much higher than that of the Egyptfans—or, admitting it, 
deny the fact that they devoted their prisoners-of-war to car- 
nage for the entertainment of the people of their metropolis ; 
not to advert to their practice of sacrificing human victims 
until so recently as the first century before the Christian era, 
when, (A. U. C. 657) during the consulship of Cneius Cornelius 
Lentulus and P, Licinius Crassus, a decree was promulgated 
by the senate prohibiting human, sacrifices; The horrors of 
the Inquisition during the middle ages may also be referred to, 
to show how the immolation of large numbers of men may 
be consistent with a high state of civilization and a humane 
religion. * Certain itis that the principles on which human 
sacrifices got into currencyewere fully recognised by the Egyp- 
tians ; thus they held that sacrifices ought not to be of things 
in themselves agreeable to the gods, but, on the contrary, of 
creatures into which the souls of the wicked have passed. 


* Diodor., I., 88. + Athen., IV. p. 172. t Pliny, XXX, c. 3. 
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(Plutarch, des Is, s. 31); they offered the entrails of the 
dead to ‘certain inferior gods or genii; and their kings, 
after every victory, repaired to the temple of their chief divi- 
nity, “performed sacrifice, offered suitable thanksgivings,” 
and lastly, “dedicated the spoil of the conquered enemy, and 
expressed their gratitude for the privilege of laying before 
the feet of the god, the giver of victory, those prisoners they 
had brought to the vestibule of the divine abode,” It may 
be that the actual sacrifice of men took place at a very early 
period, and it was subsequently replaced by emblematic offer- 
ing; but there is no reason to doubt that at one time or 
other the rite of anthropethusia did obtain currency among 
them. Wilkinson, with all his anxiety to defend the credit 
of the Egyptians, is constrained to admit this, 

The ancient Jews were in many respects better than 
their neighbours, but the idea of human sacrifice seems not 
to have been unknown to them, When Abraham was com- 
manded to offer up ‘ais son, he did not even evince any 
repugnance or surprise, and the vow of Jeptha, which was 
literally carried out by the sacrifice of his daughter, affords a 
positive proof on the subject. The offering of children to 
Moloch, which the Jews evidently borrowed from their neigh- 
bours, is also remarkable as bearing strongly on the question 
at issue. We read also that when hard-pressed in battle the 
king of Moab sacrificed his eldest son as a burnt-offering to 
the Divinity —(II Kings, III, 27), 

A curious phase in the offering of children to Moloch 
is noticeable in the history of Carthage, “The Carthaginians 
had been overcome and hard Pressed in the war with Agatho- 
kles, and they set down the defeat, to divine wrath, Kronos 
(Moloch) had iri former times received the sacrifice of the chosen 
of their sons, but of late they had put him off with children 
bought and nourished for the purpose. In fact they had 


*Wilkinson's Ancient Egyptians II., p. 286, t Ibid, IL, Ps 343 


[ 6 ] 

obeyed the sacrificers' natural tendency to substitution, but 
now in time of misfortune the reaction set in. To balance 
the account and condone the parsimonious fraud, a monstrous 
sacrifice was celebrated. Two hundred children, of the no- 
blest of the land, were brought to the idol of Moloch: ‘For 
there was among them a brazen statue of Kronos, holding out 
his hands sloping downward, so that the child placed on them 
rolled off and fell into a certain chasm full of fire; "* 

Grimm, in his “Teutonic Mythology,” has given ample 
evidences to show that the custom of offering human sacri- 
fices was at one time common among the Germans and the 
Norsemen, He says: “as a rule, the victims were captive 
enemies, purchased slaves, or great criminals; the sacrifice 
of women and children by the Frank on crossing a river 
reminds one of the Greek 6८8११८; the first fruits of war, 
the first prisoner taken, was supposed to bring luck, In Folk- 
tales we find traces of the immolation of children + they 
were killed as a cure for leprosy; they were walled up in 
basements (ch. XXXV., XXXVI, end); and a feature that 
particularly points to a primitive sacrificial rite is, that toys 
and victuals are handed in to the child, while the roofing-in is 1 
completed. Among the Greeks and Romans, likwise, the 
victims fell amid noise and flute-playing, that their cries might 
be drowned, and the tears of children are stifled with caress- 
es, ‘ne flebilis hostia immoletur’ Extraordinary events 
might demand the death of king's sons and daughters, nay; 
of kings themselves. Thors offers up ॥& son to the gods; 
(Worm Mondan, 285.) King Oen the old, sacrificed nine sons 
one after the other to Odin for his long life;t (Yugl saga, 
cap.29. And the Swedes in a grievous famine, when other 


* Diodorous Siculus, XX, 15. Apud Tylor’s Primitive Culture, II, 365-6. 

TIL, 44. E 

+ To the Indian reader this will recall to mind the nine successive princes 
whom Rink Langa of Mewar offered to the goddess Chámundá whose unap- 
peased hunger at last needed the head of the old king himself. Tod’s Rajasthan, 


( 62 j 


great sacrifices proved unavailing, offered up their own hing, 
Domaldi ; (१४८ Gap. 18. Stallybrass’ translation, T, pp, 451.) 

Of all the different races of America, the Aztecs were 
the most civilized. Their social institutions, their palaces, 
their elective form of Sovernment, were such as to claim for 
them a very high position as a nation, and yet their addiction 
to human sacrifice was such as would disgrace the lowest 
Savages. At their coronations, *the new monarch," says 
Prescott, “was installed in his regal dignity with much 
parade of religious ceremony ; but not until, by victorious 
campaign, he had obtained a sufficient number of captives to 
grace his triumphal entry into the capital, and to furnish 
victims for the dark and bloody rites which stained the Aztec 
Superstition.* The number immolated at such times was 
prodigious; nor was the coronation the only time when this 
horrid rite was celebrated, Adopted in the beginning of the 
fourteenth century, it was not very frequent at first ; “it be- 
came," according to tlie historian, “more frequent with the 
wider extent of their empire, till at length, almost every 
festival was closed with this cruel abomination." The total 
Was variously estimated at from twenty thousand to fifty 
thousand in ordinary years, and rising, on great occasions, 
such as a coronation or the dedication of an important tem- 
ple, as that of Huitzilpotchli in 1486, to a hundred thousand. 
The heads of the victims were preserved in Golgothas, in 
one of which the companions of Cortes counted one hun- 
dred and thirty-six thousand skulls. The details varied accord- 
ing to circumstances, and the nature of the divinity to 
whose honour the rite was celebrated, but they were general- 
ly of the most disgusting and cruel, kind possible; attended 
by preliminary tortures, which Prescott justly compares with 
the fantastic creations of the Florentine poet as pictured in 
the twenty-first canto of his : Inferno.’ Neither gee s Ie Nadel nor age 


* Conquest of Mexico, L, p. 22. + Ibid., p. 67. 
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offered an immunity to the unfortunate captive from his cruel 
doom, and in seasons of draught, infants were particularly 
sought as the meetest offering to the rain-god Tluloc. The 
object in this case was exactly the same for which the Khonds 
of western Orissa sacrificed their Meriah to the tarth God: 
dess, Tari Pennu, and the manner in which they treated the 
Meria corresponds in many respects with that of the Aztecs, 
The following extract gives the details of an ordinary sacri- 
fice of the Aztecs: 

“One of their most important festivals was that in 
honour of the god Tezcatlepoca, whose rank was inferior only 
to that of the Supreme Being. He was called ‘the soul of 
the world, and supposed to have been its Creator. He was 
depicted as a handsome man, endowed with perpetual youth, 
A year before the intended sacrifice, a captive, distinguished 
for his personal beauty, and without a blemish on his body, 
was selected to represent this deity, Certain tutors took 
charge of him, and instructed him how to perform his new 
part with becoming grace and dignity. He was arrayed in 
a splendid dress, regaled with incense, and with a profusion 
of sweet-scented flowers, of which the ancient Mexicans were 
as fond as their descendants at the present day, When he 
went abroad, he was attended by a train of the royal pages, 
and, as he halted in the streets to play some favourite me- 
lody, the crowd prostrated themselves before him and did 
him homage as the representative of their good deity. In. 
this way he led an easy, luxurious life, till within a month of 
his sacrifice, Four beautiful girls, bearing the names of the 
principal goddesses, were then selected to share the honours 
of his bed; and with them he continued to live in idle dal- 
liance, feasted at the banquets pf the principal nobles, who 
paid him all the honours of a divinity, 

“ At length the fatal day of sacrifice arrived. The term 
of his short-lived glories was at an end. He was stripped of 
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his gaudy apparel, and bade adieu to the fair partners of his 
revelries. One of the royal barges transported him across 
the lake to a temple which rose on its margin, about a league 
from the city, Hither the inhabitants of the capital flocked, 
to witness the consummation of the ceremony. As the sad 
procession wound up the sides of the pyramid, the unhappy 
victim threw away his gay chaplets of flowers, and broke in 
pieces the musical instruments with which he had solaced the 
hours of captivity, On the summit he was received by six 
priests, whose long and matted locks, flowed disorderly over 
their sable robes, covered with hieroglyphic scrolls of mystic 
import. They led him to the sacrificial stone, a huge block 
of jasper, with its upper surface somewhat convex, On this 
the prisoner was stretched. Five priests secured his head 
and his limbs: while the sixth, clad in a scarlet mantle, 
emblematic of his bloody office, dexterously opened the 
breast of the wretched „victim with a sharp razor of itstli, a 
volcanic substance hard as flint,—and, inserting his hand in 
the wound, tore out the palpitating heart. The minister of 
death, first holding this up towards the sun, an object of 
worship throughout Anahac, cast it at the feet of the deity 

` to"whom the temple was devoted, while the multitudes below 
prostrated themselves in humble adoration. The tragic story 
of this prisoner was expounded by the priests as the type of 
human destiny, which, brilliant in its commencement, too 
often closes in sorrow and disaster,”* 

Nor did the Aztecs rest satisfied with this offering to 
their gods. “The most loathsome part of the story, the 
manner in which the body of the sacrificed captive was dis- 
posed of, remains to be told. It was delivered to the warrior 
who had taken him in battle, and by him, after being dressed, 
was served up in an. entertainment to his friends, This was 
not the coarse repast of famished cannibals, but a banquet 


* Conquest of Mexico, I., pp. 688. 
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teeming with delicious viands, prepared with art, and attend- 
ed by both sexes, who, as we shall see hereafter, conducted 
themselves with all the decorum of civilized life, Surely, 
never were refinement and the extreme of barbarism brought 
so closely in contact with each other."* Well may the 
historian exclaim, “Strange that in every country the most 
fiendish passions of the human heart have been kindled 
in the name of religion.” 

The neighbours of the Aztecs, the Toltecs, and the Tez- 
caucans, as also the Incas, indulged in the loathsome and 
revolting rite, and often waged war with cach other, simply 
for the sake of obtaining captives for their gods. It is even 
said that such wars were sometimes amicably arranged solely 
for the sake of captives for sacrifice, 

In South America, the Peruvians were strongly addicted 
to human sacrifices, Among the Incas when a great chief fell 
dangerously ill, he generally offered one of his sons to the 
deity, imploring him to take the youfls as his substitute. The 
Araucanians, though they are said to have been “sensible to 
the dictates of compassion,” and a mild, sensible race, averse 
to cruelty, were nevertheless sometimes given to the same 
practice. They celebrated a rite called Pruloucon, or “the 
Dance of the Dead,” at which a prisoner-of-war was “sacri- 
ficed to the manes of the soldiers killed in the war,” After 
subjecting the unfortunate victim. to various kinds of igno- 
miny, such as making him ride a horse deprived of his ears and 
tail, symbolically burying the good deeds of his national 
chiefs, and the like, “the Toqui, or one of his bravest com- 
panions to whom he relinquishes the honour of the execution, 
dashes out the brains of the prisoner with a club, The heart 
is immediately taken out by two attendants and presented 
palpitating to the general, who sucks a little of the blood, and 


* Conquest of Mexico, p. 71. 
+ Ibid, p, 74. Vide passim Heaviside's * American Antiquities.’ 
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passes it to his officers, who repeat in succession the same 
ceremony, in the meantime he fumigates with tobacco-smoke 
from his pipe the four cardinal points of the circle. The sol- 
diers strip the flesh from the bones, and make of them flutes ; 
then cutting off the head, carry it round upon a pike amidst 
the acclamations of the multitude, while, stamping in mea- 
sured pace, they thunder out their dreadful war-song, accom- 
panied by the mournful sound of these horrid instruments.’ 

Of cannibalism pure and simple, such as that of some 
of the Pacific Islanders ; of the people of Equatorial Africa, 
some of whom, the Murirumbites for instance, like human 
flesh raw, and others, like the Wadoe of the Coast, prefer 
to eat it roasted ;} of the “Mongols, who, according to Sir 
John Maundeville, “regarded human ears sowced in vynegre 
as a delectable dish"; of the Dyaks of Borneo who delight 
in "head-hunts"; of some South Eastern Chinese and 
Japanese of the middle ages, who drank the blood and eat the 
flesh of their captives, tsteeming the latter the most savoury 
food in the world ; of the Tartars, Turks, Mongols, Tibetans, 
Javanese, Sumatras and Andamanesef I need say nothing. 


* Abbé Don J. Ignatius Molina's History of Chili, IL, p 79. To Orpheus 
is attributed the credit of having put a stop, in Greece, to the cruel custom of 
eating raw flesh at religious sacrifices, though he failed to suppress the sacrifices, 

+ Burton's Lake Regions of Central Africa, IL. p. 114; also Du Chaillu’s_ 
Explorations in Equatorial Africa, 

X Col, Yule has collected a large number of facts illustrative of this subject, 
and I must refer the reader to his note, Marco Polo, 2nd Ed., I., pp. 302 ff; 
IL, pp. 245, 265, 275, 292. Adverting to Christiandom, he says ** The story of 
King Richard’s banquet, in presence of Saladin’s ambassadors, on the head of a 
Saracen curried (for so it surely was),— 

* Soden full hastily 
With powder and with spysory, 
And with saffron of good colour,’ 
fable as it is, is told with a zest that makes one shudder 3 but the tale in the 
Chanson d’ Antioche, of how the licentious bands of ragamuflins, who hung on the 
army of the First Crusade, and were known as the 7ufurs, ate the Turks whom 
they killed at the siege, looks very like an abominable truth, corroborated as it is 
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The facts are well known; and however repulsive it may be 
to our common humanity to be told of them it cannot be 
denied, that men under certain circumstances of society, do 
take to human flesh as an article of food, j 

That the practice of immolating wives, coneubines, and 
slaves, at first originating from a mistaken sense of the future 
world and the requirements of the manes, did lead to asso- 
ciating such slaughter with religion can scarcely be doubted, 
“When a man of rank dies,” says Mr. Tylor, “and his soul 
departs to its own place, whenever and whatever that place 
may be, it is a natural inference of early philosophy that the 
soul of attendants, slaves, and wives, put to death at his 
funeral, will make the same journey, and continue thus 
serving in the real life, and the argument is frequently stret- 
ched further, to include the souls of new victims sacrificed in 
order that they may enter upon the same ghostly servitude."* 
In support of this view of the subject he adduces a great 
number of instances, to which I beg to«efer the curious reader, 

Adverting to the Crestonian’s Herodotus says, (B. V. 5.) 
* Each man among them has several wives; and no sooner 
does a man die than a sharp contest ensues among the wives 
upon the question, which of them all the husband loved most 
tenderly ; the friends of each eagerly plead on her behalf, and 
she to whom the honour is adjudged, after receiving the 
praises both of men and women, is slain over the grave by 
the hand of her next of kin, and then buried with her 
husband. The others are sorely grieved, for nothing is con- 
sidered such a disgrace.” 

The cruel rite of Sati must have originated from 
this cause, though the love and constancy of Hindu women 
soon gave it'a high character for devotion as a voluntary 
sacrifice. The immolation of twelve Trojan youths, along 


by the prose chronicle of worse deeds at the ensuing siege of Thorra,” Loc, cit. 
* Tylor’s Primitive Culture I., p. 413. 
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with two dogs and four horses, on the funeral pyre of 
Patroclos* belongs to this class; and Tertullian says— 
“Olim quoniam animas defunctorum humano sanguine pro- 
pitiari creditum est, captivos vel mali status servos mercati 
in exsequiis immolabant. Postea placuit impietatem volup- 
tati adumbrare. Ita mortem homicidiis consolabantur.”+—It 
is supposed by some that the broken bones found in the 
Long Barrows of Great Britain are mostly of persons buried 
alive along with the individuals to whose honour the barrows 
were raised, The opinion, however, has, I believe, not been 
generally accepted by antiquarians, 

For later times Dr. Thurnem has put together a large 
number of instances of this practice, and the curious in such 
matters will find incontrovertible proofs on the subject in the 
thirty-seventh, the thirty-eighth, and the forty-second volumes 
of the ‘ Archaologia.’ 

The human sacrifices in the temples on the eastern shore 
of the Mediterranean,»to which reference has already been 
made, were often connected with soothsaying, the priests 
foretelling the future from the appearance of the entrails 
of the victim, and elsewhere the connexion of human sacrifice 
with necromancy, magic, sorcery, and other dark arts can be 
easily pointed out. Some alchemists slaughtered infants to 
help them in their attempt at discovering the elixir of life ; 
but I doubt if it led to any religious sacrifice. 

The only two instances I am aware of of. periodical jail 
delivery of prisoners sentenced to capital punishment leading 
to a religious festival, are the horrid rite which keeps the 
Ashantis in a whirl of excitement for a whole week every 
year, and that of the Yucatans ;t byt they are quite enough 
to show that the conclusion I wish to draw from them is 
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* EL, XXIII, 239.9. — + Tertullian, De Spectacalis, XII, 
+ Fancourt’s History of Yucatan, p. 126. 
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The Persians were, perhaps, the only nation of ancient 
times who did not indulge in human sacrifice, As con- 
stituting the agricultural section of the great Aryan race, they 
contented themselves by offering the fruits of the field for 
the gratification of their divinity. And the Hindits, as more 
intimately connected with them than with the other branches ~ 
of the Aryan race, we may suppose, did not differ much from 
the Persians ; but it is also certain’ that religious differences 
depending principally upon the leaning of the Hindus in 
favour of animal sacrifice, made them break off from their 
brethren, and depart from their primitive home, and what is 
true of the Persians need not, therefore, necessar ily be so of 
the Hindus, Besides there is nothing to show that they were 
incapable of doing what their contemporaries, the Assyrians, 
Egyptians, Greeks, and Romans did in the way of religious 
rite, and what appears from the instances quoted above to have 
been a failing or predilection common to almost all mankind, 
They were certainly highly civilized Ter the time in which 
they flourished, and the spirit of their institutions was so 
benign and pacific, that it may strike us as inconsistent to 
associate with it the disgusting rite of human sacrifice, Ar- 
guing upon these premises, Colebrooke and Wilson have come 
to the conclusion “that human sacrifices were not authorised 
by the Veda itself, but were either then abrogated and an 
emblematic ceremony substituted in their place, or they were 
introduced in later times by the authors of such works as the 
Káliká Purdna.’* As a Hindu writing on the actions of my 


‘ancestors—remote though they are,—it would have been a 


source of great satisfaction to me if I could adopt this 
conclusion as true; but Lregret I cannot do so consistently 
with my allegiance to the cause of history. Doubtless the 
institutions of the Vedic Hindus were of a benign and 
humane character, and that they did not tolerate brutality to 


* Journal, हि, As, Soc., XIII, p. 107 
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the extent that other ancient nations indulged in, I can well 
believe ; but it must be added also that benign and humane 
as was the spirit of the ancient Hindu religion, it was not at 
all opposed to animal sacrifice ; on the contrary, most of the 
principal sites required the immolation of large numbers of 
various kinds of beasts and birds. One of the rites enjoined 
required the performer to walk deliberately into the depth of 
the ocean, and drown himself to death. This was called 
Mahdprasthéna, and is forbidden in the present age. Another, 
an expiatory one, required the sinner to burn himself to death, 
ona blazing pyre—the Tushdnala. This has not yet been 
forbidden; and it is what Calanus performed in the presence 
of Alexander the Great. The gentlest of beings, the simple- 
minded women of Bengal, were for a long time in the habit 
of consigning their first-born babes to the sacred river Ganges 
at Ságar Island, and this was preceded by a religious cere- 
mony, though it was not authorised by any of the ancient 
rituals, For centuriesmen have courted death under the 
wheels of Jagannátha's car, under the delusion of that being 
the most meritorious act of devotion which. they could 
perform, and with the fond assurance that they would thereby 
Secure for themselves the highest reward in a future life, 
And if the spirit of Hindu religion has tolerated, coun- 
tenanced, or promoted such acts, it would not be by any means 
unreasonable, or inconsistent, to Suppose that it should have, 
in primitive times, recognised the slaughter of human beings 
as calculated to appease, gratify, and secure the grace of, the 
gods. 4 

But to turn from presumptive evidence to the facts 
recorded in the Vedas,” The earliest reference to human 
sacrifice occurs, S to the Hindus, in that most ancient 
record of the A?Xan race, the"Saühitá of the Rig Veda, to 
Which obviously gbrooke and Wilson refer by the use of 


the word Veda in the ऊँ. gular number. The first book of 


BT 


that work includes seven hymns* supposed to have’ been 
recited by one S'unahs'epha when he was bound to a stake, 
Preparatory to being immolated. He prays earnestly that 
he may be allowed “to behold again his father and mother” h 
that “Varuna, undisdainful, may bestow a thofght upon 
him”; that “he may not take away his existence”; that “he 
may not make the petitioner an object of death” ; that “he 
may loose the petitioner from the upper bonds, and untie 
the centre, and the lower, so that he may live.” One verse 
says * S'unahs'epha, seized and bound to the three-footed tree 
(the sacrificial post), has invoked the son of Aditi; may the 
regal Varuna, wise and irresistible, liberate him ; may he let 
loose his bonds.” (p. 63.) These quotations afford a strong 
presumptive evidence that S'unahse'pha was intended for a 
sacrifice ; though there be no positive mention of the fact in 
the Saithitá, and the hymns contain many prayers for wealth, 
cattle, and other blessings, which any person may ask without 
being in the position of a victim at a €rfiel sacrifice, 

The Aitareya Bráhmana of the Rig Veda gives the 
details of the story which connects these hymns with a 
human sacrifice. The story has been quoted at length by 
Wilson, iu his paper *On the Sacrifice of Human Beings 
as an Element of the Ancient Religion of India’ and by 
Max Müller, in his * Ancient Sanskrit Literature," (pp. 408 
ff); who has also printed the text, and pointed out the 
variations of the Sánkháyana Sutra version of it (ibid, p. 
573). Itlikewise occurs in its place in Haug's translation of 
the Aitareya Bráhmana (pp. 460 ff), I need not, therefore, 
reproduce it here. Suffice it to say that according to it, one 
Haris'chandra had made a vow to immolate his first-born 
to Varuna, if that divinity would bless him with children: a 
child was born named Rohita, and Varuna claimed it; but 


* Journal, R. As, Soc., XIII., pp. 96 ff. 
t Wilson's Rig Veda, I., pp. 59 f. 
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the father evaded fulfilling his promise under various pretexts, 
until Rohita, grown up to man’s estate, ran away from home, 
when Varuna afflicted the father with dropsy ; at last Rohita 
purchased one S'unahs'epha from, Ajigarta for a hundred head 
of cattle, had him tied to a stake, and was about to have him 
immolated in redemption of his father's vow to Varuna, when 
the victim, at the suggestion of Vis'vámitra, recited the hymns, 
and was thereby released. The story is, with some slight 
variations in minor details, reproduced in the Rámáyana, the 
Mahábhárata, and the Bhágavata Purina. The Aitareya 
Bráhmana gives seriatim the initials of the several hymns as 
they were supposed to have been recited, and as they occur 
in the Saühitá, but the other works refer to them generally, 
without any specific quotation. 

It is unquestionable that the works in which the story is 
given, are of ages long subsequent to the date of the Sanhita, 
and their evidence therefore cannot be accepted as conclusive, 
Arguing upon this datum and the absence of all mention of a 
human sacrifice in the Saühitá, Rosen, Wilson and others are 
of opinion that the hymns cannot be associated with a human 
sacrifice. Wilson explains that the * upper, middle, and lower 
bonds” referred to in the hymns, and which Indian commen- 
tators accept to mean the thongs with which the head, the 
waist, and the legs of the victim were tied to the sacrificial 
post, have been used metaphorically to imply the bondage of 
sin; but he admits that the reference to the “ three-footed 
tree,” the sacrificial post, “is consistent with the popular 
legend."* He says nothing about the seizure, referred to in 
the verse above quoted, but that too affords a strong argu- 
ment in fayour of the interpretation adopted by the author 
of the Aitareya Brahmana. e have also to bear in mind 
that, whatever their age, the Bráhmanas are the oldest expo- 
sitions we possess of the origin, scope and purport of the 


* Rig Veda, I., p. 63. 
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hymns of the Sanhitás, dating as they do, according to Euro- 
pean orientalists, from five to ten centuries before the Chris- 
tian era, and to reject their interpretation in favour of 
conclusions drawn by persons of this century, would be to 
reject proof in favour of conjecture; and that 'conjecture 
founded, in many instances, upon very contracted and narrow 
views of modern canons of criticism, of laws of unity and 
propriety, of consistency and habits and modes of thinking, 
which are not always applicable to those records. 

It may be noted also that the conclusion drawn by the 
learned orientalists from the above facts is, that the sacrifice 
of human beings did not form an element of the ancient 
religion of India, and this is not warranted by the premises, 
Doubtless the details of a sacrifice are not given in the 


. Safihitá, but, taking the Sañhitá to be, as it unquestionably 


is, only a collection of hymns divested of all connecting 
links, we have no right to expect them there. “It would be 
as reasonable to expect all the details of a story in a hymn 
improvised by the hero of it, to meet a particular contin- 
gency, as to expect the whole plot of a novel from a single 
speech in it. The absence of reference to any rite, custom, 
or observance, in a book of hymns, however sacred that 
book may be, is no proof of that rite, custom, or observance 
having never existed among those who held the said hymns 
to be sacred. To accept it as such, is to attach an impor- 
tance to negative evidence to which it has no claim, and in 
the case under notice there is enough, as shown above, to 
warrant an opposite conclusion, 

Besides, “the ancient religion of India,” referred to by 
the learned Professors Wilson and Rosen, can mean either 
the religion of the aborigirfes, or that of the Indo-Aryans, 
and as in the case of the former no reference would be 
required to the Vedas, it is to be presumed that the early 
religion of the Indo-Aryans is referred to; and if so, we 
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cannot look to the Safhitá apart from the Bráhmanas, 
What we call ancient Hinduism is founded on the Bráh- 
manas, and cannot possibly be dissociated from it. We E 
easily conceive that the religion of the Aryans before t y 
had finally settled in India differed from it in many respects, 
and we can found conjectures about it on certain. slender 
facts to be gleaned from the Safihitá of the Rig Veda and 
the Zendavesta ; but we cannot, without misleading, call that 
religion, whatever it was, “the religion of ancient India.” 
The Bráhmanas may have, for aught we know to the con; 
trary, changed the ancient rites, and introduced new ones g 


and it is unquestionable that many of their legends and’ 


anecdotes were got up merely by way of illustrations, and 
have no claim to be believed as true, (the professors of the 
Mimáfsá school stigmatized them often as arthavdda or culo- 
gistic) but we cannot discard them, and replace their testi- 

mony by conjecture, 
At any rate, the story of S'unahs'epha must be accepted as 
à positive proof in favour of the theory that at the time of the 
Aitareya Bráhmana, the Hindus did tolerate human Sacrifice, 
To assume that the sacrifice referred to in it was a symbolical 
one in which there was no intention whatever to make a san- 
guinary offering, would be totally to destroy the raison d'étre 
of the legend, to divest it of all its sensational elements, and 
to make it quite flat, stale, and unprofitable, The great object 
of the legend, whether it be intrinsically true or false, was 
to extol the merits of the hymns in rescuing a victim from 
a sacrificial stake; but if the stake be divested of its horrors, 
thing object would be entirely defeated, Then, if Haris. 
chandira did not intend actually to give up his son to Varuna, 
the BEN to “sacrifice his son when born" would be un- 
daraus : ‘the frequent eyasions he resorted to, by saying, 
an animal is 10५ for being sacrificed when it is more than 
ten days old” aU NS not fit for sacrifice until it has teeth” 3 
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"it is not fit until the milk teeth are shed”; “it is not fit 
until the permanent teeth are all come out” ; “aman of the 
warrior caste is fit for being sacrificed only after having 
re€eived his full armour,” were quite uncalled for, and gra- 
tuitous attempts at cheating a dread divinity whom he 
adored, and to whom he was bound by a solemn vow ; for 
he could have at any time easily subjected the son to the 
ceremony of being tied to a stake, and after repeating a few 
mantras over him let him off, perfectly sound in wind and 
limb, The running away of the son from his father would 
also be unmeaning ; the purchase of a substitute stupid ; the 
payment of a fee of a hundred head of cattle to undertake 
the butcher's work quite supererogatory ; and the sharpening 
of the knife by Ajigarta a vain preliminary. The Brdhmana 
makes S'unahs'epha express much disgust at the sight of 
Ajigarta, his father, sharpening a knife to slaughter him, 
“What is not found even in the hand of a S'üdra," it makes 
him say, “one has seen in thy hand, the knife to kill thy 
son”; but it has not a word in depreciation of the rite itself, 
It is said in the Bráhmana that S'unahs'epha, after his rescue, 
was so disgusted with his father that he forsook him, and 
became the adopted son of Vis'vámitra, who named him 
Devarát or Diodotus, “the god-given," and became the head 
of one of the several branches of the descendants of Vis'- 
vámitra, S'unahs'epha was a grown-up man at the time, 
and was perfectly familiar with the S'ástras, for he is described 
to have, immediately after, officiated at the ceremony, and 
to have introduced some innovations in the ritual ; if the 
whole rite were purely symbolical, he had no business to be 
offended with his father, a learned Brahman of high caste, 
and become the adopted sop of a Kshatriya. 

The writer of this note claims to be a descendant of 
this Devarát, and, in common with a large number of men 
n different parts of India, at every solemn ceremony, is 


S 


D En s x godsmmred 


[ 76 ] 


required by the S'ástras and the custom of his ancestors 
to describe himself as belonging to the tribe (gotra) of Vis'- 
vámitra, and of the family (pravara) of Devarát ; he is not 
prepared, therefore, to say that S'unahs'epha is purely a 
mythical personage; and seeing that, until the beginning 
of this century, the practice of offering the first-born to the 
tiver Ganges was common, and the story simply says that 
S'unahs'epha was offered to the water-god Varuna as a 
Substitute for the first-born Rohita, he can perceive nothing 
in it inconsistent or unworthy of belief. The rescue, of 
course, is due to the intervention of Vis'vámitra, as supposed 
by Wilson, and not to the efficacy of the hymns, but that 
was not intended to form the most saliens point of the story, 

Exception has been taken to the theory of the sacrifice 
having been originally intended to be real on the ground 
of a story in the Aitareya Bráhmana which narrates that “the 
gods once killed a man for their sacrifice, but that part in him 
which was fit for being made an offering, went out. and 
entered a horse” ; then the horse being killed, it went to an 
ox ; and the ox being killed, it went to a sheep ; and the 
sheep being killed, it went to a goat ; and the goat being 
killed, it went to the earth; and the gods, guardinz the 
earth, seized the rice, the produce thereof, which, made into 
cakes, formed the best offering, and all the animals from 
which the sacrificial part had gone, became unfit for being 
sacrificed, and no one should eat them,* This story, how- 


* I quote the entire passage from Haug’s translation to enable the reader to 


B judge for himself ; 

“<The gods killed a man for their sacrifice. But that part in him which was 
ing made an offering, went out and entered a horse, Thence the horse 
animal fit for being sacrificed, The gods then dismissed that man 
after that part which was only fit for being offered had gone from him, whereup- 


. 
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he horse ; but the part fit for being sacrificed (the medha) 

went out of it, and entered an ox ; thence the ox became an animal fit for being 
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ever, proves too much. Ifit is to be accepted as an eu: 
dence against the existence of human sacrifice in the time of 
the Aitareya Bráhmana. it must be allowed to tell equally 


sacrificed. The gods then dismissed (this horse) after the sacrificial part had 
gone from it, whereupon it turned to a white deer. 

'* The gods killed the ox; but the part fit for being sacrificed went out of 
the ox, and entered a sheep; thence the sheep became fit for being sacrificed. 
The gods then dismissed the ox, which turned to a gayal (Bos gavaus). 

“ The gods killed the sheep ; but the part fit for being sacrificed went out of 
the sheep, and entered a goat ; thence the goat became fit for being sacrificed, 
The gods dismissed the sheep, which turned to a camel. 

“The sacrificial part (the media) remained for the longest time (long- 
er than in the other animals) in the goat; thence is the goat among all these 
animals pre-eminently fit for beiag sacrificed, 

** The gods killed the goat; but the part fit for being sacrificed went out of 
it, and entered the earth. Thence the earth is fit for being offered. The gods 
then dismissed the goat, ‘which turned to a S'arabha, 

“ All those animals from which the sacrificial part had gone, are unfit for 
being sacrificed ; thence one should not eat (their flesh), 

“ After the sacrificial part had entered the earth, the gods surrounded it (so 
that no escape was possible); it then turned tf ce. When they (therefore) 
divide the Purodás'a into parts, after they have killed the animal, then they do 
it, wishing “might not animal sacrifice be performed with the sacrificial part 
(which is contained in the rice of the Purodas'a) ! might our sacrificial part be 
provided with the whole sacrificial essence !” The sacrificial animal of him who has 
such a knowledge becomes then provided with the sacrificial part, with the whole 
sacrificial essence. The Purodás'a (offered at the animal sacrifice) is the animal 
which is killed, The chaff and straw of the rice of which it consists are the 
hairs of the animal, its husks the skin, its smallest particles the blood, all the 
fine particles to which the (cleaned) rice is ground (for making, by kneading it 
with water, a ball) represent the flesh (of the ‘animal), and whatever other sub- 
stantial part is in the rice, are the bones (of the animal), He who offers the 
Purodás'a, offers the sacrificial substance of all animals (for the latter is contained 
in the rice of the Purodás'a). Thence they say ; the performance of the Purodás'a 
Offering is to be attended to. 

“Now he recites the Yajya for the Vapa (which is about to be offered) 
Yuvam etáni divi, #, e, Ye, O Agni and Boma, have placed, by your joint 
labours, those lights on the sky ! Ye Agni gnd Soma, have liberated the rivers 
which had been taken (by demons), from imprecation and defilement.” Haug’s 
Translation, pp, 90 ff. 3 


०१७. 


against all animal sacrifices; but curiously enough, immedi- 
ately after the story, the Brahmana supplies the necessary 
mantras for offering the omentum ( Vapd) of a slaughtered 
animal; and, in five hundred different places, it furnishes 
directions for selecting, offering, slaughtering, and dividing 
among the officiating priests, goats, sheep, oxen, and other 
animals, In short, all the principal rites of the Brahmana 
period required animal sacrifices, and it would. be absurd to 
believe on the strength of the story in question that in the 
time of the Aitareya Bráhmana there was no horse sacrifice, 
no cow sacrifice, no goat sacrifice, and everywhere rice cakes 
were substituted for sanguinary offerings. It would be 
equally absurd for the Puránas to prohibit the Purusha-medha 
and the horse sacrifice in the Kaliyuga, if they had been 
already prohibited in the Vedas. The fact, however, is, the 
story is simply eulogistic (arthavdda) and not at all intended 
to be prohibitive. In the Bráhmanas, every rite, when being 
enjoined, is the best of rites, as in the Puránas every 
sacred pool is the holiest of the holy, and every god the 
greatest among gods ; and as the object of the story was to 
praise the rice cake, it at once made it supersede all other 
kinds of offering. The Mimiiisakas invariably adopt this 
style of explanation to reconcile all contradictory passages 
in the Vedas, and it is, I think, the only reasonable one that 
can be adopted in such cases, Jaimini distinctly lays down 
that ‘nothing is binding in the Vedas, which is not positive- 
ly enjoined as a duty " ( Chodanálakshano'rtho tharmah), and 
.. devotes a whole chapter (Book I, Chap. 2,) to what are mere 
arihavdda or eulogistic, including all Vedic legends under 
that head. 3 
Colébrooke's opinion on the subject was founded upon a 
passage in the S'atapatha Bráhmana of the White Vajur Veda, 
in which the hitman victims at a Purushamedha are recom- 
mended to be let off after certain mantras had been repeated 


[79 ] | 
over them ; but that passage cannot be accepted as a proof 
inthe case under notice, The word Purusha-medha, it is 
true, literally means “a human sacrifice” ;sbut itis not a 
common term descriptive of every rite in which a human 
victim is offered to the gods, for there were sevtral such ; 
but a technical one, implying a specific ceremony to be per- 

* formed in the spring season, according to certain fixed and 
well-defined rules, which, according to the Puránas was 
altogether prohibited in the present iron age, and has no 
relation whatever to the sacrifice of children in redemption 
ofvows. Whether the latter was ever prohibited or not 
I cannot state positively ; but that the sacrifice or. S'unah- 
S'epha to the water-god Varuna was the type on which the 
offering of infants to the water-goddess Ganga at the con- 
fluence of the river of that name with the sea, the emblem 
of the water-god Varuna, I have no reason to doubt ; and 
the latter was duly and pretty extensively observed for cen- 
turies, until finally put down by the British Government at the 
beginning of this century. It should be added here that the 
offering did not invariably or even generally lead to a murder, 
for a priest or bystander generally took up the child from the 
water, and brought him up as a foster son, very much in the 
same way as Visv'ámitra did in the case of S‘unahsepha, 

The Purusha-medha was celebrated for the attainment of 
supremacy over all created beings. Its performance was 
limited to Brahmans and Kshatriyas. It could be com- 
menced only on the tenth of the waxing moon in the month 
of Chaitra and altogether it required forty days for its 
performance, though only five out of the forty days were 
specially called the days of the Purusha-medha, whence it 
got the name of panchdňi, Eleven sacrificial posts were 
required for it, and to each of them was tied an animal fit 
for Agni and Soma, (a barren cow,) the human victims being 
placed between the posts, j 
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The earliest indication of this rite occurs in the Vája- 
saneyí Saiihitd of the White Yajur Veda. The passage in 
it bearing on the subject is supposed to describe the different 
kinds of human victims appropriate for particular gods and 
goddesses, The section, in which it occurs, opens with three 
verses which, the commentator says, were intended to serve 
as mantras for offerings of human victims, Then follows a 
series of one hundred and seventy-nine names of gods in the 
dative case, each followed by the name of one or more 
persons in the objective case ; thus “to Brahma a Bráhmana, 
to Kshatra a Kshatriya,” &c. The copula is nowhere given, 
and it is quite optional with the reader to supply whatever 
verb he chooses. The whole of these names occurs also 
in the Taittirtya Bráhmana of the Black Yajur Veda 
with only a few slight variations, and in some cases having 
the verb dlabhate after them, This verb is formed of the 
root /abh “to kill” with the prefix 4, and commentators have 
generally accepted fhe term to mean slaughter, though in 
some cases it means consecration before slaughter, The cen- 
tury of Bráhmanas of the White Yajur Veda also accepts 
the passage to be descriptive of human victims, and under 
the circumstance we may unhesitatingly take it in that sense, 
though the arguments by which the hymns of the Rig Veda 
have been attempted to be divorced from their commentary 
in the Aitareya Bráhmana may be fairly brought to bear 
upon it. It should be added that the Black Yajush is older 
than the White Yajush, and the latter must have copied the 
text from the former with the slight variations noticed. + 

As the passage in the Taittirya is a curious one, 
though long, I shall quote it entire, pointing out within 
brackets in the foot-notes the üifferences observable in the 
Vajasaney{ Saühitá, It runs thus : 

1. "Toa (divinity of the) Bráhman (caste), a Bráhmana 
should be sacrificed (diabkate); 2, to a (divinity of the) 
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Kshatriya (caste), a Kshatrfya ; 3, to the Maruts, a Vaisya ; 
4, to Tapas (the divinity presiding over penances), a S'üdra ; 
5, to Tamas (the presiding divinity of darkness) a thief; 6, 
to Naraka (the divinity of hells), a Virahana (one who blows 
out sacrificial fires); 7, to Pápman (the divinity of sins), a 
hermaphrodite (or a eunuch); 8, to Ákrayi (the divinity of 
commerce), an Ayogu (one who acts against the ordinances 
of the S'ástra); 9, to Kama (the divinity of love), a cour- 
tezan ; 10, to Atikrushta (a detested divinity), a Mágadha 
(the son of a Vais'ya by a Kshatriya woman) ;* 

II. To Gita (the divinity of music), a Suita or musician 
(the son of a Kshatriya by a Bráhmana Woman); 12, to Nritta 
(the divinity of dancing), one who lends his wife to another 
(a cuckold)t; 13, to Dharma (the divinity of duty) one 
who frequents assemblies and preaches morality; 14, to 
Narma (the divinity of humour), a wit; 15, to Narishtá (a 
dependent goddess), a coward; 16, to Hasa (the divinity of 
laughter), a person of an ambling gaite; 17, to A’nanda (the 
divinity of delight), a favourite of women ; 18, to Pramada 
(the divinity of joy), the son of an unmarried woman ; 19, 
to Medhá (the goddess of intelligence), a coach-builder ef), 
to Dhairya (the divinity of patience), a carpenter (carver) ;+ 

21. To S'rama (the divinity of labour), the son of a potter ; 
22, to Maya (the divinity who delights in art), a blacksmith; 
23, to Rupa (the divinity of beauty), a jeweller; 24, to the 
divinity of prosperity, an agriculturist (sower of seeds, vapa); 


* * बचाणे बाह्मणमालभते। त्राय राजन्यं। मरुडपों वैश्व | तपसें 
AE तमसे TAC | नारकाय वीरहणं | पाप्मने क्ली वं। आक्रमायायों गू 
कामाय Wad | अतिक्रुष्टाय मागधं ॥ १॥ 

+ The Vájasaneyi Sañhitá assigns the 506 to Nritta, and the cuckold to 
Gita, 7 
Phara ad crura tat) [ama wd गीताय शेलूषं] wia 
. H A LES 
सभाचरं। Tata रेभं। नरिष्ठाये भीमलं। हसाय wfo आनन्दाय 
> . A x Lt = . 
स्तोषखं! mu? कुमारीपत्रं। मेधावे TRTE | Bate तक्षाणं didi 
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25, to Saravyi (the divinity of arrows), an arrow-maker; 
26, to Heti (the goddess of arms), a bow-maker; 27, to 
Karma (the divinity of art-work), a bowstring-maker ; 28, 
to Dishta, a maker of ropes ; 29, to Mrityu, (the divinity of 
death) a Hunter; 30, to Antaka, (the divinity of murder,) a 
person delighting in hunting with dogs ;* 

31. To Sandha, (the divinity of assignation,) a person 
given to adultery ; 32, to Geha, (the divinity of homesteads,) 
one who lives in concubinage ; 33, to Nirriti, (the goddess of 
misfortune,) one who has married before his elder brother ; 
34, to Arti, (the goddess of pain,) one who wishes to marry 
before his elder brother; 35, to Árádhi, (the divinity who 
causes obstruction to enterprise, one who has married a 
widow ; 36, to Pavitra, (the divinity of purity,) a physician ; 
37, to Prajnána, (the divinity of time) an astronomer ; 38, to 
Niskriti, (the goddess of success) the wife of a goldsmith ; 
39, to Bala, (the divinity of strength,) a girl who is forcibly 
taken and kept as aténcubine for food and raiment, but no 
pay ; 40, to Varna, (the divinity of colours, one who works 
for the sake of another, not for himself bs 

41. To the gods of rivers, a fisherman, (Paunjishta); 42, 
to the regents of lonely places, a Naisháda ; 43, to the god 
who claims to be the noblest of males, an excessively vain 
man ; 44, to the gods of heroes, an insane man ; 45, to the 
Gandharvas and their wives, one who has not been duly 
purified by the initiatory rites (a Vrátya) ; 46, to the regents 
of snakes, and snake-charmers, one unfit for the initiatory 


* अमाय कौलालं। [तपसे कोलालं] | मायायै काम्मोर। eng 
मणिकारं। शुभे वर्ष | शरव्याया seat) Wb घन्वकार [wani] | 
meu ज्याकार | दिष्टाय रज्जुसगें । wad न्टगयुं | अन्तकाय श्वनित ॥३॥ 

1 सन्धये नार । गेहायोपपतिं fae त्ये परिविक्तं। [fase परिः 
विविदानं] आचय = विविदानं। [झात्तेत्र परिवित्त] आराध्ये दिटिष- 
uti पवित्राय fi प्रज्ञानाय Tu | निवृत्य Were 


बलायोपदां। वणायातुरुधे) ४ ॥ 
N 


\ 
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rites; 47,to the guardian gods, a gambler ; 48, to Iryatd, 
(the goddess of food,) one who abstains from gambling; 49, to 
the Pis'áchas, a basket-maker ; 50, to the Yátudhánas, (a race 
of demons,) a gardener, or one who puts up a thorny hedge ;* 

51. To those gods who frustrate undertakings, a hunch- 
back ; 52, to Pramada, (the divinity of excessive joy,) a dwarf i 
53, to those goddesses who are the guardians of gates, a 
diseased person; 54, to the presiding divinity of dreams, a 
blind man ; 55, to the divinity of sin, a deaf man ; 56, to the 
divinity of sense, one who wins her husband's affection 
through charms or filters ; 57, to the divinity of profuse talk, 
& bore; 58, to the goddess who is little conversant with the 
Vedas, a sceptic ; 59, to her who is conversant with them, one 


' who is proficient in questioning; 60, to her who presides 


over the purport of the S'astras, one who is able to meet 
arguments ;1- 

6r. To the divinity of thieves, oné proficient in thieving ; 
62, to one who prides in killing heroet,a tattler ; 63, to one 
who presides on gains, a charioteer ; 64, to the divinity who 
protects royal treasuries, a treasurer or revenue-collector ; 65, 
to the mighty, a servant ; 66, to the majestic, an officer, or an 
assistant ; 67, to the dear one, a sweet speaker; 68, to the un- 
injurious, a cavalier ; 69, to the intelligent, or him who is 
proficient in a knowledge of religious rites, a washer-woman 3 
70, to the most loving, a female dyer ; 


* नदीभ्यः पोजि्टं। क्टक्तीकाथ्यो नेषाद । पुरुव्याघ्राय Gare | प्रयुड़ भ्यः 
Sadi गब्धव्वोस राभ्यो ब्रात्यं। सपेदेवजनेभ्यः अप्रतिपदं। अवेभ्यः 
[अयेभ्यः] कितवं । garar अकितवं। पिशाचेभ्यो विदलकारं[ faga- 
का'रं ] | यातुधानेभ्यः करटककार' [कण्ठको कारि] | udi 

tsat: He | wae वामनं | द्वाभ्यः TH स्वप्नायान्धं | अधम्मौय 
afii सज्ञानाय स्झरकारीं। प्रका्मोद्यावोपसदं | आशिज्षायें naa । 
उपशिक्षाया अभिप्रश्निनं। मव्यौदाये प्रश्नविवादं || ६॥ 

ld Gaged| वैरहत्याय पिशुनं। विवित्तेत्र क्षत्तारं। औपद्रष्टाय 
asasinii (agent)! बलायाहुचरं। भन्ने परिस्कन्दं । प्रियाय 
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71. To the refulgent, a collector of fuel; 72, to the highly 
refulgent, a fire-man, or lighter of fires; 73, to him who 
dwells on the top of heaven, one who officiates at a coro- 
nation ; 74, to the regent of the region of the sun, a polisher 
of metal pots; 75, to him-who prides himself on being of the 
region of the Devas, one who causes enmity; 76, to him who 
resides in the region of the mortals, one who foments quarrels 
among those who are in peace; 77, to those who belong to 
all regions, a peacemaker ; 78, to him who presides over 
death by penance, one who meddles in quarrels; 79, to him 
who prides himself on being of heaven (svarga), one who 
collects the dues of a king from his subjects ; 80, to the most 
aged of heaven, a table-servant ree 

Sr To the wavy-mover, an elephant-keeper, or máhut ; 
82, to the swift, a groom; 83, to the robust, a cowherd ; 84, 
to the vigorous, a goatherd ; 85, to the energetic, a shepherd ; 
86, to the divinity of food, a ploughman; 87, to that of 
water, a distiller, or vinther ; 88, to that of welfare, a house- 
holder; 89, to that of prosperity, an owner of wealth ; 90, 
to him who is the immediate cause of all things, the servant 
of a charioteer, or an assistant charioteer ; + 

91. To the mentally wrathful, a blacksmith, or one who 
works at a forge ; 92, to the manifestly angry, one who leads 
a convict to execution; 93, to him who presides over griefs; 
a groom who runs before a chariot ; 94, to the two who 


प्रिवाटिनं। अरिष्या agate | मेधाय वासः पल्डूलीं । प्रकामाय 
tafaat ॥ ७ ।। 

*भाये दार्वी हार'। प्रभाया आग्नेख | नाकस्य एछायाभिषेक्ञारं। | aye 
faena पालनिनेंगं। देवलोकाय मेशितार। भतुष्यलोकाय Wa 
wet लोकेभ्य उपसेक्तारं। अतर 'बधायोपमन्थितारं। aanta 
लोकाय भागदुघे१ व्षिछाय नाकार, परिवेष्टारं ॥ ८ ॥ 

MXN पुष्य गोपालं। तेजसेःजपालं | 
बीय्यौयाविपालं। xxr कीनाशं | कोलालाय PUA भद्राय gt | 
Bae वित्तपं। अध्यक्षायाजुक्षत्तारं | & n 
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preside over gains above or below one's expectation (Urkula 
and Vikula), a cripple who cannot move even with the help 
of a crutch; 95, to him who presides over expected profits, 
one who harnesses a horse to a chariot; 96, to him who 
protects gains, one who unharnesses a horse ; ‘97, to the 
portly-bodied, the son of one who is addicted to her toilet ; 
98, to him who presides over politeness, one who puts colly- 
rium on his eyes; 99, to the divinity of sin, a maker of 
leather sheaths for swords ; 100, to Yama, (the destroyer of 
life,) a barren woman ;* 

IOI. To Yami, a mother of twins ; 102, to the goddesses 
Who preside over the mantras of the Atharva Veda, a woman 
who had aborted; 103, to the divinity of the first year of 
Jupiter's cycle, a woman who is confined long after due time ; 
104, to that of the second year of ditto, one. who has not 
conceived for the second time ; 105, to that of the third year 
of ditto, one who is able to bring on delivery before dué 
time; 106, to that of the fourth ye&reof ditto, one who can 
delay delivery ; 107, to that of the fifth year of ditto, one 
Who becomes lean without delivery; 108, to one who produces 
a misleading impression of the world, a women who appears 
old in her youth; 109, to the divinity of forests, a forest- 
ranger or keeper; 110, to the divinity of a side forest, one 
who protects forests from fires pH 

गय, To the divinities of lakes, a fisherman who catches 
fish both in water and also from the bank ; 112, to those of 
ponds, one who catches fish with hooks ; 113, to those of 


*भन्यवेःयस्तापं | क्रोधाय मिसर p शोकायाभिसरं। डत्कूलविकूला भ्यां 
[उत्कूलविकूले।य:] fafai | योगाय are चेमाय fasi à aqu 
aagi शीलायाझनीकार | fase कोशकारी | यमायास्टम्‌ ॥१०॥ 

Tus uw । अथवभ्योःवतोकां । संवत्राय पर््यारिणीं । परिवत्स- 
रायाविजञातां | इ्‌दावत्सरायापरस्कइरीं । इदइत्सराया तोत्वरीं | [दृदावत्स- 
रायातीलरीं। इइव्सरायांतिस्कइरीं] | वत्सराय विजजेरां। संवत्सराय 
पलिज्नीं। वनाय बनपं। अन्यतोऽरण्याय FIAT ११॥ 
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- bays, (or streamless waters near woods) one who earns his 
livelihood with a net; 114, to those female divinities who 
preside over waters amidst prairies, one who earns his liveli- 
hood with fishing-hooks ; 115, to the divinity of the further 
bank, a Kaivarta, (or one who hunts fish from the banks) ; 
116, to that of the near bank, a Márgára, (or one who 
catches fish with his hands only); 117, to the divinities 
of fords, one who catches fish by putting up’ stakes in 
water; 118, to those who preside over other than fords, one 
who earns his livelihood by catching fish with nets ; 119, to 
those who preside over sounding waters, one who catches fish 
by poisoning them with poisoned leaves placed in the water; 
120, to those of caverns in mountains, a Kiráta (or hunter) ; 
121, to those of peaks of mountains, a Yambhaka Sc ieh 

those of mountains, a Kimpurusha ;* 

123. To the divinity of echoes, a news-dealer; 1 24, to 
that of sounds, an incoherent speaker ; 1 25, to that of fading 
sounds, one who spcaks much; 126, to that of unending 
sound, a dumb person ; 127 to that of loud sound, a player 
on the Vind; 128, to that of musical sounds, a player on the 
flute; 129; to that of all kinds of sounds, a trumpeter; 130, 
to that of sounds other than sweet, a blower of conch-shells i 
131, to those who preside over the seasons, one whose profes- 
sion is to collect fragments of skins ; 132, to those of states- 
manship, (or of time, place and opportunities, for peace 
negotiations,) a preparer of musical instruments with leather sj 


* सरोभ्यो घेवर । वेशन्ताभ्यो cit) उपस्थावरीभ्यो Fe) [विश- 
न्ाभ्यो arg | उपस्थावरोभ्यो दाशं। ] agaaa: शौब्कलं। पार्य्याय 
eS) अवार्याय मार्गारं। [पाराय मार्गारं। आवाराय केवन्तं] । 
तीर्थेभ्य आान्द' | विषमेभ्यो मेनालं। umen: ws | Beng: किरातं | 
साचभ्यो aaa | Vase: faex || १२ ॥ 

1 प्रतिञ्चत्कायाकत्लं। घोषाय भषं | अन्ताय बहुवा दिन | azarae 
WO महसे वीणावादं । क्राशाय garg | आक्रन्दाय इन्द्भ्याघातं' 1 

AQUA WET | ऋभुभ्यो ऽजिनसन्धायं। साध्येभ्यसम्मम्याम्‌ ।। १३ 
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133. To the goddess presiding over abhorrence, & (man 
of the) Paulkasa (caste) ; 134, to the goddess of affluence, 
one who is always careful or wakeful ; 135, to that of indi- 
gence, a careless or sleepy person ; 136, to that of scales (or 
weighing instruments,) a purchaser; 137, to the god presiding 
over the radiance of jewels, a goldsmith ; 138, to the Vis've- 
devas, a leper; 139, to the divinity of diseases other than 
leprosy, a naturally lean person; 140, to the goddess of 
motion, a scandal-monger; 141, to that of prosperity, one 
who is not impudent ; 142, to the god of decay, one who 
splits wood, (?)* 

143. To the divinity of mirth, a loose woman should 
be sacrificed ; 144, to that of song, a player on the Vind and 
a songster; 145, to that of aquatic animals, a Sábulyá (one 
whose body is brindled, or has two colours, a piebald 
woman) ; 146, to that of congratulatory words, a woman of 
perfect form; 147, to that of dancing, one who plays on 
flutes, one who leads the octave in æ Chorus, and one who 
beats time with his hands ; 148, to that of manifest delight, 
one who invites people to a dance, or one who makes a sound 
to indicate the cessation of a dance ; 149, to that of internal 
delight, one who plays on the 707772 (a musical instrument, 
probably the archetype of the modern tablé), or one who 
produces music from his mouth ; T 

150, To the divinity of gambling with the dice, a profi- 
cient gambler ; 151, to that of the Krita age, a keeper of a 
gambling hall ; 152, to that of the Tretá age, a marker or 


* वीभत्साये पौल्कसम्‌ । ya जागरणम। aie खपनम्‌ | तलाये 
वाणिजम्‌ | वर्णाय हिरण्थकारस्‌। विश्वेस्थो देवेभ्यः सिध्यालम्‌ । wat- 
gina witty [verfa]. ‘ea जनवादिनम्‌ | aa अपगल्भम्‌ | 
स*सराय प्रच्छिदम्‌ ॥ १४ ॥ D 

† हसाय ए^सलूमालभते। वीणावादं गणकं गीताय | यादसे शाबूल्हां। 
नम्मोय भट्रवतीस्‌ guay सामरायं पाणिसङ्कातं ama | Maag- 
क्रोशकम्‌। MIRIA तलवं॥। १५ N 
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reckoner at a gambling table; 1 53, to that of the Dvápærá 
age, one who is a spectator at a gambling table; 154, to that 
of the Kali age, one who does not leave a gambling hall even 
after the play has Stopped ; 155, to that of difficult enter- 
prises, a teacher of gymnastics on the top of a bamboo; 
156, to that of roads, a Brahmachárf ; 157, to the Pis'áchas, 
one who commits robberies on public highways and then 
hides himself in a mountain ; 158, to the goddess of thirst, 
one who skins cattle ; 159, to that of sin, a cattle-poisoner ; 
160, to that of hunger, a cow-butcher ; 161, to the goddesses 
of hunger and thirst, one who lives by begging beef froma 
butcher ;* 

162. To the divinity of land, a cripple who moves about 
on a crutch ; 163, to that of fire, a Chandála ; 164, to that of 
the sky, one whose profession is to dance on the top of a 
bamboo ; 165, to that of the celestial region, a bald person ; 
166, to the presiding divinity of the sun, a green-eyed per- 
Son ; 167, to the Presiding divinity of the moon, one who 
twinkles his eyes too frequently; 168, to the presiding divinity 
of the stars, one affected with white leprous blotches ; 169, 
to that of day, an albino with tawny eyes ; 170, to that of 
night, a black person with tawny eyes; + 

171. To the goddess of speech, a fat person ; 172, to 
Váyu, the five vital airs: TEILT UM imi prins, apána, vyána, uddne apána, vyána, udána and 


* अक्षराजाय कितवम्‌ । gara सभाविनम्‌ | [हतायाद्निवद ]! 
लेवाया आदिनवदशें [कल्पिनं]। amua बहहिःसटं। [ अधिकल्पिनं] 
कलये सभास्याणाम्‌ | इव्कुताय चरकाचाय्थे। अध्यने Aca i 

fama: शेलगं। fanais गोव्यच्छं। निकट त्ये गोघात | We गोवि- 
कर्तारम्‌ | [atri] | Juwi तम्‌। यो गां fad qne famy 
उपतिषते i १६ । ° 

1 भूम्ये फीठसपियामालभते | अग्नये असलम्‌ | वायवे चाण्डालम्‌ | 
अन्तरिक्षाय S त्तिनम्‌ दिवे खलतिम्‌ । wig TANI चन्द्रमसे 
fafati Taaa: किनासम्‌। अहे ud पिड़लम्‌। ufa? aay 
मिङ्गाक्षस्‌ ॥ १७ ॥ ^ 
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samána, of that person; 173, to 50978 should.be immolated 
his eyes; 174, to Chandramá his mind 3 175, to the regents 
of the quarters, his ears ; 176, his life, to Prajapati.* = 

177. Now to ugly divinities should be immolated very 
short, very tall, very lean, very fat, very white, very dark, 
very smooth, very hairy, few-toothed, numerously-toothed, 
frequently-twinkling-eyed, and very glaring-cyed, persons ; 
178, to the goddess for unattainable objects of hopt, a 
woman who has passed the age for conception ; r79, (and) 
to the goddess of hope for attainable objects, a virgin,” 

In explanation of the purport of this long passage in 
the Taittirfya Bráhmana Ápastamba says: “The Purusha- 
medha is penta-diurnal; a Bráhmana or a Rajanya (Ksha- 
triya) should celebrated it. He thereby acquires strength 
and vigour; he enjoys all fruition, (The number of) days 
should be as in the Panchasdradiya rite, and asa sequel to 
the Agnishtoma rite, eleven animals, meet for the Agni- 
somiya, should be tethered to eleveit sacrifical posts, and, 
three oblations to Sávitri having been offered with the man- 
tra Deva savitastat savitur vis'edni deva savita, Fc, on the 
middle day they should be sacrificed (or consecrated upd- 
rita). Having sacrificed twice eleven men, reciting the 
mantra Brahmané Brálmanán dlabheta, (the priest) places 
the sacrificed (or consecrated, wAdkrita) victims between the 
sacrificial posts. The Brahmá (priest), then placing himself 
on the south side, recites the hymn to the great male Nárá- 


LY, 


yana beginning with the verse sahasra s‘trsth ee WEISS 22212 s Veil BRIERE, Set, 


* वाचे पुरुषमालभते | प्राणमपानं व्यानसदान / समान तानु वायवे। 
gata चक्षरालभते। ATZA? I दिग्भ्यः ai प्रजापतये 
पुरुषम्‌ ! १८॥ 3 

1 अ्थेतान$रूपेग्यः आलभते। अआतहखमतिदीधं। अतिकृशमत्य ? 
सलम्‌। व्यतिशुल्णमतिल्लष्णम्‌ | अतिश्लक्ष्णमतिलोमशम्‌। अतिकिरिट- 


afama अतिमिन्दिस्मतिमेमिषम्‌। army जामिम्‌। प्रतीक्षायैं 
कुमारीम्‌ te ॥ 
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and, then turning a burning brand round the victims, con- 
signs them to the north ; {the other priests), then offering an 
oblation with clarified butter to the Presiding divinity, place 
them (there),”* 

Sdyana Acharya, after quoting this opinion of Apas- 
tamba, and explaining the different terms used in the Bráh- 
mana to indicate the different gods and goddesses and the 
persons deemed meet for them, adds, “the human-formed 
animals beginning with Brhámana and ending with Virgin, 
should be immolated (८८60067) along with the sacrificial 
animals on the middle day of the five days of this Purusha- 
medha, which is a kind of Somayága.”+ 

Neither Ápastambha nor Sáyaņa has a word to say 
about the human victims being symbolical. The word used 
by Ápastamba is Updkrita, which may mean consecration 
before a sacrifice or slaughter ; and according to Jaimini, the 
highest authority on sacrifices, and his commentator Savara 
Svdmi, the sacrificial “operations “of consecration, of bring- 
ing the animal to the place of sacrifice, fettering it, tying it 
to the post, slaughtering, and cutting the carcass open for 
the distribution of the flesh among the priests, are all implied 
when sacrifice is meant,” and the latter adds that “all the 


* तत्रापसतम्ब छाह। ware: युरुषभेधो ब्राह्मणो राजन्यो वा 
यजेत। ओजो AAN a, सवव व्युी व्यस्तः । एकादश यपे- 
ष्वेका दशाग्नी घोमी या? | VAMC ase era ग्निष्टोमो बोपोत्तमो Ñ- 
सवितस्तत्‌ सविठर्विश्वानि देवसवितरिति fra: सावित्री त्वा मध्यमे- 
ऽहनि पस्ूनुपाकरोति। द्यानेंकादशिनाजुपाकत्य परुषान्‌ agt 
ब्राह्मणमालभेत aa यथासमास्त्रातं वान्यूपान्वराले धारवन्यपाल- 
aqi दक्िणतोऽस्थाय बच्चा agaat: पुरुष sft पुरुषेणा 
नारायणेन पराचानुश ? afa | पर्थग्निदाताच्ुदीचीनान्‌ प्रोल्छ्जञत्याज्येन 
agaa BSNS ला हयेरेकाद्शोनान्‌ संस्थापयन्तीति। 

T बाझणाद्यः कुमाय्यन्ताः प्रौक्ता मनष्य विशेषरूपाः पशवोऽस्छिन 
रुषभेधे पञ्चाहे सोमधागविशेमे मध्यभेऽहनि wang: समचित्या- 
TAAT: | 
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different acts should be understood when sacrifices are or- 
dained, except when special instructions are given.”* Now 
no special exception has been made in the text about the 
human victims, and consequently the only conclusion to be 
arrived at is—that, the Taittirfyakas did not look upon the 
rite as symbolical, though in the case of sacrifices under Nos, 
172 to 176, the actual slaughtering of the airs, &c,, would be 
rather awkward. It must be added, however, that Apastam- 
ba is very brief and obscure in his remarks, and it would be 
hazardous to draw a Positive conclusion from the insufficient 
data supplied by him, particularly as the 'atapatha Bráh- 
mana is positive on the subject of the human victims being 
let off after consecration ; though the fact of that Bráhmana 
being much later than the Taittiriya Bráhmana, may justify 
the assumption that the practice of the Kánva school can be 
no guide to the followers of the Taittiriyaka, 

The S'atapatha refers to the Purushamedha in several 
places ; and the following is the full description of the tite, 
given in it : 

I. “Verily the great male, Narayana, willed: ‘I shall 
abide over all living beings ; verily I shall become all this 
(creation)! He perceived this penta-diurnal sacrificial rite 
Purushamedha. He collected it With it he performed a 
Sacrifice, Performing a sacrifice with it, he abided over all 
living beings, and became all this (creation) He abides over 
all living beings, and becomes all this, who performs a Puru- 
shamedha, as also he who knows all this, 


* उपाकरणम्‌ उपानयनम्‌ अक्षयावखो, यूपे नियोजनम्‌ awaa 
विशसनम्‌ इत्येवमादयः। + + ++ सवनीयख एते wat: wg: | तुल्यः 
want पशुविधिः स्यात्‌ | यदि प्रकरणे विशेषो न भवेत्‌ | 11106 Daran, p. 373, 
T पुरुषो ह नारायणोऽकामयत | «्यतितिछेय॑ सव्वीशि भूतान्यहमेबेदं 
सवे स्यामिति | स Ud पुरुषमेधं पञ्चरात्रं यज्ञक्रतमपश्‍वत्तमाहरत्तमायजत 
तेनेष्घात्यति्ठत्‌ walfur भूतानीद सव्वमभवदततिति्ति सर्वा भूतानीदं 


WS भवति य एवं विद्वान्‌ पुरुषमेधेन qua यो Jaza वेद्‌ ॥ १॥ 
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2. “Of that rite there are twenty-three initiations (dik- 
shá) twelve benefactions (npasada), and five lustrations (sutyd ), 
making altogether forty members (gátra). The forty com- 
prising the initiations, benefactions, &c., constitute the forty- 
syllabled irf, (a form of metre) which assumes the form 
of Virát (the first male produced by Prajápati, and the father 
of mankind) Thus it is said ; 'Virát, the first or superior 
male, was produced’* This is the same Virát, From this 
Virát is produced the male for sacrifice, 

3. “Thereof these. There are four Das'ats, and since 
there are four Das'ats, they are the means for the attainment 
of the (different) regions and quarters (of the universe). This 

' region (the earth) is the first to be attained by a Das‘at; the 
upper region the second ; the sky the third; the quarters the 
fourth. Thus verily the institutor of the sacrifice attains this 
region through the first Das'at, the region of ether through 
the second, the celestial region through the third, and the 
quarters through the'fourth. Thus the Purushamedha is the 
means of attaining and subjugating all this—all these regions, 
and all the quarters, 

4. “For the initiation of this ceremony eleven animals 
meet for Agni and Soma, (should be procured), For them 
there should be eleven sacrificial posts ( Ypa). Eleven 


* A quotation from the Purushas'ukta as given in the Vájasaneyi Saühitá, 

† तस्य त्रयोविंगतिर्टीच्ा: दादशोपसदः पञ्च gat: स एष चतारिंग- 
aa: सदीक्तोपसत्कञचत्वा रिंधदक्ष रा विराट्‌ तदिराजमभिसम्पद्यते ततो 
विराडजायत विराजों5 अधि पुरुष इत्येषा वें सा विराडेतस्या ण्वेतदि- 
राजो यज्ञं पुरुषं जनयति॥२॥ 

t ता वाऽ gar) saat टतो भवन्ति वद्यदेताञ्चतस्तो दशतो wa- 
न्येषां चेव लोकानामा परैत दिशा चेमसेव लोकं प्रथमया दशताप्रतन्नन्त रिक्ष 
दितीयया few हतीयया fequi aussy यजमान इममेब लोक 
प्रथमया द्शताम्नोत्यन्तरिक्ञं द्वितीयया दिव॑ लतोयया feraqurarigrs 
उद्‌ सं यावदिने च लोका fog un पुरुषमे धः समस्या सर्वस्थाव- 
REA ३॥ 
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syllables are comprised in the Trishtup metre; the Trishtup 
is the thunderbolt —it is vigour. With the thunderbolt and 
vigour of the Trishtup the institutor of the sacrifice destroys 
all the sin before him.* 

5. "In the rite of lustration there should’ be eleven 
victims. - Eleven syllables are comprised in the Trishtup 
metre ; the Trishtup is the thunderbolt,—it is vigour. With 
the thunderbolt and vigour of the Trishtup the institutor of 
the sacrifice (Yajamána) destroys the sin before him.+ 

6. “Because the victims (in this sacrifice) are eleven- 
fold, therefore verily is all this (creation) elevenfold, Praja- 
pati is elevenfold ; all this is verily Prajdpati; all this is the 
Purushamedha, which is the means for the attainment and 
subjugation of all this.t 

7. “That Purushamedha is verily penta-diurnal, and the 
greatest rite of sacrifice. Fivefold is Yajna; fivefold are 
victims, or sacrificial animals; five are the seasons included 
in the year, Whatever is fivefold ‘if celestial or spiritual 
matter, the same may be obtained through this (rite).§ 

8. “Thereof the Agnishtoma is the first day ; next the 
Ukthya; the next Atirátra; the next Ukthya; the next 


* एकादशाग्निषोमीयाः पशव उपवसथे। तेषां समानं. RART 
यूपा एकादशाचरा ल्िष्ट॒ब्बजस्तिषुचीयें faea नेवितत्‌ वीव्येण यज- 
भानः पुरस्तात्‌ पाग्मानमपहते।। ४ ॥ 

1 ऐकादशिनाः ware श्रवो भवन्ति। एकादशाक्षरा faza ag- 
faga SHE faza अज्ञेणेवेतद्दी्थेण यजमानः पुरस्तात्‌ पाप्मान- 
UTER lu ॥ é 

i यडेवेकांदशिना भवन्ति। न्णक्ादशिनो ats xz wi प्रजापतिह्मका- 
दशिनी wai हि प्रजापतिः wa पुरुषमेधः SUEITRI सर्व VEST Hall 

$ स वाऽएष पुरुषमेधः पञ्चरात्नो यज्ञक्रतभवति। TER यज्ञः ure: 
पशुः wads: संवत्यरो यत्तिञ्च मञ्चविधमधिदेवतमध्यात्म' तदेतेन सब्ब- 
arifa ७॥ 
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Agnishtoma : thus it is hedged on either side by the Ukthya 
and the Agnishtoma.* 

9. "Yavamadhya are these five nights, (that is like a 
barley-corn stoutest in the middle and tapering on either 
side, meaning that the most important day is in the middle ; 
or, as the commentator has it, the penance of gradually reduc- 
ing the food and then again gradually increasing it, should 
be observed, so that on the third night there should be the 
smallest allowance of food). These regions are verily the 
Purushamedha; these regions have light on either side— 
Agni on this (side), and the sun on the other (side). In the 
same way it (the Purushamedha) has, on either side, the food 
of light and the Ukthya. The soul is Atirátra; and since 
the Atirátra is hedged in on both sides by the two Ukthyas, 
therefore is the soul nourished by food. And since the 
thriving Atirátra, is placed in the middle day, therefore is it. 
Yavamadhya. He who engages in this rite has none to envy 
him, or to grow inimical to him. He who knows this suffers 
not from envy or enmity.+ 

Io, “Of that Purushamedha this region is the first day. 
Of this region the spring season (is the chief.) That which 
is above this region, the etherial region, (antariksha) is the 
second day ; of that the summer is the season, The etherial 
region is its third day. Of the etherial region the rainy and 
the autumn are the seasons. That which is above the 
etherial region, the sky, ( Dzcz,) is the fourth day ; of it the 


* तस्थाग्निष्टोमः प्रथममहर्भवाति। अथो व्यप्रोष्धा तिरा त्रो5थो क्यय्रो- 
ऽधाग्निष्टोमः स वाऽ एष उमयतोज्योतिरुभयतछक्यप्र:ः uu 

T यवमध्यः पञ्चराल्लो भवति। इमे वे लोकाः पुरुषमेध उभयतो- 
ज्योतिषो बा; इम लोका अग्निनेत आदिल्येनासतस्तस्मादुभयतोज्योंति- 
THEM आकेरतिरात्रस्तट्‌ यदेता5 उक्धप्रावतिरात्रमभितो भवतस्तस्मा- 
दयमात्मान्नेन परिडेडोऽथ au वर्षिछोऽतिराल्लोऽह्लां स मध्ये agga- 
मध्यो युते ह वे दिषन्त ree मयभेवा स्त वास्य fay न भ्वाह्व्य इ'त्या्कय 
qag i & ॥ 
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dewy is the season. The heaven is its fifth day ; of that 
heaven the winter is the season, This much is the celestial 
account of the Purushamedha.* 

II. "Now for its spiritual relations, Initiation ( Pro- 
zishthá) is its first day. Initiation is the spring season, That 
which is above it and below the middle is the second day ; 
of that the summer is the season. The middle is the middle 
day. Of the middle day the rainy and the autumn are the 
seasons. That which is above the middle day and below the 
head or last day is the fourth day ; thereof the dewy is the 
season. That which is the head is the fifth day ; the season 
of this head is the winter. Thus verily these regions, the 
year, and the soul constituted the Purushamedha, #411 these 
regions, the whole year, the whole soul, the whole Purusha- 
medha are for the attainment and subjugation of every 
thing. + 

(Section 2.) 1, Now, whence the name Purushamedha ? 
These regions verily are Pur, and He, the Purusha, who 
sanctifies this (Pur) sleeps (sete) in this abode (Puri) and 
hence is he named Purusha (Puri and sete=Purusha), To 
him belongs whatever food exists in these regions ; that food 


* तस्थायमेव लोकः प्रथममहः | च्ययमस्थ लोको वसन्त ware yaa 
ज्ञोकादवाचीनमन्तरिक्षात्तद हदितोयमहस्तदस्य योग कऋतरन्तरिकमेवास्य 
मध्यममङुरन्तरिक्तमस्य वर्षाशरदादद यदूईमन्तरिक्षादवाचीनं fera- 
ज्चदथमहस्तहस्य हेमन्त wit पद्चममहद्यीरस्य शिशिर wa- 
रित्याधिदेवतं ॥ १० 11 

T अथाध्यात्म'। प्रतिछ्ठेवास्थ प्रथममहः प्रतिष्ठोऽ अस्य वसन्त wg- 
aga ufasrat अवाचीनं marag दितोयमहस्तदवस्य ay wai- 
मेवास्थ मध्यममह्मध्यमस्थ sain wg मध्याट्वाचीन शी षा स्त- 
जुतर्थमहस्तदस्थ हेमन्त ऋतः शिर एवास्थ पञ्चममहः finu शिशिर 
कऋतरेवमिमे च लोकाः संवत्सरञ्चात्मा GU पुरुषमेधमभिसम्पद्यन्ते wa वाऽ 
इभे लोकाः सम संवत्सरः सन मात्मा सर्वे' पुरुषमेधः स स्थाप्रैय स स्या- 
वरुद्ये ॥ १ ॥ 
area n [६, १,] ॥ ॥ 
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is (called) medha + and since his food is media, therefore is 
this Purushamedha. Now since in this (rite) purified males 
are sacrificed (d/abhaté,) therefore verily is this a Purusha- 
medha, * 

2. These (males) verily are sacrificed (d/abhate) on the 
middle day. The etherial region is the middle day; the 
etherial region is verily the abiding place of all living beings, 
These animals are verily food ; the middle day is the belly, 
and in that belly is that food deposited, 

3, They are sacrificed by ten and ten. Ten syallables 
are comprised in (each foot of) the Virát, (metre); the Virát 
is complete food, for the attainment of. complete food. 

4. @Bleven tens are sacrificed, Eleven Syllables are 
comprised in the Trishtup (metre); the Trishtup is the 
thunderbolt,—it is vigour, With the thunderbolt and vigour 
of the Trishtup, the institutor of the sacrifice destroys the 
sin within him (lit, in the middle).§ 

5. "Forty-eight"(ànimals) are sacrificed at the middle 
post. Forty-eight syllables are comprised in the Jagati 
(metre); the animals belong to the Jagati (metre) ; by the 
Jagati are animals bestowed on the Yajamána,|| 


* चथ यस्झात्‌ पुरुषभिधों नाम। इभे लोकाः प्रयमेव पुरूषो योऽयं 
पवते सोऽस्या पुरि शेते तस्मात्‌ पुरुषस्तस्थ wey लोकेष्वन्न तद स्यान्नः 
मेथसद्यद्खेतदन्न' मेधस्तस्मात्‌ परुषभेधो5थो यदस्मिन्‌ मेध्यान्‌ ganr- 
नालभते तस्माद्देव पुरुषभेधः ॥ १ ॥ 

i तान्‌ वे मध्यभेऽहन्नालमते। aafe 3 मध्यममहरन्तरिक्षस दे 
सव षां भूतानामायतनमथोः5अन्न' वाऽ एते पशव Set मध्यममहरुदरे 
aga gyfa il i 

‡ तान्‌ वे दश दशालभते | दशाच्वरा विराद्विराडु agaa are- 
स्वेवान्नाच्यस्थावरुद्यो ।। २॥ > 
. § एकादश-दशत त्यालभते । एकादशाक्षरा faga safare Ray 
faex वल्ने'णेवेतळे-वी Za यजमानो मध्यतः पाष्मानमपहते | ४ || 

|| अष्टाचतास्शित. मध्यमे aus आलभते। अष्टाचत्वारिशदक्तरा 
जगती जगताः पशवो anaa "Eug 
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6. “Eleven eleven at the other (posts). Eleven sylla- 
bles are comprised in the Trishtup ; the Trishtup is the 
thunderbolt,—it is vigour. With the thunderbolt and vigour 
of the Trishtup should the institutor of the sacrifice destroy 
the sin around him.* 4 

7. "Eight best ones are sacrificed, Eight syllables are 
comprised in the Gáyatrí (metre), The Gáyatrí is Brahma, 
That Brahma consummates the well-being of allthis, "There 
fore is Brahma said to be the best of all this; 

8. " They (the sacrificial animals) belong to Prajápati 
Brahma is Prajápati; Prajápati belongs to Brahma; there- 
fore do they (the animals) belong to Prajdpatit 

9. “He (Prajápati, Ze, Brahma, here meaning the 
priest so named) having sanctified the animals, offers, for the 
gratification of S'avitá, three oblations with the S'ávitrf 
verses beginning with, Deva savitus tatsavitur, &c. He 
Sávitá), gratified thereby, produces these men, therefore are 
these men sacrificed.§ At 

IO. “A Bráhmana is sacrificed to Brahma/| Brahma 
as verily Bráhmana; Brahma thrives through Bráhmana 
To the Kshatriya (divinity) a (person of the) Rajanya 
(caste), (should be sacrificed), The Kshatriya is verily 
Rájanya. The Kshatra thrives through a Kshatra, To the 


* एकादभेकादशेतरेष। एकादशाक्षरा faga avatars वीय faea 
"sj Gang AA य जमानोऽभितः पाप्मानमपचते ॥ ६ ॥ x 

T aens उत्तमानालभते। aerat गावत्री ब्रह्मगायत्री तदबच्चेवें- 
तदस्य सन स्थोत्तमं करोति तस्माद्‌ बच्चाख सर्व स्थोत्तममित्याज़ः | ७ || 

tad प्राजापत्या भवन्ति। बच्चा वें प्रजापतित्रीझो हि प्रजापतिः 
SAA प्राजापत्या भतन्ति। ८ l 3 

§ स वे amaaa) “एतास्तिस्रः साविलरी राती जुहोति देव 
सवितस्तत्सतितुवेरेण्य' विश्वानि देव सवितरिति सवितारं प्रीणाति सोऽस्हे 
प्रीत एवान्‌ पुरुषान्‌ प्रसौति तेन पस्न तानालभते ॥ & || 


|| A quotation from the Samhita, 
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Matuts a Vais‘ya (should be sacrificed). The Wis’a is the 
Maruts, The Visas thrive through the Vis'as, To Tapas 
(the presiding divinity of penances) a S‘tdra (should be 
sacrificed), Tapas is verily S'üdra, Tapas thrives through 
Tapases (Works of penance) Even as these gods thrive 
through these animals (victims), so do they, thriving, cause 
the institutor of the sacrifice to thrive in all his wishes. 

It, “Offers oblation with butter, The butter is verily 
vigour, Through that vigour, vigour is given to this (institutor 
of the sacrifice), Offerings are given with butter, which is the 
gods’ most favourite glory; and since butter promotes their 
favourite glory, they, thriving, cause the institutor: of the 
sacrifice to thrive in all his wishes. - 

12, “The persons appointed. The Brahmá, from the 
south, praises the great male Náráyana, with the sixteen Rig 
verses beginning with Sahasras‘trsha, &c. (the Purusha- 
S'ukta), for verily the whole of the Purushamedha is sixteen- 
membered for the attainment of everything, and for the 
subjugation of everything ; and he is praised with the words 
‘thus thou art, thus thou art? In this way he is worshipped 
for certain. Now, as it is, this is said about it, the animals 
are consecrated by turning a flaming brand round them, but 


अरुङ्गयो वेश्यं विशो वे मरुतो विशमेव तद्दिशा समयाति तपसे सूट तपो 
LJ Il * 
TEE एव तत्तपसा समर्धयत्येवमेता देवता यथारूपं पशुभिः समर्धयति 
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left unslaughtered," (asatgnaptih )* [Kátyáyana explains that 
the Brdhmanas, &c,, are let loose, like the Kapinjala bird at 
the As'vamedha sacrifice. —Kapinjaládi-vadutsrijanti Brih- 
manddin ; and his commentator adds, “after a flaming brand 
has been turned round them :” garyagnikritanutsrijantity- 
arthal.) 

13. “About this; speech (vák) uttered this; * O male 
grieve not if you remain here ; a male will eat a male,’ 
Thus, those who have the flaming brand turned round them 
were let loose, oblations of butter are offered to the several 
divinities; and thereby were the divinities gratified; and thus 
gratified they confer all blessings on the worshipper, 
[Three oblations are offered to each of the divinities, naming 
each, and followed by the word sváhá]. 

14. “He offers oblations with butter. Butter is vigour ; 
by that vigour verily vigour abides in this (worshipper, Yaja- 
mena). i 
15. “(This rite) is established (far«he worshipper, Yaja- 
mana) by the eleven (animals) Eleven-syllabled is the 
Trishtup. The Trishtup is the thunderbolt—it is vigour. 
Through the thunderbolt and vigour of the Trishtup, the 
Yajamána destroys the sin within him.§ 


` * नियुक्तान्‌ पुरूषान्‌। ब्रा दच्षिणातः परुषेण arcada aefa 

सहस्वृशीषा gay: सहस्वाक्षः सहस्वपादित्येतेन पोड़शचेन घोड़शकलं 
वाऽ दूटं wu पुरुषमेधः सव UIT सर्व स्थावरुद्या; इत्यमसीत्यमसी- 
त्यूपसतो त्येवेनमे तन॒ महयत्येवाथो यथेष तथेनमेतदाह aq wafmmar 
WHAT बभवुर सज्ञप्नाः॥ du |I j 

1 कथ हेनं वागभ्युवाट | पुरुष मा सन्तिष्तिपो यदि संस्थाप्रयिव्यसि 
yar एव पुरुषमत्यतीति तानु पवैग्निकषतानेवोटस्हजत्तद़ेवत्या आह्लती- 
रजुहोत्ता भिस्ता देवता अप्रीणाक्ता एन प्रीता अमरी णान्त्‌ स्व * काम: ॥११॥ 

1 aaa जुहोति। तेजो ats ज्य तेजसंवास्मिस्तत्तजो दधाति 
॥ १४ ॥ : j 
$ ऐकादशिनः संम्थापयति। एकादशाक्षरा fae safara ta 
fasa asd योवेतद्दो्खेण यजमानो मध्यतः पाप्मानमपहते ।। १५ ॥ 
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16. “Abiding in the ceremony of Udayaniyé&" (Vide 
Ás'valáyana Sütra IV, 3. Kátyáyana VII, r, 1 6) “Eleven 
barren cows, such as are meet for Mitra, Varuna the Vis‘ve- 
devas, and Vríhaspati should be sacrificed (७४८६८४९) for the 
attainment" of these deities, and since those for Vríhaspati 
are the last, Vrihaspati is the same with Brahma, and there- 
fore the Vajamdna ultimately abides in Brahma,” [Kátyá- 
yana explains that three cows are to be slaughtered to Mitra 
and Varuna, three to the Vis'vedevás, and five to Vrihaspati], 

17. “Now, why are there eleven ? Eleven-syllabled is 
the Trishtup. The Trishtup is the thunderbolt,—it is vigour, 
By the thunderbolt and vigour of the Trishtup, the Yajamána 
destroys the sin within him. Threefold is the ceremony of 
Udavasániya ; * (Aitareya Bráhmana, 8, 8)" itis a friend of 
of the Yajamána.f- 

18. “Now for the fees (dakshind). (Wealth acquired) 
from [a conquered] country, excluding land, and wealth taken 
from Bráhmanas, but intluding men (slaves). (Wealth from) 
the eastern side (of the kingdom), along with slaves (should 
be given) to the Hotá (or reciter of Rig mantras). (Wealth 
from) the southern side (with slaves) to the Bráhmana, (the 
director) ; (wealth from) the western side (with slaves) to the 
Adhavaryu (Yajur Vedic priest) ; (wealth from) the northern 
side (with slaves), to the Udgátá (or singer of the Sma hymns). 
According to their dues to the Hotrikas, (or junior priests)."* 


* उद्यनीयाया संस्थितायां | एकादश amt अदब्धा दसले उदयनीयायां संस्थितायां। एकादश वशा agar आलभते 
मेत्रावरुणी वैश्व देवी व ह स्पत्या एतासां देअतानामाप्रेज ARIS MAT अन्त्या 
भवन्ति ब्रह्म वे ट्हस्पतिस्तद agama: प्रतितिष्ठति i १६॥ 

1 अथ alaen भवन्ति एकादशाक्षरा faga safara dra 
fasg बज्ने गोवेतद्दी येण यजमानो मध्यतः पाप्मानमपहते लैंधातव्युदव- 
सानोयासावेव' E ॥ १७ ॥ x 

‡ अथातो aai मध्यं प्रति cue zc UN agg च 
वित्तात्‌ सपुरुषं प्राची दिग्घोतरद च्षिणा aga प्रतीच्यध्वर्योरुदी च्यह्ठात- 
स्तदेव होहका BAMA: |) १८॥ 
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[Thiswerse is very elliptical and obscure, and translating 
without the aidof a commentary, I am doubtful about its 
exact construction, The ellipses have been supplied from 
the Sutras of Kátyáyana.] 

I9. “Now, if a Bráhmana performs the céremony he 
should give (all his property) to the most learned. The 
Bráhmana includes everything ; the knower of. everything is 
included in everything; the Purushamedha includes every- 
thing, (and it is) for the attainment and subjugation of every- 
thing.* 

20. "Now, keeping to himself only his own self, and 
his (household) fire, and after praising the sun with the Uttara 
Náráyana hymn, looking at nothing, he should retire to a 
forest; thereby he separates himself from mankind. If he 
should like to dwell in a village, he should produce a fire by 
the rubbing of two sticks, and praising A'ditya with the 
Uttára Náráyana hymn, return home, and there continue to 
perform the rites he was used to, and which he is able to per- 
form. He verily should not speak with every body ; to him 
the Purushamedha is everything, and therefore he should 
not speak to all (kinds of persons); to those only whom 
he knows, who are learned, and who are dear to him, he 


may speak ; but not to all.” 


* अथ यदि जाह्मणो यजेत | सब acd दयात्‌ सने वे agra: eA 
स्बवेदसं wat पुरूषभेधः wa स्थाप्रेय सववस्थावरुद्धे ॥ te ॥ 

T अथात्मत्रर्नी समारोहां। छत्तरनारायणेनादित्यसपस्थायानप्रेज्ष- 
माणोऽरण्यमभिप्रेयात्‌ तदेव मनुव्येभ्यस्तिरो भवति ag सामे विवद्वेद- 
रण्योरग्नो समारोह्ोत्तरनारायणेनेवासित्य्पस्थाय Rey प्रत्मवस्थेद्थ 
तान्‌ यज्ञक्रह्ननाह रेत यानभ्याङ्गू्ात्‌ स वाट एष न GAMS "ugar: 
सर्वे fe पुरुषमेधो Fades इव सर्वे जुवाणोति a a ज्ञातस्तरो 
aay यो$नूचानो5थ योऽस्य प्रियः स्यान्नेत्वव VHS इव ॥ २०॥ 
agug ३॥ [ ६. २. ]॥ 4 
मोऽध्यायः [ ce, ] i 
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No one, I fancy, will deny that the sacrifice described 
above clearly shows that it is a modification of a prior rite in 
which the human victims wholly or in part were immolat- 
ed. No other theory can satisfactorily account for its pecu- 
liar character, and the way in which it justifies itself, Proba- 
bly the number originally sacrificed was few, and that when 
the rite became emblematic, the number was increased in con- 
firmation of some liturgical theory, particularly as it did not 
involve any trouble or difficulty, But whether so or not, cer- 
tain it is that at one time or other men were immolated for 
the gratification of some divinity or other in this rite or its 
prototype. The question then arises, was it the case before 
the date of the Rik Safihitd, or after it? 

The interval between the date of the S'atapatha Bráh- 
mana and the Saühitá of the Rig Veda is estimated by the 
learned Professor Max Müller at about six and seven hundred 
years, and the question being, when was the sacrifice real 
which became emblematic in the time of the S'atapatha? It 
would require more confidence in one's power of conjecture 
than I can pretend to, to say that it must have been before 
the time of the Saiihitd, and not after it. National rites 
customs, and ceremonies are, doubtless, very tenacious of life, 

` but in primitive times, in the infancy and early youth of 
society, the characteristics of social life changed much more 
rapidly than in later times ; certain itis, that the social 
condition of the Indo-Aryans and their rites and ceremonies 
underwent radical and most extensive changes during the 
interval between the Rik Saühitá and the S'atapatha Bráh- 
mana, and there is literally not an iota of evidence to show 
that the rite of Purushamedha was left unaltered for the 
whole period, Seeing that the Bráhmana depends solely on 
the Saiühitá he criptural authority, and adapts the, to us, in- 
distinct and vague generalities of the original, for the deve- 
lopement of a new cultus, modifying and changing details to 
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suit its own views, the presumption becomes strong that the 
real sacrifice belonged to the Safihitá, and the Bráhmana di- 
vested it of its hideousness and cruelty, and made it emble- 
matic, even as the Vaishnavas have, within the last five or 
six hundred years, replaced the sacrifice of goats and buffa- 
loes to Chandiká by that of pumpkins and sugar-cane, Babu 
Rangulála Banerji, Deputy Magistrate of Howrah, informs 
me that in the subdivision of Kalná, in the Burdwan district, 
there are several families Whose remote ancestors were 
S'áktas but whose later ancestors became Vaishnayas, among 
Which the practice of offering effigies of buffaloes instead of 
living animals, on the occasion of the Durgá Püjáh still obtains, 

Nor is the Purushamedha the only sacrifice at Which 
human sacrifices were ordained. The As'vamedha, or horse 
sacrifice, required the immolation of a human being just as 
much as the former, and hence it is that the horse sacrifice, 
was prohibited in the Kali Yuga along with it. The Taittiriya 
Bráhmana of the black Yajur Veda gives the following story . 
on the subjeet: « Prajapati, having created all living beings, 
through affection entered within them, But afterwards he 
could not get out of them, He said, ‘Whoever will extricate 
me from this confinement will become wealthy.’ The Devas 
performed an As'vamedha and thereby extricated him ; thus 
they became wealthy. Whoever performs an As'vamedha 
attains profusion of wealth by extricating Prajápati."* 

The object of this story is to point out the necessity of 
slaughtering one hundred and eighty animals of different 
kinds: at this sacrifice to liberate Prajápati from his confine- 
ment, and the first victim ordained is a man, “He (the insti- 


* प्रजापतिः wat: wet Ragawa | ताभ्यः पुनः सम्भवित' 
नाशक्नोत्‌। सोऽब्रतरीत्‌। ऋद्धवदित्सः ig Wa: पुनः anucfefa | "en 
आअश्वमेधेनेव समभरन्‌ | ततो वै त आधभ्ुवन्‌ । ates यजते। प्रज्ञाः 
मतिमेव सम्भरन्‌ entia | 
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tutor of the sacrifice) immolates a man ; (the form of) a man 
is (like that of) Virdt, the type of the animated creation. By 
the immolation of the man is Virát immolated. Now Virát 
is food, and therefore through Virát food is obtained." * The 
horse, the cow, the goat and other animals are ordained to 
be immolated ín almost the same words ; everywhere using 
the verb d/abhate. The details of the As'vamedha would 
require more space than what I can spare here, so I must 
reserve them for a separate paper. 

Apart from the Purushamedha and the As'vamedha, the 
S'atapatha Bráhmana, in adverting to the offering of animal 
sacrifice generally, and enumerating separately the horse, the 
cow, the goat, &c., has a verse which is remarkable for the 
manner in which the human victim is therein referred to, It 
says “Leta fire-offering be made with the head of a man. The 
offering is the rite itself (ya7na); therefore does it make a man 
a part of the sacrificial animals ; and hence it is that among 
animals man is included as a sacrifice. Whoever offers an 
oblation with the head, to him the head gives vigour. The 
commentator explains that by the term purusha ७४७०७ 
“man’s head,” a man is understood, a part being, by a figure 
of speech, taken as equivalent to the whole. 

Passing from the Bráhmanas to the Itihásas, we have 
ample evidence to shew that the rite of Purushamedha was 
not unknown to theirauthors. The Institutes of Manu affords 
the same evidence, but it would seem that when it came into 
currency, the rite was looked upon with horror, and so it was 
prohibited as unfit to be performed in the present age. 


परुषमालभते। वेराजो वे पुरुषः | विराजमेवालभते। अथो अन्न 
विराट अन्नमेवावरुन्धे । 
iaa न  आह्ृतिवे यज्ञः पुरुष serpunt यज्ञिय 
करोति aqiq एव पञ्ूनां यज्ञते। यद्देवेनद्भिज्ञहोति। शोषं 
इस्तीय्थं दधाति | N 


^ ` 


b. 
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The Puranas followed the Sañhita, and the prohibition includ- 
ed along with it the As'vamedha, suicide by drowning 
in the sea, procreation of children on an elder brother's 
widow, and a variety of other reprehensible and odious rites, 
ceremonies and customs,* showing clearly that the rite origi- 
nally was not so innocent as the supposition of its being em- 
blematic would make it; for had the offering been limited to 
the mere repetition of a few mantras over a certain number of 
men, it would not have been so obnoxious to Hindu feeling 
as to necessitate its suppression, 

But while the Puránas suppressed the Purushamedha, 
they afford abundant indications of another rite requiring the 
immolation of a human victim having come into vogue, This 
was AVaratatr, or human sacrifice to the goddess Chámundá, 
or Chandiká,—a dark, fierce, sanguinary divinity, who is re- 
presented in the most awful forms, not unoften dressed in hu- 
man palms, garlanded with a string of human skulls, holding 


, & skull by the hair in one hand, and an uplifted sabre in the 


other, and having her person stained with patches of human. 
gore, European orientalists assign a very modern daté to the 
Puranas, and also to the Tantras which describe the cultus of 
this divinity ; but poems and dramatic works dating from 
eight to fifteen hundred years ago refer to her and her predi- 
lection for human flesh, and lithic representations of her 
form of early mediaeval ages are still extant, It has also been 
proved by unquestionable evidence that most of the leading 
Tantras of the Hindus were translated into Tibetan from the 
seventh to the ninth century of the Christian era, and there- 
by the worship of that goddess naturalised on the other side 
of the Himálaya It must follow that the Hindu Tantras 
existed for some time before the 7th century, and then the 


* Beef in Ancient India, ante L, 384. 
+ Csoma de Kórósi, in the Asiatic Researches, (XX, PP. 569 ff.) gives a long 
list of Buddhist Tantras, . 
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rite of Narabali was known and practised by the people of 
this country, How long before that period the rite was known, 
I shall not attempt to determine, for data for such a deter- 
mination are not available ; but the theory of interpolation 
apart, the goddess is mentioned in the Ramayana as reigning 
in the nether regions ; and her type, as I have already stated, 
is to be found in Artemis, and even among Assyrian records, 
and she cannot, therefore, reasonably to taken to be so modern 
as is generally supposed, - 

The Káliká Purana is in ecstacy on the merits of the dis- 
gusting rite. It says, “By a human sacrifice attended by the 
forms laid down, Devi remains gratified for a thousand years, 
and by a sacrifice of three men one hundred thousand years, 
By human flesh the goddess Kámákhyá's consort Bhairava, 
who assumes my shape, remains pleased for three thousand 
years. Blood consecrated, immediately becomes ambrosia, 
and since the head and flesh are gratifying, therefore should 
the head and flesh be offered at the worship of the goddess. 
The wise should also add the flesh free from hair, among food 
offerings."* The Purana then enters into minute details about 
the ways in which, the times when, and the places where, the 
rite should be celebrated ; but as the whole of the chapter in 
which the details occur, has been already published,+ I shall 
confine myself here to a short extract from another chapter to 
give an idea of the ceremony connected with the Durga Puja 


* नरेण बलिना देवि ave परिवत्सरान । 
विधिदत्तन चाम्नोति afd लक्षं त्रिभिन टेः |) 
müa मांसेन लिसहस्वाणि च qata | 
AfA प्राभोति कामाख्याभेरवो मम रूपष्टक्‌ ॥ 
मन्त्रपूतं शोणितन्त पीयूष जायते सदा। 
मस्तकझ्ञापि तस्यापि मासमिष्टमिद यतः i 
aqq तत्यूजने दद्याद्‌ बलेः Wty शोणितं | 
भोज्ये निर्लोममांसानि नियुझी याद विचक्षयाः॥ 


इति कालिकापुराणे बलिनिणेयाख्ये सप्नषष्टितमोऽध्यायः |) 
T Blacquire, Asiatic Researches, vol. V., pp. 371, ff. 
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After describing the ritual of the Durgá Puja, that Purana 
continues—“ Next should be performed such sacrifice as is 
gratifying to the Devi, The elephant-headed (Ganes’a) should 
be gratified with sweetmeats ; Hari with clarified butter, 
(Habis, the word may be rendered into rice, fruits, &c.) ; the 
all-destroying Hara, with the threefold entertainment, (of danc- 
ing, singing and music) ; but the worshipper should always 
gratify Chandika with animal sacrifice, Birds, tortoises, cro- 
codiles, hogs, goats, buffaloes, guanos, porcupines, and the 
nine kinds of deer, yaks, black antelopes, crows, lions, fishes, 
the blood of one’s own body, and camels are the Sacrificial 
animals, In the absence of these sometimes horses and ele- 
phants. Goats, sarabha, (a young elephant, or a fabulous animal 
with eight legs,) and human beings in the order in which they 
are named, are respectively called Bal; (sacrifice) Wahdbali, 
(the great sacrifice) and Atibali (highest sacrifice), Having 
placed the victim before the goddess, the worshipper should 
adore her by offering flowers, sandal paste, and bark, frequent- 
ly repeating the mantra appropriate for sacrifice, Then, fac- 
ing the north and placing the victim so as to face the East, 
he should look backward and repeat this mantra: ‘O man, 
through my good fortune thou hast appeared as a victim ; 
therefore I salute thee ; thou multiform, and of the form of a 
victim. Thou, by gratifying Chandiká destroyeth all evil in- 
cidents to the giver, Thou, a victim, who appeareth as a 
sacrifice meet for the Vaishnavi, havest my salutations. Vic- 
tims were created by the self-born himself for sacrificial rites ; 
I shall slaughter thee to-day, and slaughter at a sacrifice is no 
murder/—Then meditating om that human-formed victim a 
flower should be thrown en the top of its head with the 
mantra ‘Om, Aii, Hriñ, Sin’. , Then, thinking of one's own 
wishes, and referring to the goddess, water should be sprink- 
led on the victim, Thereafter, the sword should be consecrat- 
ed with the mantra, ‘O sword, thou art the tongue of Chandi- 
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kå, and bestower of the region of the gods, Om, Aiñ, Hriñ, S'riñ. 
Black, and holding the trident, (thou art) like the last dreadful 
night of creation; born fierce, of bloody eyes and mouth, wear- 
ing a blood-red garland, and equally sanguinary unguents (on 
thy person) arrayed in blood-red garment, and holding a 
noose, master of a family, drinking blood, and munching heaps 
of flesh, thou art Ast, (that which eats away the head of its 
victim) ; thou art V/s'asaza, (the drier up of its victim) ; thou 
art Khadga, (that which tears up); thou art Tikshnadhdra 
(keen-edged) ; thou art Durdsada, (the giver of difficultly at- 
tainable objects); thou art S’r/garbha, (the womb of prosperi- 
ty); thou art Vijaya, (victory) ; thou art Dharmapdla, (protec: 
tor of the faith); salutations be to thee.’ The sword having 
been thus consecrated, should be taken up while repeating 
the mantra ‘AX HUN PHAT’, and the excellent victim slaugh- 
tered with it. Thereafter, carefully sprinkling on the blood 
of the victim, water, rock-salt, honey, aromatics, and flowers, 
it should be placed before the goddess, and the skull also with 
a lamp burning over it should be placed before her with the 
mantra, ‘Om, Aiñ, Hrin, Sri, Kausiki, thou art gratified with 
the blood.’ Thus having completed the sacrifice, the worship- 
per attains rich reward."* 


* {tanagana बलिदानं ततः पञ्चात्‌ ASAT प्रमोद कं | 
मोटकेगजरक्नच्च हविषा तोषवेड्करि ॥ 
Araka frat: शङ्करं तोषयेद्दरं। 
चण्डकां बलदानेन तोषयेत्‌ साधकः सदा|| 
पक्षिणः कच्छप्ाह्ञा वराहाञ्ळछागलास्तथा । 
महिषो गोधिका शाल्लस्तथा नवविधा CETT: 
चामरः छष्णसार ञ्च यमः पञ्चाननस्तथा | 
मत्याः खगात्रर धिर Beal बलयो मताः | 
od च तथेवेषां कदःचिद्धयह feat | 

UTHAI ALBA यथाक्रमात्‌ ।। 
बलिमहाोकलिरतिबलयः परकी तिताः । 
स्थापयित्वा ufus पुष्मचन्ट्नवल्कलेः ॥ 
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It is not necessary for me to swell the bulk of this paper 
already more swollen than what I at first intended to make it, 
by collecting notes of all the places where, and the Occasion 
When, the rite of Narabali was performed, in order to show 
how widespread was the practice during the middle ages and 
modern times, Ward has given several instances of its occur- 
rence in Bengal in his elaborate dissertation on the Hindus, 
The fact is well-known that for a long time the rite was com- 
mon all over Hindustan ; and persons are not wanting who 
suspect that there are still nooks and corners in India where 
human victims are occasionally slaughtered for the gratifica- 
tion of the Devi. In old families which belong to the sect of 
the Vámácháris, and whose ancestors formerly offered human 
victims at the Durga and the Kill püjás, a practice still ob- 


पूजयेत्‌ साधको देवीं बलिमन्नेमुङम्‌ छः | 
उत्तराभिसुखो भूत्या बलं पब्ब रखना ॥ 
fatter साध कः पञ्चादि मं मन्त्ररुदी रयेत्‌ | 
नरस्व बलिरूप्रेण मम भाग्या दप स्थितः | 
प्रणमामि ततः aa रूपिणं बलिरूपिणां |) 
चरिडकाप्रोतिदानेन टातरापद्धिना शिने | 
वेष्णवीबलिरूपाय बले axi नमोऽस्त ते ।। 
यज्ञार्थ aaa: eT: स्वयमेव खवम्भूवा । 
arat घातयाम्यद्य तस्माद्‌ यज्ञ बधोटबधः | 
ओं णे St चरीं इति aaa त॑ वालं नररूपियां। 
चिन्तयित्वा न्यसेत युध्मं मुदि तस्य च भैरव ॥ 
ततो देवीं wafer कामर्साह्श्य चात्मनः। 
अभिषिच्य बलिं पञ्चात्‌ करवालं रू जयेत्‌ ॥ 
रसना त्व चण्डिकाया: सुरलोकम्रसा धकः । 

at ऐे हीं चीं ya मन्त्रण wy प्रपजयेत्‌ ॥ 
कृष्ण पिनाकपाणिज्च कालरात्रि ्वरू पिणं । 
SU रक्कास्थनयनं रक्त माल्यालु लेपनं ॥ 
रकतास्वरधरञ्चेव माश ह सतनं pz 

framing रुधिरं भुझान क्रव्यसंह तिं i 
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tains of sacrificing an effigy, in lieu of a living man. The 
effigy, a foot long, is made of dried milk (£/¢ra), and sacrific- 
ed according to the formula laid down in the Kálíká Purana, 
the only addition being a few mantras designed typically to 
vivify the image. A friend of mine, Babu Hemachandra Ker, 
Deputy Magistrate of Twenty-four Pergunnahs and author of 
an excellent work on the culture of Jute in Bengal, informs me 
that in the eastern districts of Bengal this sacrifice is frequent- 
ly performed, but the image, instead of being slaughtered by 
a single individual, is cut up simultaneously by all the grown-up 
members of the family, either with separate knives, or with a 
single knife held jointly by all. This is known by the name 
of Satrubali or “sacrifice of an enemy.” The sacrifice, both 
in the case of Nara-and the S'atru-bali, is performed secretly, 
generally at midnight. The S'afrubali, however, is a distinct 
rite, apart from the Narabali of the Kálíká Purina, and au- 
thority for it occurs in the Vrihanníla Tantra, in which it is 
said, after performing certain other rites therein described, “ 

king should sacrifice his enemy (in an effigy) made with dried 
milk (Akiva). He should slaughter it himself, looking at it 
with a fiery glance, striking deep, and dividing it into two 
with a single stroke. This should be done after infusing life 
into it by the rite of Prága-pratisAt/td, and repeating the name 


* afafa naa: खड़स्ती ज्ञाधारों दुरासदः | 
ainat fastis धम्मपाल नमोःस्त ते ॥ 
uaaa ततः खडू Ar S फड़िति WaR: | 
ग्टहोत्वा विमलं खडू छेटयेट्‌ बलिसत्तमं ॥ 
ततो बलीनां रुधिर तीयेः सेन्ववततफलेः | 
मधुभिगन्धपुध्मञ्च अधिवास्थ प्रयत्नतः ॥ 
यी चं कौशिकीति रुधिराष्यायितासि ते | 
saga गिरश्च सप्रदीपक | 
j TA फलं पर।म्रोति साधकः ॥ 
A Kalika Purana, Chapter 56. 
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of the person to be destroyed. O consort of Mahes'a, he 
doubtless destroys thereby his enemies,’* 

It may not be amiss to notice here that, apart from the 
sacrifices enjoined in the Sástras, there used, in former times, 
to be offered human victims to several dii minoris by way of 
expiations or good-will offerings whenever a newly excavated 
tank failed to produce sufficient water, or a temple or building 
cracked, accidents which were attributed to malevolent divi- 
nities who generally yielded to the seductive influence of san- 
guinary offerings. Mr. Wheeler suggests, I know not on what 
authority, that such offerings were often made to avert possible 
accidents. Hesays it was customary with the Hindu Rájás to 
lay the foundation of public buildings in human blood. Such 
cruelties were unknown to Musalman tule; and that they 
were revived by Shah Jehan. He caused several animals to 
be slaughtered at Delhi, their blood was shed on the founda- 
ations of the city." + "s 

The offering of one's own blood to the goddess to which 
reference has been made above in the extract from the Kalika 
Purana, is a mediaeval and modern rite, It is made by women, 
and there is scarcely a respectable house in all Bengal,- the 
mistress of which has not at one time or other, shed her blood, 
under the notion of satisfying the goddess by the operation, 
Whenever her husband or a son is dangerously ill, a vow is 
made that on the recovery of the patient, the goddess would 
be regaled with human blood, and on the first Durgá Püjá 


* ततः naaf राजा दद्यात्‌ चौरेण निम्मित | 
खयं विन्द्यात्‌ क्रोधडध्या प्रहारजनकेन च॥ 
कोपेन quss सत्य सत्य महेश्वरि। 
प्राणप्रतिष्ठा छत्वा वे शलनान्त्रा महेश्व रि। 


NATAT महेशानि भवत्येव न संशयः ॥ 
> C History of India IV., p. 278. 
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following, or at the temple at Kalighat, or at some other sacred 
fane, the lady performs certain ceremonies, and then bares 
her breast in the presence of the goddess, and with a nail-cut- 
ter, (naruna) draws afew drops of blood from between her 
busts, and offers them to the divinity, The last time I saw 
the ceremony was six years ago, when my late revered parent, 
tottering with age, made the offering for my recovery from a 
dangerous and long-protracted attack of pleurisy. Whatever 
may be thought of it by persons brought up under a creed 
different from that of the Indo-Aryans, I cannot recall to me- 
mory the fact without feeling the deepest emotion for the 
boundless affection which prompted it. 

Of human sacrifices among the non-Aryan tribes of 
India, it is not my intention to make any mention here, so I 
bring this paper to a close by adding the following summary 
of the conclusions which may be fairly drawn from the facts 
cited above: 


39 
1st. That, looking to the history of human civilization 
and the rituals of the Hindus, there is nothing to justify the 
belief that in ancient times the Hindus were incapable of 
sacrificing human beings to their gods. 

2nd. That the S'unahs'epha hymns of the Rik Sanhitd 
most probably refer to a human sacrifice, 

3rd. That the Aitareya Bráhmana refers to an actual 
and not a typical human sacrifice. 

4th, That the Purushamedha originally required the 
actual sacrifice of men. 

$/4. That the S'atapatha Bráhmana sanctions human 
sacrifice in some cases, but makes the Purushamedha emble- 
matic. E " 

6th. That t the Taittiriya Bráhmana enjoins the sacrifice 
of a man at the^Horse Sacrifice. 

7th. That the Puránas recognise human sacrifices to 
Chandika, but prohibit the Purushamedha rite. 
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8¢z, That the Tantras enjoin human sacrifices to Chan- 
diká, and require that when human victims are not available, 
an effigy of a human being should be sacrificed to her, 


oa 


: XI. 
FUNERAL CEREMONY IN ANCIENT 
INDIA. 


Exposure, the earliest form of obsequies. Then Immersion, Then Burial, Then 
Incremation, Cinerary urns. Sequence, not uniform, Causes ‘thereof. 
Pirsf rites of exposure and burial, Egyptian burial, Etruscan, Roman, 
Aztec and Greek cremation, Chinese burial. Tibetan, Sogdian and Bac- 
trian practice of disposing of corpses by feeding dogs with them. Indo» 
Aryan burial, Authorities for cremation cum burial. Preparation for removal 
of the dead to the cremation ground. Conveyance, Relief in the way, A 
cow for companion, to be slaughtered, or let loose, Pyre, Placing of dead 
on pyre, Removal of the widow from the pyre. Removal of bow &. De- 
posit on pyre of the sacrificial vessels of the defunct, Cremation, Substitute 
for the cow, Prayer about Kerberos, Ceremonials after cremation. Prepara- 
tions for burial of cinerary remains, Procession, Burial. Rites for the well- 
being of the living, Return home preceded by a bull, Mantra for applying 
collyrium, applied to conermation, Verse implying remarriage of the widow. 

BN the most primitive state of human Society the 

simplest and most cofivenient mode of disposing of 

the dead would be to cast it into the nearest jungle, 
or deserted place, either to rot there, or to be eaten up by wild 
animals. The sight, however, of the remains of those who 
were at one time near and dear rotting by the road-side, or 
being mangled by carrion birds, would, with the first dawn of 
respect for the dead, suggest a change, and drowning corpses 
in the nearest river would be the next most convenient plan 
to put them out of sight. With the growth of society and 
the location of villages away from rivers a second change would 
become necessary, and this would result in burial, In primitive 
times land Eo. nowhere scarge, and the trouble of digging 
posit of a dead body was much less than 
that of carrying itto the nearest river. A higher develop- 
ment of emotional, economic, and sanitary ideas would 
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\ 


[ ns ] 


suggest incremation, But as custom in settled states of life 
exercised a potent influence on human action, it would not 
be easy to pass from one custom to another without a 
compromise. This is evident in the case of funerals in which 
incremation is the first Process, and burial of thé ashes the 
next. The ashes were usually buried in earthen vessels, 
and cinerary urns, therefore, form the most prominent objects 
of antiquarian remains, A further advance would be shown 
by dispensing with the urns, and casting the ashes into the 
nearest river or lake, And all these forms of disposing of the 
dead have been adopted by man at different times and under 
different circumstances, 

These innovations, however, have not always kept pace 
with the progress of society and advancement of culture, nor 
have they everywhere followed each other in regular sequence. 
Under the potent sway of custom they have been checked at 
different stages, or so modified as to remove the more offen- 
sive features of each plan, without 4 any way affecting its 
general outline, Religion, climate, locality, and the faculty 
of imitation have also exercised considerable influence in 
disturbing their sequence, and in introducing modifications, 

Men whose national custom is incremation, betake to 
burial on becoming Christians, In Arctic and other countries 
where fuel is scarce and dear, burial must recommend itself 
as more economical than burning, and out on the sea even 
Englishmen ordinarily resort to immersion, At first announce- 
ment the faculty of imitation may appear a very unlikely 
cause for change in funerals; but man unquestionably in- 
herits that faculty of his Darwinian ancestors, and even in 
funerals cannot always resist its promptings. Many Hindus, 
after travelling in Europe, have, without changing their reli- 
gion, adopted the practice of burial. 

Nothing can appear more repulsive to civilised man than 
that of flinging the remains of his revered parents, or dear 
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wife, or beloved children, into the nearest jungle, or on the 
most easily accessible rock, for the purpose of their being 
eaten up by wild animals, and the first step in the advance- 
ment of culture would suggest a change; but this has not 
always been the case, Among the Parsis, notwithstanding 
their ancient and well-advanced civilization, that most primi- 
tive form of disposal of the dead still obtains. The persistency 
of custom has, in their case, withstood the culture of many 
thousand years, the only change noticeable being the introduc- 
tion of an enclosing wall in the neighbourhood of towns and 
cities to keep the loathsome or mangled objects out of public 
gaze, and the occasional use of a charnel house for the deposit 
of the bones. The corpses are allowed to rot, or to be eaten 
up by vultures, even as in the case of the most primitive and 
barbarous races, and the association of ideas is as revolting 
in the one case as in the other, Bearing in mind, however, 
that the dead must be disposed of somehow, it must be 
added that there is nothing very repulsive in a Dakhmá, or 
Tower of Silence, as the place of exposure is called in the 
Bombay Presidency. The enclosures are situated in out-of- 
the-way places ; their walls are high ; the surrounding ground, 
also enclosed by a wall, is kept clean and well cultivated ; the 
corpse is slipped into the enclosure through a hole which 
is closed immediately after the body has been deposited in 
its place ; and there is little to offend the sight or hurt the 
feeling. Practically the body disappears from the gaze of the 
world just in the same way as a body buried under earth, 

It is said that in some parts of Persia ancient graves have 
been found which must have belonged to Pársís, and the 
inference has been drawn by some+that the Pársís have revert- 
ed to the primitive process „of exposure after having for 
some time pra N ed burial ; but the premise does not justify 
the conclusion, places where the primitive process is not 
practicable the Pársís;eyen in the present day, resort to burial, 
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and there is nothing to show that the graves seen, admitting 
for the sake of argument that they are of very remote anti- 
quity, were the symbols of a universal practice, and not the 
results of exceptional circumstances, 

It is certain that the ancient Pársís well knew the rite 
of burial, for in the Vendidád mention is made of it under 
the name of Nisuspaya, the term for burning being Adsus- 
pachya (Farg. I. vv. 13-17); but verses 45 and 51 in Fargard 
VII insist upon disinterring buried corpses for exposure to 
the sun, and capital punishment is ordained against those 
who are guilty of burning the dead (Farg. VIII. vv. 73—74). 
Rules have also been laid down for the collection of the bones 
of persons who have died in wild places, and for their preserva- 
tion in charnel houses, called Usddns in Zend and astedáns 
in Pehlavi. These facts tend to prove that both exposure 
and burial were well known, but the former was the more 
common and generally recognised rite, and the latter a make- 
shift or tentative measure, to be adopted when the former 
was not practicable. The religious idea underlying the 
ceremonial rite is that exposure served to purify the remains 
by contact with the rays of the sun, which is the great visible 
emblem of the invisible Godhead. 

The word Dakhmá, used to indicate the place where the 
exposure is made, suggests the idea that incremation was not 
unknown to the Parsis. The word comes from Da ‘to burn’ 
both in Sanskrit and Zend, and in the Vendidád (Farg. VII, 
V. 51) it has been used to imply tombs or sepultures, But 
this is a phase of the question which it is not necessary to 
enter upon here, 

In Egypt burial succeedgd disposal in desert places, at a 
very early age, and was supplemented by the process of 
embalming. The embalming has now been dropped ; but the 
burial still continues. In Arabia and Asia Minor burial seems 
to have been the immemorial custom. The Greeks, the Etrus- 
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cans, and the Romans. in early times had incremation, and 
so had the Aztecs, In China burial is the rule and increma- 
tion the exception. 

The drowning of the dead in a river or lake seems never 
to have anywhere obtained wide currency, but it is resorted to 
everywhere when other means are not accessible, 

Generally speaking each nation adheres to one form of 
obsequies at a time; but this is not always the case. Particular 
sects and distinctive family customs often intervene, and pro- 
duce diversity. In illustration of this remark I may refer to 
Tibet where may be found the concurrent currency of four 
different kinds of obsequies in the present day. According to 
the Lazarist Missionary Abbé Huc, some people there resort to 
incremation, others to immersion in rivers and lakes, others 
to exposure on mountains, and others to the most disgusting 
process of cutting up the corpse into small pieces and feeding 
dogs with it.* "The is the survival of a custom which, accord- 
ing to Herodotus, Saabo and Cicero, obtained among the 
Persians, the Sogdians, the Bactrians, the Hyrcanians and 
other Aryan tribes. And Préjvalsky has recently noticed 
its currency among the Northern Mongolians.+ The practice 
must have come on immediately after exposure, of which 
it is a modification, Exposure implied either rotting, or des- 
truction by dogs, jackals and carrion birds, and the latter 
much more frequently than the former. But in the latter 
case the element of chance predominated, and it was quite 
uncertain when the destruction would be completed by stray 
animals. To obviate this uncertainty wild dogs were, it 


* Quatre especes differents de sépulture sont en rigueur dans le Thibet: 
premiere est le combustion ; Ia deuxième, Tinymersion dans Jes fleuves et les lacs; 
la troisiéme, Vexposition sur le sommet des montagnes; et la quatriéme, qui est 
la plus flatten =k consiste à cOuper les cadavres par morceau et à les 
faite manger aux cliens, Cette dernière méthode est les plus courue”, Souvenirs 
d'un Voyage dans la. arie, &c., II, p. 347. 

+ See Appendix to this article, 
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would seem, enticed to frequent the places where the dead 
were cast, even as in the present day the Pársís carry vultures 
to those places where they are scarce, but where their services 
are needed, Such enticement repeated often would result in 
domestication, and the cutting up of the corpse to’ facilitate 
rapid consumption is an innovation that is easily introduced, 

A reminiscence of this action still exists among the 
Pársís. It is customary among them to keep one or more dogs 
in every Dakhmá, and a compulsory part of the funeral rite is 
. to make the dog or dogs look at every corpse brought to the 
place before it is consigned to the place of exposure. This is 
called sagdfd, or the inspection by a dog. To proceed fur- 
ther, the myth of Kerberos, so universal all over the Aryan 
world, appears to be also a souvenir of a like practice in the 
primitive home of the Aryans, The dog is placed at the 
portal of death between eternity and the world, and transition 
from the one to the other cannot be effected except through 
his jaws. The three heads of Kerberos tither typify plurality, 
or constant and many-sided watchfulness which cannot be 
evaded, or both. The myth occurs in the Veda as well as 
among the Greeks, the Romans and the Teutons, proving in- 
contestively its extreme antiquity, In the Rig Veda plurality 
is indicated in one place by the epithet “two,” and elsewhere : 
by the word dog being used in the plural number, and watch- 
fulness by each dog being endowed with four eyes, 

Among Indo-Aryans the progress of the ceremony for 
disposing of the dead has been in exact accordance with the 
theory set forth above. The first scheme of exposure was 
probably current when they lived in the same home along 
with the ancient Pársís, As members of the same race they 
must have followed the same practice in sp important a 
matter as obsequies. When they separated;^and took to 
anew form of religion, the necessity foy.conformation to 
national usage no longer existed, nay,/the necessity for a 
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change to mark their total distinction from their former 
brotherhood was pressingly felt, and burial was at once 
resorted to. This continued probably from their advent in 
India to about the 14th or 13th century, B.C. Then came in- 
cremation with a subsequent burial of the ashes. This lasted 
from the 14th or 13th century, B. C. to the early part of the 
Christian era, when the burial was altogether dispensed with, 
or substituted by consignment of the ashes to a river, Of 
these four forms of obsequies the first, or exposure, is deduci- 
ble from inference only : there is no documentary evidence in 
support of it. The second or burial is traceable in only a 
single hymn of the Rig Veda. The third or incremation cum 
burial is described in the Aitareya Brihmana of the Black 
Yajur Veda, and by almost all the Sütrakáras,* And the 
fourth is the modern ritual. 

The credit of first bringing to the notice of Europeans 
the former currency of the practice of burial among the 
Hindus is due to Dr?Roth, | It was in 1 854 that he called the 
attention of oriental scholars, in a paper entitled Die Todten- 
Bestattung indischen alterthum to the hymn on which the infe- 
rence is founded, In the following year Professor Max Müller 
followed up the enquiry by publishing the details of the funeral 
ceremony as described by As'valáyana. Professor Wilson 


* From personal knowledge I can speak only of the Stitras of A’s'valdyana, 
Baudhayana, Hiranyakesi, A'pastambha, Bharadvája, Sánkháyana and Káty- 
ayana, besides Baudháyana-prayogasára, and Hiranyakes'i-antyeshti-prayoga of 
Abhayankara Bhatta. 

+ The leading works are: 1, Antyeshti-paddhatt of Niriyana Bhatia; 2. Nára- 
sitthiya-prayoga-parijata ; 3. Ahitágner dáha-paddhati ; 4. Smrtiti-kalpads'uma ; 
5. Gangávákyávali; 6, Jatamalla-vilása ; 7. Sapindikarana; 8. S'uddhi 
Bhavadeva; 9. Smritisára of Harinátha; 10, Dharma-pravritti of Náráy: 
Pandita; IH Murhurshukritya ; 12, S'uddhi-mayúkha; 13: Madana-pári 

Ee -"tattva of Kamalakara ; 15. Nirnaya-sindhu, 16, S’rad 
paddhati of Vis'vanNha Bhatta, 17. Trins‘achhhloki-bhashya; 18, S'rád-dha-viv- 
ka of S'ülapanl, r9. emádri-s'ráddha-khanda ; 20, S'addhi-tattva and others, 

t Zeitschrift Deutch, org. Gesselschoft, viii, 
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soon after gave an English version ‘of this paper in the ‘Jour- 
nal of thé Royal Asiatic Society of Great Britain? (Vol. XVI.) 
"And, in 1858, Dr, Whitney read, before the American Ori- 
. ental Society, a paper on *the Vedic Doctrine of a Future 
Life,” in which he dwelt specially on the burial rite as distinct 
from the incremation cum burial ceremony of the Sütrakáras, 
The hynin on which the above papers are based occurs 
in the 8th book of the Rig Veda (M. X. II. 1 8), and is attribut- 
ed to Safikusuka, son of Yama, Professor Whitney takes ex- 
ception’ to'its English version by Dr. Wilson, ५ because," he 
says, “like most of Wilson's translations from the Veda itself, 
it.is made rather from the native commentary than from the 
Veda itself, and neither in spirit, nor as an accurate translation, 
fairly represents its original"* It is undeniable that Wilson’s 
F version is not literally accurate, but the argument on which 
this accuracy has been questioned does not appear to me to be 
‘ conclusive, I am disposed to think that in questions of this 
= Sind it issafer to rely on native exegeteS*with their traditional 
lore derived from a long and unbroken line of experts extend- 
o ing to remote antiquity, than to accept the spirit of the work 
7 às caught by foreigners of the present day by their leisure-hour 
„study of the subject. The education and association of ideas 
of the latter are by no means the most favourable to a correct 
eration of the phases of thought of the Rishis who lived 
long: before the time of Moses, It is not in our power to 
/ - throw ourselves back wholly into the condition of mind 
pex of, those who lived four and thirty centuries back, and con- 
cordance is but a poor substitute for traditional knowledge, 
The public, besides, want to know what the natives under- 
stand their texts to means and not what foreign critics 
think they should mean. I have,no hesitation, therefore, to 
submit the following traslation founded on that ~ Dr. Wilson, 
“and modified with reference to the opinions of Indian ex- 


ES 


* Oriental and Linguistic Studies, I, p. 51. 
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egetes, in preference to the metrical version of the learned 
professor. The hymn runs thus: 

1. “Depart, Death, by a different path, by that which is 
thine own, different from the path of the gods, I speak to thee 
who hast ‘eyes, who hast ears, Injure not our female progeny, 
harm not our heroes.* 

2. “May ye, who, giving up the path of Death, have 
come to this (side), be fully possessed of prolonged existence. 
May ye, the performers of sacrifice, thrive with progeny, and 
be pure and sanctified. 

3. * May these, who are living, be kept distinct (rom the 


* In Dr. Whitney's version the word fara has been rendered into ‘distant’. 
Italso means ‘other’, and the equivalent ‘different’ given by Dr. Wilson is not incon- 
sistent,  Sáyana uses anya ‘other’ in contrast with the path of the gods. There 
is nothing to suggest the idea that the path of Death is more remote than that of 
the gods. The last clause has prajém virdn “descendants” and “heroes,” 
and Dr. Whitney accepts those meanings ; but as every mourner cannot be expect- 
ed to have heroes, besides his children, the commentator very correctly takes the 
feminine noun Arajd to meali female descendants, ‘daughters and her issue’, and 
the virán to mean ‘male issue’ ‘the sons and grandsons’ who may not inaptly be 
called heroes, The first word would have sufficed for all descendants, but two 
words having been used in the text a distinction becomes necessary, 

+ Dr, Wilson renders this verse into ** ye who approach the path of Death, 
but are possessed of prolonged existence, ye who are entitled to reverence, pros- 
perous with offspring and wealth, may ye be pure and sanctified.” The participle 

Jopayanta in the text means ‘to give up,’ ‘forsake’ and not ‘to approach,’ and the 
verb aita becomes redundant, Yajziydsah, the performers or institutors of a 
sacrifice, finds an imperfect equivalent in ‘entitled to reverence,” Dr, Whitney's 
version is even more wide of the mark. It runs thus: 
“Ye who death’s foot have clogged ere ye came hither, 
your life and vigor long yet retaining, 
Sating yourselves with progeny and riches, 
clean be ye now, and purified, ye offerers !” 

The only justification in the text for the clogging of the feet is the word 
bada “ foot,” ® footsteps” or ** path," Word for word the text runs thuss « o 
Death, path, forsaking, since, come, prolonged, life, fully, sustaining. Thriving,’ 
with progeny, mE pure, sanctified, may you be, performers of sacrifices,’ 


To deduce from thes? words the process of clogging the foot is not to abide 
strictly by the text, 
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dead; may the offering we present this day to the gods be 
propitious; we go with our faces to the east, to dance and to 
laugh, for we are in the enjoyment of prolonged life.* 

4. “I place this barrier + (of stones) for the living, on this 
account, that no other may go beyond it. May they live a hun- 
dred numerous autumns, keeping death at a distance by this hill. 

5. “As days follow days in succession, and seasons are 
succeeded by seasons in due order, so a successor does not 
sake a predecessor (by irregular death); may Dhátri, regulate 
the lives of these (my kinsmen). 

6. * Ascend to life, anticipating old age, and trying to 
follow due order according to your number. May Tvashtri, 
the well-born, being propitious, grant you prolonged life here, ` 

7. “Let these women, who are not widowed, who have 
good husbands, applying the collyrious butter to their eyes, 
enter; + without tears, without disease, and full of ornaments, 
let these wives first enter the house. 

8. “Rise up, woman, thou art lying by one whose life 
is gone ; come come to the world of the living away from thy. 
husband, and become the wife of him who grasps thy hand, 
and is willing to marry thee, 

9. “I take the bow from the hand of the dead, for our 
glory, might and prowess. Here verily art thou, and we here, 
with our valiant descendants, shall overcome all intriguing, 
arrogant adversaries, a 

10. “ Enter the mother earth, the wide-spread earth ; bene- 
ficent to the liberal man, she is a maiden and as soft as wool: 


* Dr. Whitney’s version makes the first clause run thus : **These have come 
here; not of the dead, but living." Dr. Wilson has *'those" for “these (ime). 
For “we go” the original has ‘* we,have gone” (agdma), but in the Veda the 
different tenses are very carelessly used. 

+ Dr. Whitney has “protection” for Barrier or a part of a circle, paridhi, 
Paridhi has nowhere the primary meaning of protection. 

t Dr. Whitney has “May decorate themselves with ointments and with 
perfume,” but there is nothing corresponding to ** perfume" in the text, 
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may she protect thee from the proximity of the evil being 
Nirriti, sin personified). 

Ir. “Earth, let his breath rise upward (easily); oppress 
him not; be easy of access to him ; treat him kindly; even 
as a mother covers her son with the end of her cloth, so do 
ye, earth, cover him. f 

12, “ May the earth so lightly rest on him that his breath 
may ascend; may thousands of particles (of soil) rest upon 
him; may these homes be ever sprinkled with clarified butter ; 
may they, for all time, be his asylum. 

13. ^I heap up earth above thee, and placing this clod 
of earth may I not hurt thee, May the manes protect this 
thy monument, and Yama ever grant thee here an abode. 

14. “New days sanction me, as the feather upholds the 
shaft, but I restrain my speech, now grown old, as the horse 
is held back by the reins.”* भ्‌ 


* पर Wu अलुपरेहि. न्थां यस्ते ख इतरो देवयानात्‌ | चक्षुते श्रवते 
ते बीमि भा नः प्रज्ञां रिरिषो भोठ वोरानु | ? ॥ 

wat: पदं योपयन्तो यदत द्राघीय arg: प्रतर" दधाना: | आप्याय- 
साना: प्रज्ञया धनेन शुङ्गाः पूता भवत यज्ञियास: ।। २ |) 

इमे जीवा वि छृतेरावडलचमङ्द्रा देवहूतर्ना अद्य । प्राञ्चो अगाम 
नृतये हसाय ट्राघीय आयुः nav दधानाः || ३ || 

इमं जीवेभ्यः परिधिः दधामि सैषां चु गादपरो अर्थमेतं | शत' जीवन्तु 
शरद! पुरूचोरन्तस्ट त्य दधतां पर्ल तेन ।। ell 

यथा हा न्यत॒पूर्व' भवन्ति यथ ऋतव ऋतुभिर्यन्ति साक्ष | यथा न ya- 
मपरो जहात्येव घातरायू'षि कल्पयेषां ।। ५ ।। 

रा रोक्षतायुजेरस' इणोना agra * यतसाना यति e | Xy त्वष्टा 
afiar सयोषा दीषेभायुः करति जीवसे वः ।। g U 

RAT नारीरविधवाः सुपत्नीराञ्जनेन सिषा संविशन्तु। थनम्रवोऽन- 
मोवा: grar द्या रोहन्त जनयो योनिमसे ।| 9 ॥। 

sere नार्यभि जीवलोक गतास्तझेतझपशेष US | aag दिधिपो- 
SHE भले नित्दसभिसंवभूथ ।। ८।। 

अदहसादाद्दोनो RABI wala i8 बलाय | ds त्वमिह वयं 
छुवीरा विशा; सुदो अभिमातीजयेम ।। & || 
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Obviously we have in this hymn the whole of the funeral 
ceremony, and that it is a funeral hymn is evident from 
its having been all along used by the Hindus in the per- 
formance of their funeral rites, Assuming that the dead 
has been brought to the place where it is to be disposed 
off, and reading between the lines, we have in the first 
verse an address by the officiating priest or whoever took the 
lead to Mrityu (death personified) to be content with what 
he has already taken, and to depart, leaving the family of the 
dead unmolested. The next two are prayers for the welfare 
of the party of relatives and friends who have come to the 
funeral, The separation of the dead from the living is then 
symbolised by raising a stone barrier which Death may not 
transgress. The party then retire to the protection of the stone 
fence, and further blessings follow, The men retire first, the 
married women after them, and for them a special prayer is 
given in verse 7. The widow of the dead is not included among 
them ; she remains lying by the corpse." A relative or servant 
now advances and removes her, addressing to her verse 
8. That person at the same time takes the bow from the 
hand of the dead, who has no further use for it. This is ac- 
complished while repeating the 9th verse. The corpse is now 
deposited in the grave with the 1001 verse, which encourages it 
with the assurance that the earth will do it no harm, and protect 


उपसप atat भूमिमेतासरूव्यचस' wei gusti wear यवतिदक्ि- 
ata एषा त्वा पातु निन तेरूपस्थात्‌ II १० ॥ 

उच्छ*चस्व प्रथिवि सानि बाधथा : सपायनास भव सप्रवञ्चना | माता 
wa यथा सिचाभ्येनं भूम ऊण हि || d] 

डच्छु१चसाना पृथिवी y fasg ww मित उप हि saat | Pegi- 
सो Wl भवन्तु विश्‍वा हास्य शरुणा: सन्त्वत्र | १२ ।। 

उत्ते स्तस्तामि पथ्चिवों तद्‌परीमं लोगं निट्धन्मो ag fea’ | एतां wat 


A पितरो धारयन्तु Asal यमः सादना ते मिनोल | १३॥ 


१ म्रतोचीने सासइनोष्वा। पणमिता ey: । प्रतीचीश्‌ जग्रभा वाचभश्व\ 
रशनया यथा ॥ १४॥ 
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it from all injury, This is supplemented in the next verse by 
an address to the Earth to treat the dead with every mark 
of kindness and affection. The idea is carried through the 
next two verses which indicate the filling of the grave with 
earth. The last verse, an obscure one, is the epilogue of the 
poet, or the priest, who expresses his gratification at having 
satisfactorily accomplished his task, 

The simplicity of the ideas, the natural flow of the lan- 
guage, and the vividness and dramatic detail with which the 
whole ceremony is described, leave no doubt in the mind as to 
what is intended, The body is deposited in the earth and the 
earth is invoked to lie lightly on it. There is no mention of 
fire, none of a pyre, none of wood and burning, to suggest any- 
thing like incremation ; and few would question the propriety 
of accepting this hymn as a positive proof of the earliest rite 
having been burial, and not. incremation, This inference, how- 
ever, though supported by some casual verses in other parts 
of the Veda, is opposed to certain Positive statements, in a pre- 
ceding hymn of the same Veda, where fire is invoked not to hurt 
the body consigned to it, and incremation is clearly and un- 
mistakably indicated, Native exegetes reconcile these passages 
by saying that those verses which refer to fire are intended for 
the cremationary rite, and those Which name the earth are 
designed for the burial rite Which should be subsequently ad- 
ministered to the charred bones and ashes, This interpreta- 


tion necessitates the d islocation of the verses, and their accept- , 


ance as independent mantras, unconnected with their surround- 
ings. This is the way in which the mantras have been interpret. 
ed elsewhere for ceremonial Purposes, and the process does not 
appear to be objectionable to Indian pandits, Reading the 
hymn as itstands in the collection, it is impossible, however, to 
accept its cor i verses to be independent, heterogene- 
ous matter, uncotnected with each other. There js fair con- 
cord and agreement, and the development of one idea through- 


| 
| 
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out the whole length of each hymn is unmistakable, And it 
is difficult to resist the conclusion that each hymn was com- 
posed for a specific purpose, and its several verses referred to 
that and no other object. Ritual exigencies may have dis- 
jointed them in the Yajur Veda, but in the Rik, they have 
been preserved in their integrity. The native exegetes 
themselves admit this much. Such being the case, and 
bearing in mind the fact that the hymns are of different dates, 
by different authors, of different purport, and put together 
with no reference to any chronological order, I think the 
assumption that the burial hymn or the 18th S'ukta of the 
roth book is the oldest, and it preserves the reminiscence of 
an ancient burial ceremony, and the verses of the 14th S’ukta 
contain the mantras of the later rite of incremation, is the 
right one, Their fusion into one hymn by the Aranyaka and 
the S'ütras, was unavoidable for the preservation of consis- 
tency. The use of the term “later” is of course comparative, 
for the presence in the Rig Veda of*the invocation to Agni 
in connexion with the burning of a corpse shows clearly that 
the rite of cremation dates from a very early period, but the 
elaboration of the ritual in subsequent works shows that it 
followed, or survived, the burial rite. 

The oldest work in which the fusion of the two rites is 
found is the Aranyaka portion of the Bráhmana of the Black 
Yajur Veda. , 

This Áranyaka describes the ceremonies under the title 
of Pitrimedha, or rites for the welfare of the manes, the Justa 
facere or ferre of the Romans and the rà ७७६८७७ or ra vójupia of the 
Greeks, and gives all the mantras required for the ceremonials of 
the first ten days after death, leaving the s'rddzAa, or the rites 
meet for the cleventh day, altogether unnoticed.. The mantras 
are taken mostly from the Rig Veda, but their readings are in 
some instances modified. They are arrangéd in the consecu- 
tive order of the rite, but without any clué to the particular ri- 


E x28 ] ^ 


tuals for which they are intended, The Sütrakáras of the Black 
Yajus supply this deficiency, and as they point out several pecu- 
liarities not to be found in Ás'valáyana, I propose to give here 
a summary of the subject. The bulk of the mantras and the 
rules are the same as given by Ás'valáyana ; but as that 
authors work, lately published by the Asiatic Society of 
Bengal, has already been commented upon by Dr. Max Müller 
it is not necessary to notice it in detail. 

Among the ancient Grecks, even as early as Homer's time 
the first rite to be performed over the dead was the closing of 
lips and eyes as the first service of love on the part of the 
surviving relatives or friends (rò yáp yépas (तप Oavovrov,), This 
practice also obtained among the Romans, “The nearest 
relative used to recieve the last breath of the dying per- 
son in a kiss (extremum spiritum ore excipere); his hand also 
closed the eyes and the mouth of the deceased, so as to pro- 
duce a peaceful impression of death." There is no mention 
ofthis rite in any Hiadu work, and nothing of the kind was 
done. The usual practice was to cover the body including 
the face with a sheet, 

The first mantra given in the Aranyaka refers to the per- 
formance of a homa immediately after the death of a man 
who had always maintained the Sacrificial fires in his house. 
According to Baudháyana, four offerings should be made 
while touching the right hand of the dead, to the Garhapatya 
fire, with a spoon overflowingly full of clarified butter. Bha- 
radvája prefers the Ahawantya fire, and is silent as to whether 
the offering should be fourfold or not. Ás'valáyana recom- 
mends the rite to be performed at a subsequent stage of the 
funeral All three take it for granted that death has happen- 
ed within the house, if not near the place where the sacrificial 
fires are kept, SÉ none has anything to say regarding the 

taking of the dying to the river-side, or of the ceremony of 
immersing the lowerhalf of the body in water at the moment 


í 
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of death, (antarjali) which forms so offensive a part of the 
modern ceremonial in Bengal, and which has been, by a flou- 
rish of incisive rhetoric and at a considerable sacrifice of truth, 
called *ghát murder" Looking to this negative evidence 
against it, to its total absence in other parts of India, and to 
the oldest authorities on the subject being the most recent 


. of the Purdnas, it may be fairly concluded that it is of 


modern origin. None of the authorities usually quoted en- 


_ joins it as a positive duty, and it has come into general prac- 


tice probably since the date of the Puránas.* 

Among the Greeks and the Romans the practice of ex- 
hibiting the dead for some days or keeping it in a lying-in 
state (rpobecis) necessitated the washing and dressing of the 
corpse immediately after death ; but the climate of India 
did not admit of the exhibition, and the removal of the body to 


* The authorities usually quoted are the following:— 
~n 
: शुद्धितत्त्व १६७॥ गङ्गाया त्यजतः प्राणान्‌, कथयामि बरानने। wq 
तत्परमं ब्रह्म ददाभि मामकं पद | स्कान्दं | 
** I shall relate to you, O handsome-faced, the merit of giving up life in the 
I give him (who does so) my own rank, and pour into his ears the 


Ganges. 
Shanda Purána quoted in the S'uddhi-tattva, 


mantra of the Great Brahma,” 
२९२ प्रयश्चित्ततत्ते । अङ्घोदके तु जाङ्कयां स्त्रियेःनशनन a: | स 
याति न yaaa बह्मगायज्यमेतिच॥ atta agm चरणाच्नाभि- 
प्थेन्तसिति स्मासेशाख्या २८६। नाभ्यन्तर्गततोयानां waai क्कापि 
Rfeat | तस्य तोथफलावाध्रिः नाल्न wat विचारणात्‌ || स्कान्दं॥ 

“ He who, fasting, dies with half his body immersed in the water of the Jáh- 
navi (Ganges) is never born again, and attains equality with Brahma,” Agni 
Purána, quoted in the Prayas'-chitla-tattua, 

‘©The embodied who dies with its body up to the navel in water, attains the 
fruit ofall the sacred waters, (tirthas.) There is no doubt about it." Skanda Purána. 

क्रियायोग पारे | गङ्गायां त्यजतां देहं भूयो जन्म न विद्यते इति |१२। 


* After giving up the body in the Ganges there is no second birth, iyd. 


yogasdra, € 


सन्त्यज्य देह गङ्गायां बच्चह्वापि च ww | ४५। 


४ Even the crime of Brahmanicide may be expiated by giving up the body in 


the Ganges." Aviydyogaséra. 
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the cremation ground was effected soon after death, What 
the interval was is nowhere mentioned, nor is there any res- 
triction as to the removal during the day or the night; but 
the funeral procession is required to remain out the whole day 
and returf home after seeing the stars rise, and this would im- 
ply that the removal was made in the morning.* The proper 
time for the rite of èxpopá was the early morn. Among the 
early Greeks, who thought a night funeral very bad (9 kakos 
KaKkOs Tadnoyvurtos, otk èv १८६७००). Among the Romans slaves 
and very poor people were burnt at night, but the nobles 
and the rich during the forenoon when a large number of 
mourners, guests and spectators could be collected. 

After the homa, a cot made of Udumbara wood (Ficus 
glomerata) is to be provided, and, having spread on it a piece 
of black antelope skin with the hairy side downwards and 
the head pointing to the south, the corpse is to be laid there- 
on with the face upwards. A son, brother or other relative, or 
in their absence whoever takes the lead, should next address 
the corpse to give up its old clothing, and dress it in a new 
suit. + The body is then covered with a piece of unbleached, 
uncut cloth, having fringes on both sides ; the operation be- 
ing performed while repeating a mantra, $ Then, wrapping 
it in its bedding or mat, it is to be borne on its cot to the place 
of cremation, The removal, according to some authorities, 
should be made by aged slaves; according to others on a cart 
drawn by two bullocks. The mantra for the purpose, says, “I 


* Vide appendix to this paper, 
T The mantra for the purpose says :— 


atag vw यद्हाबिभः प्रा । इष्टापत मत्तुसम्मश्य द्यां वथा ते 
दत्त' बहुधा वि aps ॥ ३॥ » $e 
** Give up the cloth thou hast hitherto worn ; remember the ishta and pürta 
sacrifices thou hast performed, the fees (to Brahmans thou hast given) and those 
(gifts thou hast) bi E on thy friends," : 
‡ SEAT वस्त सूथसं न्वागनु ॥ २ ॥ 
“This cloth comes tòthee first,” 


| 
I 
| 
| 
I 


: Floats] > 


harness these two bullocks to the cart, for the conveyance of 
your life, whereby you may repair to the region of Yama— 
to the place where the virtuous resort,"* clearly indicating 
that the most ancient custom was, to employ a cart and not 
men,  Ás'valáyana suggests one bullock. Anyhow, the 
ancient Sütrakáras evince none of the repugnance to the 
employment of S'üdras for the removal of the corpse of a 
Brahman, which the modern Smárthas entertain on the sub- 
ject. According to the latter, none but the kith and kin 
of the dead should perform this duty, and the touch of 
other than men of one's own caste is pollution which 
can be atoned for only by the performance of an expiatory 
ceremony-t When Sir Cecil Beadon, the late Lieutenant- 


* wpuauaur alae] V] quud कटेन वा Ww दासा! 
प्रवयसो FEY: अथेनं अनसा वहन्त्येकेषां BAT द्यझात | 

इसो युनजमि ते ast अखनो थाय वोढवे | याथ्यां awe सादनं रुल 
ताञ्चापि गच्छतात्‌ ॥ ४॥ P^. 

+ This prejudice first manifested itself, though in a mitigated form, in the 
time of Manu's digest where it is said, ** Let no kinsman, whilst any of his own 
class is at hand, cause a deceased Bráhman to be carried out by a Sidra}; since 
the funeral rite, polluted by the touch of a servile man, obstructs his passage to 
heaven.” Chap. V., ver. 104. The following are the subsequent authorities :— 

fam: | at fast न agua च खुद दिजातिना। यमः | ag- 

नयति "xxr टयका्ुवोंधि च। sag: | श्वस्पृद्रपतिताश्वान्त्या 
anà हिजमन्ट्रि | भौचं तत्र nafa agat भाषितं यथा | द्‌ ixTaT- 
waft ved मासाच्छद्र भवेच्छचिः | द्वाथ्यान्तु पतिते Jv न्त्ये मासचतुष्ट- 


यात्‌ । अत्यन्त्ये mA ह मित्ये वं मन्नर्रवोत्‌ । यभः। हिजसख ace नेश 
विशुद्धप्रति दिनत्रयात्‌ । दिनेकेन afgy सिर ग्निप्रो यलेपनेः। 

“The twice-born (dead) should not be removed by a Sidra, or a S'üdra 
(dead) by a twice-born person.— Ps. 

‘t Whoever causes fire, grass, wood, and ghi to be brought by a S'údra 
(should perform an expiatory rite).— Yama. I shall now relate to you the mode 
of purification as ordained by Manu, from the pollution caused by a dog, S'üdra, 
an outcast, and the low, dying in the house of a Brahman. Ten nights for a dog, 
a month for a S'idra, twice that time for an outcast, and tWice that for the low. 
The house should be forsaken in the case of the lowest, says Manu, P7iianmanu. 
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Governor of Bengal proposed the removal of the Hindu 
dead of Calcutta by the Mutlah Railway to Gariáh, the 
strongest opposition was offered by the people, on the ground 
that it would involve a most serious pollution and loss of. caste, 
to allow d corpse to be touched by other than its own caste- 
men. They quoted a number of texts in support of their 
opinion, including those given above, and had no doubt 
custom—a greater authority than written laws— to plead in 
their favour ; but the most revered and most ancient of their 
S'ástras was opposed to them, for it recommended for the 
Bráhman dead a bullock cart as the most fitting conveyance, 
and a Sidra slave as its substitute, 

Among the Greeks the corpse was generally carried by 
the relations and friends, The Romans relegated the task of 
carriage to the nearest relatives and to slaves liberated by the 
last will of the deceased. 

The road from the house to the burning-ground used to 
be divided into three Stages, and at the end of each, the pro- 
cession used to halt, deposit the body on its cot on the ground, 
and address a mantra, Ás'valáyana Says nothing about the 
division of the road into Stages, nor of the mantras to be 
repeated, but recommends the procession to be headed by 
the eldest member of the family. The first mantra. in the 
Aranyaka runs as follows: « Pusha, who knows the road well, 
has well-trained animals, to carry you, and is the protector 
of regions, is bearing you away hence ; may he translate you 
hence to the region of the manes, May Agni, who knows 
what is meet for you, bear you away.”* The commentator, 


A house becomes purified in three days after the death of a Brahman; the 
court-yard outside of the house is purified in one day by the touch of fire, and by 
smearing it with cow-dung.— Yama, ? 
* Mantra tobe repeated at the end of the first stage. 
पूषा र प्र विद्याननष्ट प्रशुभूवनस्थ गोपाः। स॒ Sau: ufr- 
ददा त्पिस्थो मिलें Ra faena: | ५ ॥ 
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in explaining the term Anashtapas'u," well-trained animals," 
attempts to include in the text the slaves recommended by 
the Sütrakáras by the remark “the human bearers are two- 
footed animals, and the two bullocks four-footed animals : " 
váhakdh manushyah doipdt-has'avah anadvahau chatuspátpas'i. 
The second and the third mantras are, in substance, very 
much like the first, and call for no remark.* 

A most important member of the funeral procession was 
an animal called avustarané or rdjagavt, An old cow was re- 
commended as the most appropriate, next a black one, next 
a black-eyed one, next one with black hairs, and lastly one 
with black hoofs. If none of these was available, a black 
tender-hoofed goat was substituted. Ás'valáyana recom- 
mends an animal of one colour, or a black kid, and says 
that it should be brought with a rope tied to the near fore- 
foot. The animal is to be brought with the mantra, “Protec- 
tor of regions, this is an offering for thee. An oblation is 
to be poured on the fire in connexiotewith this offering with 
the idd or chamasa spoon, saying, *May this prove accep- 
table to wealthy Agni." 

According to the Sütrakáras, the cow should be sacrified, 


* Mantra to be repeated at the end of the second stage, 
Yat आशा झलुवेद wat: सो अखं अभयतमेन नेषत्‌ । स्वस्तिदा 
शषः सवेवोरोऽप्रयुच्छन्‌ पुर एत॒ प्रविहान्‌॥ ६॥ 

“Pusha knows all these sides; may he bear you away hence by the safest 
road; may he, who is beneficent, kind to us, and mighty against all, knowing 
the road well, lead us without obstruction.” 

Mantra to be repeated at the end of the third stage. 

आयुर्विश्वायु: परिपासति at UST aT पाल प्र qu पुरस्तात्‌। यत्ना55सते 
छलतो यत्न ते ययुस्तत्र त्वा देवः सविता zwa | o|] 

“The life, the life of the world wishes to take charge of you. May Pusha, 
leading, protect you in the difficult road x may the divine sun, leading you by 
the way of the virtuous, place you where the pious dwell.” 


1 सवनस्य पत ez विः ng ; 
‡ अग्नये रयिसते खादा | e Il 


[134.7] 


but should any accident happen at the time of the sacrifice, 
the fore left foot is to be broken, and the wound being dressed 
with dust, the animal is to be set free, The mantra for the 
sacrifice says: “Companion of the dead, we have removed 
the sins of the dead by thee; so that no sin or decrepitude 
may approach us. The address after the immolation runs 
thus: * Companion of the dead, we have made thy life inert ; 
thou attainest the earth by thy body, and the region of the 
manes by thy life. Pardon us and our children in this world.” + 
A third address to the cow follows when her body is being 
dusted: it is to this effect —*O dear one, say not that Iam so 
killed, for thou art a goddess and virtuous, going to the region 
of the manes, travelling by the adorable sky: keep us well 
supplied with milk in this and in the future world."* 

The Greeks did not carry “a companion of the dead” in 
their funeral processions; but they sacrificed severa] animals 
around the pyre. 

If it be necessaryxo let loose the cow, she is to be made 
to walk thrice round the pyre, while the leader repeats a 
mantra each time, then sanctified by another which simply 
says, “Mayest thou be a source of satisfaction by thy milk to 
those who are living (in my family), and those who are dead, 
and those who are just born, as well as those who may be 
born hereafter,"$ and, lastly, let loose with the words, “ This 
cow is the mother of the Rudras, the daughter of the Vasus, 


* पुरुषस्य सयावय प्ेद्धानि BART | यथा नो यत्न नापरः परा जरस 
safa ll १० ॥ 
1 eT सवात्ररि वि ते प्राणससिस्तस' | शरीरेण asfali euf 
fugu प्रजयाउस्मानिज्वावक्ष ॥ ११ ॥ o, 
लैब मार स्ता Hast देवी सुतो faaata यदेमि | विद्यत्रारा नभसा 
Wagen नो लोकौ WARIRI Il १२ ॥ 


$3 जीता > शह म्टता येजातायेच जन्या: | तेम्या ure धारयित 
सुधारा ब्यन्दतो | ] 
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the sister of the Ádityas, and the pivot of our happiness, 
therefore I solemnly say unto all wise men, kill not this 
sacred harmless cow. Let her drink water and eat grass, 
Om! 1 let her loose.”* ` 

The next operations are to dig a trench, arrange fuel 
thereon, wash, shave, and pare the nails of, the corpse, and 
place it on the pyre along with the widow of the deceased. 
They were probably performed without the aid of any 
mantra, for the Áranyaka does not allude to them. The, 
trench, according to Ás'valáyana, should be twelve fingers 
deep, five spans} wide, and as long as the corpse with its 
hands uplifted. The corpse, in the opinion of some, should 
be disembowelled, and. the cavity filled with ghi—a remi- 
niscence, probably, of some primitive process of embalming. 
When placed on the pyre, it should have in its hands, 
if a Bráhman, a bit of gold, if a Kshatryfa a bow, if 
a Vais'ya, a jewel. The wife should lie down on the left 
side of the' corpse according to Baüdháyana and Sáyapa. 
Ás'valáyana recommends that she should be placed near the 
head on the north side; The chief mourner, or he who is to 
set fire to the pyre, should then address the dead saying, *O 
mortal, this woman, (your wife), wishing to be joined to you 
in a future world, (iz, to obtain the Patiloka, or the region of 
husbands) is lying by thy corpse; she has always observed 
the duties of a faithful wife ; grant her your permission to 
abide in this world, and relinquish your wealth to your descen- 
dants.”} A younger brother of the dead, or a disciple, or a 


* साता रुट्राणां दुता वसूना^ स्व॒साऽऽदित्यानामस्टृतस्य नाभि: | 
प्रणवोच चिकितुषे जनाय मा गसिभागासदितिं afar | पिवत्रूदकं तुणा- 
aq | ओखत्मुजत I € 

+ Aratni extending from the thumb to the tip of the index finger, 

+ इयं नारो पतिलोकं carat निपद्यत उप त्या मत्य पेतं । विश्व 

टेक GE 
प्राणमतुपाकयन्तो तसे प्रज्ञां द्रविणञ्चेह fw 


[ 136 ] ; 


servant, should then proceed to the pyre, hold the left hand 
of the woman, and ask her to come away, saying, “ Rise up, 
woman, thou liest by the side of the lifeless; come to the 
world of the living, away from thy husband, and become the 
wife of him who holds thy hand and is willifg to marry 
thee,"* In a subsequent mantra, she is to be asked to bring 
away the bit of gold above alluded to, from the hand of the 
corpse. The words for the purpose are—“ For the promo- 
tion of thy wealth, and glory as a Bráhman woman, and 
beauty and power, take the gold from the hand of the dead, 
(and abide) in this (region); we (shall dwell) here well- 
served and prospering, and overcoming all presumptuous 
assailants," The scholiast of Ás'valáyana says the remover of 
the widow, and not the widow, herself should take the gold, 


. * उदी नायेभि जीवलोकमितासमेतख्तग्रेष एव्हि | wenn 
दिघिषोस्वमेतत्मत्युर्जनित्वमभिसस्बसूव ॥ 
हे 'नारि' d ‘care’ गतप्राणं, wa पति. sud" ste शयनं 
करोषि, 'उदोष्व' थस्मात्मतिसमो प्रादुतिऽठ | 'जोवलोकम भि’ जीवन्त' nfa- 
समहमभिलच्य, Uy sumo a’, gaug पाणिसाहुत्रतः fz- 
fant: एुनवित्राक्षेच्छो; पत्यः, "aq, afia” maa “अभिसम्बभूव' 
erfassen न सम्यम्‌ ma fg Il 
The Rig Vedic reading of this verse has been given on p. 123. 
ह ` E 3332 8 a 
T QIU हस्तादाददाना wag fur AGU तेजसे बलाय | चल्न व 
wafay वयर सुशेत्रा विश्वाः qat अभिमातो येस | 

This verse does not occur in the roth Mandala of the Rig Veda, but the coun: 
terpart of it, in connexion with the bow, occurs with a different reading, as shown 
on page 124, The difference, however, is slight. 

Dr. Max Miller renders the last as follows : « 1 take the bow from the hand 
of the dead, to be, to us, help, glory, and strength. Thou art there, we are still 
here, with our brave sons 3 may we conquer all enemies that attack us,” Dr. 
Wilson's version is slightly different in words, but is in Substance the same. 
“Taking his bow from the hand of the dead that it may be to us for help, for 
strength, for fame, XI say) here verily art thou, and here are we : accompanied by 


our valiant descendants may we overcome all arrogant adversaries,"— Jour, R. 
As, Soc, XVI, p. 202, 
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and that in the event of his being a slave, this and the two 
preceding mantras should be repeated by the chief mourner, 
and Wilson and Max Müller take it in the same sense; but 
Sáyana's comment is opposed to this interpretation.* The 
words to be addressed to a Kshatriya or a Vais'yá woman, 
are the same, the words bow and Jewel being respectively sub- 
stituted for gold, and Kshatriya and Vais'ya respectively for 
Brálmana. Under any circumstance the removal of the 
widow and of the articles is completed. The Aranyaka con- 
templates no alternative, and the Sütrakáras are silent on the 
subject, shewing clearly that when the Aranyaka was compiled, 
the inhuman practice of burning the living wife with her dead 
husband, had not obtained currency in the country, and as we 
know from the writings of Greek authors that the Satí rite 
had formed an important part of the Hindu funeral ceremony 
three centuries before Christ, and at least four centuries before 
that the Ramayana and the Mahábhárata, alluded to it, it 
may be presumed that our text dates fem at least eight cen- 
turies before the Christian era, The allusions in the Rámá- 
yana and the Mahábhárata may, possibly, be interpolations, 
and if so, the Áranyaka may be a century or two later, but 
that it was compiled long before the advent of Alexander in 
India, and that Baudháyana flourished before Bharadvája and 
Kátyáyana cannot be questioned. 

The gold put in the hand was emblematic of the wealth 
ofthe dead, which the living took from him, In the modern 
ritual seven bits of gold are recommended for the eyes, ears, 
nostrils and the mouth, bell-metal being substituted when gold 
is not available. The Greeks put an obolus in the mouth of 


* हे नारी त्वं “जिये” aagi, “age” नाहझणजात्यध', “तेजसे” 
"THU, “बलाय” शरोरबलाथ', "gau" ware, "ung" "सुवण'” 
“आद्टाना” सतो, ‘aaa’ लोके fas | Ga अपि ew लोके, gar 
BS सेवमानाः सन्तः, स्पुघः अस्माभिः सह स्सञ्गसानः;; frat अभि” 
मातो? weg way 'जयेभ' | 


Dace ci ASB. 


the corpse, and looked upon it as the ferriage (vatAov, 6av«y) for 
Charon. Similarly the Chinese place a bit of silver in the 
mouth of the corpse to enable the traveller to pay the toll to 
heaven. As the Hindus recognise the existence of a river 
(Vaitarani) in the way to another sphere, and this has to be 
crossed with great difficulty, it is possible that the original 
` idea for the placing of the gold in the hand was ferriage, 
which was subsequently, changed to emblematic inheritance. 
The sacrificial vessels which the defunct used to employ 
in his ceremonial rites, are now. to be placed on the different 
parts of his body ; the Agui-hotra-havant, filled with butter 
and curds, on the mouth ; the sruza spoon; broken into two, 
on the nostrils; two bits of gold or the butter spoon, (djyas’‘ruva) 
broken into two, on the eyes; the prdsitra-harana, broken 
into two, on the ears ; the 4apd/a pot, broken into fragments, 
on the head ; a pot-sherd on the forehead ; and, the chamasa 
spoon on the head. The mantra for the purpose consists of 
a prayer to Agni not td injure the chamasa spoon.* — Ás'valá- 
yana arranges the sacrificial vessels differently ; he places the 
Juli on the right hand, the z/a5/zt on the left hand, the 
splya, sacrificial knife, on the right side, the Agnihotra-havant 
on the left side, the gréuna on the teeth, the kapdlas on the 
head, the Z/;ruvd on the breast, the s'ruva on the nostrils, the 
présitra-harana on the nostrils, the chamasa and the pátri on 
the belly, the saz on the genitals, the pestle and mortar on 
the lower part of the thighs, the avai on the upper part of 
the thighs, the spa on the feet, and other vessels on the body 
as convenient. He says, further, that the fat of the slaugh- 
tered cow should be placed on the head and ‘on the eyes with 


*डूममग्न चमस' सा fagu: मियो Patea सोस्यानःं। pii 
यञ्चससो देवपान afaq देवा अमता माद्यन्तां | 
** Destroy n this spoon ; itis dear to the Devas and the performers 
of the Soma rites, s spoon is the drinking vessel of the Devas ; may the im- 
mortal Devas therefore make us happy.” 
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the mantra “ Agni, &c,” and her kidneys on the hands with 
the mantra *Ati," &c., her heart on the cardiac region, and her 
flesh and organs on other parts of the body ; and that in the 
event of the cow being let loose, imitations of her organs made 
with rice and barley meal, should be placed on the parts men- 
tioned ; the fat being replaced by cakes. The Aranyaka says 
nothing about these offerings, nor recognises any substitute, 
Possibly Baudháyana and Bharadvája have provided for them ; 
but I have not the necessary MSS. at hand to ascertain it, 
The Áranyaka, after arranging the sacrificial vessels, gives the 
mantra for covering the corpse with the raw hide of the cow, 
Which should be entire with head, hair and feet, the hairy side 
being kept uppermost. The mantra for the purpose is ad- 
dressed to the hide ; * Cuirass, carefully protect this body from 

` the light of Agni; envelope it with thy thick fat and marrow; 
holding this impudent Agni, desirous of seeing and consum- 
ing it by his vigour, allow him not to go astray."* 

Both the early Greeks and the Romans burned the arms 
of their heroes along with their bodies. 

The pile is now ready to be lighted, and a fire should be 
applied to it with the prayer: * Agni, consume not this body 
to cinders ; nor give it pain ; nor scatter around its skin or 
limbs! O Játavedas, when the body is fairly burnt, convey 
the spirit to its ancestors.”"+ A second prayer to the same 
divinity is due when the fire is in full blaze, but its purport is 
not very different. It is followed by an address to the organs 
of the dead. It says, * May thy organ of vision proceed to the. 
sun ; may thy vital air merge in the atmosphere ; mayest thou 
proceed, according to thy virtuous deeds, to heaven, or earth, 
or the region of water, whichever place is beneficial to thee ; 


* qmaaufe गोमिव्येवख uiu हव Aca पोवसा च | नेतृ त्वाष्टष्ण 


रसा AE षाणो दधद्दिधच्यन्‌ मयङ्कयात। 
f मैनसग्न विदहो माउभिशोचों aaas fufuut सा wat । 


यदा wa करवो जातवेदोःथेमेन प्रहिणुतात्‌ fraw: । 
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mayest thou there, provided with food, exist in corporeal 
existence,”* 

Ifinstead of a cow, a goat is brought with the corpse, it 
is to be tied with a weak string near the fire, so that it may 
break its ‘bond and escape. The chief mourner should then 
offer twelve oblations to the fire with a spoon made of palás'a 
wood, for which the Aranyaka supplies the necessary mantras. 
Nine prayers next follow, of which the first four are addressed 
to Agni, the fifth to Yama, the sixth to the Messengers of 
death, and the last three for a good region for the deceased, 
The one addressed to Yama describes him as having two 
dogs for warders at his gate. “King Yama, place this 
Spirit under the care of thy two four-eyed dogs, which guard 
the roads and your mansion, and whom men avoid : keep it in 
case, and free from disease.” The dogs are the offspring of 
Saramá ; long-snouted, self-satisfied, and exceedingly power- 
ful; they are the Messengers of Yama and roam about in 
search of men, The lax three prayers I shall give entire, ५1. 
Some purify the Soma juice ; others worship with clarified but- 
ter; others again follow true knowledge (madhu vidyd) in 
quest of felicity; may this spirit attain the same (reward), 
2. May the reward of those who fight in the battle-field, and 
of heroes who sacrifice their lives, and of virtuous men who 
grant a thousand gifts, await this spirit. 3. May the reward of 
those who in penance pass a blameless life, and of those who 
are gone to heaven by their penance, and of those who 
have performed most rigorous austerities, await this spirit.”} 

After this, leaving the funeral pyre to - 2117711“ fae funeral pyre to- smoulder, the the 


* सूय ते qaiea वातसात्मा द्याञ्च गच्छ पृथिवोंचच धर्मणा | «ur 
वागच्छ यदि aa ते ह्ितमोषधीष प्रतिति्ठा शरीरे; ॥ 

1 यो ते.खानौ यम रचितारौ eget पथिरचौ नुचक्षसा । ताभ्याः 
राजनू RA afa चाखा अनमीवज्च Afg ॥ 

1 सोम ud पवते थुंतमेक उपासते | येभ्यो ay प्रधावति ata- 
द्चिदेवामि गच्छतात्‌ | 
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chief mourner excavates three trenches to the north of the 
pyre, and, lining them with pebbles and sand, fills them with 
water brought in an odd number of jars. The people who 
followed the procession are then requested to purify them- 
selves by bathing in them; which being done, a yoke is put 
up with three palás'a branches, stuck in the ground, and tied 
at the top with a piece of weak string, and they are made 
to pass under it, The chief mourner passes last, and then, 
plucking out the yoke, offers a prayer to the sun, There- 
upon, the party proceed to the nearest stream, and, without 
looking at each other, purify themselves by bathing and a 
prayer to Prajápati. Ás'valáyana says nothing of the three 
trenches, but takes the people at once to the river to bathe, 
where “they immerse themselves, and on rising throw a 
handful of water into the air while they pronounce the 
name of the deceased, and that of his family. They then 
get out of the water, put on dry clothes, and after once 
wringing those that they had on before, they spread them 
out towards the north, and sit down there themselves till the 
stars are seen. Then the young ones walk first, and the old 
ones last, and when they arrive at their home, they touch, by 
way of purifying themselves, ‘the stone, the fire, cow-dung, 
grain, (tila seed) oil and water before they step in’* This 
part of the ceremony and the mourning which follows, have 
been described by Manu, Yájnavalkya and others, and need 
not be further noticed. The Aranyaka is entirely silent on 
the subject. £ 

For the ceremony of burial, the first operation is, the col- 
lection of the half-burnt bones, This should be done accord- 


ये युध्यन्ते mund. 
वापि गच्छतात्‌ | 
तपसा ये अनाधुष्यास्तपसा ये gras | तपो ये चक्रिरे महत्‌ anfa- 


Rafa गच्छतात्‌ ॥ 
* Journal Royal As, Soc., XVI, 213. 


आरासो ये agan: । येवा wywafarters fa- 
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ing to Ás'valáyana on the rith, 1 3th or 15th day of the wane; 
Baudhayána enjoins the 3rd, sth or 7th from the day of cre- 
mation. The dates ¢ritiyd, panchamt, and saptami are given 
in the feminine gender in the text, and cannot imply day, as 
in ordinary acceptance they indicate the age of the moon. 
As the ceremonies, however, of the tenth day are given in a 
subsequent part of the work, and the Prayoga noticed above 
names days, it is probable, that the morning of the 3rd, 5th 
or 7th day is meant, the ellipse in the sütra being supplied by 
the word Z//// in the sense of a day. The first act is to 
sprinkle milk and water on the cinders, and to strike on the 
heap with an udumbara staff to separate the bones.* This is 
done while repeating five mantras, ‘The cinders are then 
collected and thrown towards the south side, leaving the 
bones behind, Three oblations are next offered to Agni with 
a s'ruva spoon. Thereupon the senior wife is to come for- 
ward, and, with two bits of red and blue strings to which a 
stone is tied, to draw cat the bones with her left hand, saying, 
“Arise hence, and assume a (new) shape. Leave none of 
your members or your body. behind. Repair to whichever 
place you wish ; may Savit establish you there. This is one 
of your bones, be joined with the third (other bones) in 
glory ; having joined all the bones be handsome in person 3 
be beloved of the gods in a noble place.” The bones should 
then be washed and deposited in an urn, or tied up in a piece 
of black antelope skin. The urn or bundle is then to be 
hung from the branch of a sami*or palás'atree, Should the 


* Among the Greeks the pyre was, as soon as the body was burnt, extinguished 
with wine, The ashes were, “after having been sprinkled with wine and oil, 
preserved in urns, The Rémans used wine for extinguishing the fire, and milk 


and wine for sprinkling over the remains which were afterwards put into an urn. 


रं [ 143 1 


bones belong to a person who had performed a Soma sacri- 
fice, they should be burnt again; otherwise they should be 
buried. For the latter purpose, an urn is absolutely neces- 
sary, and after placing the bones into it, it should be filled 
up with curds mixed with honey, and then covered over with 
grass. Ás'valáyana recommends an urn with a spout for 
females, and one without it for males. Two mantras are 
given, one for pouring the mixture, and the other to be ad- 
dressed to its droppings. 

The material used for making the urn is nowhere men- 
tioned, but from ancient remains it is evident that, for the 
bulk ofthe people, and in early times, terra cotta was the ma- 
terial used, but for kings and other men of consequence soap- 
stone, marble, gold and silver were freely used, as was the case 
among the Buddhists, as also among the ancient Greeks and 
Romans. 

Subsequently a proper place having been selected, a 
funeral procession should proceed t6'it in the morning, and 
the chief mourner should begin the operations of the day by 
sweeping the spot with a piece of leather, or a broom of 
palás'a or sami wood. Then, yoking a pair of bullocks to a 
plough, he should dig six furrows running from east to west, 
and, saluting them with a mantra, deposit the urn in the 
central furrow, The bullocks should now be let loose by the 
south side, and water sprinkled over the place with an udum- 
bara branch, or from a jar. The covering of the urn is then 
removed, some aromatic herbs, sarvaushadhi, are put into the 
urn, and the urn is subsequently closed with pebbles and sand ; 
each of the operations being performed while repeating an 
appropriate mantra. A mantra should, likewise, be pro- 
nounced for every one of the opejations which follow, and these 
include, rst, the putting of bricks around the urn ; 2nd, the 
throwing thereon some sesamum seed and fvied barley; ard, 
placing some butter on an unbaked plate on the south side ; 


to dw arth, go We the voll above, go to the sky, go to 
quatum, go to heaven ; po. go to heaven, go to the quarters, 
९ Vo the shy, go to the veld above, go to the earth, or go to 
the Waters, wherever, embodied, thou canst live with the good 
LLLI रू * 

A few holes being now dag round the mound, the core. 
fey of barisi is completed, The operations, it will be seen, 
thoagh oft-erpeated. snd ६७७७००८ are ef the simplest. kiad 
Poble, the prayers are thrathe addressed for the sen: 
बक enjoyment and ese of the dead, and nowhere is 
any indication given of a desire for spiritual benefit, litera. 
| Man from the wheel of transom "ration. salvation, or bestitude, 
Wives sin # lightly locket sje, and the prayer for 
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the north of the fire, and facing the east, recite a mantra, 
while touching a red bull The women are then requested 
to put on collyrium with these words—* Let these women, 
who are not widowed, who have good husbands, apply the 
collyrious butter to their eyes; without tears, without 
disease, worthy of every attention, let these wives enter 
the house first”* The collyrium should be made of a 
substance called /raz£a£uda, which is brought from the 
Trikakut or triple-humped peak of the Himálaya, meaning 
cvidently the sulphuret of antimony or surmá of the 
Indian bazars, It should be applied with the three central 
unexpanded leaves of the kus‘a grass, which are thin, pliant, 
and pointed, like a camel hair brush, and answer the purpose 
better than the iron or stone style or bodkin which up- 
country women now use, The leaves being afterwards 
thrown away on a bundle of that grass, while repeating a 
mantra, the party proceed towards the east, leading the bull 
and saying: “These men, forsaking the dead, are returning, 
This day we invoke the gods for our good, for success over 
enemies, and for our merriment. We proceed eastward, 
having well sustained long lives.” 

` The last of the party, who is the chief mourner, should then 
recite another mantra, and with a sami branch efface the foot- 
marks of the bull that precedes the party. On the departure 
of the last man, the Adhvaryu should place a circle of stones 
behind him as a wall to prevent death overtaking those that 
have gone forward, praying—" I place this circle (of stones) 
for the living; may we and others not go beyond it in 


*डूसा नारीरविधवाः सुपत्नीराझ्भेन सर्पिषा सस्मशन्तां ganat 
अनभोवाः PAI आरो हन्तु जनथो योनिरस || 
इसे जोवा वि स्वतेराववर्तित्रभ्रज्ठद्रा देतिनो अद्य | माङ्गोऽगामा 
न्टतये हसाय द्राघीय arg: प्रतरां दधानाः ।| Compare v. 7, p. 123 
This verse, in the original, occurs a little before the one about the applica- 
tion of the collyrium, I have displaced it for the sake of consistency 
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mid-life; may we all live a hundred autumns, driving death 
away by this hill"* The party then repair to the house 
of the chief mourner and feast on kid and barley, cooked 
for the purpose. Separate mantras are given for the eating 
of the two articles. The meal will remind the classical reader 
of the Roman feria novendiales which took place on the 
oth day after burial or cremation, The Greeks held the feast 
immediately after the cremation, and at that the survivors 
extolled the worth of the deceased (zam mentiri nefas habe- 
batur). The Egyptians had the eloge before the burial. 

The most important of all the mantras above quoted 
is the one which is intended as a direction to women to put 
on collyrium. It was first translated by Colebrooke, in 1795, 
as “the only Vaidik authority for the rite of Sati.” Before 
him the compiler of the twenty-eight Tattvas had quoted 
it for the same purpose, and no doubt thousands over thou- 
sands of deluded women, in the moment of their greatest 
grief, have been sent to the blazing Pyre with this miserable 
passport to heaven. Dr, Wilson was the first to suspect, in 
1856, in a paper published in the Journal of the Royal 
Asiatic Society (Vol. XVI, pp. 2011), that “it had reference to 
some procession, one possibly accompanying the corpse, but 
had nothing whatever to do with consigning live females to 
the fire ;” and, for a guess, it was as close as it well could be, 
The late Sir Raja Rádhákánta Deva wrote a reply to this 
paper in 1858, and in 1867, in a foot-note about three times 
larger than the paper to which it is ‘attached, a writer, in the 
same periodical, (Vol. II, N. S, pp. 184-191,) entered into 
an elaborate, verbal and punctilious criticism, but the ceremony 
for which the stanza was intended, or to which it was applied, 
was left undetermined. In Raja Rádhákánta's letter to 
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Dr. Wilson, a quotation was given from the Sutras of Bha- 
radvája which gave the real clue to it, but none noticed it 
at the time, The true bearing is now made manifest, for, 
I belive, few will venture to question the authority of Bau- 
dháyana in such a matter. His words are—athaitdh patnayo 
ayaue sarpishd sammrisanti: “Now these women smear 
their eyes with butter" Bharadvaja says, séréudm: anjalishu 
sampatdnavanayatimdndririti : "For placing of the sampáta 
in the hands of the women the mantra Zmié ndrth, &c." 
According to Ás'valáyana, the verse should be repeated by 
the chief mourner when looking at the women after they 
have applied the collyrium : ¿wá ndrtravidhavdh supatuiri- 
tyanjánd tksheta, This difference is due evidently to the 
authors belonging to different sákhás. Anyhow, it is abun- 
dantly clear that the verse was not intended to recommend 
self-immolation, but to be addressed to female mourners, 
wives of kinsmen, having their husbands living, not the widow, 
to put on collyrium, oto look at them after the operation, 
The Prayogakdra says, tatah sampátapátramáddya sabhatri- 
hastrindm anjalishu sampdtam avanayati, “then taking the 
sampátapátra he places it on the hands of the women who 
have husbands, with the mantra df, &c.” 

The reading of the stanza appears differently in different re- 
censions. According to Raghunandana, as given in the Seram- 
pur edition of his works, and in my MSS. it is as follows -— 


इमा नारीरविधवाः छपल्लोराञ्जनेन सिषा संविशन्त | 
अनखरो5नमोरा सुरक्षा ग्राराहन्त जरयो निमग्ने ।। 
Colebrooke's version, apparently taken down from hear- 
say, has— » 
दमा नारोर्‌ द्यवविधवाः सुफत्रोर्‌ अञ्जनेन afiat संविसन्तु विभावसु' 
चनस्रोनारिरा : ata आरो इन्ठ जलयोनिमृ अग्ने | 
Professor Wilson's reading, quoted from the tenth Man- 
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dala of the Rig Veda, differs materially from these: as given 
on page 124, it runs thus : 
इमा नारीरविधवाः सुपत्नीराञ्जनेन सर्पिषा संविशन्तु 
सअतश्रवोऽनसोवाः सुरल्लाराहन्त जनयो योदियिस्रे |. 

Dr, Max Miiller accepts this reading, correcting only 
surathdrohantn into suratud á rohantu. Our text, as quoted 
on page 146, and founded upon six manuscripts and the 
concurrent testimony of the Sütrakáras, differs in one impor- 
tant particular, It replaces the last word of the first line, 
saftuis'antn, usually translated “let them enter," by sammri- 
santam, “let them smear.” It changes also suratnd “well 
ornamented,” into sus‘evd * well-served” or worthy of every 
attention. 

With such differences in the text, it is not to be won- 
dered at that the English renderings which have been, from 
time to time, published, should be markedly different. Cole- 
brooke was the first to take the stanza in hand, and he 
translated it into—* Om. Let these women, not to be wi- 
dowed, good wives, adorned with collyrium, holding clarified 
butter, consign themselves to fire. Immortal, not childless, 
nor husbandless, well adorned with gems, let them pass into 
fire, whose original is water."* Ward, Macnaughten, Ráma- 
mohana Ráya and others have adopted this reading, and 
given translations more or less different from cach other, 
But as the reading itself has not yet been traced to any 
authentic MSS. of the Vedas, it may be dismissed without 


further notice. 
Wilson's translation runs thus : * May these women, who 


are not widows, who have good husbands, who are mothers 
enter with unguents and tlarified butter: without tears 
without sorrow, let them first go ip into the dwelling”} Max 
Müller's rendering is nearly the same. He writes— 


* As, Researches, IV, p. 213, + Journal R, As, Soc, XVI, p. 202. 
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* Es treten ein die Fed mit Oel und butter, 

Nicht Witwen sie, nein, stolz auf edle Männer. 

Die Mütter gehn zuerst hinauf zur Státte, 

In schönem Schmuck und ohne Leid und Thránen.* 

The’ writer of the foot-note above alluded to, adopts 
Max Müller's reading, but attempts to improve upon his 
translation by the following :—“ Let these women, unwidow- 
ed, having good husbands, and with anointing butter oz their 
eyes, enter their houses. Let the mothers, untearful, unmiser- 
able, possessed of excellent wealth, go up to the house first.” 
He adds “I have here followed Sáyana, save in not rendering 
आ ga by “approach,” amwa. What is meant by यानि, 
Sáyana's “house,” is not obvious, 

The most material error in the above translations is due 
to Sáyana. That great commentator, when he took up the 
Rig Veda, depended more upon the lexicographic meanings 
of words than upon the relation of the mantras to the cere- 
monials of the YajüroVeda, and hence many discrepancies 
are to be met with between his interpretations and those of 
the ancient Sütrakáras, and sometimes in his own interpre- 

tations of the same verse in the Rig, the Yajür and the Sáma 
Vedas. Nowhere is this more prominently apparent than in 
his commentry on the stanza under notice, in the Rig and the 
Yajur Vedas, When he met with it in the former, he wrote: 
इमा नाशीरिति। afamat: we: पतिः अविगतपतिका: strga 
ZAT: | सुपत्नीः योभनपतिकाः इमा नारी: ना आझनेन सच्यतो झन- 
साधनेन सपिप्रा WAT STRAAT: सत्यः संविशन्तु aeg प्रतियन्तु स्व - 
RFI प्रविगन्तु तथा अन्व: aaa: असूटत्यः अनमीवाः अमीवा 
रोगस्तदू ज्जि ता मानसदु खबज्ज ता इत्य: | grat: शोभनधनसचक्षिताः | 
जनयः जनयन्यपत्येमिति जनयो भार्याः ता ag aaki प्रथयत ur 
योनि es) आरे इन्त amag) देैराद्किः प्रेतपल्ोसदीष्व नारीत्यः 
नया HA aT गादुत्यापरयेतू सूल्रितञ्च॥ 


* Zeitschrifi, Baad, IX, p. XX 


tch d + Journal R, As, Soc., N. Si, 
Vol. HI, p. 185, 
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Subsequently, with the light of Baudhayana, Bharad- 
vája and Hiranyakes'i he perceived the true bearing of the 
stanza, and then interpreted it thus :— 

इमा नारोः' एतास्त्रियः, afat: चेयर चिताः, wait; शोभन- 

पतियुक्ताः सत्यः, MAAT अश्जनक्षेतना, ‘सिषा’, सम्म शन्त’ चक्षपी 
सस्मुशन्त | teras अचझुरक्षिताः, 'अनमोवाः' रोगरह्चनिता:, 'खुशेवाः 
a3 सेवित' योग्याः, 'जनयः' जायाः, Cond? इतः uz, “योनि' खस्यानं, 
"aere प्राम वन्तु ।। 

That the last is the most consistent rendering may be 
accepted without hesitation. 

The meaning of the stanza, word for word, would be émdh 
“these,” rh, irregular plural nominative of zr, “w omen,” 
alluding to the ladies of the kinsmen who have assembled at 
the ceremony ; the regular form is ndryak. The women have 
for predicates, avidhavah “not widows,” or * unwidowed" and 
supatnt, “having good husbands.” (supati). Those who apply 
the stanza to concremation explain the first word by “not to 
be widowed,” a meaning which it cfhnot be made to bear, 
there being neither any rule nor analogy to support it. The 
next word, é/dnena, is an adjective qualifying sarpishd, both 
in the instrumental case, meaning “with collyrious butter.” 
The verb necessary for these elements should be one which 
means applying or smearing, and this is what we have in 
sammris'antám, “let smear," from the root mris “to smear,” 
The Rig Vedic reading 'sazvzs'antu, from the root wis “to 
enter," can have no relation to the instrumental, except as 
entering with the butter applied to the eye, in which case 
the ordinary plan would be to convert the two words in the 
instrumental case into one epithet, serving as an adjective 
to the nominative, women. e 

It is, therefore, probable that {he root v/s' had, in ancient 
times, the meaning of decorating or putting on, as we have 
now the same root used to indicate “ dressing, vesa whence 
७0% “a woman who lives by her dress,— a harlot.”  Yáska 


=. 
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adopts this meaning when he includes ves-27 among the verbs 
for ornamentation, Adéntikarma. Sáyana, not perceiving this 
when he commented on the Rig Veda, took the word in its 
ordinary signification, and so interpreted the stanza as to 
make the women first enter their own houses—sagrihdn prinis’- 
antu, and subsequently the house ‘Joni, of the chief mourner ; 
in so doing-he had to supply what he supposed was an ellipse, 
and thereby entirely to mislead his readers, The new reading 
of the word in the Aranyaka now leaves no doubt on the 
subject, 

The words of the second line anas‘ravdh, * tearless,” 
anamizáf, “ diseaseless,” or free from pain either of body or 
mind, (it has been loosely rendered in one of the above quo- 
ations by “not miserable,”) sus‘evdh “well served,” all refer 
to, and are epithets of, janayah ५ wives,” which follows, In 
the Rig Veda the last epithet is changed to suratndh ५ well 
tornamented” without in any way altering the construction 
The verb is drohantu,™ let ascend” or “ proceed,” and agrees 
with the nominative Janayah, “wives.” The dative is jonim, 
“to house” in the singular, the house of thé chief mourner, 
where they are to partake of a feast, and not that of the 
females. The last word agre, “first or foremost," is an 
adverb qualifying the verb drohantu, the female mourners 
preceding the men. 

The words anjanena sarpishá have confounded all the 
European translators, Wilson has rendered them into “un- 
Suents and butter, and Max Müller into “oel und butter.” 
One has dropt the word dnjanena and used only “butter :” he 
is particular in reminding his readers that he has followed 
Sáyana, but his assurance must be received with some reser- 
vation, for the Scholiast neibher omits the firt word nor is re- 
miss in explai "we it; his words are anjana-sddhenena sar- 
dpishé “with butter for making collyrium” -or anjanahetuná 
sarpishá “with bu iter the source of collyrium,” that is, as I 
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have rendéred, * with collyrious butter," or collyrium made 
of butter, the-other clement of the unguent being, as stated 
ina subsequent mantra, a mineral of the name of traikakuda, 
which I guess to be sulphtret of antimony or suryf¢. The 
object of the mantra is to prohibit the use of the ordinary 
collyrium, which is differently made. The usual practice to 
this day is to smear a little butter or oil in the bowl of a 
spoor, and to hold it over an oil lamp, so that a quantity 
of lamp-black may be deposited on it, and when the two are 
mixed together with the fingers, they constitute the collyrium, 
The sulphuret is still used in the North-West Provinces, 

The second mantra to Which I wish to draw the atten- 
tion of the reader is the one with which a brother, student, 
or servant of the deceased is to remove the widow from the 
pyre; inasmuch as it clearly shows that the widow at the 
time was not burnt, but taken to abide in the land of the living, 
and to marry, if she liked. That the eemoval was positive 
and final, and not nominal, is evident from the rules of the 
Sütrakáras, Baudháyana says, “He who „approaches her 
should, holding her by the left hand, take her up?” tan prati- 
gatah sauye bindvabhiptdyotthipayati, This is done after 
obtaining the permission of the deceased by a formal mantra, 
(ante p. 135), and on the 3rd, 5th or 7th day after the crema- 
tion, the widow, or the eldest widow, if there should happen 
to be more than one, is expected to 80 to the burning ground, 
and to collect the bones of the dead with her left hand. Ás'va. 
layana is equally precise, and adds that, should the widow be 
removed by an old Servant, the chief mourner should repeat 
the mantra (Karttá erishale japet. Sütra, 4, 21 9. The author 

_ of the Prayoga, it is true, takes this direction to apply to 
pregnant women only who should ‘not be burnt aliv but his 
authority in such a case is of little value, when /ópposed to 
that of the oldest Sütrakáras, and the evident purport of the 
mantra. dt may be also observed that the widow is to take 
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away the gold, bow and jewel, which are put into the hands 
of the Bráhman, Kshatriya and Vaísya dead, respectively— 
with which, according to a subsequent mantra, she is to live in 
wealth, eplendour and glory in the society of the remover, in 
this world, and this she could not do, if she were immolated. 

The mantr4, as giveh in our text, (ante page 136), is slight- 
ly different from the stanza in the Rig Veda, (aw/e p. 124.), 
and quoted by Wilson and Max Müller in the papers above 
alluded to; the words 67657 and abhisamvabhiva of our text, 
' being replaced by gatdsu and abhisamvabhitha. The words, 
however, are synonymous, and therefore the difference is of 
no moment. The second word, a verb, is, in the Rig Veda, 
inthe third person, dual irregular, having for its nominative 
tuañ “thou,” understood, and in our text it is in the third 
person singular, both may therefore be taken as Vedic pecu- 
liarities, 

The most important word in the mantra is didhishu, 
which Sáyana, when commenting on the Rig Veda, took to 
imply impregnation didhishoh garbhasya nidhdtoh, In the 

ranyaka he accepts it in its ordinary, well-established dic- 

tionary meaning of a man “who marries a widow,” or “the 

second husband of a woman twice married,” as Wilson gives 

it. The result is a material difference in the meaning. The 

version given by Wilson is as follows :—“ Rise up, woman, 

come to the world of living beings, thou sleepest nigh unto 

the lifeless. Come: thou hast been associated with mater- 

nity through the husband by whom thy hand was formerly 

taken.”* Max Müller's reading is closely similar, He writes— 
“ Steh auf, o Weib ! Komm zu der Welt des Lebens ! 
Du schlifst bei einem Todten—Komm hernieder ! 

, Du bist genug jet Gattin ihm gewesen, 

nyse losing Sie: m, der Dich wählte und zur Mutter machte." 

In my xersion, following Sáyana's second and more re- 


* Journal R, Ag, Soc., XVI., p. 202, + Zeitschrift, IX., p. vi. 
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cent commentary, I take the word hastagrdbhasyae “of him 
who holds thy hand," and the other predicates in the present 
tense, and the Z/Z//is/ in its crude sense, and apply them to 
the party who holds the widow's hand while lying on the 
pyre. This appears the most consistent and in keeping with 
the whole ceremony, and therefore preferable to referring 
them to the dead. The only objection to this reading is to 
be found in the fact that the verb is in the past perfect tense, 
but, seeing that Pánini has laid down more than one special 
rule for the use of the past for the imperative (Linarthe let 
2, 4, 7, &c.,) and Sáyana has accepted the same, it is perfect- 
ly immaterial. Ina pamphlet on the impropriety of widow 
marriage, lately published by some of the Professors of the 
Benares Sanskrit College, the word jévalokam “the world of 
living beings" has been rendered by martyalokdt anyam, 
“other than the.region of mortals,” but such a meaning is 
not admissible either by any positive rule, or by analogy. 
Sáyana renders it, in one place, by—“&he region of the living 
sons and grandsons,” jfvdudm putrapautrddindm lokam, and 
in another, by “aiming at the region of the living creatures,” 
jlvantam prdnisamihamabhilakshya. Other interpretations 
of the Professors are equally open to question, but it is not 
Necessary to notice them. That the re-marriage of widows 
in Vedic times was a national custom can be easily establish- 
ed by a variety of proofs and arguments; the very fact of 
the Sanskrit language having, from ancient times, such words 
as didhishu, “a man that has married a widow,” parapirvd 
“a woman that has taken a second husband,” pannarbhava, 
“ason of a woman by her second husband,” are enough to 
establish it; but it would be foreign to the subject of this 
paper to enter into it here, y 
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APPENDIX. 


ON THE ORIGIN OF THE MYTH ABOUT 
KERBEROS. 


Hades occurs in the Sanhitd of the Rig Veda. Yama, 
the regent of that region, it is said, had two canine 
attendants, each having four eyes, and these brought the dead 
from the earth to the nether regions. The passages in which 
they are mentioned are short, and sometimes obscure, but their 
purport is clear enough, The most important of those pas- 
sages runs thus : “(O Agni) hasten on by an auspicious path, 
avoiding the two, four-eyed, brindled dogs, the offspring of 
Saramá. Then approach the bountiful Pitris who dwell in 
festivity and with Yama. (O Yama) place the spirit under 
the care of thy two four-eyed dogs which guard the roads 
and thy mansion, and whom men avoid ; and keep it in ease 
and free from disease. The two brown messengers of Yama, 
broad of nostrils, delighting in other's life, and of great 
power, wander about among men, May they give us again 
the auspicious breath of life, that we may again behold the 
sun,” (R. V. X, XV. v.v. 10—12). These are quoted in the 
Yajur Veda, and their counterparts occur in the Atharva 
Veda. The later literature of the Hindus casually, but very 
obscurely, refer to them. Thus in the Mahábhárata, Yudhis- 
thira, in his way to heaven, is said to have been lead by a dog. 
These dogs are either called S'vánau “two dogs,” or Sára- 
meyan, “the two sons of Saramá," the Dawn. 

In B k mythology the story of the dogs occurs repeat- 
edly, and is Well-known to classic scholars ; but for purposes 
of comparison ijs necessary that a few of its salient points 
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should be noticed here, The oldest notice of a dog as tle 
warder of Hades is to be found in the Iliad of Homer where 
Héraklés refers to his * Haling out hateful Pluto’s dog from 
darksome Erebos 

६६ 'Epéfevs ü£ovra kýva ०7०१५०० " A (86० (8, 368.) 

In the Odyssey (XI, 626) the subject is referred to when 
Héraklés tells Odysseus that his sufferings are but a reflec- 
tion of the toils which Héraklés himself had undergone, 

* Of all which one was, to descend this strand 

And hale the dog from thence. He could not think 

An act that danger could make deeper sink, 

And yet this depth I drew, and fetch'd as high, 

As this was low, the dog."—( Chapman's translation.) 

In neither place the name of the dog is given; but 
Hesiod (III, IT) calls him Kerberos, and assigns him fifty 
heads. Apollodoros, Euripides and Virgil reduce the number 
of heads to three ; while some poets prefer to call the animal 
“ many-headed " or “ hundred headed"e(Horat., Carm. II, 13. 
34. Tzetz. Lycoph. VI, 78. Seinec. Herc. fur. 784). Apollo- 
doros says that the tail of this animal was formed by a serpent, 
and the mane by a number of snakes of various kinds. It was 
begotten by Typhon and Echidna. Hesiod describes another 
dog of the same parentage, and assigns him to Geryones (293), 
Thus the Greeks had two dogs, the counterparts of the Vedic 
Sárameyau. Orthros was the shepherd’s dog which Héraklés 
destroyed, and was frightful enough to be reckoned a monster 
whose destruction would reflect credit on the great hero: the 
feat represents his eighth labour. This dog is the counterpart 
of the Vritra of the Vedic legend. He did not, however, at- 
tain to any distinction, and was soon forgotten. Kerberos 
on the other hand, played a prominent part in Hellenic my- 
thology. As the three-headed monster watching the gate of 
Hades, he was very much dreaded, and X. a Wg, like every 
other dog, was detested by the Greeks. > 
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^ The belief was that he did no harm to those who entered 
the mansion of Pluto, but tore up those who attempted to 
escape from it. This is, however, not in keeping with the 
legend which says that he growled fiercely when Orpheos was 
entering the portals of Hades, and had to be lulled by. the 
enchanting music of that gifted harper. One of the greatest 
feats of Héraklés was the dragging out of the monster from 
his nook, and this could not be effected without the assistance 
of such divine personages as Athéné and Hermés. 

The three heads of the animal were not peculiarly its 
own, for Hermés had the same number of heads, whence his 
name * Trikephalos, and so had Hekaté ‘triformes,’ Accord- 
ing to Bryant the meaning of Kerberos is darkness (epeBos)— 
the darkness of Hades, or of night, the Sanskrit equivalent 
being S'arvara or Sambara, night slain by Indra. 

In Norse legends—as in Baldur's Dream in the elder 
Edda—the animal is described as “ spotted with blood on his 
front and chest." = 

In the Vendidad it finds a prominent place; nor was it 
unknown among some of the Turanian and Semitic nations, 

The belief in it turns up, curiously enough, among the 
Algonquin tribes of the North American Indians, who say that 
at the further approach of the snake bridge across the river of 
the dead there is a warder in the form of a great dog.* 

Local colouring and minor details apart, the myth is the 
same everywhere, and its wide dispersion bespeaks its ex- 
treme antiquity, 

But what it means has not yet been satisfactorily settled. 
According to some, Kerberos is a symbol of all-devouring 
time, and the three mouths of the animal represent the 
present, the past, and the future. Milton accepted it in the 
sense of f NEM conscience, which preyed within him for his 
past misdeeds. Others believed it to be the symbol of earth, 


* Tanner's Narrale, p: 290; Schooleraft’s Indian Tribes, III., 233. 
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or of the human passions, the victory of Héraklés denoting 
the conquest which he achieved over his passions. Bryant 
takes Kerberos to be the name of a place—and it signified 
the temple of the sun, deriving it from Kir-abor, “the place 
of light” The temple was also called Tor-caph-el, which it is 
alleged changed to Trikephelos. 

The latest theory is that it is an offshoot of the far- 
reaching solar myth which peopled the eastern and the wes- 
tern heavens with such an endless variety of gods and god- 
desses. According to this theory, the gloom of the morning 
and the evening represents the two dogs.* The learning, 
ingenuity and tact with which this theory has been worked 
out leaves little to be desired. Philological evidence on the 
subject is overwhelming, and the coincidences are most 
remarkable, And yet the enquiry does not seem to be com- 
plete. The myth of Kerberos may be due to Saramá— 
Echidna, the prolific mother of so many romantic stories, 
But the question remains, why was fhe story elaborated ? and 
what gave occasion to its repulsive character? The dawn is 
justly associated with everything that is charming and full 
of life; why should it be brought into contact with death and 
destruction?  Divested of its mythological surroundings, the 
substance of the story is made up of the presence of dogs at 
the time of transition from life to eternity; this is ill ex- 
plained by the melting of the gloom of night by the appear- 
ance of dawn. The dog is made the son of Dawn, or dark- 
ness proceeding from light, and not light proceeding from 
darkness. Solar influence, moreover, always typifies exuber- 
ant vivification, and not death, It is by itself quite inexpli- 
cable why the glorious apd resplendent Dawn should bring 
forth two ugly puppies. If,we take man's life to be the 
counterpart of the life of the sun, in dawning beauty, in 
pides glory, शक cati and the 9220 of the sunset glory, in evening death, and the myth of the sunset 


* (Max Müller, 'Science of Language, Secchd Series p. 478) 
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to represent the close of life, the dogs could searcely be 
called the sons of Dawn, for they would come with the 
gloaming, and not with the rising sun, It may be said that the 
word Üshá = Dawn is used for all the three stages of the 
sun’s course, and the succession of the night to the resplen- 
dence of the setting sun is what is meant by the affiliation ; 
but neither Saramá, nor I fermés, nor Echidna, is associated 
with the gloaming. I am disposed to think, therefore, that 
the solar theory is not by itself sufficient to solve the ques- 
tion. There was something else—something gross and mate- 
rial—in the life of the ancient Aryans which gave rise to the 


story, and which was subsequently associated with the current 
solar mythology. And this something I fancy was connect- 
ed with the funeral rites of the time. 

In the most primitive state of human society the sim- 
plest and most convenient mode of disposing of the dead 
was to fling it into the nearest jungle or wild place, either to 
rot there, or to be eaten lp by wild animals, Carrion birds, 
jackals, foxes and dogs were the animals which were attract- 
ed by such castings, and dogs, which had been domesticated 
at a very early age, were necessarily associated with the dis- 
posal of the dead, In this plan of funeral the element of 
chance predominated, for it was quite uncertain when the 
destruction would be completed by stray animals, To obviate 
this uncertainty, the most primitive form of funeral was, it 
would seem, at one time so far modified as to facilitate the 
consumption of the dead in a short time by enticing wild 
dogs, or employing domestic dogs, for the purpose. Such an 
expedient would not be by any means extraordinary. In the 
Present day the Pársís carry vultures to such places where 
there is none, in order that thsy may be ready at hand to 
consume the dead in their Towers of Silence, Such entice- 
ment, or ps ent of dogs, often repeated would consoli- 
date into a tribal oNvational custom, and the cutting up of 
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the corpse to facilitate rapid consumption would be an in- 
novation that would be easily introduced. 

That such a horrible form of funeral did obtain, and still 
obtains, in some places is unquestionable. According to Hero- 
dotus (Lib. 1.) *the body of a male Persian is never buried 
until it has been torn either by a dog, ora bird of prey. That 
the Magi have this custom is beyond a doubt, for they practice 
it without any concealment.” (Rawlinson's Herodotus, I, 
S. 140). We have the authority of Strabo (Lib. XV.) to 
show that the practice of exposing corpses to be devoured 
by dogs was current among the Sogdians and the Bactrians, 
who on this account named their dogs “buriers.” Cicero 
noticed the same among the Hyrcanians, He says—“ In 
Hyrcania plebs publicos alit canes; optimates, domesticos. 
Nobile autem genus canum illud scimus esse, Sed pro suá 
quisque facultate parat, a cuibus lanietur : eamque optimam illi 
esse censent sepulturam." (Quart, Tuscul, Lib. L, 45.) The 
same custom also obtained among the"Parthians, and Justin 
says "Sepultura vulgó aut avium aut canum laniatus est." 
(Lib. XLI., cap.3) Prejvalsky has seen it among the Northern 
Mongolians, where *the dead bodies, instead of being in- 
terred, are flung to the dogs and birds of prey. An awful 
impression is pruduced on the mind by such a placeas this, 
littered with heaps of bones, through which packs of dogs 
prowl like ghosts to seek their daily repast of human flesh." 
(Mongolia, translated by E. D. Morgan, L, p. 14.) Horace 
della Penna, a Capuchin friar, found at Lhassa, in 1719, 
the pratice of cutting up corpses to be given to dogs to be 
very common, and Abbe Huc found it among the Tibetans 
only a few years ago. At the last named place M. Huc noticed 
four different forms of sepulture, ef which he says, *la quat- 
riéme, qui est la plus flatteuse de toutes, consiste à couper 
les cadavres par morceau et à les faire manger “aux chiens, 
Cette dernière methode est la plus courue.” “A reminiscence 
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of this practice is still extant among the Parsis. Their 
funeral ritual requires that when a corpse is brought to the 
Dakhmá, or the place where it is to be given up to vultures, 
it should be first exhibited to one or more dogs, which, I 
noticed at Bombay, are kept there for the purpose. This 
ceremonial is called Sagdid, and is strictly observed, as it is 
enjoined in their scriptures, (Vendidad Farg. VIL, v. 3.) 
That this is a relic of the former detestable custom noticed 
by Herodotus is evident from the fact of the said scriptures 
enjoining the exposure of corpses on tops of hills that dogs 
and carrion birds may see and devour them, (Vedidad Farg. 
VIL, vv. 73, 74). 

And since this detestable practice exists now, and did 
exist three thousand years ago and earlier, there is nothing 
very presumptuous in the supposition that it existed among 
the Aryans in their common home in Central Asia, before 
their dispersion to Europe and India, between four and five 
thousand years ago. *From these Aryans the Pársís have 
derived their custom of giving up their dead to be devoured 
by vultures, and exhibiting them to dogs, and from them has 
come the myth of dogs at the portal of death. 

If on the strength of these arguments it could be assum- 
ed that the custom of consigning corpses to dogs did at one 
time prevail among the Aryans, the details of the myth could 
be easily and very consistently explained. The idea of 
Eurytheus sending Héraklés to destroy a dog that did 
not exist on earth, and consequently did no harm to any- 
body is very fanciful, not to say an unmeaning one, But if 
the above theory be accepted, it would follow that the story 
isa mythical representation of Héraklés having been the first 
to set about putting a stop to,the barbarous practice of casting 
the dead t dogs, though the attempt did not prove ultimate- 
ly successful; S. according to the fable, Héraklés restored 
the dog to its place at the infernal gate, Not that Héraklés 
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was an entity, for even Herodotus rejected some of his ex- 
ploits on physical grounds, but he was the mythical embodi- 
ment of the good actions of man. Similarly the Orpheos 
myth would suggest the idea of the repugnance which men 
must have felt in allowing their loved ones (symbolised in the 
story in the person of Eurydiké) to be eaten up by such- 
hateful animals, and of an attempt—an unsuccessful one 
again—to put down that custom. It might be that the myth 
of Orpheos belongs to the same class with that of Bacchus 
recovering his mother Semelé from Hades, and of Ulysseus, 
Odin and others visiting Hades, in which the original idea is 
of Hades being accessible to mortals under certain circum- 
stances. The three or more heads of Kerberos may be ac- 
cepted as implying plurality, or many-sided watchfulness, or 
both; and the quadruple eyes of the Vedic legend typifies 
the same idea. The serpent’s tail and the snaky mane of the 
dog would be the instruments with which corpses were cut 
up into small morsels. The association of Kerberos with the 
Dawn by making him the son of Dawn = Saramá = Echidna 
implies that the removal of the dead in primitive times was 
generally effected at carly morn, It was so among the 
Greeks; it is still the case with the Tibetans ; and the Pársís 
generaly prefer the morning, though thy do not object to 
any time during the day, so long as the sun is above the 
horizon and can cast its rays on the corpse, 

Ancient Hindus absolutely prohibited cremation at 
night, and in a verse of Yama, quoted in the Nirnayasindhu, 
it is said, “Let not cremation, the first s'ráddha, and travel- 
ling be performed at night or at dusk, for if done they would 
be fruitless.”* This is not now strictly followed, and to pro- 
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vide for it, a later authority, the Skanda Purina, ordains that 
should the cremation be commenced at night it should not 
be completed until day dawns, so that the offering of water 
and other rituals may be accomplished in daylight.* The 
Karmapradípa restricts the offerings in: such cases to two 
pindas only, + The idea was carried further by declaring 
death at night to be unwelcome. Thus, in the Bhagavadgita, 
“Should a person die in gloom, at night, during the wane, 
or in course of the six months of the southern declension 
of the sun, he would go to the region of the moon, and 
then return to the earth, (but never attain salvation). Manu 
indirectly explains the object of the prohibition by saying 
that night is the time for sleep and day for work, and 
since the wane represents the night of the Pitris, and the 
southern course of the sun the night of the Devas, offerings 
at those times are not received by them. Most Smriti- 
káras have quoted these verses as authorities. 

With these elements at hand the construction of the 
myth would be perfectly intelligible, and the course of its 
development would be easily accounted for. That such was 
really the case it would be impossible in the present state of 
our information to assert with absolute certainty; but that 
the theory affords a natural and consistent solution of a very 
puzzling question, I am disposed to fancy, will be generally 
admitted. Were it otherwise, still there would be little to 
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oppose to the explanation here attempted. It is not neces- 
sary to look for entire and absolute consistency in all the 
details of the story. Neither Hindu nor Greek Mythology 
was a system designed to be consistent in all its parts. The 
fables took their rise from various causes, under ‘different 
circumstances, to elaborate particular facts or ideas, impres- 
sive sights or vivid impressions, play on words or poetical 
thoughts, and gradually they came to be digested, very 
crudely at best, as a system, Or as Max Müller very aptly 
says, “there were myths before there was Mythology, and it 
is in this, their original and unsystematic prevalence, that we 
may hope to discover the genuine and primitive meaning 
of every myth” * The question is, did the first germ of 
the story proceed from a very obtrusive fact a “ funeral” 
which was afterwards worked out into a story? or was it 
a mere poetical idea from the first start? and all I contend 
for is, that the former branch of the alternative appears more 
likely to be true than the latter. £ 


* ( Chips." 11., p. 147.) 


XII. 
ON THE SUPPOSED IDENTITY OF THE 
GREEKS WITH THE YAVANAS OF THE 
SANSKRIT WRITERS. 


The issues involved in the question, Similitude of the terms, Uinim, the most 
ancient form of Ionia—its meaning not applied exclusively to Greece, To 
_ myth, its origin. Homer's use of zones. Hebrew meaning. The senses in 
which Yavana is used in the Old Testament. Iaones in later Greek writers. 
Origin of Yavana in Sanskrit. Use of it by Panini, Manu, Mahábhárata, 
Vishnu Purina, Legend from the Mahabharata on the origin of the Yavanas. 
Amarakosha, Hemachandra. Patanjali. Menander. Dramatic works, 
Dasakumára-charita. Harsha-charita. Yavana noticed in the Smritis, 
Pali Yona, not used for Alexander in the As'oka inscriptions. Ideas sug- 
gested by the fact, Tendency of specific names to become generic. Ex- 
amples. Wasastronomy borrowed by the Hindus from the Greeks? Paulis'a- 
siddhanta, Weber's assumptions refuted, Kern declines to follow Weber. 
Manitho. Ptolemies, Locale of Yavana in Indian astronomical works. 
Summary. 
ERE the Greeks the people who were invariably indi- 
cated by the term Yavana in the writings of Sanskrit 
authors? This is a question which has presented itself 
in some form or other to almost every European orientalist 
in the course of his researches; and a good deal has 
already been written on the subject. Colebrooke, Prinsep, 
Wilson, Schlegel, Lassen, Weber, Max Miiller, and others 
have contributed, each from his own standpoint, his quota 
for a satisfactory solution of the question. There prevails, 
nevertheless, a variety of opinions about it, and the necessity 
exists for a reconsideratiog of the case. The leaning at 
present is th favour of those who believe the word Yavana to 
be identical NS em and to mean the Greeks, 
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1st. Similarity of sound of the Greek Jonia with the 
Persian Viindn, the Hebrew Javan, and the Sanskrit Vavana. 

2nd. The use of the word Jona, the Pili form of the 
Sanskrit Yavana, to indicate an Ionian Prince. 

3rd. References made in Sanskrit astronomical works 
to foreign treatises on astronomy, which, it is presumed, 
must have been Greck. 

4th, The intercourse of the Indians with the Greek 
successors of Alexander in North-Western India, 

None of these arguments, however, is of a character to 
suggest the inference proposed, much less to establish it as 
a positive historical fact. They all take for granted false 
majors and consequently lead to erroneous conclusions, 
What is required to be proved is, not that the Sanskrit word 
Yavana has been used to indicate the people of Greece, but 
that it means the Greek race only, and no.other. This has 
not yet been done; the arguments above set forth taken in 
their broadest sense do not establish this ; and, with one ex- 
ception, no European orientalist has asserted it. The excep- 
tion refers to Dr. H. Kern, formerly a professor in Queen's 
College, Benares, who, in the Preface to his edition of the 
Vrihat Saihitá, states: “ That the Yavanas originally denoted 
the Greeks and only the Greeks will appear from the sequel. 
To assert that Yavanas (in ancient times) may denote any 
kind of people under the sun is so wonderful an assertion 
that one ought to have some reasons given why the Hindus 
should give the name of Ionians to nations who were no 
Ionians, nor had anything in common with Ionians, It is 
not so strange that after the conquests of the Islám, Muham- 
madans were called Yavanas, The Yavanas were the fore- 
most, the most dreaded of the, Mlechas, (?Mlechchhas) so 
that Yavana and Mlecha became synonymous. When the 
Muhammadans trod in the steps of the Greeks, they became 
the chief Mlechas, consequently Yavanas, Yavana, however, 
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never denotes an Arab as such, neither formerly nor now-a- 
days; it is never a name for a nation, The only nation called 
Yavanas were the Greeks."* To what extent this assertion - 
is founded on fact, and how much on mere hardihood of 
assertion, will be evident from the following remarks. 

Ot the arguments above set forth, the first is by far the 
most taking with the public. The similarity of sound of the 
four words quoted is so close, that it cannot but produce an 
impression in favour of the theory that they are identical, 
and have a common meaning; but it is at the same time the 
weakest; for modern philology does not recoghise phonetic 
similitude to be of any use in an argument of this kind. The 
similitude must be supported by satisfactory proof of the 
relationship of the roots from which the words are derived, 
before it can be used as an argument of any weight in sup- 
port of their identity, But even after the identity of the 
roots from which the words in the different languages have 
been produced is proved, the question would remain open, as 
to how far the secondary meaning of those words had always 
been the same everywhere, and until that can be done, no 
definite conclusion can be arrived at. It is necessary, there- 
fore, to look into the history of the words in the different 
languages in which they occur, before any attempt can be 
made to prove that they have always indicated one single 
nation and no other. 

Now, the oldest form of Ionia is * Uinim," which is sup- 
posed to be used on the monuments of the Ptolemies, *to 
designate the Greek people ;”+ but in older records, such as 
the monuments of the eighteenth dynasty under Tutmosis 
III., and IV., and Amenophis III, the same term occurs to 
indicate the foreign subjects,of the Pharaohs, 2, ८, races other 
than Egyptians. The term is represented by a group of six 


* Vribat Sanhita, p. 32. 
+ Curtius, Hist. Greece, Ward's Translation, I., p. 45. 
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symbols, of which the three upper ones, representing papyrus 
plants, signify Northern or Lower Egypt, and the three lower 
ones, representing baskets, mean “all,” which is “a compre- 
hensive designation of the people settled in different groups 
and bands. Putting the two significations togéther, the 
natural inference is, that the term or group of symbols was 
used to indicate foreigners settled in Egypt, the bulk of whom 
were maritime people from the Ionian isles and the sea-board 
of Asia Minor, z.e, Greeks, Phoenicians, and others, Curtius 
supposes that the Greeks alone were always meant; but to 
apply the term exclusively to the Greeks, it would be neces- 
sary to show that at the early period of Egyptian history 
when the term was used, the Greeks themselves bore the 
name of Uinim, or else the explanation would be against 
such a deduction. "This, however, cannot be done, Down 
to the time of Homer, the common name for the true Grecks 
was Achæans, or Argives, or Hellenes, not Ionians, and no- 
where in the Greek language is the term Uinim to be met 
with; and such being the case, it would be unreasonable to 
argue that their specific and particular name then was Uinim, 
Probably they were indicated by that name by the Egyptians 
in the later records of the Ptolemies and of Sesonchis, the 
Shishak of the Old Testament, but only in common with 
others, and not specifically. 

The term Ionia is. derived by the Greeks from Io, the 
priestess of Héra with whom Zeus fell in love, and whose 
transformation into a cow and subsequent ramblings over 
various parts of the earth, particularly along the shores of 
the Ionian Sea, to which she gave her name, form so interest- 
ing a story in Greek mythology. The true interpretation of 
the myth remains yet untold; but it suggests the idea of the 
descendants of Io being a mixed race of the Greeks with 
some of their neighbouring nations; and in support of this 


* Curtius., doc. cif, + Ibid,; $. 46, 
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theory, I may cite two versions of a story related by Hero- 
dotus, in which the principal personages, such as Zeus and 
Héra and Argos and Hermés, of the Io myth, are changed into 
mortals, and the myth resolved into a successful attempt on the 
part of certain Phoenician traders to abduct Greek damsels. 

> The first version of the story was narrated to Herodotus 
as a Persian tradition, According to it, certain Phoenician 
traders “ freighting their vessel with the wares of Egypt and 
Assyria, landed at Argos, which was then pre-eminent above 
all the states included under the common name of Hellas. 
Here they exposed their merchandise, and traded with the 
natives for five or six days; at'the end of that time, when 
almost everything was sold, there came down to the beach a 
number of women, and among them the daughter of the 
king, who was, they say, agreeing in this with the Greeks, Io, 
the child of Inachus. The women were standing by the stern 
of the ship, intent upon their purchases, when the Phoenicians 
with a general shout, rushed upon them. The greater part 
made their escape, but some were seized and carried off. 
Io herself was among the captives. The Phoenicians put the 
women on board their vessel, and set sail for Egypt."* 

The second version is attributed to the Pheenicians, who 
“deny that they used'any violence to remove Io to Egypt ; 
she herself, they say, having formed an intimacy with the cap- 
tain, while his vessel lay at Argos, and, perceiving herself to 
be with child, of her own free will accompanied the Phoeni- 
cians on their leaving the shore,to escape the shame of 
detection and the reproaches of her parents, _ 

It is not at all necessary for my purpose here to enquire 
which of the two versions is the true one; in either case we 
have a very prosaic and matter-of-fact solution of a highly 
romantic myth; and few will, I imagine, be disposed to 
doubt that the myth is only a poetical embellishment of a 


* Raylinsoifs Herodotus, I., p. 122. + Ibid, I., p 125. 
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very common occurrence in primitive states of society, and 
that the so-called descendants of Io are the mixed descen- 
dants of sea-faring men of various nationalities on the western 
coast of Asia Minor, with an occasional trace of Greek 
blood in them, and that trace derived, in most instances, 
from the maternal side; for the practice of carrying away 
Greek slave girls by piratical traders was common in 
the early history of Greece. The Greeks themselves, in 
early times, did not recognise them as their decendants 
or members of their race, and could not, therefore, be sup- 
posed to have assumed the term Ionian as their race name. 
Homer was well aware of the myth of Io; for he assigns to 
Hermés the epithet ’Apyeubévrns or ‘Argos-slayer’ to indicate 
that part of the myth which says that Argos, as the emissary 
of Hera, too carefully watched the movement of Io in her 
bovine form, to prevent Zeus from restoring his lady-love to 
her human shape, and was ultimately destroyed by him ;* 
but he does not call the Greeks Ioniarfs except in the line: 
vla 8? 13०0७7०) al Idoves éAkexéroves. (Il. N. 685), 

In commenting on this line, Arnold says,“ These are the 
Ionians of Greece, particularly the Athenians, whom Homer, 
however, calls nowhere else by this name. This whole, pas- 
sage to 700 offers matter for grave doubts, which cannot be 
treated of here.” Schlegel condemns the passage as “a later 
interpolation” ; and Lassen, “in confirmation of this hypo- 
thesis,” observes “we have to bear in mind that the Ionians 
formed a very small portion of the Greek tribes that left 
Attica (Herod.,-I., 146; Pausanias, VII. 234), and secondly 
that Ion does not trace his descent immediately from Hellen, 
which Doros and Aiolos do, but from his son Xuthos, and 
that the notices regarding his grigin and that of his brother 
Achaios are of various nature” “With the Greeks them- 
selves,” he adds, “the name is post-Homeric, and came pro- 


* Keightley's Mythology of Greece, 361, + Indische Alterthumskunde, 736. 


bably only into use after the Greek tribes occupied the 
islands and Asia Minor, and must have arisen from a general 
term used by the older inhabitants of the land for those who, 
unlike the Aeolians and Dorians, did not bring an ethnic 

+ name with them, but were formed by the union of several 
peoples with different names,"* 

The Hebrew equivalent of the Greek 'I&oves, with the 
digamma “Id-Foves, isg/avaz, which under the form of Jeho- 
hanan is equivalent to'Iovav and 'Ioawav. In the Septua- 
gint Iwavinjs is used in the place of the Hebrew Jehohanan 
prm, and there is little doubt that it gradually simplified 
itself into Johannes, Joannes, John, and Jack} That the 
word is closely connected with the Greek "Ivy, "Tav, "Iaves, etc., 
there is no doubt. Accoding to Cruden's * Concordance" 
the word means “clay” or “dirt,” ८.८, the dirty race, formed 
of the outcastes of various nationalities; or *he that de- 
ceives, or makes sorrowful" a very appropriate designation | 
for a race which was hoted for its piracy. But comparing 
it with the Sanskrit yuvan, Zend jawen, Latin juvenis, the 
true meaning, according to Lassen, would seem to be 
“young,” in contradistinction to Tpatyot “the old"—as the 
Hellenes called themselves—the new mulattoes of the Isles 
and the Asiatic Coast as opposed to the original inhabitants 
of the Greek peninsula. If this be the true origin, it must 
date from pre-historic times. 

In the Old Testament, the word occurs several times, as 
a proper name of an individual, of a race, of a country, of an 
empire, and of a town. In Genesis x., 2, 4, we find it as the 


* Indische Alterthumskunde lor, ४४४. ५ 

+ The Babylonian god Oannes, S avvas, who is described by Berosus to 
have come from the Erythrean Sea, with a fish's body, a human head under cover 
of a piscene N lower limbs, and a fish’s tail, is supposed to have its 
name connected With the term Javan. Cory's Ancient Fragments, 243, afud 
Inman's Ancient Faitlisin Ancient Names, IL, 400. 
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proper name of one of the seven sons of Japheth, and father of 
Elishah, Tarshish, Kittim, and Dodanim. The statement is 
repeated in Chronicles, i, 5 and 7, The Rev. Mr, Hewlett, in 
one of his annotations to the Bible, says, “Japheth seems to 
have been the same with Iapetus, whom the Greeks own to 
have been their father ; nor do they know any name of greater 
antiquity: which made them give it to decrepit persons, as 
Bochart has observed. Older than Iapetus was with them a 
proverbial saying."* . In Isaiah, where the Lord threatens to 
send those who fail to come to the fold of the Church, or “to 
escape of them, unto the nations, to Tarshish, Pul and Lud, 
that draw the bow, to Tubal and Javan, to the isles afar 
off the name of a country is obviously intended; In ex- 
planation of the passage, Hewlett says,  Tarshish denotes the 
eastern parts; Pul and Lud, the south ; Tubal and Javan, the 
north; and the isles afar off, the west.” What the particular 
country intended is, is not mentioned, and the direction given 
does not lead to Greece. Dr. Smith takes the several names 
to be the representatives of the Gentile world. As the name 
of a tribe or race we find it in Ezekiel xx., 13. Javan and 
Tubal and Meshech are said there to be the merchants who 
traded with Tyrus. But the ancient practice of using the 
names of countries for those of races may be appealed to in 
support of the Rev. Mr. Hewlett's supposition of their being 
names of countries, and that the terms are tribal names, de- 
rived from the locale of the several peoples mentioned, the first 
signifying Ionia or Greece. Bearing, however, in mind the 
early age when the book of Ezekiel was written, one would be 
disposed to fancy that the Phcenicians were the people meant 
and not Greeks, who then certainly had very little maritime 
traffic of their own, and depended a good deal on Phoenician 
traders for supplies of foreign goods. In Daniel, viii, 21, x. 


* Hewlett’s Bible, Gen. x., 2. + Isaiah, lxvi, 19. 
$ Dictionary of the Bible, 1., p. 935. 
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20 : xi. 2, the references are accepted by the authorised trans- 
lator of the Bible to mean the Macedonian empire, and in 
Zechariah, x., 13, to be the Grzeco-Syrian empire. - Again, in 
Ezekiel, xxvii. 19, according to Dr. Smith, “a town in the 
 southerre part of Arabia (Yemen) whither the Phcenicians tra- 
ded, is indicated.” He adds “ the connexion with Uzal decides 
in favour of this place rather then Greece, as in the Vulgate. 
The same place may be noticed in Joel, iii., 6, the parallelism to 
the Sabaans in verse 8, and the fact that the Phoenicians 
bought instead of selling slaves to the Greeks (Ez. xxvii, 13,) 
are in favour of this view."* : र 
_ Commenting upon the different passages above cited, Dr. 
Smith observes: “From a comparison of these various pas- 
sages, there can be no doubt that Javan was regarded as the re- 
presentative of the Greek race ; the similarity of the name to 
that branch of the Hellenic family with which the Orientals 
were best acquainted, /z., the Ionians, particularly in the older 
form. in which their name appears (16७), is too close to be re- 
garded as accidental, and the occurrence of the name in the 
cuneiform inscriptions of the time of Sargon (about B. C. 709) 
in the form of Yavnan or Yunan, as descriptive of the isle of 
Cyprus, where the Assyrians first came in contact with the 
power of the Greeks, further shows that its use was not con- 
fined to the Hebrews, but was widely spread throughout the 
East. The name was probably introduced into Asia by the 
Phcenicians, to whom the Ionians were naturally better known 
than any other of the Hellenic races, on account of their com- 
mercial activity and the high prosperity of their towns on the 
western coast of Asia Minor. The extension of the name 
westward to the general body of the Greeks, as they became 
known to the Hebrews through the Pheenicians, was but a 
natural process, analogous to that which we have already had 
to notice inthe case of Chittim."4- 


* Dictienary of the Bible, 936. T Ibid., p. 935. 
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It is unquestionable that in the later writings of the He- 
braites and in modern Hebrew the word is used to indicate the 
Greeks, the meaning extending from the Asiatic Greeks or 
Ionians to the Hellenes of Europe ; but from the passages 
above quoted, it is far from being conclusive that in the early 
times of the Genesis the Greeks of Europe were known to the 
Jews, and there is very little to show that Greek colonists had 
extended to the coast of Asia Minor and the islands near it to 
such an extent as to constitute a distinct nationality. Dr, 
Smith admits that “it can hardly be imagined that the early 
Hebrews themselves had any actual acquaintance with the 
Greeks ;” and the inscription of Sargon to which reference has 
been made above, says that in 708 B. C. “the seven kings of the 
Vaha tribes of the country of Yavnan (or Yiinan), who dwelt 
in an island in the midst of the Western sea, at the distance of 
Seven days from the coast, and the name of whose country had 
never been heard by my ancestors, the kings of Assyria and 
Chaldza, from the remotest times,” &c.* If Yavnan hadmever 
been heard of before 708 B. C. in Assyria and Chaldzea, it is 
not to be supposed that it was better known to the Hebrews in 
the time of Moses at least seven centuries before that time. 

In later Greek there is doubtless ample evidence to show 
that Ionia formed a part of the Greek empire ; but it is worthy 
of note that in the oldest passages the term Ionians to imply 
Greeks is put in the mouths of Persians: thus, in ZEschylus, 
Atossa, when stating that her son had gone to ravage the land 
of the Ionians, says, 

dd odrep mais ९८७५ orethas orpardv 
"Iaóvov १0४ ०७०८ méprat 0€Xov- (180.) 

But the lady here evidently confounded the Ionians of 
Asia Minor with the Spartans, RU! another passage in the 
‘Persians’ we have— z 

dd 8° Iaóvov yépas (565.) 


* Rawlinson’s Herodotus, I., p. 7. 
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Paley says that the Athenians are meant by the Tudor, 

In the * Acharnians' of Aristophanes, the pseudo-Persian 
ambassador abuses an Athenian in bad Greek, है. ०, Persian 
Greek, thus : 

Od Ape १७९०० xavvorpokr. "lavat. 

In explanation of this, a commentator, according to Las- 
sen, says that the Barbarians call all Greeks ‘doves. 

On the whole, these instances from the ancient Egyptian, 
Hebrew, Assyrian, and Greek authors clearly show that Ionia 
or Javan has not enjoyed a persistent individuality of meaning 
at all times ; that originally it meant foreigners; then Eura- 
sians or mixed tribes of Europeans and Asiatics ; then Asiatic 
Greeks ; and lastly Greeks generally, whether Asiatic or Euro- 
pean. Under these circumstances, it is not to be supposed that 
the Sanskrit Yavana, even if we accept it to be originally the 
same with the Hebrew Javan and the Persian and Arabic 
Yundn, should possess a greater fixity of sense than did its 
prototype. On the contrary, the most probable conclusion 
would be, that it was more loosely used in India than inNPersia, 
Arabia, and Syria, Whether such was really the case or not, 
will be evident from the remarks which follow. 

According to some Sanskrit writers, the word Yavana 
is derived from the root yz ‘to mix,’ implying “a mixed race, 
or one in which no distinction of caste is observed."* It may 
be taken to mean mulattoes, such as the story of Io would 
indicate the original Ionians fo have been; but no Sanskrit 
lexicographer has suggested it. Others derive it from Ju 
“to be swift,” a swift or intrepid race. Others, again, take 
it to be a derivative of youíz “the womb" (of the cow of 


+ यौति agafa वा मिश्रीभवति aaa जातिभेदाभावात्‌ इति aaa: | 
युनभिश्रणस्यात्‌ अधिकरण AUZ | 
+ In thisicase the word should be written with 7 instead of J. When imply 
ing a horse, this $ethe correct spelling ; Raghunandana enjoins that even when 
implying a race of nen, the word should also be written with J and not with y. 
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Vas'ishtha), or a race born for the -purpose of opposing the 
armies of Vis'vámitra.* The first radical is the same which 
occurs in the formation of the word puvan * young," origin- 
ally yuva, and, as already stated, the word may be accepted 
to indicate the youthful or new race of Asiatic Greeks as 
opposed to the “ Graichoi” or the old race of European Greece, 
Should this derivation be accepted, it would not be necessary 
to suppose that the word Yuvan travelled from Asia Minor to 
India ; on the contrary, its similitude with the Latin Juvenis, 
Saxon iong, Dutch jong, Swedish and Danish ung, Gothic 
Juggs, and Zend jzwdn, would indicate it to be one of those 
domestic terms which travelled with the Aryans in their Ya- 
rious migrations from their common home in Central Asia. 
The word, as a tribal designation, seems to have been 
well-known and current in Sanskrit from a very early 
period. Pánini, in his great work on Sanskrit grammar, 
gives it in the form of Vavandnt, as an example to show 
the use of the affix dgu£ to indicate the writing of. the 
Yavamas. This implies that it was a current word at his 
time, at least nine or ten centuries before the commencement 
of the Christian era according to the calculation of the late 
Dr. Goldstücker. How long before that time it was familiar 
to the Bráhmanic race as a tribal name, we know not; but 
it may safely be concluded that it was not fh the sense of 
the Greeks, whether Asiatic or European, that it was used 
by Pánini and his predecessors, According to the most re- 
cent researches on the subject, the art of writing was not 
introduced into Greece before the seventh century B. e. and 
Pánini could not possibly, therefore, refer to Greek writing 
two or three centuries before its formation, If we accept 
Professor Max Müller's date for Panini, 2. e., the early part 
of the sixth century B. C., it would still be presumptuous to 


* The story has a curious resemblance to the Io myth. 
+ Panini IV., I., 49. " 
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believe that Panini had come to know of the introduction 
of writing into Greece so soon after the occurrence. Dr, 
Goldstiicker observes that “it denotes the writing of the 
Persians, probably the cuneiform writing which was already 
known before the time of Darius, and is peculiar enough in 
its appearance and different enough from the alphabet of the 
Hindus to explain the fact that its name called for the for- 
mation of a new word.”* In either case, the term Yavana 
in Pániní's time indicated, not the Ionian Greeks, but either 
the Persians or the Assyrians. Professor Max Miiller is of 
opinion that the writing referred to by Panini is a Semitic 
onc. He says: “ Yavana is by no means the exclusive name 
of the Greeks or Ionians, Professor Lassen has proved that 
it had a much wider meaning, and that it was even used of 
Semitic nations. There is nothing to prove that Panini was 
later than Alexander, or that he was acquainted with Greek 
literature. In the Lalita Vistara, where a great many alpha- 
bets are mentioned, nothing is said of a Yavanání or Greek 
alphabet. The Sanskrit alphabet, though it has been by some 
suspected to be derived from a Semitic source, has certainly 
not been traced back to a Greek source. It shows more 
similarity with the Aramzan than with any other variety 
of the Pheenician alphabet — Yavanání lipi most likely 
means that variety of the Semitic alphabet which, previous 
to Alexander, and previous to Pánini, became the type of 
the Indian alphabet." 

Weber first supposed that it meant “the writing of the 
Greeks or Semites" (Ind. St. I., p. 144), but he subsequently 
changed his opinion, and took the word for the writing of the 
Greeks alone. (Ind. St. IV., p. 89) It was evidently the 


* Mánava Kalpa Sitra, Introduction, p. 16. 
+ Lepsius, Zwei sprachvergleichende Abhandlungen, p. 78. Schulze's Con- 
jectures about श्या. Weber, Indische Skizzen. 
-$ Ancient Sanskrit Literature, p. 521. 
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necessary consequence of the Greek theory which he had 
then matured. Lassen brings down Pánini to the time of 
Chandragupta. But Max Müller and Goldstücker have so 
clearly demonstrated the pre-Buddhistic antiquity of Pánini, 
that nothing further need be here said on the subject. 

Manu refers to the Yavanas several times in his code of 
laws, along with the S'akas, KÁmbojas, and other rude tribes 
on the borders of India ; but he affords no clue to their iden- 
tification, „In one place (X., 43, and 44) he states, however, 
that “the following races of Kshatriyas, by their omission of 
holy rites and by seeing no Bráhmans, have sunk among men 
to the lowest of the four classes: zzz, Paundrakas, Odras, 
and Dravidas; Kambojas, Yavanas, and S'akas; Paradas, 
Pahlavas, Chinas, Kirátas, Daradas, and Khasas" All these i 
tribes, along with several other, are generically named Da- 
syus, or wild people, who were descendants of the four origi- 
nal castes, mixing promiscuously with cach other and neglec- 
ting their religious observances.* Elsewhere these tribes are 
called Vrátyas or mulattoes, The Aitareya Bráhmana, like- 
wise, assigns the name Dasyu to these fallen tribes, The 
. word Mlechchha is also applied to these degraded persons. 

The Mahábhárata says: * Other three outcaste classes 
are the Chandála, the Vrátya, and the Vaidya, begotten by a 
S'üdra on females of the Brahman, Kshatriya and Vais'ya 
castes respectively.” In another place it states: “These tribes 
of Kshatriyas, viz, S'akas, Yavanas, Kambojas, Drávidas 
Kalindas, Pulindas, Us'ínaras, Kolísarpas and Máhisakas, have 
become Vrishalas from seeing no Bráhmanas."$ Elsewhere it 
describes the Yavanas to be the descendants of Turvasu, the 


* Book X. v. 12 to 24. ^ e 
+ Haug's Aitareya Bráhmana, The Mlechchhas were, however, originally a 
separate tribe like the Yavanas. 
+ Anus'ásana Parva, line 2921. Apud Muir's Sanskrit Texts, 2nd ed., L, p. 481, 
§ Muir's Sanskrit Texts, 2nd ed. 1,, p. 482 
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second son of Yayáti, and grandson of Nahusha.* These des- 
cendants were degraded for neglect of filial duty. The tribes 
in question, though degraded, were, however, not altogether 
left out of the pale of Bráhmanical institutions, and Dr. 
Muir quotes a long passage from the Mahábhárata to show 
what they were required to do by way of religious observance 
and social duty.T 

The Vishnu Purana follows the Mahábhárata very closely, 
and in describing the boundary of India (Bhárata-varsha) 
says, “Its eastern border is occupied by the Kirátas, and the 
western by Yavanas, while the middle is inhabited by Ksha- 
triyas, Vais'yas, and S'üdras, engaged in their several fixed 
occupations of sacrifice, war, trade, &c."1 

Adverting to a story of war between Vis'vámitra and the 
Haihayas and the Tálajatghás, it adds that the Yavanas were 
punished by having their heads shaven, a characteristic mark 
Which, according to some, they retained afterwards ; but this 
cannot be predicated of the Ionian Greeks. The Yavanas are 
mentioned in several other places in the Vishnu Purána, but 
not in a way to indicate who they were. 

The Vishnu Purána's location of the Yavanas on the 
north-western border of India may be accounted for by sup- 
posing that the work was written after the occupation of Af- 
ghánistán by the Greeks ; but the accounts of the Yavanas 
given in Manu's Institutes and the Mahábhárata refer obvi- 
ously to neighbouring races, and cannot be connected with 
the Greeks, whether Asiatic or European. Certain it is that 
beyond the phonetic similitude of the name, there is nothing 
to justify the assumption that the works in question intended 
the Greeks of Asia Minor. 

The Mahábhárata, however, hasa legend on the origin of 


* A'di Parva. Sec. 85, verse 8533. 
+ Sanskrit Texts, 2nd ed., I., p. 484, 
+ Wilson's Vishnu Purina, IL, 37. 
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certain Yavanas which is of importance in connexion with 
the present enquiry. According to it, “Once on a time Vis'- 
vámitra, who was son of Gádhi, king of Kányakubja (Kanauj), 
and grandson of Kus'ika, when out hunting, came to the her- 
mitage of Vasishtha, where he was received with alf honour, 
entertained together with his attendants with delicious food 
and drink, and presented with precious jewels and dresses ob- 
tained by the sage from his wonder-working cow (Nandini), 
the fulfiller of all his desires, The cupidity of Vis'vámitra is 
aroused by the sight of this beautiful animal (all of whose fine 
points are enumerated in the legend), and he offers Vas'ishtha 
a hundred million cows, or his kingdom, in exchange for her. 
Vas'ishtha, however, replies that he is unable to part with her 
even in return for the kingdom. Vis’vamitra then tells him 
that he will enforce the law of the stronger : (6665) ‘I am a 
Kshatriya, thou art a Brahman, whose functions are austere 
fervour and sacred study. How can there be any vigour in 
Brahmans who are calm and self-restrdined ? Since thou dost 
not give up to me, in exchange for a hundred million cows, 
that which I desire I shall not abandon my own class charac- 
teristic; I will carry away the cow by force.” Vasishtha, 
confident, no doubt, of his own superior power, tells him to do 
as he proposes without loss of time,  Vis'vámitra accordingly 
seizes the wonder-working cow ; but she will not move from 
the hermitage, though beaten with whip and stick, and pushed 
hither and thither. Witnessing this, Vas'ishtha asks her what 
he, a patient Bráhman, can do? She demands of him why 
he overlooks the violence to which she is subjected. Vas'ishtha 
replies: ‘Force is the strength of Kshatriyas, patience that 
of Brahmans, As patience possesses me, go, if thou pleasest : 
(6676. Kshattriydndm balam tejo Gégdhmandnám Kshamdá balam, 
Kshamdmdm bhajate yasmdt gamyatém yadi 7०८८०८८). The 
cow enquires if he means to abandon her, as, unless he forsakes 
her, she can never be carried off by force. She is assured by 
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Vas'ishtha that he does not forsake her, and that she should 
remain if she could, Hearing these words of her master, the 
cow tosses her head aloft, assumes a terrific aspect, (6680) her 
eyes become red with rage, she utters a deep bellowing sound 
and puts to flight the entire army of Vis'vdmitra, Being 
(again) beaten with whip and stick, and pushed hither and 
thither, she becomes more incensed, her eyes are red with 
anger, her whole body, kindled by her indignation, glows like 
the noonday sun, she discharges showers of firebrands from 
her tail, creates Pahlavas from the same member, Dravidas 
and S'akas, Yavanas, S'abaras, Kanchis, Sarabhas, Paundras, 
Kirdtas, Sithalas, Vasas, and other tribes of armed warriors 
from her sweat, urine, excrements, etc., who assail Vis vámitra's 
army, and put it to a complete rout. (6692.) ' Beholding this 
great miracle, the product of Bráhmanical might, Vis'vámitra 
was humbled at (the impotence of) a Kshatríya's nature, and 
exclaimed, ‘Shame on a Kshatriya’s force; it is the force of 
a Bráhman's might, tNat is force indeed. Examining what 
was and was not force, and (ascertaining) that austere fervour 
is the supreme force, he abandoned his prosperous kingdom, 
and all its brilliant regal splendour, and, casting all enjoy- 
ments behind its back, he devoted himself to austerity."* 

"This story i$ repeated in the S'alya Parva, but with some 
variations. According to it, the occasion of the quarrel was 
not a hunting excursion followed by an entertainment and a 
desireson the part of Vis vámitra to possess the cow, but a 
military expedition against certain Rákshasas, when the king's 
army encamped near the hermitage of the sage, and destroyed 
the grove around it, and the sage, in a fit of anger, asked the 
cow “to create terrible S’avaras,” “The cow so addressed 
created men of dreadful aspect, who' broke and scattered in 
all directions the army of Vis'vámitra."* 


* Muir's Sanskrit Texts, 2nd ed., p. 390, 
+ Ibid., p. 393. 
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"The story is also given at great length in the first book 
of the Rámáyana, but there is very little in it to show who 
the Yavanas were, Created along with the S'akas, they are 
both described to be radiant, mighty, enveloped in golden 
armour, dressed in yellow garments, protected with golden 
armour, and armed with swords and shields,* 

Commentators are of opinion that this story does not 
refer to the origin of the Yavanas as a race, but only recounts 
the creation of a particular body of that race for the purpose 
of overcoming Vis'vámitra. Anyhow it is evident that we 
have in it, under cover of a romantic story, a tale of a war 
between some Brahmans and Kshatriyas, in which the før- 
mer secured the co-operation of certain of their non-Hindu, 
or outcaste, neighbours, and it would be absurd to suppose 
that the Greeks, whether Asiatic or European, ever did come 
to interpose in such a quarrel. The story refers to very early 
times and to persons who were authors of some of the hymns 
of the Rig Veda, and at the time ant among them Ionians 
could not possibly have been known, for then they had not 
yet settled down into a distinct nationality. It is, doubtless, 
remarkable that we have in this tale a reproduction of the 
Io myth; for we have here the Yavanas produced by a cow 
even as Io in her bovine metamorphosis produced the Ionians. 
The coincidence, however, is purely accidental. The rivalry 
of Vas'ishtha and Vis'vámitra is repeatedly and prominently 
adverted to in'the Safhita of the Rig Veda, though no men- 
tion is there made of the creation of Yavanas to side with any 
of the contending parties. This rivalry is also noticed in the 
other Saiihitds, and likewise in some of the Bráhmanas, but 
without any reference to the, Yavanas. The cupidity and op- 
pressive character of Vis'vámitra are the objects of condemna- 
tion, and as land and cattle were the principal articles of wealth 
at that time, and both were indicated by the same term ४७ 


* Rámáyana, Chapters 51 to 65. 
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Puránic mythologists have produced a miraculous cow out 
of it, The prayer for cattle is common enough in the Rig 
Veda, and in one place (VII, 184) we have “seeking to milk 
thee (Indra) like a cow in a rich meadow, Vas'ishtha sent 
forth his prayers to thee.” In several places the rains, or 
rain-producing clouds, are described as cows, and speech is 
likewise indicated by the same term. The type of the mira- 
"culous, all-bestowing cow is, however given in full detail in two 
hymns of the Atharva Veda. Both these have been translated 
by Dr. Muir in his Sanskrit Texts and I shall quote one of 
them here, “Prayer (brahman) is the chief (thing); the 
Brahman is the lord (adipati). From the Kshatriya who 
seizes the priest's cow, and oppresses the Brahman, there 
depart piety, valour, good fortune, force, keenness, vigour, 
strength, speech, energy, prosperity, virtue, prayer (brahman), 
royalty, kingdom, subjects, splendour, renown, lustre, wealth, 
. life, beauty, name, fame, inspiration and expiration, sight, 
hearing, milk, sap, food, eating, righteousness, truth, oblation, 
sacrifice, offspring, and cattle ; all these things depart from 
the Kshatriya who seizes the priest's cow. Terrible is the 
Bráhman's cow, filled with deadly poison. In her reside all 
dreadful things, and all forms of death, all cruel things, and 
all forms of homicide. When seized, she binds in the fetters 
of death the oppressor of priests and despiser of the gods." 
The subject of the Vis'vámitra episode is the attempt on the 
part of a Kshatríya to rob a Bráhman of his cow, and the 
consequences thereof, and the extract above given, shows 
clearly and most fully in the form of a denunciation what the 
author of the Mahábhárata and the Puránas have developed 
into a tale. I feel satisfied that few will doubt the accuracy 
of this interpretation, and seek to engraft on it the Io myth. 
Schlegel, in commenting on the word Yavana in the 
Vis'vámitra-legend as given in the Rámáyana, makes the 


* 2nd Edition, Vol. L, pp. 285—288. 
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following remarks : “Yavanorum nomen satis indefinite usur- 
pari videtur de populis ultra Persiam versus occidentem sitis, 
De Bactris, quos V. CL Wilso huc advocat, dubito. "At 
Arabes iam olim ita appellatos fuisse patet ex nomine thuris 
inde deducto, yévana, quod Amarasinhas habet Ed. Col., p.162, 
d. 30. Post Alexandri Magni tempora scriptores Indi ef 
Graecos Yavanos dixere, qui mos iis cum Persis fuit communis, 
Memorabilis sane est similitudo vocabuli Indici cum Ionum 
nomine, cuius antiquissima forma fuit 160७, et digammo 
restituto IAFONEX. Nec tamen hoc nomen est vere Homeri- 
cum: nam unicus locus, ubi id legitur, (IL. N. 685) manifesto 
est interpolatus, Cf. Heynii et Knightii annott. ad h. 1. Iede 
mihi quidem probabile fit, Ionum maiores in ipsa Graecia 
ante migrationem nondum ita dictos fuisse, vocemque esse 
barbarae originis; colonos autem longo demum tempore pos- 
tuam Asiae Minoris oram insiderant, quum a vicinis Lydis 
ita appellari consuevissent, Ionum nomen sibi proprium fecisse, 
Traxerunt et alia ex imitatione babarbrum : unde enim nisi 
hinc epitheton éAxexéroves? (Il. N. et Hymn. in Apoll, 147.) 
Apud Indos contra vocabulum yavana est antiquissimum ; 
legitur in Man. Codice, X, 44.  Memorantur ibidem praeterea 
Cámboji, Sacae, Pahlavi, aliique, de quarum gentium situ 
commentator Culhicabhattus ०४७९ ypt. In rebus geographicis 
plerumque a scholiastis frustra auxilium exspectatur. De 
Cémbojis cf. supra annott, ad VI, 21.”* 

In the Karna Parva, Karna, in describing to S'alya the 
different vile races of mankind with which he had come 
in contact in different parts of the earth, names the Ya- 
vanas, who are said to be ‘omniscient and especially heroic.’ 
In the S'ánti Parva, Bhíshma, in reply to certain queries of 
Yudhishthira, describes the martial peculiarities of certain 
races, thus: * The Gándháras and Sindhu-Sauviras are most 
proficient in fighting with many-pointed javelins; the daunt- 


* Ramayana Valmicis, I, part ii., p. 168, 
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less, vigorous and powerful Us'ínaras are proficient in the use 
of every kind of weapon, and their might is equal to every 
undertaking ; the Práchyas are unfair fighters, but experienced 
in elephant fights; the Yavanas, the Kambojas, and the 
dwellers on the frontier of Madhura are proficient in fight- 
ing hand to hand without arms ; the Dákshinátyas fight best 
with swords and shields."* Of the several races or tribes 
here mentioned, the Gándháras are the people of Kandahár ; 
the Sindhu-Sauviras are a tribe who dwelt on the banks of 
the Indus; the Us'ínaras are people to the south of Kanda- 
hár; the Práchyas are the eastern tribes of Manipur, Kach- 
hár, Tripurá, &c.; the Kambojas are said to dwell in the 
north-western frontier of India, their country is famous for 
its horses, and we have to look for them near the Hindu 
Kush ;f and the Yavanas, who are always spoken along with 
them, must be their neighbours, probably Bactrians. The 
word Madhurá is the ancient form of Mathurá, and the 


+ गान्धाराः सिन्धुसौवीरा नखरप्रासयेघन: | 
श्राभोरवः सुबालतस्तददलं WEUTUT | 
सब्व स्तेषु क॒शलाः मळेवन्तो ह्ययीनरा: | 
ATATHTAS RY कशलाः कूटयोधिन: ॥ 
तथा यवनकाम्बोजा मधुरामभितक्ष ये | 
णते नियुक्तकशला दाक्षिणात्यासिभानयः || 
+ Schlegel has the following remarks on the Kambojas + 
** Cmbojam lexicography Angli in ipsa India versus septentrionem ponunt, 
ed falso. Etenim in descriptione plagae septentrionalis, quam quartus Ramei- 
dos liber exhibit, Cámboji post Váhlicos inter varias gentes barbaras nominantur. 
Cf. Raghu-Vaiisa, IV, 67-69, ubi Raghus, Sindhu traiecto post ZZunos devictos 
demum Cámbojam adit, nobilium equorum patriam, De Caméaya urbe ad sinum 
Gurjaranum non esse cogitandnm, multo minus de Cambodia in peninsula ultra 
Gangem, per se patet.” Ramayana, Vol. J, Part ii, p. 30. 

Wilson places the country of Kamboja in Afghanistan. He says, ** We have 
part of the name, or Kambi, in the Cambistholi of Arrian ; the last two syllables, 
no doubt, represent the Sanskrit ‘sthala,’ ‘place,’ ‘district,’ and the word denotes 
the dwellers in the Kamba or Kámbis country,” (Vishnu Purana, II. 182). Else- 
where he adds: “There is an apparent trace of this name in the Canmujis of 
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people of that place are to this day famous for their pro- 
ficiency in wrestling. Lassen, however, says it is probably 
‘the name of a river, and we must look for it somewhere in 
the neighbourhood of the country of the Yavanas. 


Káfristán, who may have retreated to the mountains before the advance of the 
Turk tribes.” (Ibid, III. p. 292.) This would give us the northern part of Af- 
ghinistan for the locale of Kamboja ; and it is borne out by the tradition of some 
of the Kambojas who now dwell in India, As nothing is known to Europeans of 
this remnant of the old race, I shall quote here a part of a letter from Babu 
Sambhuchandra Mukarji, in which he has furnished me an account of this tribe, 
“The Kambohs,” he says, “are a small but very well-known, even to being 
notorious, people scattered in many parts of Upper India, from Benares up to the 
Panjab, and I do not know how far south. There are many families in Oudh, 
and a considerable colony in Rohilkhand, Agra, Delhi and the Panjab, There are 
both Hindu and Musalman Kambohs,—neither in good odour with the rest of the 
community to which they belong. By the Hindus, the quasi-Hindu section is 
regarded as a sort of Pariah tribe, like the Tágás and such like, I call these 
quasi-Hindu, because, though in sense clinging to the hem of the garments of 
Hindu soeiely among its lowest rank and file, they hardly properly belong to it. 
Their wealthier members, like those of other low castes, try to be respectable by 
the only means open, namely, conformity to the usages and ways of the superior 
castes and demonstrative subserviency to the latter, though as classes they are lit- 
tle inclined to that conformity or to that subserviency. Generally they are inde- 
pendent of Brahman and Kshatriya influence, and do not pay deference to the 
leading castes, This may be understood as a protest against the degradation in, 
which they have been kept, but the other low castes—the lowest recognized 
ones—do not behave themselves in the same manner. I think the mutual attitude 
of the Kajhbohs, Tágás, &c., and the rest of the Hindus, is due to the fact of the 
former being a colony of hardy mountaineers from the West. Confining ourselves 
to the Kambohs, the attitude is a presumption in favour of their identity with the 
outcasted extra-Indian, hostile race of Kamboja mentioned by Manu, As we 
find them, they are a turbulent, stiff-necked, crafty race, and as such, more akin 
to the Afghans, than any of the meek Hindu races of the plains of India, wherein 
they have now been settled for generations. From want of sympathy, as well as the 
strong reflex influence of caste-feeling on Indian Musalmans, the Muhammadan 
Kambohs are a despised set in Muammadan society. But of course from the 
different religion and manners of the Muhagmadans, and the absence among them 
of the unalterable barriers which separate class from class, even man from man, 
in Hindu society, the Muhammadan Kambohs are far better off than their Hindu 
brethren : they cannot possibly be degraded like the latter, There is little doubt 
that if their character had been more respectable, they would have been more ress 
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In the Amarakosha, the word occurs as the name of a 
kind of horse, being enumerated along with the horses of Scy- 
thia, Bactria, Kandahár, &c. Commentators explain it to 
mean a swift horse; but this is scarcely likely, seeing that 


pected by the other Musalmans, and in so many generations as have elapsed since 
their conversion, their origin might have been forgotten, as that of so many other 
tribes absorbed in Muhammadan society have been, But they have retained their 
original Afghan character in common with their Hindu brethren, and as their com- 
parative elevation by their conversion has given them opportunities for education 
and office to which the others are comparatively strangers, they have only addéd 
to it all the arts of chicane, flattery, and intrigue. Thus they have risen high, 
like the Lalas and the Kashmiris. Like the Lálás and the Kashmiris, they are 


esteemed for their business capacity and ability in general. They know well how ' 


and where to be courtly, and always watch for opportunities to usurp power, the 
semblance as well as the reality, Thus if the Kambohs are contemned, they are 
likewise feared, Both Kashmiris and Kambohs are looked upon with suspicion 
as dangerous. Persecuted from place to place, now in sunshine, now in 
gloom, they are not crushed. If they are banished from one district, as Gulab 
Siñh once banished the Kashmiris, they rise to the top in another, and not long 
after return to their former district in greater strength than ever. 

“At the Court of Oudh, izhar Husain and Muzaffar Husein, Kambohs, were 
ministers, and knighted and ennobled. The Kambohs have been known and 
feared at Murshidábád, Rampur, and other Darbárs, If there is any distinc- 
tion to be made between Kashmiris and Kambohs for villainy, the voice of the 
people gives the palm to the former. No proverb is oftener on the lips of the 
people of Upper India than this:— 

Yake Afgán, duwum Kamboh, siyum badutt Kishmirt, 

* First the Afghan, second the Kamboh, and the third villain (ity bastard, 
villain) is the Kashmiri,’ 

‘There is a conflict between the accounts of the origin of the Hindu and 
Muhammadan branches of the tribe. - The pretensious Mahammadans, as if in 
answer to the contempt of general Indian society, assert for themselves the most 
extravagant claims of superiority. "To atone for their actual degradation, they 

are not content to be noble, they must be illustrious—absolutely royal, They 
derive themselves, to their own satisfaction, from the old Kai sovereigns of Persia, 
When the Kais, they say, lost the crown, and were ordered to quit the country, 
they retired to India. As they passed, the people called the fugitives Ait amboh, 
meaning the Aw? party, which became Kamboh, This is clever, and phonetically 
plausible, but nothing more. It is not in the nature of things— it is less in the 
nature of things Indian —that the descendants of royal fugitives from any country, 
of whatever race, shonld not receive honors and welcome from all classes of the 
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all the other terms are specific and intended to indicate the 
locale of the breeds; the Yavana horse, followed by the 
Scythian horse, the Kandahári horse, the Kamboja horse, 
the Turki horse, unmistakably points to a country; and 
if so, we must look for that Yavana country nearer home 
than Ionia or Greece, whence no horses were exported. With 
the first vowel lengthened (ydvana, the produce of the Yavana 
country) the word is given as a synonym of Turushka 
(Turkish), and means ‘gum benjamin’ or *olibanum, which 
is a produce of Central Asia, but which was never imported 
from Ionia or Greece. Yavaphala or Jatámánsi ( Valarea 
jatamansi) in the same way, is a produce of Central Agia 
and not of Greece, and its name shews the Yavanas to have 
been a Central Asiatic race. 

Hemchandra gives yavaneshta, or “the beloved of the 
Yavanas,” for lead, which was taken away from India by the 


people, If nothing else, their wealth and dignity, &arning and character, would 
command these, Least of all is it likely that they should, whether they became 
Hindus or Muhammadans, be degraded to that abject situation of pariahhood in 
which we find the Kambohs The whole narrative is of a piece with the im- 
pudence of the class. Under any circumstances, there is the greatest necessity 
for caution in accepting the accounts of the origin of so notorious a people, low 
in the social estimation of the rest of society, but lettered and able, every second 
man of whom is a clever secretary, and who have produced many literary men. 
"They have irresistible temptation to tamper with their tradition. 

** The accounts of the Hindu branch is of course more modest and perfectly 
credible. Both the accounts place the original seat of the race beyond the Panjáb, 
but the Muhammadans place it far in the west in Persia, while the Hindus are 
content to come from nearer Afghanistan. According to the latter, they were 
one of the tribes on the Afghan frontier. In the tracks of the numerous invasion 
of Mahmüd, the Ghaznavide, part of their people were forced to become 
Moslems, Under what circumstances they crossed the Five Rivers and moved 
eastward is not explained. Nevertheless, the Hindu Kambohs seem to give an 
unyarnished tradition of the race, Some Hindu Kambohs assert that they and 
the Kshatriyas of the Panjab are the same people, descended from a common 
stock, Even this may be explained, and is more probable than the royal pre- 
tensions of the Muhammadans." 
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Phoenicians and Romans, but never by the Greeks—at least 
there is nothing to show that the Greeks were particularly 
fond of it. The same author gives Javanapriya for ‘black 
pepper,’ and that was an article of commerce with the 
western nations long before the Greeks came to India. Ac- 
cording to the Rájanirghanta, yavaues/id, with a long final a, 
is the name of garlick, and all the Mlechchha races are fond 
of it; it was not a special favourite of the Greeks. The 
same work gives yavdni or Yaudnikd as the name of Ptichotis 
ajwan, which is a native of Scythia, Bactria, Persia, Turkey, 
and the southern parts of Europe generally, and is not con- 
fined to Ionia or Greece, nor is there anything to show that 
the Greeks alone traded in it. 

Again, yavanikd for the outer screen of a tent (gandt) 
is an article with which the Hindus must have come into 
contact in their intercourse with the nomades of Central 
Asia, long before the advent of Alexander in India, if they 
did not bring it thence with them when migrating from 
Ariya to India. 

In Kátyáyana's Várttika on Aphorism 175 of the first 
Section of the fourth Book of Pánini, the Yavanas are linked 
with the Kámbojas, showing their near relationship. - 

There is a passage in the Mahábháshya of Patanjali 
which also calls for a few remarks here. It has often been 
quoted as a proof in support of the theory which would 
interpret the word Yavana to mean a Greek, and it is a 
remarkable one for many reasons. Professor Goldstücker, 
in his learned essay on Pánini, gives the following summary 
of the passage in question. “In Sutra iii. 2, iii, Panini 
teaches that the imperfect must be used, when the speaker 
relates a past fact belonging.to a time which precedes the 
present, and Kátyáyana improves on this rule by observing 
that it is used too when the fact related is out of sight, notorious, 
but could be seen.by the person who uses the verb. And Patan- 
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jali again appends to this Várttika the following instances 
and remarks: “ The Yavana besieged (imperfect) Ayodhyd ; 
the Yavana besieged (imperfect) the Mddhyamikas, Why does 
Kátyáyana say : ‘out of sight ?' (because in such an instance 
as) 'the sun rose' (the verb must be in the aorist.) Why 
‘notorious ? (because in such an instance as) ‘Devadatta 
made a mat’ (the verb must be in the preterite.) Why does 
he say: ‘dut when the fact could be seen by the person who uses 
the verb ?' (because in such an instance as) according to a 
legend, Vasudeva killed Kafisa, (the verb must likewise be 
in the preterite.) 

“ Hence he plainly informs us, and this is acknowledged 
also by Nágojíbhatta, that he lived at the time—though he. 
vas not on the spot—when “ihe Yavana besieged Ayodhyd,” 
and at the time when * the Yavana besieged the Máahyamtkas. 
For the very contrast which he marks between these and the 
other instances proves that he intended practically to impress 
his contemporaries with a proper use of the imperfect tense,"* 

Now, if we accept the date of Buddha's death to be 543 
B. C, and the period of Nagarjuna, the founder of the Mádhy- 
mika sect, to be four hundred years after the death of Buddha, 
we would bring the time of Patanjali to 143 B.C. ; the time 
would be only 43 B.C, if the interval between the death of 
Buddha and the promulgation of the doctrines in question be 


* Preface to the Mánava Kalpa Sütra, p. 229. 
IIL 2, III : ब्यनद्यतने we:—Kitáyana : परोक्षे च लोकविज्ञाते प्रयो- 
metaf Patanjali: were च लोकविज्ञाते प्रयात्ुदेशनविषये लड: 
MAU: | AEUR यवनः साकेतम्‌ । यरूष्यद्‌ यवना माध्यमिकान | परोक्ष 
इति किमधं। उदगादादित्यः | लोकविज्ञात इति किमथं। चकार कट 24 
दत्तः॥ प्रयाक्तट्शनविषय इति faar | जघान कंसं किल वासुदेवः 
Kaiyyata: प्ररोच्चे चेति | अनलुभूतत्वात' परोक्ञोऽमि प्रत्यक्षयोग्यतासात्रा- 
aaa दशनविषय इति विरोधाभाव! —Négojibhatta on these instances 
of Patanjali: भाष्ये जघानेति किमु। स बधो fe नेदानीन्तनप्रयाक्तटेशन- 
योग्योऽप्रीद्यथः | अरुणदित्युदाहरये त तुल्यकाल:-प्रवत्तर डूति बोध्यं ।। 
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five hundred years as supposed by some. Then deducting 
therefrom sixty-six years which Lassen and Max. Miiller sup- 
pose are due to a mistake in the tradition on the subject, and 
the date would be brought down to twenty-three years after 
Christ. Again, Abhimanyu of Kashmir is said to have en- 
couraged the work of Patanjali, and flourished in 60 A.C. 
Thus we have a wide range of two hundred and three years, 
from 143 B. C. to 66 A. C., for the date of Patanjali, and dur- 
ing that time the Greeks, the Bactrians, and the Scythians, 
severally attacked India on so many different occasions, that 
it is impossible to say with any approach to certainty that by 
the term Yavana, Patanjali meant the Greeks and no other.* 
Goldstücker reconciles this by saying: “ Yet the word * Yavana’ 
carries with it another correction of this uncertainty. Accord- 
ing to the researches of Professor Lassen, it is impossible to 
doubt that within this period, viz., between 143 before, and 60 
after Christ, this word Yavana can only apply to the Graco- 
Indian kings, nine of whom reigned from 160 to 85 B. C. 
And if we examine the exploits of these kings, we find that 
there is but one of whom it can be assumed that he, in his 
conquests of Indian territory, came as far as Ayodhya. It is 
Menandros, of whom so early a writer as Strabo reports that 
he extended his conquests as far as the Jamuná river, and of 
whom one coin has actually been found at Mathurá. He 
reigned, according to Lassen's researches, more than twenty 
years, from about 144 B. ९.1 

The argument here, however, is founded on a petitio prin- 
cipii—that “it is impossible to doubt that between 143 before 
and.6o after Christ, this word Yavana can only imply the 
Greco-Indian kings.” Lassen himself has admitted that 
within the period in question, the Graco-Bactrians were like- 


* I quote the dates for the sake of argument and not in any way to express 
my adhesion to them. u 
T Pinini, p. 234. 
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wise called Yavanas, and generally he says: “I believe I 
may look upon the name of Yavana as an old general term, 
The Indians use this name for the remotest nations of the 
West; but in different periods, according to the degree of 
knowledge, and the extent of the commerce of the Indians 
the term was applied, both by Indians and Iranians, to vari- 
ous peoples in the West. Its oldest signification is probably 
Arabia, because Arabia is called Yavana, The next mean- 
ing is supplied by the term Javandnt, which signifies the 
writing of the Yavanas, and must be referred to Aryan writ- 
ing, which was known to the Indians, and was used before 
the time of As'oka in Gandhára, west of the Indus, becawse 
As'oka had one of his inscriptions cut in that system of writ- 
ing"* Elsewhere he says, “ The old Indians used the name 
of Yavana as a general term for all the nations of the West 
Itsignified first the Arabians, and, probably at the same 
time, the Phcenicians, because the latter came most frequently 
as merchants from the West to India, 

As regards Menandros,{ it is a mere assumption to say 
that because Strabo states his conquests had extended as far 
as the Yamuna, it must have extended three hundred miles 
beyond that river to the middle of Oudh. Put in other words, 
the statement would stand thus: Strabo was.wrong when he 
said the conquest of Menandros extended as far as the 
Yamuna, and therefore his erroneous statement may be taken 
as a proof of the conquest in question having extended to 
Oudh. The logic of such an argument, to say the least, is 
highly unsatisfactory. Cunningham, I understand, overcomes 
the difficulty by assuming the 'Isamos, the river named 
by Strabo, to be the *Isan nadi" between Fatehgarh and 

SACI 
* Indische Alterthumskunde, p. 729. 


+ Ibid., p. 861. 
X Mr. D'Alwis is of opinion that the Malinda of the Páli Annals is perhaps 


Menander. Pali Grammar, p. XLII, 
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Kánhpur, and not the Yamuna; but I do not know the argu- 
ments on which this assumption is made to rest. 

The argument about the coin of Menander found at 
Mathura may be placed besides that which would assume a 
Roman conquest in Travancore, because a lot of gold coins of 
the Cæsars have been found there, Asa matter of fact it is 
well-known that coins of Apollodotos and Strato have like- 
wise been found at Mathura, but none of Menander in Oudh. 
These two arguments failing, there would be nothing to show 
that Patanjali used the term Yavana to mean “a Greek and a 
Greek only.” If we bear in mind the facts that Menander 
came to the possession of the eastern portion of the dominions 
of Eukratides on this side of the Paropamisus, and that accord- 
ing to the Vishnu Purana, the Yavana country abutted on the 
western side of the Indus, there will be nothing to object to 
Menander's being called a Yavana, a sovereign of the country 
to the west of the Indus, or of the Yavana country, without 

' meaning that he was a°Greek. It should be added here that 
the term Mádhyamika, which has been taken by the critic to 
mean the Buddhist sect of that name, has been also frequent- 
ly used to indicate the people of the middle country, that is, 
Mathurá and its neighbourhood, and there is nothing to prove 
that Patanjali used it in the former, and not in the latter 
sense, On the countrary, one of the two examples referring 
to a country, the other may be accepted in the same sense. 
Patanjali, as a Hindu, probably did not care much about the 
history of the Buddhist sect of the Mádhyamikas, and who- 
ever made war with the Mádhyamikas, it may be fairly pre- 
sumed, preferred a country or a nation to a religious sect. 

To turn now to the dramatic works which have been ap- 
pealed to by the upholders of the Greek theory, Dushyanta is 
described. in the S'akuntalá, as attended by a retinue “of 
Yavána women with bows-in their hands, and wearing gar- 
lands of wild flowers." Commenting on this passage, Profes- 
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sor Williams says: “Who these women were has not been 
accurately ascertained. Yavana is properly Arabia, but is 
also a name applied to Greece. The Yavanas were therefore 
either natives of Arabia or Greece, and their business was to 
attend upon the king, and take charge of his weapons, 
especially his bows and arrows."* An Amazonian arm-bearer 
of this description also appears in the Vikramorvas'í, and Pro- 
fessor Wilson takes her to be eithema Tartarian or a Bactrian 
woman. He observes: “A Yavani, which is rather inexpli- 
cable, The Muhammadan princes had guards of African 
women in their harems, and the presence of female atten- 
dants in those of the Hindu sovereigns has also been advertgd 
to; but the term Yavana has been applied by the later 
Hindus to the Muhammadans; and it is not likely that either 
Persian or Arabian women ever found their way into the in- 
ner apartments of Hindu princes, as personal attendants or 
guards. If, as has been supposed, Yavana formerly implied 
Greeks, it is equally impossible that ‘Greek women should 
have fulfilled such an office, as few could have found their way 
to India, or even to Bactria ; and those would have been, it 
may be supposed, too highly valued by their countrymen to 
‘have been suffered to act as slaves to barbarians, Perhaps 
Tartarian or Bactrian women may be intended." 

I believe few will dissent from this conclusion, Doubt- 
less the Alexandrian invasion took place long before the time 
when the two dramatical works here noticed were composed, 
and their author was perfectly well aware of the character of 
the Greeks ; but it would be doing a grave injustice to Kali- 
dasa to say that he so far transgressed the laws of poetical pro- 
priety and consistency as to attach Grecian damsels to the re- 
tinue of Dyushanta and Puraravag, two of the most ancient 
monarchs of the Indo-Aryan race. He could not possibly 


* Translation of S'akuntalá, p, 35. + Hindu Theatre, Il, p, 261. 
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have so far forgotten the legendary lore of his country as to 
suppose that the Greeks, who first came to India in 327 B. C., 
could be relegated to the Satyayuga or the golden age, with- 
out offending the sense of propriety and consistency of his 
readers, 

Supposing, however, for the sake of argument, that he 
did so forget, and that, for the time, highly civilized and 
luxurious Greek women gyere better suited to serve as Ama- 
zonian armbearers than their rougher and more hardy sister- 
hood of Asia, still the question would arise, was there ever 
such a supply of Grecian damsels in India to afford opportu- 
nities to Hindu kings to employ them as their body-guards ? 
When Alexander came to India, he had to satisfy himself 
with two Asiatic wives, Roxana the Bactrian, and Stratira 
the Persian, the former of whom bore him his only son, and 
his followers could’ not have been better off in this respect. 
His successors in Asia all made themselves independent, 
denying the supremacy of the Greek sovereignty in Europe. 
They had, therefore, very few opportunities to draw regularly 
on their mother-country for recruits, and consequently they 
had to depend partly on such adventurers as came in quest of 
fortune, and partly on the Eurasian descendants of the first- 
comers, supplementing them largely by the natives of the 
country over which they reigned, even as the European races 
did during the last three centuries in India. Some Greek 
women they doubtless had with them ; but looking to the nu- 
merical insignificance of the European women who came to 
India with the Spaniards, the Portuguese, the French, and the 
English governors, commanders, officers, soldiers, merchants 
and adventurers during the seventeenth and the eighteenth 
centuries, and the large number of Eurasians produced by the 
conquerors, and bearing in mind the fact that the means 
of transportation by modern ships are infinitely more con- 
venient than travelling across wild and inhospitable coun- 
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tries was two thousand years ago, we may unhesitatingly 
conclude that at the time of Greek supremacy in North- 
Western India, the number of Greek women in this country 
or its neighbourhood was extremely limited ; and that, like 
the latter, the Greeks during the three centuries imníediately 
preceding the era of Christ, associated largely with the wo- 
men of their conquered countries. And such having been the 
case, there could not have been such an abundance of Greek 
women as to afford a perennial source from which Hindu 
kings could draw their supplies, and, whether for recruits for 
their Amazonian guards or as odalisques, the women of 
Scythia, Bactria, Persia, and Afghánistán, the latter particu- 
larly, were always, comparatively, more easily available, ànd 
doubtless did yield their quota, and these, it may fairly be 
presumed, passed under the name of Yavanas. According 
to the Institutes of Baudháyana “he who partakes of beef, 
speaks much and that which is forbidden, neglects the es- 
tablished rules of conduct and of religious duty, is a Mlech- 
chha,"* and as the word yavana is a synonymous term, the 
women aforesaid would very properly be called by that name 
It is not to be denied that in one instance a Greek lady was 
accepted as a bride by a Hindu sovereign. Megasthenes tells 
us that when Seleukos Nikator found that he was not in a 
position to overcome Sandrocotus whom he had come to as- 
sail, and concluded a treaty for peace and a present of five 
hundred elephants by ceding a part of his kingdom to the 
west of the Indus, he gave his daughter away in marriage to 
Chandragupta; but it was quite exceptional, and cannot be 
adduced as a proof in support of any general premise on the 
subject. 

There is a passage in the Málavikágnimitra in which the 


* गोमांसखादको यञ्च fasg वक्षभाषते | 
भर्म्मांचारविहोनद्व स्क्ेच्छदे याभिधीयते ।। 
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.hero of the piece Agnimitra, king of Vedisá, one of the 
Sunga sovereigns of Magadha, states that a horse, which his 
father Pushpamitra had let loose, preliminary to the celebra- 
tion of a grand sacrifice, had, while roaming under the care 
of a hundred princes headed by Vasumitra, crossed the Indus, 
and that while grazing on the right bank of that river, a 
body of Yavana horsemen had attempted to seize it, and a 
sanguinary battle was the consequence.”* Dr, Weber takes 
this to be a clear indication of the Greeks, who occupied the 
country after the invasion of Alexander; but there is no 
valid reason to suppose that the aggressors were really Greeks, 
and not one of the various marauding tribes who dwelt, and 
still dwell, on the right bank of the Indus along the Sulaiman 
range. At best it is a case of fost hoc Propter hoc, which does 
not in any way solve the question at issue. 

Kalidasa, in the fourth book of the Raghuvaiis’a, carries, 
the victorious prince Raghu to the country of the Persians 
(Párasikas), where the: prince, overpowdered by the radiant 
lotus-like eyes of the Yavana damsels, fought the Persians, 
and scattered their bearded and moustachioed heads over the 
earth ; his soldiers then spread their carpets under shady 
vineyards and caroused on grape wine. Here Kálidása 


+ योऽसौ राजयज्ञविच्चितिन सया राजपुत्नगतपरिहतं aafaa गोप्नार- 
afzag aqua निवर्त्तनीयों निमलत्रड़मी जिसर्जित: | स सिन्थोर्देच्िणं 
रोधसि चरत्नश्वानिकनयवनेन प्राथितः। तत ऊभयो सेनयो सच्हानासीव 
सम्मद! 

1 पारसोकां खतो Siq प्रतस्थे स्थलवत्मना | 
इन्द्रिया ख्यानिव रिपु'स्तत्त्व्तानेन संयमी 1। ६० | 
यवनीस॒खपद्ानं सेहे मधुसदं न सः 
बालातपमिवाञ्ञानामकालजलदोदयः ।। ६? ।। 
स्ग्राभस्तुसलस्तस्य पाञ्चात्यरशवसाध नः | 
शाङ्ग कू जितविज्ञे य प्रतियोधेऽचुजस्यभ्‌ त्‌ ।।६२॥ 
सज्ञापवजित स्तेषं शिरो भिः sata । 
तस्तार सरधा atg: स क्षौद्रपटल रिव |॥६३।। 
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makes the Yavanís the wives of the Persians, and, bearing वी * 
mind the fact that the Hellenes of the post-Alexandrian 

period did not tolerate any hirsute appendages to the face, 

and the husbands of the Yavanís were all bearded and mous- 

tachioed, it is impossible to conclude that his Yavanís were 

* Greeks and Greeks only." : 

A king of Mithilá is described in the third chapter of the 
Das'akumára-charita to have laid a scheme for defrauding a 
Yavana merchant of a valuable diamond which he had for 
sale* The name of the merchant was, according to some 
MSS., Khaniti, and according to others, Svabhiti; but Profes- 
sor Wilson suspects neither is correct. The story cannot be 
later than the seventh century, and at the time a Greek mer- 
chant was the least likely person to be met with in Tirhut, 
and Professor Wilson very properly takes the circumstance 
to be a proof of * the intercourse of foreign traders, Arabs or 
Persians, with India before the Muhammadan conquest.” 
Lassen also admits that *the word Yavana did apply to the 
Muhammadan Arabians at the time of their commerce with 
India"; 

In the Harsha-charita, Bina states that a reader whom 
he entertained, used to recite for his diversion the Vavana- 
prayata-purána, which Mr. Hall justly observes, “Colonel 
Wilford would have pronounced to be the Iliad, or the Odys- 
sey.'$ But, having neither the “etymological courage" of 


अपनो तरस्ता णाः Tate शरणं ययुः | 
प्रणिपातप्रतीकारः संरस्पो हि महात्मनाम ।। ६४।। 
बिनयन्ते स्न az योधा सधूभितरियश्रसस्‌ | 
झास्तोर्णजिन रल्रासु ढा क्षावलयभू मिष ॥६५॥ 
« ४ सग ! | 

* Wilson's Ed., text p., III. 

+ Ibid, Preface, p. 13. 

X Indische Alterthumskunde, p. 730, 

& Hall's Vasavadattá, Preface, p. 12. 


[ 200 ] 


that gentleman, nor the historical intrepidity of some of his 
successors, I can make nothing of it. 

The Smritis refer to the Yavanas very frequently, and 
denounse association with them at table as highly sinful; 
but they afford no information which can be of use in identi- 
fying the Yavanas, except that they hold the Mlechchhas and 
Yavanas to be the same, and that expiations for associating 
with them should be alike, I shall, therefore, refrain from 
quoting from them. The word Yavana, in some sense or 
other, is also common enough in modern works; but it is not 
worth while citing passages from them, as they cannot be 
adduced as proofs in any way. I believe what has been 
written above, will suffice to show that in Sanskrit literature, 
the word in question has been used, primarily to indicate a 
particular nation, or race, or tribe, on the west of Kandahár, 
and secondarily to designate the western races generally ; 
and that this interpretation will apply to every passage in 
Sanskrit works in which the word has been used, and that 
without a single exception. 

I will now turn to the second argument set forth at the 
beginning of this article., There is no question whatever as 
to the accuracy of that part of Prinsep's reading of the 
As'oka edicts of Girnár and Dhauli, supported as it is by the 
concurrent testimony of Wilson's reading of the Kapurda- 
giri inscription, in which Antiochus Theus of Syria is named 
a “yona rájá;" and that ‘yona’ is the Pali form of the San- 
skrit Yavana is evident from the repeated use of that term in 
the Pali Buddhistical annals of Ceylon in that sense. The 
only question, therefore, that has to be decided is whether the 
word yona in the passage has been used specifically to mean 
a Greek, or generically as a ‘man of the western nation? 

If we accept the first branch of the alternative, we find 
that in the thirteenth tablet* Antiyoko (Antiochus Theus, 


* Journal, R. As, Soc,, XII., p. 225. 
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king of Syria) is described to be a Yona king; but Ptole- 
maios* (Turamdyo), Antigonus (Antikona), Magas (Mako 
or Maga), and Alexander (Alikasunari) are not so called 3 
and this would show that Syria and the countries to #he east 
of it as far as Afghánistán, the greater portion of which 
Antiochus owned were embraced by the term Yona, but 
neither Greece nor Egypt. It is not a little remarkable that, 
if Yona really meant a Greek and none but a Greek, Alex- 
ander, ¿ke Greek of Greeks to the Indians, should not have 
had that epithet assigned him, It can hardly be said that 
the *yona' in the inscription is intended to indicate the na- 
tionality of Antiochus, and not the name of his acquired 
dominion, for the word in the sentence qualifies the term 
rájá and not the proper name; besides yavana primarily is 
the name of a country, and only secondarily the designation 
of the inhabitants thereof. The propriety of the second 
branch of the alternative may be objected to by the query, 
if the word yona be a generic term, why should it not have 
been applied to all the western kings referred to? It may, 
however, be said in explanation of this objection that the 
inscription gives prominence to Antiochus, an ally who over- 
came the others, and the latter, therefore, could be allowed 
to go without any epithet. Prinsep, in his translation of the 
inscription in question, has “the four kings of Egypt," but 
there is no word in the text which could be taken as equiva- 
lent to the name of the land of the Pharaohs, and the kings 
named were certainly not all kings of the same place. In 


* It is worthy of note here that if Turamáya be the correct Pali rendering 
of Ptolemaios, Dr. Weber's assumption of Maya, the Danava of the Mahábhá- 
rata, being also a version of the same*name, would require to be modified. The 
omission of the first two syllables of the fame in Sanskrit cannot be easily ac- 
Counted for. It is true that the learned Doctor writes Asura Maya; but the first 
term is an adjective, and cannot be accepted as an integral part of the second, 
standing in the place of the first two syllables of Ptolemaios. For farther re- 
marks on this subject see ante I, pp. 37 f. 
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either case, the passage in question does not in any way sup- 
port the assumption of Dr. Kern that the word yavana means 
‘a Greek and a Greek only.” The passage, however, is an 
important one, and calls for a more thorough examination. 

It is, I belive, unquestionable that Alexander called him- 
selfa Macedonian. Arrian says he belonged to oi Maxeüóves or 
Maxedéves xai SEAAnves, generally the former: Plutarch always 
calls him a Macedonian. Now, Chandragupta waited on 
Alexander on the other side of the Indus, and was perfectly 
familiar with the history of that sovereign. A few years 
afterwards, he married a Greek bride, the daughter of Seleu- 
kes Nikator, and had a Greek ambassador, Megasthenes, in 
his court for several years. We know not whether his son 
Vindusára was born of this Greek lady or not. If we assume 
that he was, he would be half a Greek by birth, and his son 
As'oka, three-fourth Hindu and one-fourth Greek, But deny- 
ing the consanguinity of As'oka, it would be in the last 
degree inconsistent to suppose that he was other than 
thoroughly cognisant of the proper name of the Greeks and 
of the history of the Macedonian invasion, from which he 
was so little removed by time, and in which his grandfather 
took so prominent a part. And such being the case, it is to be 
expected that he should, when describing persons of the race 
of his grandmother, in a state document of great importance, 
call them by their proper tribal or race name ; but this he 
does not. On the contrary, instead of calling them Mace- 
donians, or Hellenes, he styles one of them a yona, and that 
oneis the sovereign of a country which, according to the 
Vishnu Purána, was situated to the west of the Indus, but 
not so far out as Greece. This would naturally suggest the 
inference that he did so with special reference to the country, 
and not to the nationality of the individual; or it may be 
that he used a generic term in the same way in which the 
classical writers of Greece and Rome used to employ the 


term “barbarian,” or the Chinese now do the phrase “outside 
barbarian.” Yavana has been so used in this country froma 
long time, and its definition shows that it may be so em- 
ployed with great propriety. In the present day, when the 
Hindus have to indicate any particular nationality, they use 
their proper names; thus they have /ugrej for English, 
Lardst* for the French, Portukes for the Portuguese, Dindmdy 
for the Danes, Olanddj for the Dutch (Hollanders), Ellemésr 
for the Germans (from the French ‘ Allemands"), &c. ; but 
When they speak of them generally, they call them Yavans 
or Mlechchhas, and there is no reason to suggest the idea 
that this did not happen in the time of As'oka, and ajso 
long before his time. 

Again, there is a strong tendency in specific names 
gradually to expand according as the circle of knowledge 
of the persons using them widens, and to become generic. 
This is quite as true of the common terms of a language as 
of proper names ; but to confine my aftention for the present 
to the latter, I find the people of Persia and western Afghá- 
nistán knew their neighbour to their east as the dwellers 
of the valley of Sindh, or Sindhu, which by an aspiration 
became Hindu, and by a subsequent process of cockneyism 
India; and now and for at least two thousand three hundred 
years, that word has indicated the whole of the peninsula 
of India, and for a long time also the Burman penin- 
sula or “India beyond the Ganges" To the south-west of 
Persia, the nearest neighbours of the Iranians were the tribe 
of Banü Tai, and all the Arabian tribes are now to the 
Persians the Tif race. The nearest to France was the pro- 


* The word Firingi comes fom the French ‘Franc,’ through the Arabs and 
the Persians who pronounce it Firang. Wen the Spaniards and the Portuguese 
first came to India they were called Firang, and the error was never after recti- 
fied. It is now used to indicate the mixed descendants of Europeans. In the 
Vidyásundara of Bháratachandra, Firingi stands for the Portuguese; and Farish 
for the French. 
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vince of the Allemani, and the German nation now are to 
the French the Allemands. A small province to the north- 
east of India was China, and the whole of China has now 
the same name. Káthái, again, was only a province or small 
country to the east of Tartary, and the whole of China is 
to Persian, Mongol, and Turkish writers Khatá, whence the 
English Cathay, which has only recently become obsolete, 
To the south-east of Bengal, near Chittagong, a small tribe 
bore the name of Mags, and. the whole of the people of 
Burmah is now, in the language of Bengal, indicated by the 
same name, Banga originally was a small tract on the east 
of the Gangetic delta; it is now the name of entire Bengal. 
Applying this principle to Yavana, we find it originally, 7. ८., 
in the time of Panini, who was a native of Kandahar, applied 
to a western country, probably Assyria—possibly Persia, or 
Media. When the Hindus receded to this side of the Indus, 
it was applied to some undefined country immediately to thc 
west of the Indus; ard lastly, it became the name of all 
western people from Sindh to England. It doubtless meant 
“the casteless people’; but it was not necessarily an oppro- 
brious term, and in a verse, quoted by Colebrooke from the 
Siddhánta of Varáhamihira, the Yavanas, although Mlech- 
chhas, are said to be honoured as rishis, because they have the 
science of astronomy amongst them.* Such a term could be 
very appropriately employed by As'oka to indicate his ally. 
In the time of his grandfather, a part of Arachotia was in- 
cluded in India, and Persia was well-known by a separate 
name, so the western country then most probably meant 
"Assyria and the country to the west of it, that is Arabia, and 
possibly as far as Syria, or further still, though the authority 
under notice does not justify the’ assumption. At any rate, 


ॐ स्लेच्छा व्हि यवनास्तेष सम्यक शास्त्रमिदं स्थितं । 
कषितर्ेऽपि पूज्यन्ते किम्पूनवे दिह्‌ fga: I 
Colebrooke's Essays, II., p. 410. 
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I fail to perceive how the passage can be adduced as a proof 
that Yona meant “a Greek and a Greek only.” 

The third argument would be of considerable importance 
if it could be shown that Hindus borrowed any portion oP their 
astronomy directly from the Greeks, This, however, cannot 
be done. The proofs usually adduced are founded on mere 
hypotheses and conjectures, and most of them are not to the 
point. It is undeniable, for instance, that the Hindu signs 
of the zodiac bear a close similitude to those of Greek 
astronomers, but, it being quite uncertain who were the 
borrowers and who the lenders, it can serve no purpose one 
way or the other, Supposing we admit Dr. Weber's con- 
jecture that the Hindus got them from the Grecks, still the 
question will not be advanced in the least, for it would not 
prove that ‘yona’ meant a Greek. The same may be said 
of the Drekkánas or regents of one-third of a planetary 
sign,—the Decanii of European astrologers,—as also of other 
terms bearing close similitude to 57९९१ words of like import. 
Dr. Weber notices the following astronomical terms as of 
Greek origin; vs. anaphé—dvagy, dhokera—aiyoxepus, apoklina— 
droyAtpa, dra—Apys, dsphujit~Adpodirn, ittham (itthasi Dr. 
Bháu Dáji; ws? Muir)—iy6vs, Rendra—kevrpov, hemadruma— 
XPT pos, hkona—xpovos, trikona—zprywvos, kaurpya—Tkoprios, 
hriya—xpws, jdmitra—duperpov, jituma—dSvpos, júka—ġvyov, 
Jyau—Levs, tävuri—ravpos, taukshika—ro£orys, drikána drekána— 
dexavos, durudhará—õopvhopia, dus'chikya—rvyixov, dyúnam dyutam 
ôvrov, fanafhard—émavadopa, pdthena—rapbevos,, mesúrana— 
perovpavipa, [td —AXervi, rihpha rishphda—puy, leya—ewv, vesi— 
pavis, sunaphá—ovvapn, Zarija—ópwav, hibuka—imoyewv, himna, 
(perhaps Aimra ?)— Epps, helt— Hos, hridroga—ispoxoos, hord— 
dpe, Some of these, however, are formed with well-known and 
ancient Sanskrit roots, and retatn the meanings which they 
originally had, and still have, as common terms of the language, 
and they can no more be adduced as proofs of the Hindus 
having borrowed them from the Greeks, than any number of 
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common words can be put forth as proofs of the Sanskrit 
language having been borrowed from the same source. Take 
for instance, the word jtfa from the root yuj to join; if we 
may “accept it as a proof of its being Greek from its resem- 
blance to (vyov, what is there to prevent our believing it to 
have been derived from any other European language from 
its resemblance in sound and sense to the English, Joke, the 
Saxon geo, Danish juk, Swedish of, French joug, Italian 
giogo, Spanish yugo, Latin jugam, or Russian igo? Again 
Trikoua is formed of zr? three and ८०५८७ ‘an angle’ or ‘corner,’ 
both old and well-known Sanskrit words, and I see no reason 
why we should call it an importation from the Greek lan- 
guage. Doubtless, the equivalent of 7/7 in Greek is roe and 
of Roya yovw ; but for the Sanskrit fri we have Saxon //es, 
Swedish tre, German drei, French trois, Italian tre, and Spa- 
nish and Latin zres, and for the Sanskrit, foe, French, cona, 
Italian cono, Spanish cone, and Latin conus ; and the argument 
urged against the Greek origin of fifa applies to this with 
equal force. The same may be said of some of the other 
words. The fact is that technical terms being specialised 
common words, and Sanskrit being derived from the Aryan 
language, the mother of all the European languages named 
above, a great number of common words as well as technical 
terms must be closely similar in all of them ; but such simili- 
tude cannot be accepted as a proof of any one of those lan- 
guages having been derived from another of them. 
Doubtless some of the terms are very like Greek, and 
may be Greek for aught we know to the contrary ; the medizeval 
names of some of the signs of the Zodiac, such as Tuvaré 
for Taurus, Zeya for Leo, are very probably so; but they are 
insufficient by themselves to prove the fact that they were 
taken directly from the Greeks by the Hindus, On the con- 
trary, seeing that the intercourse of the Hindus and the Arabs 
dates from a very early period ; that the latter borrowed the 


a [ 207 ] 


system of Nakshatras,* or lunar asterisms or mansions—the 
mandsil of the Arabs, from the Hindus ; that Hindu authors 
are quoted by Arab writers ; that Arabic technical terms are 
pretty frequently used by the Hindus; and that the Arabs 
translated largely both from Greek and Hindu astronomical 
works, the presumption would be strong that the Hindus got 
such of their Greek astronomical terms as can be proved to 
be unquestionably of Greek origin through the medium of the 
Arabs, and not directly from the Greeks. There is no sepa- 
rate distinct word for Greece or the Greeks in the Sanskrit 
language, and it has been shown that the term Yavana ap- 
plies to the Arabs in common with others, and therefore no 
reliable conclusion can be drawn from the fact of its being 
-used to indicate foreign terms or authors, 

Next come the names of four Greck authors, whose 
works, it is said, the Hindus translated. The first of these 
is known to Sanskrit writers by the name of Yavanáchárya, 
literally ‘a Yavan professor, or Javafies'vara, the ‘Yavana 
lord) Dr. Kern says, Utpala calls him Sphujidhvaja, which 
some one has “translated, in the manner of Bottom, into 
S‘ucidhvaja.” The Dr. himself confesses he cannot see what 
Sphujidhvaja represents, but he adds the query, “Is it 
Aphrodisius?”+ Whoever he was, his work as now extant, 
bears no internal evidence of its being a translation from the 
Greek, or of its being of any antiquity, and, under the circum- 
stance, it would be more appropriate to call him an Arab 
than a Greek. His work being modern, and this is acknow- 


* Dr. Weber is of opinion that the system of Nakshatras was originated by 
the Chaldeans, and from them it went on the one side to the Hindus, and on the 
other tothe Arabs, M. Biot holds that the Chinese séews are the prototypes of 
the Hindu asterisms, Professor Max Müllet repudiates this zz /o/o, and main- 
tains that the Hindus originated the system, and from them the Arabs and the 
Chinese got it. The subject, however, is of no importance in connexion with the 
object of this paper. 

+ Vrihat Saühitá, preface, p. 48. 
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ledged by Dr. Kern, he may have been a Parsi, or Muham- 
madan of Central Asia. 

The next name is that of Pulisha, whose work is often 
named Paulisha Siddhanta.” The work is no longer extant, 
but it has been referred to by several astronomers and their 
commentators. Dr. Kern says *in a MS. of the commen- 
‘tary on Brihat Safihita, it (the name Pulisha) has been cor- 
rected by some /epidum caput into Pulastya, and such qausi- 
corrections are very common,”* Elsewhere he states: 
* Amongst the 18 authorities whose names occur in the open- 
ing lines of the so-called Náradí Sañhitá, we find a Yavana, 
a Paulastya, and a Romaga. All three names are blunders; 
there is.not one Yavana only, but there are many, the word 
is never used in the singular in any other work of some value, 
Farther, Paulastya is in sundry MSS. a quasi-corrected form 
for Pauliga (Siddhanta).’+  Pulasti or Pulastya is the name of 
one of the earliest sages. He is reckoned among the seven great 
rishis who were transformed into the seven stars of the Pléia- 
des, and the association of his name with an astronomical or 
astrological work, whether his composition or not, is certainly 
not remarkable. The word Pulisha also is by no means such 
as to preclude the possibility of our accepting it as a San- 
skrit term ; derived from the root ful ‘to be great’ with the 
affix vi^, and ish ‘to pervade’ with the affix 7, it would 
make a correct Sanskrit word meaning ‘one who pervades 
greatness, or one worthy of honour, and as such may well 

* pass as the name of a saint. Pulisha, again, is the Prákrit 
form of the word Purusha, and as such may also pass for a 
good Indian name. Drs, Weber and Kern, however, are not 
satisfied with it in its Sanskrit form, and take it to be Greck. 
-The latter, when first entering into the question, expresses 
himself with some indecision thus: “The name of its author 
Pulica points clearly to a foreigner, a Greek, or Roman ; Albi- 


* Brihat Sañhitá, Preface, p. 48. t Ibid., p. 40, 
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runt calls him Paules, the Greek, and gives the name of the 
Greek’s birth-place in a form which seems corrupt. His testi- 
mony is, of course, the testimony of the Hindu astronomers 
at his time, and there is not the slightest reason to dot its 
accuracy." * The train of his reasoning, however, soon over- 
comes his caution, and at the end of halfa page he emphati- 
cally declares “that Pulica was a Greek, I do not doubt for a 
moment, notwithstanding that the Paulica-siddhánta, judging - 
from quotations, and rather numerous ones, is so thoroughly 
Hinduised that few or no traces of its Greek origin are left." 
“Tt may be deemed,” he continues, “a trace of foreign origin 
that Pulica calls “solar” (saura) time, what otherwise is called 
“civil” (sdvana) time, or as Utpala puts and exemplifies it, 
“what with us is ‘civil time’ is with Pauliga-Áchárya ‘solar 
time,’ a solar day being with him the interval from midnight 
till midnight or from sunrise to sunset. We should meet, 
perhaps, with a few more traces of Greek influence, if we had 
the whole work before us, but nobody fvho is acquainted with 
the Hindu mind would ever expect a translation.” 

Again, “to return to the Paulica Siddhánta, it must 
have existed, like some of the other Siddhántas, in two edi- 
tions. All the quotations from it are again in Arya, which 
to my mind renders it probable that it was not long, say, at 
the utmost, 100 years, prior to Aryabhata and Varáhamihira, 
Now it is interesting that Utpala quotes a Máüla-Pulica-Sid- 
dhánta, an “original Puliga Siddhánta," and that this time the 
verse is in Anushtubh. It is only one verse, but quite enough 
to prove that even this "original work had been adapted to 
the exigencies of Hindu science, for it gives the number of. 
revolutions of the fixed stars during the Four Ages.”f 

To summarize these remarks,—we have a few quotations 
from a work which is no longer extant ; these quotations are 
so thoroughly Hinduised that they bear no mark to indicate 


* Brihat Sañhitá, preface, p. 48. + Ibid., p. 49. X Ibid., p. 50, 
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that they are not indigenous; they are not translations ; but 
because they refer to solar time which, though well-known 
from comparatively very olden time by the Hindus, and 
is Byar the most natural division of time, suggesting itself 
to even the most uncultured intellect, corresponds with the 
Greek solar time, and because the Doctor will “perhaps 
meet with a few more traces of Greek influence" in those 
quotations when better acquainted with them, he has not 
only “no doubt for a moment” that their author “ Pulica 
was a Greek,” but he summarily denounces the authenticity 
of those MSS. which write the name Pulastya and not Pu- 
lisha, This is a process of ratiocination which, I regret, I 
cannot appreciate. To my mind it has very much the ap- 
pearance of forcing facts to subserve the purposes of a theory. 
The authority of Albiríní on the subject amounts to the 
mode in which the Sanskrit name is written in Arabic letters, 
and, bearing in mind the fact how Indian names get trans- 
mogrified in the Semitic character, may be set aside as of 
little import, That he called Pulisha a Greek on the autho- 
rity of his Hindu informers, and not on that of a conjecture 
of his own, is at best a gratuitous assumption, I have no- 
thing to say against the theory of two recensions of Pulastya's ° 
work; but I hope I may be permitted to ask, if a single verse 
suffices to settle the question, how many recensions of the 
Vrihat Safihitd would one be called upon to assume, had that 


' work existed only in quotations, seeing that though its hun- 


dred and five chapters are written principally in the Áryá 
metre, they have interspersed in them verses in several dif- 
ferent metres ? 

Dr. Weber goes further than Dr. Kern, and at once re- 


_cognises in Pulastya vel Pulica, the author of the Zisagage, 


Paulus Alexandrinus. Dr. Weber does not say that he has 
better evidence at command than what Dr. Kern had, and 
under the peculiar circumstances of the case, he cannot have, 


RESTI 


and his assumption, therefore, is even more noteworthy than 
thatof Dr. Kern; but what is most remarkable in the case 
is, that the latter, though a former pupil and generally a fgith- 
ful follower of the learned Professor, withholds his assent to 
the identification. He says— 

“Weber's surmise is scarcely admissible ; for the passage 
alluded to will be found in all works on Nativity almost 
literally the same, because it is a simple enumeration of the 
mansions and their lords ; two lists, if their contents are the 
same,cannot differ in form, nor can they be said to bear 
greater resemblance to each other than to other lists contain- 
ing the same. Besides, there is no indication that Bala- 
bhadra has taken the passage from Puliga, which must be 
established before any conclusion can be drawn, The strong- 
est argument, however, against the supposition is the fact 
that the Pulica-siddhánta is no work on Nativity, but an 
astronomical work, in which the original of the passage in 
Balabhadra could not find a place. If may be that, besides 
the Paulica Siddhánta, there existed another work of Paulica's 
on Nativity, but nobody has made any notice of it, and un- 
less Paulus Alexandrinus has written, beside his Eisagoge, a 
book on astronomy, which again is unknown, we have no 
right whatever to infer that he and Pulica are one and the 
same ; for identity of name is to me slender ground, especial- 
ly when the name happens to be a common one.”* It isa 
pity this maxim was not borne in mind by the learned 
Doctor when dealing with the term Jaones. In the case of" 
that term similitude of sound alone has sufficed to set aside 
all other considerations, 

It is not for me to decide this vexed question, nor is this 
the place for it ; suffice it to say that if the work of Pulas'tya 
or Pulica has been so written as not to retain any trace of its 
foreign origin, and the old Hindus did not translate the quota- 


* Brihat Saiihitá, preface, p. 49. 
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tions, it cannot be called Greek. Pulisha is nowhere called a 
Yavana by the Hindus, and, if it be acknowledged on the 
authority of Albirúní that he was a Yavana, his birth-place 
Alexandria would take us to Egypt, and not to Greece. 

The next name on my list is Manittha. Of him Dr. 
Kern says: “A curious name is Manittha, whom Weber sus- 
pects to be Manetho, the author of the Apotelesmata. I 
thought for a moment of Manilius, but, after all, Weber's 
conjecture is decidedly more plausible, Manittha, that is the 
book, being of foreign origin would seem to be countenanced 
by the fact that in one of his opinions he agreed with the 
“ancient Greeks," and disagrees with Satya and Varáhamihira. 
IfI had been able to get the Apotelesmata, I should have 
compared the quotations from Manittha, It will be always 
worth while doing so, although it is notto be expected that 
the marked and especial coincidences will be numerous and 
conclusive, In the same manner as a few traditions sufficed 
to enable Hindu astrólogers to father the children of their 
own brains on their holy sages, so I strongly suspect, they also 
did with the more renowned of the Greek astrologers, The 
notion of the productions of a man's mind being his property, 
a notion carried to such a ridiculous extent in Europe, was 
unknown to them. Unhappily, the opposite extreme they fell 
into, is much more pernicious, In Manittha, as quoted by 
Utpala, there is an extremely absurd passage where the author 
ascribes antiquity to himself! ‘Zt brumas cirantandh ; that 
shows the spirit.”* 

I need add nothing to this to show that the name does 
not help us in any way to prove that the Hindus translated 
works on astronomy or astrology directly from Greek texts, 
or that Yavana meant a “Greek and a Greek only,” 

The last name I have to notice is Ptolemaios. He is 
nowhere mentioned in Hindu astronomy or astrology, and 


* Brihat Saihita, preface, p. 52. 
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the only question is as to whether the Hindus borrowed the 
idea of the armillary sphere from that of Ptolemy, or not. 
With reference to it, I cannot do better than quote here the 
remarks of Colebrooke, the highest authority on the stibject, 
He says: “They may have either received or given the 
hint of an armillary sphere as an instrument of an astrono- 
mical observation, but certainly they have not copied the 
instrument which was described by Ptolemy, for the con- 
struction differs considerably."* It may be added that the 
Almagest of Ptolemy was severally translated, epitomised, 
and revised by the Arabs, and the Hindus might have got 
their knowledge of that work from those versions, even as 
Hindu boys now-a-days familiarise themselves with the history 
and literature of ancient Greece from English and vernacular 
translations, without knowing a word of Greek, As no trans- 
lation of, or quotations from, the Almagest are, however, to be 
met with in Sanskrit, the name of Ptolemy, or resemblances 
to his doctrines, if ever met with, may be accounted for more 
reasonably in a different way. The name of the Almagest, 
beginning with the Arabic article ८८ shows that it was written 
by one who was thoroughly imbued with Arabic learning, 
and probably drew largely from it, and as the Hindus, after 
having largely contributed to the store of Arab astronomy, ac- 
knowledge to have drawn largely on the Arabs for astromical 
facts, we have one common source whence both Ptolemy and 
the Hindus derived their knowledge of those facts, and’ their 
mutual similitude is therefore natural. And the argument 
which applies to Ptolemy would apply equally to all the rest, 
whenever it can be shown, and this can be done often, that 
there are similitudes between Greek and Hindu astronomical 
terms and theories. D 

I have already shown that the locale of the Yavana 
country as given in Sanskrit literary or quasi-historical 


* Essays, p. 345. T Loc. cit., et p. 472. 


works, is extremely uncertain. The same uncertainty 
obtains in astronomical works, in which a greater precision 
was, to have been expected; thus, according to Pards'ara, 
Yavana lies to the southwest of Madhyades'a, and taking 
the latter to be Mathurá or the Sauraseni country, we should 
have to look for it in Balochistán. Vardhamihira adopts this 
direction, He says, “In the south-western direction (from 
the ‘midland’ Mathura) are the following tracts: vis, Palha- 
vas, Kambojas, Sindhu-Sauviras Vadavamukhas, Aravas, 
Ambashthas, Kapilas, Návimukhas, Pirasaras, Anartas, Phena- 
giri, the Yavanas, &c,,” (Brihat Saühitá, Journal R. A. S. N., 
S, V. 84). Elsewhere he describes Yavanapura, the capital 
of that country, to have been 60° to the west of the 
meridian of Lanka. This would take us to the meridian 
of the Libyan Desert. “Rome was, however,” according 
to Dr. Kern, “supposed to be go degrees west from the 
“meridian of Lanka, so that the longitude of Yavanapura 
is two-thirds of that of Rome, and this, however erroneously 
the absolute longitude is given, suits approximately the 
situation of Alexandria, which accordingly may be under- 
stood by Yavanapura”* Ina foot-note to this passage he 
adds: “So far as the longitude is concerned, Constanti- 
nople would answer as well as Alexandria, but I am not 
aware that any astronomer drew his first meridian over 
Constantinople, and without that it would not be taken 
asa point of departure.” This inference is, however, con- 
tradicted by a passage in the Milindapanna, a Pali Buddhis- 
tical work of Ceylon, in which Milinda, alias Menander, who 
is said to be a Yona king, is made to state that he was born 
at Kalasi in Alasadda— Alexandria, which was two hundred 
yojanas or 800 miles from Sagal where he reigned, and which 
was twelve yojanas or 48 miles to the west of Kashmirt. 


* Brihat Saiihitá, preface, p. 54. 
TD. Alwis, Introduction to Káchcháyana's Grammar, p. XLII, 
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Both these places are mentioned in the same sentence by 
Isiodorus—* et Sigal urbs, ubi regia Sacarum propeque 
Alexandria urbs et non procul Alexandriapolis urbs," The 
Mahávatisa makes Alasadda, the capital of the Yona country, 
Now, 848 miles would barely represent 12° 20’ to the west 
of Kashmir, and take us only to the eastern side of Persia, 
But whether this Yavanapura be Alexandria, or Constanti- 
nople, or a town in Persia, we do not get to Greece, and the 
Word Yavana must, therefore, be taken to mean either Egypt, 
Arabia, or Persia, = 

I have very little to say with reference to the fourth 
argument, It is not my intention, and in fact it is impossi- 
ble, to deny that, apart from the similitude which results in 
the languages of the Hindus and the Grecians from the 
circumstance of the two races having sprung from the same 
source, there has been extensive interchange of terms be- 
tween them as the immediate result of Greek supremacy in 
North-western India soon after Alexaifder's invasion, and of 
direct and indirect commercial intercourse between the two 
nations for some time, Such supremacy and intercourse 
imply that the natives of this country had a name for their 
foreign rulers; but whether it was the generic term. Yavana, 
or the specific Hellenes, Macedonian, or Greek, we know 
not,—probably, the first, but the Greek terms current in the 
Sanskrit language do not help us to prove it, and it is un- 
necessary therefore to dwell upon the subject. 

As far as we can judge from the facts above set forth, the 
only conclusions which would be consistent and tenable are— 

Ist. That originally the term Yavana was the name of 
१ country and of its people to the west of Kandahár,—which 
may have been Arabia, or Persia, or Medea, or Assyria,— 
probably the last, 

2nd. That subsequently it became the name of all 


those places, 
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ard. That at a later date it indicated all the casteless 
races to the west of the Indus, including the Arabs and the 
Asiatic Greeks and the Egyptians. 

4th, That the Indo-Greek kings of Afghánistán were 
also probably indicated by the same name. 

sth. That there is not a tittle of evidence to show that 
it was at any one time the exclusive name of the Greeks. 

6th. That it is impossible now to infer from the use of 
the term Yavana the exact nationality indicated in Sanskrit 
works. 

These are doubtless very unsatisfactory conclusions to 
arrive at after a protracted disquisition. To the public, so 
loath to suspend its judgment in any one question, nothing 
is more abhorrent than the admission that it does not know ; 
but suspension of judgment pending further enquiry, or ad- 
mission of ignorance, or a cautious reserve, or an attitude of 
scepticism, if the reader chooses to call it so, is, I believe, 
more conducive to the elucidation of truth than hasty general- 
izations which tend only to enlarge the dominion of error. 


XIII. मु 


ON THE PALA AND THE SENA 
DYNASTIES OF BENGAL. 


Bhágalpur plate of Narayana Pála, its contents. Mungher plate Budál Pillar. 
Sarnath stone. Nilanda stone. Minor inscriptions. The Ain i Akbari 
and Táranátha's lists, List of all the Palas known. Reconciliation of 
differences, Date of the Pilas. Averages, The religion of the Palas. 
The extent of their dominion. The Sena Rájis. Buddha Gayá inscrip- 
tion, Bákarganj plate, Sundarbun plate. Denájpur plate. Chittagong 
plate. Rijshihi stone, Adisura, Vallala Sena, Lakshmana Sena. 
Lakshmaneya. Dates Lakshmana Sena era. Religion of the Senas, Their 
caste, Relation of the Senasto the Palas, 


HE Asiatic Society of Bengal has lately received from 
Mr. Smith, of Bhágalpur, a copper-plate of one of 
the Pala Kings of Bengal. It measures 15:5: x 12:7. 

inches, and has a scalloped top, 6 inches high, and 6:5 long at 

the base. The centre of the top, is enclosed in a circle, 

3 inches in diameter, and around it is a band of lotus petals, 

The legend in the centre is a wheel mounted on a stand, 

and supported by a deer rampant on each side—a well-known 

Buddhist symbol. Below this is the name of Náráyana-pála 

Deva, and below that a sprig formed of a flower and two 

leaves. The front of the plate is surrounded by a border line, 

but on the reverse this does not occur. The inscription in 
front extends to 29 lines, of which the first four are broken 
in the middle by the base of the scalloped top, which covers 
the plate to the depth of 2 inches. On the reverse there are 

25 lines of inscription. The‘platg is thick, and in a fair state 

of preservation. The letters are of the Kutila type. 

The record opens with a stanza in praise of Go-pála, 
who was a devout Buddhist, and a follower of Sugata, His son 
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and immediate successor was Dharma-pála. The latter had 
a brother named Vák-pála, who lived under his sway. On 
hissdeath Deva-pála the eldest son of his brother succeeded 
him, Vák-pála had a second son named Jaya-pála, who is 
said to have brought Orissa and Allahabad under his bro- 
ther's government. On the death of Deva-pála, Vigraha- 
pala, the son of Jaya-pála, came to the throne. Vigraha- 
pála married Lajjá of the Haihaya race, and had by hera 
son, named Náráyana-pála. The last, as the reigning sove- 
reign, is spoken of in the highest terms of praise; but the 
only noticeable work of his described in the record is a bridge 
of. boats across the Ganges near Mungher. In the 17th year 
of his reign, on the oth of Vais'ákha, when this prince was 
encamped near Mudgagiri, modern Mungher, he presented 
the village of Mukatika for the support of S/iva Bhattáraka 
and his followers. The donee appears to have been a Hindu: 
and the gift was made with a view to assist him in offering 
charu and bali to a divinity named Sahasráksha, and also for 
the dispensation of medicines to the Sick, and food and 
shelter to the indigent, The record was composed by Bhatta 
Gurava, the minister who erected the Budal pillar, and en- 
graved by Meghadása, son of Subhadgsa, The genealogi- 
cal table deducible from this record may be thus arranged : 
Ng sen 


m 
II, Dharma-pála. 


Vák-pála 
| 


अका क न्न न 
III. Deva-pa la— _Jaya-pdla 
| 
TV. Vigraha-pála 


V. Náráyana-pála. 
The genealogy here given is apparently not in accord 
with what has been hitherto known to be the family tree of 
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the Pálas, and, in order to elucidate the history of the Pálas, 
it is necessary to advert to certain records, already published, 
relating to some of the sovereigns of the family. Gengral 
Cunningham, in his Archzological Survey Reports, Vol. IIL, 
has already noticed them at length; but some of the facts 
contained in them require to be further discussed. 

"The first inscription brought to the notice of the Asiatic 
Society of Bengal was a copper-plate grant of one of the Pála 
Rájásof Bengal. It had been discovered among some ruins 
at Mungher, and translated by Sir Charles Wilkins, in 1781, 
three years before the foundation of the Society. The trans- 
lation was published in the first volume of the ‘Asiatic 
Researches, (pp. 122, ef seg.) but without any facsimile or 
transcript of the original. The original is lost, and so many 
doubtful points in it cannot now be solved. It opens with the 
name of Go-pála, a pious king, who acted according to what is 
written in the S‘dstra,and obliged the different sects to conform 
to their proper tenets. His religion is hot mentioned ; but he 
was evidently a Buddhist, for the document begins with a 
comparison between him and Sugata Buddha, the allusion 
to the S'ástra being intended either to imply his tolerant 
character, or to the scriptures of the Buddhists, His son, 
Dharma-pála, seems to have died while engaged in a maraud- 
ing excursion towards the Himálaya. The circumstance is 
explained by his panegyrist in the following manner: “ He 
went to extirpate the wicked and plant the good, and happi- 
ly his salvation was effected at the same time, for his servants 
visited Kedár, and drank milk according to the law, and 
they offered up their vows where the Ganges joins the ocean, 
and at Gokarna and other places.” It is scarcely likely that 
the king had ever exercised anyepower in those places. His 
accomplished wife, Kanna Devi, bore him a son, Prince Deva- 
pála, who succeeded his father in the kingdom *even as 
Bodhisattva succeeded Sugata.” His name occurs as “ the lord 
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of the land” in a Buddhist inscription found in a mound near 
Pesserawa in Behar.* His conquests, according to the chro- 

ynicler, extended from the source of the Ganges to Adam's 
bridge, including the Vindhya and Kamboja countries; but 
probably it did not in reality stretch much beyond the Vin- 
dhyan range. The conquest of Kamboja evidently had no 
firmer basis than the imagination of the poet. When en- 
camped at Mudgagiri, modern Mungher, this prince, on the 
21st day of Márgas'irs'a, (November—December,) in the 33rd 
year of his reign, bestowed the town of Misika in Krimila, 
a department of S'rínagara, modern Patna,to one Bodha 
Bhikshurata Mis'ra. The imprecations against the resumption 
of the grant are given in the usual Puránic style. 

Soon after a second monument of that dynasty was 
found at Budál in Dindjput, and also translated by Sir 
Charles Wilkins. It was a record inscribed on a stone pillar, 
by order of a minister of one of the Pala Rájás. As in the last 
case so in this the translation was published in the ‘Asiatic 
Researches’ (Vol. I, pp. 131. et seg.) without any text, But a 
plate was added, giving a front and a side view of the pillar 
and a specimen of the character of the inscription. Sir William 
Jones was not satisfied with either of these translations, 
and appended to them some explanatory notes. A revised 
transcript and translation of the last, however, has since been 
published by Babu Pratápachandra Ghosha, and all doubts 
regarding the original have now been removed, This in- 
scription was put up by a minister of Náráyana-pálá who 
recorded the merits of his ancestors, who seem to have been 
all officers of the Pála family. Trusting to the wisdom of 
one of them, the chronicler states, “The king of Gauda for 
along time enjoyed the ccuntry of the eradicated race of 
Utkala (Orissa), of the Hunnas of humbled pride, of the 
kings of Dravida and Gurjara, whose glory was reduced, and 
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the universal sea-girt throne.” Babu Pratápachandra Ghosha 
has thus summarised the historical results of this record, 
I. Sándilya. ह 
II. Viradeva. 
III. Pánchála. 
IV. Garga, married Ichchha. 
V. Siti Darbhapáni, minister of Deva-pála, married 
Sárkará. 
VI. Somes'vara Mis'ra, married Taralá. 
VII. Kedárnátha Mis'ra, married Badhvá of Devagráma, 
Sura-pála, contemporary. 
VIII, Gurava Mis’ra, minister of Náráyana-pála. a 
The third record was found at Sárnáth, near Banáras. 
It was inscribed on a stone, and a facsimile transcript and a 
translation of it were published in the fifth volume of the 
‘Asiatic Researches.’ It contained the names of four mem- 
bers of the dynasty under notice, vis., Mahi-pála, Sthira-pála, 
Vasanta-pála, and Kumára-pála ; but the record was through- 
out so corrupt, and the reading so manifestly incorrect, that 
no reliance whatever could be placed on it for purposes of 
historical deduction. The stone was not forthcoming early 
in this century; but General Cunningham pointed out to 
Major Kittoe, the probability that the original stone would be 
found somewhere about the tank of Diwán Jagat Sinha in 
the city of Benáres, which was constructed entirely of stones 
removed from Sarnath, After a short search the latter found 
it. “The inscription was recorded", says General Cunning- 
ham, “on the base of a squatted figure of Buddha, which 
was broken at the waist. Kittoe sent me a tracing of his 
sketch of the statue, and g copy of the inscription, with 
transcript in modern Nágari. This differs very much from 
Wilford's version, as will be seen in the following translation. 
*Adoration to Buddha. Having worshipped the lotus 
foot of Si Dhama-rási, sprung from the lake of Varánasi, 
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and having for its moss the hairs of prostrate kings, the for- 
tunate Mahi-pála, King of Gauda, caused to be built in Kas‘t 
hundreds of monuments, such as Ís'ána and Chitraghanta. 

‘The fortunate Sthira-pála and his younger brother, the 
fortunate Vasanta-pála, have renewed religion completely in 
all its parts, and have raised a tower (saila) with an inner 
chamber (garbha-kuti), and eight large niches, Samvat, 1083, 
the 1101 day of Pausha. "* 

The learned antiquarian does not mention where the 
stone now is, nor the name of the person who translated the 
record. He hasalso not given a facsimile or a transcript of it. 
Under the circumstances no critical enquiry can be made as 
to the correctness of the reading and the translation. This 
is much to be regretted, as the document is the only one 
which has a really intelligible and useful date in it, 

It is to be regretted also that the next record to which 
I have to refer, a copper-plate inscription found at A^mgách- 
hi in Dinájpur appears also to be defective. Colebrooke, 
who translated it, published only an abstract. According to 
Colebrooke's abstract the first prince mentioned in it is 
Loka-pála, and after him, Dharma-pála. The next name has 
not been deciphered, but the following one is Jaya-pála, 
succeeded by Deva-pála ; two or three subsequent names are 
yet undeciphered ; then follow Rája-pála,—Pála Deva, and 
Vigraha-pála, and subsequently Mahi-pála Deva, Naya-pála 
and Vigraha-pála. The date appears to be of the last king's 
reign, the 9th day of Chaitra (March—A pril), Samvat, 12. 

The next record, in order of discovery, was found by 
Captain Marshall in 1864, but not published in any form. 
Mr. Broadley noticed it in 1872. It was found inscribed on 
the jamb of the entrance to the Nalanda temple. It occurs 
at the foot of an ornamental scroll, and measures 8 inches 
by 5. Its language is Sanskrit, and its extent 12 lines, of 
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which the second breaks off in the middle after the word 
Samvat, and the third begins so as to leave some space at 
the beginning. This was done probably with a view to 16६002 
room enough for the date in figures or words ; but they were 
never put in. The jamb being made of hard basalt, and 
having been placed on the door side, deep behind a broad 
portico or veranda, suffered not at all from the influence of 
the weather when ix situ; and, since the destruction of the 
temple, having remained buried under a large mass of rub- 
bish, between 20 and 30 feet deep, looks as fresh as when it 
was first turned out of the sculptor's atillier. 

The subject of the record is a donation to the temple, 
but the nature of the gift is not apparent. The words used 
for the purpose are deya dharmoyam “this is a religious gift," 
and the pronoun therefore may apply to the stone on which 
it occurs, or to the gate of which the stone forms a part, or 
to the portico, or to the entire temple, e The words, however, 
are generally used as a formula for expressing a gift, and the 
gift might be other than the substance on which they occur, 
Looking to the nature of the temple—a brick structure 
cemented with clay and plastered with stucco, which had 
undergone several repairs, the plastering in many places 
being not in keeping with the mouldings formed of bricks 
and the door-ways, apart from the stone-facings, being perfect 
and bearing marks of plastering under the stones—there is 
no doubt now that the temple existed from long before the 
time of the Pála Kings of Bengal, and the formula therefore 
does not apply to it. General Cunningham takes the temple 
to date from the rst century, B. C. The donor was one 
Páláditya, a native of Kaus'$mbi in the Doab of the Ganges, 
the son of Gurudatta and grandson of Haradatta, He was 
a Buddhist by religion, a follower of the Maháyána school, 
and a devout worshipper. He belonged to a clan of oil- 
sellers named Tailádhaka. He had no pretension to royalty, 
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but in religion, whether Hindu or Buddhist, it was not neces- 
sary for a devout person to have high social position, to 
make a religious gift in an ancient public temple. He claims 
no merit to himself for the gift, but desires that the fruit of 
it may promote “the advancement of the highest (religious) 
knowledge among the mass of mankind."* 

When I first read the inscription from a facsimile, I was 
disposed to take the date of this inscription to be the 
Samvat year 913 = A. D. 856. I made out the figures from 
three symbolical words: the first—agni, “fire,” being equal 
to 3, the second rdgha, “ power" = to 1; and the third dvdra, 
‘door = 9. This would be equal to 319; but the practice 
invariably followed in explaining symbolical figures is to 
transpose them according to the well-known rule, ankasya 
vámá gall, “figures run to the left,” and I had no hesita- 
tion, therefore, in adopting it, particularly as the character 
of the writing, the Kutila, which had a range of between 
four or’ five centuries from the Sth to the 12th, fully justified 
my course, The symbolical meanings of the first and the last 
words are well-known and undoubted. The second, however, 
was not in common use, at least I had never found it used 
in that sense. Its first letter rá was unmistakable, but the 
second could be a compound of d and ya, which would pro- 
duce Ádya or one, the r being taken for the visarga after agni. 
This would -lead to the same result. Inasmuch, however, as 
the first word cannot take the nominative case-mark in the 
midst of a compound term, I preferred the reading adopted. 
Soon after communicating my translation to Mr. Broadley, I 
paid a visit to Behar, and, on examining the stone, found 
the second letter to be clearly a dh, and the word raha being 
equivalent to the Hindu month Vaisákha (April—May), I 
came to the conclusion that the first two words meant the 3rd 
of Vais'ákha, the subsequent word dudra tate meaning “ spread 
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on the door,” 7, e, the gift whatever it was given at the gate.* 
This explanation left the figures of the Samvat unprovided 
but the blank space after the word Samvat I supposed was, 
the locale of the figures or symbolical words which were 
never engraved. Professor Rama Krishna Gopal Bhandarkar, 
of Bombay, to whom a facsimile had been communicated by. 
Mr. Broadley, took the two upright strokes after the word 
Samvat to be equal to 11.1 I could not, however, subscribe 
to this opinion. In the Kutila character the figure for 1 is not 
an upright stroke, and there was no reason to suppose that a ` 
departure had been made in this case. The blank spaces after 
the word at the end of the first line and at the beginning of 
the second line would, under the supposition, also be un- 
accountable. Im Sanskrit inscriptions and MSS. it is not 
usual to break the matter into paragraphs, and the blank 
spaces cannot but imply a deliberate act intended for some- 
thing to be put in afterwards, the matter not being ready at 
hand at the time of the incision. k 

Mr. Broadley found an inscription of Go-pála at the same 
place, two of Madana-pála, and Vigraha-pála respectively, at 
Behar ; three of Mahi-pála, and one ċach of Ráma-pála and 
Deva-pála at Ghosrawdfi and Titrawdn, The Ghosrawái 
inscription was first noticed by Major Kittoe. ३ 

With a view to complete the summary of the references 
to the history of the Pála Kings, it is necessary further to 
refer to the list of the Pálas given in the Ain-i-Akbari (vol. 
I, p. 413) and in Táránáth's work. They have been entirely 
superseded by the inscriptions, but they afford curious illus- 
trations of the changes which had been effected by the tradi- 
tions current at the time of Abul Fazl Abul Fazl’s list has 
been reproduced in Pere Tieffenthaler's work. 

The Genealogical lists derived from these several sources 
may be thus tabulated : 
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Itis obvious that the several authorities quoted above all 
refer to the same dynasty, and the question therefore arises— 
how to reconcile their discrepancies? The list of the Aip-i- 
Akbari and that of Táránáth, may be left out of considera- 
tion, as they are founded upon tradition, and, in dealing with 
long lists of names, tradition is always open to mistakes, 
But the case is different with patents issued during the 
life-time of the grantors, and which, from that circumstance, 
are naturally expected to be accurate in so important a 
matter as the names of the immediate ancestors of royal 
personages. Discrepancies in such cases cannot easily be 
explained away, and in the present instance the difficulty 
has been greatly enhanced by some of the patents available 
being imperfect and mutilated. It is the farthest from my 
wish to cast any reflection on the translators whose works 
I have to review; I have high respect for their ability and 
profound: scholarship; but where the originals they had to 
work upon were smudgy, obliterated, find partially illegible, 
their translations cannot be implicitly relied upon. 

The first discrepancy I have to notice is in the name 
of the founder of the dynasty. According to three inscrip- 
tions, of which two are in a perfect state of preservation 
and tradition as recorded by Táránáth, it is Go-pála ; but in 
a fourth, and that the most defective, it is Loka-pdle; and 
the Ain-i-Akbari changes it to ७७-४4. Assuming Cole- 
brooke's reading of the Dinájpur plate to be in this part 
correct, I can account for the difference by attributing it 
to the exigency of metre. The genealogy is given in verse, 
and the necessity for a word of two syllables I think, induced 
the conveyancer to change the first part of the name from 
the monosyllable go to tlfe digsyllable loka, the meaning 
remaining unchanged—go=‘earth,’ and /osa=‘region’ or 
earth. The Az of the Ain-i-Akbari has the same signifi- 
cation, It might appear repulsive to an Englishman that 
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Mr. Black should change into Mr. Melanos, to suit the con- 
venience of a poet, but in the middle ages it was not uncom- 
mon in Europe to translate English names into Latin even 
in prose epitaphs, and in the present day poets not unfrequent- 
ly change the quantity or proper names to suit their rhyme. 
In Sanskrit the practice of using synonyms either for the 
sake of metre, or for that of rhetoric, was at one time not 
unknown, If this explanation be not acceptable, it might 
be supposed that the person referred to had two aliases y and 
the writer of the Dinájpur plate used one name, that of the 
Ain-i-Akbari another. It is worthy of note that the writer 
of the Bhágalpur monument was only five generations re- 
moved from the founder of the dynasty, whereas that of the 
Dinájpur plate was separated from him by over twice that 
interval, and greater faith must be reposed on him who was 
the nearest to the founder. 

The second name is the same in all the three inscriptions 
in which it occurs, and calls for no remark, The third, how- 
ever, is not so. In the Bhágalpur record, which is the most 
perfect, it is Vák-pála, but in the Mungher plate Deva-pála, 
In the Dinájpur plate it is illegible, It appears, however, 
from the first record that Vák-pála was the younger brother 
of Dharma-pála, and served as a lieutenant to his brother. 
The second record in giving the succession of the reigning 
sovereign, did not, therefore, feel called upon to name him. 
In the third record I think the illegible name which 
Colebrooke could not read and the next name Jaya-pála are 
not names of reigning sovereigns, but ephithets of Dharma- 
pala, which have been mistaken for proper names, The word 
pala, ‘a protector,’ is just one of those which a Hindu poet 
would most likely play upon ina variety of ways, and try 
to educe as many alliterations out of it as possible, and as 
Colebrooke says, “so great a part of the inscription is obli- 
terated, (portions of every line being illegible) that it is 


» [ 229 ] 

difficult to discover the purport of the inscription ,”* such 
a mistake was not at all unlikely to happen. If the illegible 
name be assumed to be Deva-pála, the son of Vák-pála and 
successor of Dharma-pála, we could not make Jaya-pála 
his son, for the Bhágalpur plate makes Jaya-pála* the son 
of Vák-pála and brother of Deva-pála, and Vigraha-pála his 
son. The Budal pillar names Sura-pála only, leaving out 
Vigraha-pála, but as the object of the pillar was not to give a 
genealogical table of the kings of the Pála dynasty, but to 
record the names of the ancestors of one Gurava, the minister 
of Náráyana-pála, naming the kings incidentally as patrons 
of those ancestors, the omission is not remarkable. The 
Dinájpur plate names only one person between Deva-pála 
and Náráyana-pála, and his name is illegible, We may, 
reasonably assume it to have been Vigraha-pala, 

The sixth name in the Bhagalpur plate has not its coun- 
terpart in any other record. Its absence from the Mungher 
plate is accounted for by the fact of tht latter not extending 
beyond Deva-pála; and from the Budál plate, on the suppo- 
sition of the owner of it not having been a patron of the 
family to whose honour it was dedicated, It should have 
been present in the Dindjpur plate, but as the entirety of 
that document is not forthcoming, it is impossible to say 
precisely whether there is only one name illegible in it after 
Deva-pála or two. 

Leaving out of consideration the lists of the Ain-i- 
Akbari and of Táránáth, which are unreliable and quite 
irreconcilable, we have only the Dinajpur plate to supply 
the names of the descendants of Náráyana-pála down to 
Mahi-pála, and it gives us four names, vzz., Rája-pála, —pála, 
Vigraha-pála and Mahi-pálaf whigh we must accept as tor- 
rect, pending the discovery of some more authentic docu- 
ment. I accept the Naya-pála and Vigraha-pála II. on the 
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same authority, with Sthira-pála and Vasanta-pála as their 
aliases on the testimony of the Benares stone. 
~ In addition to the above there are four other names in 

inscriptions, each giving a single name; but as there is no- 
thing réliable to show the order of their succession, and, fur- 
ther, as they do not fall within the scope of this paper, which 
I wish to confine to the sovereigns of Bengal only, I shall take 
no note of them. Within the limits which I prescribe for 
myself, the materials available, as aforesaid, afford a list of 
eleven reigning’ sovereigns, instead of thirteen, as given by 
General Cunningham, his Nos. 3 and 4 being inadmissible in 
the face of the Bhágalpur plate. J 

The only intelligible date available for these eleven reigns 
is afforded by the Benares stone, and that is Samvat 1083 
=1026 A.D. The document when first read was utterly un- 
trustworthy, and in drawing up my monograph of the Sena 
Rájás I took no notice of it. Although no faesimile has since 
been published, as General Cunningham obtained a copy of 
the record from so able an antiquarian as the late Major 
Kittoe, and himself read the date as given above, I am bound 
to accept it ; for I am of opinion that no onc in India in the 
present day has so thorough a knowledge of Indian lapidary 
writing as that profound scholar, and he is not at! all likely 
to make a mistake in reading a medizeval figure. The date 
may be taken to be about the middle of Mahi-pála's reign, 
and as Mahi-pála was the most renowned of the Pálas of 
Bengal, the only one whose name is still rememberd by the 
people, and whose monument, the Mahi-pála Dighi of Dináj- 
pur, is still in. existence, his reign may be fairly assumed to 
have been of more than average length. If I say it lasted 
from 1015 to 1040 A. D, I fanc? it would not be by any 
means thought to be improbable. 

With this starting-point gained it is necessary to calcu- 
late backwards the times of his eight predecessors. For this 


purpose General Cunningham adopts an average of 25 years. 
He says, “ Assigning 25 years to a generation, and working 
backwards from Mahi-pala, the accession of Go-pála, the 
founder of the dynasty, will fall in the latter half of the 8th 
century ; or still earlier, if we allow 30 years to each genera- 
tion. By either reckoning, the rise of the Pála dynasty of 
Magadha is fixed to the 8th century, A. D., at which time 
great changes would appear to have taken place amongst 
most of the ruling families of Northern India,’* 

The General assigns no reason for adopting this average, 
and I cannot help thinking that it is too high. It is certainly 
not in accord with data available from Indian history. Twen- 
ty reigns of the Mughals, from 1494 to 1806, give an average 
of 15 years and 7 months. Twenty-one reigns in Kashmir, 
from 1326 to 1588, give 12 years and 6 months. Forty reigns 
of the Delhi Patháns yield an average of 9 years and 9 days. 
Twenty-four reigns of the Bengal Patháns, from 1200 to 1350, 
produce a little over 6 years, Similfrly twenty reigns in 
Burmah, from 1541 to 1781, offer an average of 12 years. 
Doubtless these averages are of periods and reigns, some of 
which were much troubled ; but in a place like Ceylon, whose 
insular position protected it to a great extent from outside or 
foreign attacks, twenty reigns from 1410 to 1798 yicld an 
average of 19 years and nearly 5 months. In England, in 
the same way, from Edward IV to William IV, or 1461 to 
1837, twenty-one reigns yield an average of no more than 17 
years, 10 months and 25 dys. There was nothing in the 
physical or political condition of the Palas in Bengal which 
could give them a greater immunity from the vicissitudes of 
changes incident to royalty than in the places named. James 
Prinsep, after a careful survef of fhe history of Indian dynas- 
ties, took 16 to 18 years to be the average, and nothing has 
since been found to show that his calculations were wrong. 
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Doubtless in taking averages a great deal depends upon the 
` period and the number of reigns taken into account. A George 
IIL, or an Akbar, with two or three average reigns, would 
often upset all calculations ; but with 20 to 40 reigns, the risk 
of error from occasionally protracted reigns is reduced to a 
minimum. The Palas in Bengal did not enjoy any great im- 
munity from outside attacks, They had very powerful rivals 
in the kings of Orissa on one side, in those of Behar and 
Kanauj on another, and those of Assam and Tipperah and 
Eastern Bengal on a third, and it is well-known how outside 
rivalry foments domestic discord ;.and, taking these facts 
into consideration, I cannot assign them a higher average. 


Eighteen years, in my opinion, wou 
but in consideration of the numb 


ld be (if anything) high, 
er of reigns being small— 


only eight before Mahi-pála—and to provide for the possi- 
bility of there having beet an Akbar or two among them, I 


shall take it at 20, which would be 
mission. At this rate the result wil 


10 GGo:pdla, oats... 855 VI. 
II, Dharma-pála,........ 875 VII. 
.. 895 VIII, 
IV. Vigraha-pála, I ..... OES IX. 
Am Náráyana-pála,...... 039). X. 


IIL D eva-pála,... 


XI. Vigraha-pála,III, 
The inscriptions noticed above 


the highest possible ad- 
l be as follows: . 

Rája-pála,........... " 955 
— pála,.. re 
Vigraha-pála, II .. «995 
Mahi-pála, 101 5 to 1040 
Naya-pála, ......... 1060 


clearly show that all the 


Pálas were staunch Buddhists; but several of them were 
tolerant enough to employ Hifftlus as their principal officers 
of state ; and, though they no doubt encouraged the diffusion 
of their own religion, they not only did not oppress their 
people for their religion, but even allowed their Hindu minis- 
ters to apply to them, in official and state documents, praise 
which could be grateful only to Hindu ears, They went fur- 
ther, and sometimes gave lands for religious purposes which 


cannot be strictly called Buddhist, 
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The last question in connexion with the Palas is the 
locale or extent of their dominion. Táránáth calls them all 
kings of Bengal; so does Abul Fazl in the Ain-i Akbari. 
The Mungher plate does not name the kingdom of the 
Pálas, but it was executed when the camp of Devapála 
was pitched at Mudgagiri, 7, e., Mungher. The Bhágalpur 
plate was also executed at Mungher, and in it Náráyana- 
pála is called the *lord of Anga” or king of Bhágalpur 
and its neighbourhood, including Mungher, The Budál 
pillar occurs in the Dinájpur district, and that would show 
that in the time of Náráyana-pála his minister Gurava had 
administrative power on the north of the Padma, The 
Dinájpur plate not having been fully deciphered, we know 
not where it was executed, and, though found at Ámgáchi, 
itis possible that the grant may refer to some place at a 
great distance from it. There can be no doubt, however, that 
one of the latest kings named in it, Mahi-pála, exercised full 
sovereignty in the province to the north of the Padmé, That 
vast sheet of water in Dinájpur which still bears his name, 
the Mahi-pála dighi, is a proof positive on this point. We 
have also the evidence of the Sárnáth stone, which calls him 
lord of Gauda, though the stone cannot be accepted as a 
proof of Mahi-pála's reign having extended as far as Benares, 
In a sacred place of pilgrimage any person could go and 
dedicate a temple, or an image, without in any way acquiring 
political power in the locality. 

Mr, Westmacott, in his * Traces of Buddhism ín Dináj- 
pur, supplies several other proofs in support of the sove- 
reignty of the Pálas on the north of the Padmé, He Says, 
*Inall south-eastern Dinájpur, and the neighbouring parts 
of Bagurá, remains of Buddhism, and of the Buddhist Pála 
kings are numerous. It was in this neighbourhood that in 
the seventh century the Chinese pilgrim, Hiouen-Thsang, 
found the Buddhist court of Paundra-vardhana, which I 


E 
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identify with Vardhana Kuti, the residence of a very ancient 
family, close to Govindaganj, on the Karatoyá. Mr, Fer- 
gusson, in his paper on Hiouen-Thsang, quotes from an ac- 
count of Paundrades'a in the fourth volume of the *Oriental 
Quarterly Magazine) that Vardhana Kütí, governed by a 
Yavana, or Musalmán, was one of the chief towns of 
Nirvritti, comprising Dindjpur, Rangpur and Koch Behar, 
and consequently the eastern half of Hiouen-Thsang's king- 
dom of Paundra-vardhana."* Elsewhere he says: *Dharma- 
pála, whose fort still bears his name, more than seventy miles 
north of Vardhana Kuti, and other Pala kings, were ruling 
east of the Karatoyá long after Bengal had been subdued by 
the Senas, before whom indeed the Palas probably retreated 
by degrees to the north-east, and were supplanted without 
any great catastrophe." Again, “close to Jogi-ghopa are 
extensive brick remains, said to have been the palace of 
Deva-pála, whether the Deva-pála of the Mungher plate or 
not [ will not say, but certainly of the Ámgáchi plate. 
Bhimlá Devi, daughter of Deva-pála, is said by the ignorant 
४५४७८७ to be represented by one of the Jogi-ghopa carvings, 
A mile to the south-west, at Amári, are more brick remains, 
which Dr. Buchanan heard called the palace of Mahi-pála. 
Across the 44, two miles north-east, at Chondirá, are remains, 
which he was told were those of Chandra-pála's palace ; there 
are more bricks at Katak and Dhoral, and indeed in all the 
country round are innumerable brick ruins. Seven miles 
north of the great stúpa is the celebrated Budal pillar, set up 
by a minister of Náráyana-pála, and bearing an inscription, 
in which Deva-pála and Sura-pála are mentioned as having 
preceded Náráyana-pála. A dozen miles north of that again 
was found the A'mgáchi plate, containing a grant of Vigraha- 
pála, and enumerating his ancestors, m. rr peers, Sue pl Me his father 


* Journal A. S., XLIV., p. 188, t Loc. cit. 
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Mahi-pála, Dharma pila, and others?’ Several local names 
such as Mahiganj, Mahinagar, Mahipur, Mahi-santosh, Naya- 
nagar, &c., also bear remains of the names of former Pala kings. 
. The evidence, thus, is, on the whole, sufficient to show 
that the Pálas exercised sovereignty on the west of the Bhági- 
rathi, certainly as far as the boundary of Behar, and probably 
further, taking the whole of the ancient kingdom of Magadha, 
On the north it included Tirhut, Máldá, Rájsháhi, Dinájpur, 
Rangpur, and Bagurá, which constituted the ancient kingdom 
of Paundra-vardhana, The bulk of the delta seems, however, 
not to have belonged to them. To show this and to prove 
the time when they were finally expelled from Bengal proper, 
we must turn to the history of the Sena Rájás of Bengal. 

Paleographic evidence regarding the Sena Rájás is 
scanty and unsatisfactory, and tradition regarding them is 
meagre and contradictaory. There is enough, however, 
available to show their time and position in the history of 
Bengal. s á 
The first record bearing the name of a Sena Raja was 
brought to light by Dr. Buchanan-Hamilton during his 
tour in the Gaya district, in the early part of this century, 
and a facsimile, subsequently communicated to James Prinsep 
by Mr. W. Hawthorne, was published in the fifth volume of 
the Journal of the Asiatic Society (pp. 658 f.). It names As'oka 
Sena, and is dated in the year 74 of Lakshmana Sena's era, 
The record was inscribed by a pious Buddhist on a slab of 
sandstone to commemorate some gift made by him to the 
Bodhi temple. 

The next record was a copper plate grant of Kes‘ava 
Sena, bearing date, the 3rd year of the reign of the king. It 
was found in an alluvion deposit in the zemindari of BAbu 
Kánáilál Tagore, in Pargunnah Edilpur, Zillah Bakarganj, in 
the year 1837, and is now deposited in the library of the 


* Journal A. S., XLIV., p. 188. 
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Asiatic Society of Bengal, An account of it, together with 
a transcript prepared by Pandit Govindaráma, revised by 
Pasdit Kamalákánta, and an English translation by Bábu 
Sáradaprasád Chakravarti, occurs in the Journal of the 
Society, vol. VII, PP: 40, f. The legend on the seal of the 
record represents a ten-handed human figure seated on a 
lotus, which is described in the text to be that of S'adás'iva. 
It opens with.a salutation to Náráyana, and two stanzas 
in praise of the moon, in whose race the princes named are 
said to have been born. The first prince named is Vijaya Sena. 
He was a sovereign of great might and renown, and his son 
Ballála Sena was the father of Lakshmana Sena, who seems 
to have been the most renowned prince of the line, He 
is said to have “ erected many pillars for victories in battle, 
high sacrificial posts near the altar of Jusaladhára and 
Gadápáni, situated on the coast of the South Sea (Jagannath) ; 
at the holy place of Vis'vesvara, (Benares) where fall the 
streams of Asi and Váruná into the waves of Gangá ; and 
on the banks of Trivent, which became truly sacred and 
pure, for its being the place where he who was born upon 
lilies, (Brahmá) commenced his sacrifice, He had, by his queen 
Vasudevi, a son named Kes'ava Sena, who claims to himself 
the suzerainty of the Gajapati, As'vapati and Narapati kings. 
This Kes‘ava, on the anniversary of his birth in the month of 
Jyaistha, after the 3rd year of his reign, granted two villages 
Baguti and Bettogata lodyamuna, to one Ís'vardeva S'armá, 
son of Vanamáli S'arm4, 
In commenting upon the monument, Prinsep observes : 
"It is curious that Whenever the name of Kes'ava Sena 
occurs on the plate, there are marks of an erasure, as if the 
grant had been proposed during'the reign of Mádhava Sena, 
and, on his dying before it was completed (for such a plate 
must have taken a long time to engrave) the name of his 
Successor Kes'ava, fortunately happening to be of the same 


3 Weaze 


prosodial quantity, was ingeniously substituted, and mutatis 
nomine, the endowment was completed and promulgated 
Kes'ava must have been in this case the brother of Mádhava.”* 

The second record, also a copper plate patent, was 
found in the 24 Purgunnah portion of the Sundarban, some- 
where near Diamond Harbour, in the estate of Bibu Iaridisa 
Datta, of Majilpur. I applied to the Babu fora sight, or a 
facsimile, of the record, but could not get it; others have tried 
to obtaina sight of the record but failed. Pandit Rámagati 
Nyáyaratna, in his * Discourse on the Bengali Language and 
Literature," makes the same complaint, but he has published 
a transcript, said to have been prepared by one Haladhara 
Chüdámani, who admits having failed to read all the letters, 
and to have conjecturally supplied the gaps, The reading has 
been revised, again conjecturally, and republished in a Bengali 
literary journal entitled BZdra/é In so far the record is of 
not sufficient authenticity for any critical purpose. 

It purports to be a grant of land óy Lakshmana Sena, 
son of Ballála Sena, on the roth of Mágha, in the second"year 
of the king's reign. 

The third record, likewise a copper patent, comes from 
the opposite side of Bengal. It was found in the bed of, 
an old tank called Tarpan-dighi, in the Dinájpur district 
and noticed and translated by Mr, Westmacott. It is 
closely similar to the last in language, and has a seal ex- 
actly like that of the Bákarganj plate, but the genealogy 
includes the names of four princes, vz. Hemanta, Vijaya, 

` Balldla and Lakshmana, the last of whom gives to his 
preceptor fsaradeva S'armá some lands in the village of 
Belabiohti, The patent is dated from camp Vikrampur, on 
the 3rd Bhádra, in the 7th year of the king's reign. 


* Journal A, S., Bengal VIL, p. 42, + Journal A, S., XLIV., pp. 1 f. 
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The last was found in the Rajshahi district, at a place 
called “ Burrin,” close by the village of Deopárá, Thana 
Godágri. 

Mr. C. T. Metcalfe, who discovered the stone and trans- 
lated it, gives the following account of the place where 
the monument was found. “The tank where I found it,” 
he says, *is some 40 miles from Goa (Gour?); but it stands 
on the bank of a river which was the old Pudda bed, and 
which river now flows 6 miles to the south, before Rámpur 
Bauleah. The locality is evidently the site of some temple, 
and the stone records, I should say the inscription, the 
praises of the founder. While making some further exami- 
nations I came to the top of a series of black stone-steps, 
leading underground; one monster stone was 1 yard in 
thickness. In the tank itself are 2 slabs which can be felt 
with a bamboo and which, a hoary-headed old man says, 
were above ground when he was a chokrd (boy) and kept 
the village cattle, ८. æ, some 60 years ago.” The place was 
of some distinction, even during the Muhammadan period, 
for there still stands a magnificent masjid about 650 years 
old, Mr. Metcalfe describes it as « built entirely of stone 
without a bit of mortar, and put together like a child's toy- 
house, the stones fitting the one into the other, The carving 
on it is beautiful,” 

The stone slab upon which the inscription is recorded, 
was found in a dense jungle, apparently away from its origi- 
nal position, but amidst a number of large blocks of stone 
half buried under the earth, It measures 2 ft. 3 inches by 
1 ft. 934. Its material is basalt carefully polished on the 
upper surface, 

The letters of the inscription are of the Tirhüt or Gour 
type, similar to that of the Bákárganj plate of Kes'ava Sena, 
deciphered by James Prinsep. Bengali MSS. three centuries 
old, are written in very much the same character, and the 
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facsimile of the Ya/xadattabadha published by Chezy, bears 
some resemblance to it. Mr. Metcalfe found considerable 
difficulty in getting the record deciphered, owing to modern 
pandits not being familar with its style of writing, but I have 
carefully compared his transcript with the original, and satis- 
fied myself that his reading is perfectly correct. 

The language ofthe inscription is pure Sanskrit, but its 
style is highly inflated and hyperbolical.  Umápati Mis'ra, 
the author of it, is never satisfied with an ordinary com- 
parison. If he has to describe a high temple, he cannot stop 
without making its pinnacle stand as an obstruction to the 
course of the sun. His kings must upbraid the heroes of the 
Rámdáyana and the MaAdbAdrata as “vain boasters and insigni- 
ficant upstarts,” and his war-boats, even when stranded on a 
sand-bank in the Ganges, must “eclipse the glory of the 
moon.” This style, common enough. in oriental writing, was 
widely current in Northern India in the oth, roth and the. 
11th centuries of the Christian era. Whether at Gour, or 
Benares, or Kanauj, or Oujein, or Mathura, this straining after 
bombast was so universal that no one familiar with the 
monumental literature of the period, can mistake it for a 
moment, and it may, therefore, be taken as a characteristic 
of the time. I have myself met with it so often, that had 
I no other guide to ascertain the age of the record under 
notice, I would have taken its style to be a conclusive proof 
of its being of the roth or 11th century. In the present 
instance, knowing well that Umápati was a contemporary 
of Jayadeva,* the renowned author of the Gítagovinda, we 
have no reason to doubt the age. 

The subject of the record is, the dedication of a temple 
which is described to have‘“ extended to all directions in 


अ Jayadeva describes the author as a poet who made “language to sprout 


into luxuriant foliage.” 
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space, and vied in loftiness with the Mount Meru round 
which the sun, moon and the stars run their course.” Its 
pinnacle of gold, which was shaped like a water-jar, was 

' equal to the Meru in weight. Its locality was the margin 
of the tank where the inscription was found, Judging from 
the insignificant remains now traceable in that locality, I 
believe the edifice was by no means a very extraordinary 
one. Its presiding deity was Pradyumnes'vara, or S'iva, as 
the destroyer of Cupid, a form in which he is not often wor- 
shipped by his votaries in Bengal This divinity, who is 
generally represented as a vagrant mendicant, is said to have 
exchanged, by the favour of the dedicator of the temple, his 
tiger-skin toga for silken dresses, his serpent neck-chains 
for garlands of jewels, his ashes for sandal-wood powder, his 
rosary for pearls, and his human bone ornaments for precious 
gems, 

Of the dedicator of the temple, Vijaya, the record is, as 
usual in such cases, the most lavish in its praise, According 
to it, he was the greatest of kings that ever held sway on 
earth ; the most valiant, the most charitable, and the most 
virtuous, While describing the hero as a devout follower of 
Mahadeva, it does not hesitate to make him even superior to 
that dread manifestation of the divinity, for the one, says it, 
“destroys all alike, while the other, killed his enemies and 
cherished his friends,” There is, however, very little in the 
verses devoted to his glorification which may be taken for 
facts. The time of his reign is not given, nor the name of 
his caste, nor that of the place where he caused the temple 


fè c azana > 
वाचः पज्ञवयत्यमापरतिधर: सन्द्भशुद्धिं गिरां | 
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3 
In the colophon of a MS. of the Gitagovinda found by Dr. Buhler at 
Kashmir, Jayadeva is described as & Contemporary of Lashmana Sena. 
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to be erected. He is related to have invaded Assam 
(Kámarüpa) and the Coromandel Coast between the Chilká 
Lake and Madras (Kalifiga), and to have sent a fleet of war- 
boats up the Ganges to conquer the Western kings; but 
nothing is said of the results of these invasions: the last 
is, in a manner, acknowledged to have proved a failure ; for 
the only thing noticeable in it, was the stranding of one of 
the boats on a sand-bank, poetically described as “the ashes 
on the forehead of S'iva, changed to mud by contact with 
the water of the Ganges." 

The genealogy of the king includes three names, those 
of Hemanta Sena, Sumanta Sena, and Víra Sena. The 
last was evidently the founder of the family, for he appears 
as a descendant of the moon, without any reference to his 
immediate progenitors. 

It is unquestionable that the princes named in these 
several records all belong to the same dynasty, and their 
genealogical tree may be made up thus :— 

I. Víra Sena. 
II. Sumanta Sena, son of I. 
III. Hemanta Sena, son of II. 
IV. Vijaya Sena, son of III. 
V. Ballála Sena, son of IV. 
VI. Lakshmana Sena, son of V. 
VII. Mádhava Sena, son of VI. 
VIII. Kes'ava Sena, son of VI., and brother of VII. 
IX. As'oka Sena grandson of VI. 

According to tradition Ádisura was the founder of the 
Sena dynasty, but the records above noticed make Víra Sena 
to be the founder. He was a Dákshinátya or southron by 
birth, and first established his,dominion in Bengal. Jam 
disposed to think that he is the same with Ádis'üra. 

The name Ádis'üra does not sort either with the Palas, or 
with the Senas. The word stra is a synonym of véra a hero, 
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and the 44 is indicative of the initial position which Vira 
„ Sena occupies in the genealogy of the dynasty. In other 
words, I take Adisira to be an epithet and Vira to be the 
proper name, or the former to be an alias of the latter, Vira 
and S'úra being synonymous, and a notable instance of the use 
of synonyms occurs in the name of the founder of the Pála 
dynasty, who is, as shown above, at option called Go-pála 
Bhi-pala or Loka-pála. Exception may be taken to this on the 
ground that in a Bengali book, entitled Sambandha-nirnaya, 
published two years ago, Pandit Lálamohana Vidyánidhi 
states that he had been informed of a tradition current in 
the Varendra country which makes one Bhüs'üra the son 
of Ádisüra, and adds that Bhüs'üra dying without male 
issue, his daughter's son As'oka Sena succeeded him, who 
was followed by Sura Sena, and the latter by Víra Sena. 
On asking the pandit for his authority for this tradition, he 
informed me that he had got it from a Kulajna at Murshi- 
dabad, but that he had heard it nowhere else, On so 
slender an authority I cannot induce myself to accept it as 
a matter worthy of historical enquiry. The two names 
As'oka and Sura are later names, which the Kulajna put 
at the beginning, evidently not knowing where else to place 
them. 

Of Sámanta and his son Hemanta nothing is known 
of any importance. Tradition had entirely lost sight of them, 
and the records have little to say beyond the usual sterco- 
typed praise for heroism. E 

It is stated in the genealogical tables of the Káyasthas 
that when Ballala established his system of nobility (A/a) the 
original five Káyasthas of Kanauj had multiplied to 56 fami- 
lies, Assuming that each generation of the original Kayasthas 
had multiplied two-fold, five generations from Adis’iira to 
Ballila would give eighty individuals, who may well re- 

. present the alleged number of families, Of the Brahmans 
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the total number of families that lived at the time of 
Ballila is not known. But it is evident that it was not 
large, for we find that Ballála included only ten families in 
the ranks of his nobles, viz, two of the descendants of 
Bhattanáráyana, two of those of Daksha, one of those 
of S'riharsha, three of those of Chhándada, and two of those 
of Vedagarbha. They do not suggest a longer period than 
would be covered by five generations. It should.be noted 
that the editor of the Venisafihára,* Muktáráma Vidyávágis'a, 
in his genealogical table of the Tagore family, makes Halá- 
yudha, minister of Lakshmana Sena, to be the 16th in descent 
from Bhattanáráyana ; but inasmuch as his statement has been 
contradicted by the author of the Khittsa-vansduali-charitak 
who would have him to be the third in descent from Bhatta- 
náráyana, and both have been contradicted by Haláyudha 
himself, who calls his father Dhananjaya, whereas the one 
makes him the son of Nipu and the other that of Rámarüpa, 
we may well reject his testimony as inadmissible. 

Vijaya the fourth of the series was, according to tradition, 
known by the name of Sukha Sena, and under that name he 
occurs in the Ayin-{ Akbary, as the father of Ballála Sena, 
His name occurs in the Bakarganj plate as the first of a series 
of four kings, the last of which was Kes'ava Sena. Vijaya 
there appears as the father of Ballála Sena. Again, in a 
manuscript of the Dinasdgara, a treatise on gifts attributed 
to Ballála Sena, the author describes himself as the son of 
Vijaya Sena, and the grandson of Hemanta Sena, These 
facts justify the assumption that the three records allude to 
the same family, and that Sukha Sena was an alias of Vijaya 
Sena, Ifthis be admitted, the Sena dynasty of Bengal will 
have to be extended by the addition of the three names 


which occur in the Rájsháhi inscription. 


* Ed., Calcutta, 1855. + Pertche’s Ed, p. xvi. 


[ 244 ] 


Of the descendants of Vijaya, the most distinguished 

' was, no doubt, his son Ballála. * This prince," to quote the 
words of an able writer in the Calcutta Review, “was held in 
such high estimation all over Bengal, that the most extrava- 
gant fancies have been indulged and the wildest tales invent- 
ed in order to connect his memory with the marvellous 'and 
the sublime.” The same writer continues; “Poets have 
invested him with the dignity of a divine original, and describ- 
ed his infantile precocity in the most glowing colours. He 
has been represented as the son ofthe fluvial god, Brahma- 
putra, who had deceived his mother by assuming the, form 
of her own husband. His nativity is said to have taken place 
in the solitude of a thick forest, where his mother had been 
banished a few months before her parturition through the 
jealousy and treachery of his father's two other wives. In 
these sylvan shades and under the especial protection of 
heaven he passed his infantile days, undisturbed by the noise 
and distractions of towns and cities, and uncontaminated by 
the pleasures and irregularities of riotous society. His di- 
vine parent, ‘the uxorious Amnis, as Horace would per- 
haps call him, instructed him in the different branches of 
a Hindu's education, and in the tactics of war and diplomatic 
policy. While yet a boy he is said to have exhibited ex- 
traordinary proofs of heroism and strength. He had dis- 
comfited, unassisted and alone, a whole host of disciplined 
troops commanded by princes and veteran captains, and 
armed with all the weapons of native warfare," The whole 
of this statement, however, is founded upon vague traditions, 
or modern records of questionable authority. We may dismiss 
it, therefore, without a remark. The Bákarganj inscription 
of Ballála's grandson does not “allude to the facts noted in 
it with sufficient circumstantiality to give them any prom- 
inence, From what it says, we may take for granted, 
however, that he was a great patron of learning and himself 
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an author of some pretension.— Veddrtha-smriti-saugrahédt 
purushah.’ Thetreatise on gifts alluded to above shews that 
his reading was extensive and his knowledge of the s'ástr&s 
respectable.* He is, however, better known in this country 


* The prominent mention made in the work of the author's tutor, Anirudha, 
would waken a suspicion that, like many other crowned heads in India and 
Europe, Ballila had assumed to himself a credit which rightly belonged to 
another, However that be, the authenticity of the work is undoubted, It has 
been quoted by the author of the Samaya—prakdsé who lived several hundred 
years ago, and Raghunandana who flourished at the end of the 15th century, 
alludes to it in two places in his S'udiAi-tattva : pa साज्षाच्छ ट्रद त्तघततराड ET- 

व्यच्चयोगीति दानसागर: Serampore edition, p. 194. Again : उपकरणं 

wafa नियमस्याय, उपवासातिब्रतगीलाय इति दानसागरः। Dd. 
20—3. The work is divided into 70 Sections and devoted to a description of 
1375 gifts, the mode of consecrating them, the proper persons to give them to, 
the time meet for making such gifts, &c. &c. The author enumerates in 
his introduction the different authorities he had consulted in compiling his 
work, and as his list gives an idea of the works which were reckoned as standard 
authorities in his time, 9 hundred years ago, I quote the names given in it, 
Puránas. S'ástras, f 


Brahma. Vishnu-dharma. Yama, 
Varáha. Gopatha Bráhmana. Yogayajnavalkya. 
Agni. Ramayana, Devala, 
Bhavishya, Mahabharata. Baudháyana. 
Matsya Mant. Ángirasa. 
Kürma. Vas'ishtha. Danavyasa. 
Ádya. Samvarta, Vrihaspati(?) 
Upapurdias, Yajnavalkya, S'ankha, 
Ádya, Gotama, Likhita. 
Samba, Kátyáyana. Ápastamba. 
Káliká. Yávála, Sátyáana. 
Nandi. Sandána, Maha Vyasa, 
Aditya, Vrihaspati. Laghu Vyasa, 
Narasiiiha, Vrihad Vasishtha, Laghu Márita. 
Markandeya Harita. Chhandoga-paris‘ishta, 
Vishnudharmottara, Pulasta, € 

Vishnu. 

Sátátapa. 


S'lokas are often 


repeated by panditas, which tradition ascribes to this 
prince. It is said that once when his son Lakshmana- was long absent from 
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by the system of hereditary nobility which he established in 
his court than by his devotion to letters. The main object 
of that system was to give pre-eminence to the descendants 
of the five Brahmans and the five Káyasthas who had been 
brought to Bengal by Ádis'ára. The particular qualities which 
were to characterise his nobles were * good manners, humility, 
learning, reputation, pilgrimage, faith, fixed profession, aus- 


home, his daughter-in-law brought the circumstance to his notice by writing the 
following s'loka on the wall before the place where he used to dine :— 
पतत्यविरतं वारि न्डत्यन्ति शिखिनो et | 
agata: छतान्तो वा दःखस्थान्त' करिष्यति ॥ 
= ‘The clouds are pouring without intermission and the peacocks are dancing 
with joy ; on such a day death or my darling alone can remove my suffering." 

Touched by ithe invited his son back to his home with the following 
stanza :— 

aap दशसध्वजाद्यगतिना सन्ताप्रिता निज ले 
aamen द्वितोयभतिभन्ने कादशेभस्तनी | 

सा षष्टी uua भविता सख्त॒सप्लसोवर्जिता 
mimeaza www हे qu हतीयो भव ॥ 

“O thou who art disposed as the second (the Bull—listen.) Alone and 
oppressed is she with the breasts like the eleventh (pitchers—globes) of the 
elephant, by the approach of him who has the tenth (Makara on his flag—Cupid), 
even as are the twelfth (fishes) and the fourth (crab), on the approach of the 
shark (makara). That sixth (virgo), with eyebrows without compare, (lit. devoid 
of the seventh—libra), who should belong to the royal fifth (lion—prince is suffer- 
ing from the pangs of the eighth (scorpio). O first (aries—my son) hasten and be 
thou the third (gemini).” The play on the names of the twelve signs of the 
zodiac in this s'loka cannnot be preserved in the English translation. 

On another occasion he was himself absent from home for a long time, 
having been detained in a forest by the charms of a lowly born damsel. The 
scandal was great, and his son, to stop it, requested his return with the following 
verse ;— 

Ao. E f: 

Va नाम युणस्तवव सहज: खाभाविकी स्वच्छता 
कि aa: शुचितां सवन्ति, शुचयः was यस्थापरे । 
fagrag कथयामि ते स्तुतिपदं यच्जोबीनां जीवनं 
तञ्चेन्नी च परथेन गच्छसि पयः कस्वां fate’ aa: 

“í Generally cool art thou, O river, and transparent by nature, Of thy 
purity what can I say? every thing becomes pure by thy touch, What else need 
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terity, and charity ;™* but as there was no standard measures 
for those qualities, and it was difficult to secure them with- 
out attaching penalties to personal delinquencies which could 
never be enforced, he had recourse to other and more definite 
means for their perpetuation. He availed himself of the - 
popular notion that children invariably inherit the moral 
qualities of their parents, and hoped that by maintaining 
the blood of his newly created nobles pure and undefiled, 
he would attain his end. He forbad all intermarriage be- 
tween the original Bráhmans and the Káyasthas of the country 
and the newcomers, and ordained various and complicated 
rules for the gradual degradation of those families which 
should permit any stain to fall on the gentility of their 91000) 
Mesalliances could not, however, be altogether prevented, 
and the successors of Ballála somewhat encouraged them, 
by raising the social status of those plebians who succeeded 
in securing the alliances of kulinas, -Wealthy maulikas 
largely availed themselves of the opportunity which was thus 
given them of rising in social rank, and the cupidity of our 
nobility has of late encouraged them by a system of poly- 


I tell in thy praise? thou art the life of all living things. And yet, strange to 
relate, thou flowest downwards and none can withhold thee." 
To it the king sent the following reply :— 
तापो नापगतास्तत्रान च कषा WISI न धुलो तनो- 
नेखवच्छन्द्मकारि ARRIT: का नाम केलो कथा | 
दूरो त्िप्रकरेण इन्त करिणा स्पृष्टा न वा पिनो 
WAT मध्च॒पेरक।रणमझ्षो अङ्कारकोलाहलः |l 
‘t The elephant has not yet soothed his skin nor allayed his thirst ; the dust 
on his body still remains unwashed, and the tuberous roots of the lotus have 
hitherto not yielded hima mouthful of food, much less an entertainment; the lotus 
remains untouched by his far projectile arm: verily the bees have raised an 
unmeaning hue and cry by their murmurs ” E `~ 
The authenticity of these s'lokas is, however, not such as may be relied upon 
* Acharo vinayo vidya pratishthá tirtha darsanah, nishtha vritti tapo dánam 
navadhá kula-lakshanam, The last word dana, ** charity” is ordinarily explained 
to mean alliance, or gift of daughters to nobles, 
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gamy which has made kulinism in Bengal a positive nuisance 
to society. ¢ 

a The son and successor of Ballála was Lakshmana Sena. 
The author of the Bákarganj plate makes him -erect altars 
and pillars of victory at Benares, Allahabad, and Jagannátha, 
but “it may reasonably be doubted,” says Prinsep, “ whether 
these monuments of his greatness ever existed elsewhere 
than in the poet’s imagination.” His prime minister and Lord 
Chancellor (Dharmadhikdra,) was Haláyudha, son of Dha- 
nanjaya, of the Vátsya race, a Bráhman of great learning, and 
a descendant of Bhattanáráyana, the author of the Veni- 
safhára. The eldest brother, of his minister was Pas'upati 
who, wrote a treatise on the s‘réddia and other ceremo- 
nials, under the title of Pas'u-pati-paddLatz. The next 
brother of that minister was a great scholar and professor 
of Smriti and the Mímaíisá; he wrote a treatise on the 
diurnal duties of Bráhmans which still exists— Anika- 
paddhati, Haldyudha himself is said to have written several 
works on Smriti, of which the most important is the Brá- 
mana-sarvasva. In it, he describes his patron in the usual 
grandiloquent terms of his time, but there is nothing in 
it to show to what he cwes his high renown. He is said 
by the Muhammedan historians to have greatly embellished 
the city of Gour, and called it after his own name Lakhnouty 
or Lakshmana-vati ; but the inscriptions are silent on the 
subject, as they are as regards the popular belief of Ballála 
Sena's having built the town of Gour. 

Lakshmana was followed successively by his two sons, 
Madhava Sena and Kes'ava Sena. The A4jévalf brings in 
a Su, or Sára Sena after Kes'ava, and Muhammadan writers 
have a Noujib, a Náráyan,.a Lakhman, and a Lakhmaniyá 
to follow him ; but no monumental record has yet been found 
to prove their ever having existed. An As'oka Sena also 
occurs as one of the kings of Gour, but his position in the 
list is nowhere defined. Of these, authentic evidence is avail- 
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able in regard only to Lakhmaniyá The Zadhdti Ndsiri of 
Minhajuddin Jowzjani says that the last king of the Sena 
dynasty was Lakhmániyá, and this authority must be af- 
cepted as correct, as the work was written within fifty-eight 
years after the conquest of Bengal by Bakhtiar Khilijy, and 
its author had ample opportunities, during his sojourn in Ben- 
gal, of conversing with the contemporaries of Lakhmaniyá 
who had taken part in that conquest, and of collecting the 
most authentic information available in his time, The ac- 
count given in that book is as follows :— 
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Translation —*Contemporary historians, on whom be the 
blessings of God, have thus related: ‘that when the news 
of the valour and the wars and subjugation of kingdoms 
by Muhammad Bakhtyár, may the mercy of God be on him, 
reached Lakhmaniyd, the capétal qf his kingdom was Nuddca. 

The Ráya was very learned and had sat on the throne for. 

80 years. It will not be amiss to mention here an anecdote 

of the Ráya which has come to my knowledge; it is this 
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When the father of the Raya passed away from this world 
Raya Lakhmaniyá was in his mother's womb. The crown 
was therefore placed on the womb, and the officers of State 
all girt themselves and stood round and behind the mother, 
The family of this prince was known as the Raya of Rayas 
of Hind by the wise men of the time, and reckoned as the 
viceroys (khalifá) of India. When the time for the birth 
of Lakhmaniyá approached near, and the mother felt the 
pains of delivery, the astrologers and Bráhmans were as- 
sembled together, so that they may watch the auspicious 
moment of birth. They unanimously said that should this bóy 
be born immediately, he will be unfortunate in every respect, 
and he will never attain to royalty. But should he be de- 
livered two hours hence, he will reign for 80 years. When the 
mother heard this from the astrologers, she ordered that she 
may be hung up by her two feet as long as the auspicious 
moment should not come, and the astrologers should be in 
attendance to watch that moment, When the proper time 
arrived and the astrologers said that it was at hand, she was 
taken down. Thus was Lakhmaniyá born; but his mother 
immediately died of the pains she had been subjected to. 
Lakhmaniyá was immediately placed on the throne, where 
he reigned for eighty years.” 

Three things may be taken for granted in this state- 
ment ; first that the name of the last king of the Sena dy- 
nasty was Lakhmaniyá; second, that he was a posthumous 
child ; and third, that he reigned for a long period, It must 
be admitted, however, that the word Lakhmaniyá is very 
unlike a Bengali proper name. The only Bengali or Sanskrit 
word to which it bears any resemblance is the patronymic* 


= - 
* The affix dhak is ordinarily used after feminine nouns, स्त्रीभ्यो ठक, Panini 


iy, I, 120, but under the especial rule s'ub/ird-dibhyaseha (P. iv, I. 123.) Lakhsh-* 
lithe. 


mata of the Vas'ishtha gotra takes that affix, — '* Lakshmana syámayor 
T know not whether the Senas were of the Vas'ishtha gotra, but such niceties of 


we 
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Lakshmaniyd, “a son, grandson or descendant of Lak- 
shmana,” and if it be admitted that the Lakhmaniyd, of 
the Muhammadan historians is a corruption of the Sanskrit 
Likshmaneya it would not be too much to assume that the 
prince under notice was the grandson of Lakshamana, son of 
Ballala 

The last name in my list is As‘oka; it has puzzled many 
antiquarians. With the vivid recollection of the name as 
that of the great patron of Buddhism, they have found it 
difficult to reconcile with it the idea of a Hindu bearing the 
name, But the word simply means “griefless,” and there 
is nothing to prevent such a name being given to a Hinda 
On the contrary, Hindu mothers and guardians often use 
terms indicative of immunity from pain, grief and the like 
as proper names, and,in the case of a posthumous child 
which lost its mother immediately after its birth, a term 
implying that it would never have cause to mourn the loss 
of its parents, would by no means be inappropriate. I take 
it to be an alias of Lákshmancya, or rather it was the per- 
sonal name of the prince who was generally known by 
the affiliative epithet. 

The reigns of Madhava and Kes'ava Sena were short 
and inconsequential, and it is very likely that Lákhmaneya, 
who succeeded Kes'ava, and reigned in Bengal for a long 
time, was taken by the Muhammadans to be the immediate 
successor of Lakshmana, son of Ballála, who had a long 
and prosperous reign of many years. I adopt this assump- 
tion owing as much to the names of Su Sena, Noujib and 
a second Lakshmana not occurring in any authentic early 


grammar were so little attended tcein thg middle ages that I do not think that 
anybody would have objection to its use in the case of persons not of the Vas'ish- 
tha gotra. If such an objection be raised, we must take Lakshmaniyd to be a 
matronymic, and assume the name of our prince's mother to have been Laksh- 


mana, 
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document, as to there being no sufficient time available 
' between the dates of Ballála Sena and that of the Muhamma- 
dan conquest for the allocation of three reigns, after making 
the necessary allowance for Lakshmana, Madhava, Kes‘aya, 
and Lakhmaniyá. It is possible that’ those reigns Were 
only of a few months' duration each, but there is no- 
thing authentic to support such a theory, and the most 
probable conjecture appears to me to be that they refer to 
the dynasty after its expulsion from the delta, and during its 
short existence in eastern Bengal. * 
The inscriptions are very unsatisfactory on the subject of 
dates, The Bákarganj plate professes to have been recorded 
in the month of Jyaishtha, in the third year of the king's reign, 
but does not name any current era, Others give the date of 
Lakshmana's reign, but allude to no other epoch. The Rája- 
Sháhi stone has no date whatever. But it is not difficult to 
find the probable time when the different members of the 
Sena dynasty flourished in Bengal According to the author 
of the Samaya-prakds'a, the Dánasdgara was written (or com- 
pleted?) in the S/aka year I019*— A, D. 1097. Balldla 
must, therefore, have lived at about the end of the eleventh 
century, and this accords well with the statement of the ’Ayin 
i Akbari which makes that prince commence his reign in 
the year 1066. Lakshmana, according to Abul Fazel, assumed 
the sovereignty of Bengal in 1116, which gives a period of 51 
years to Ballála. As I shall show presently the last date is 
not correct. The exact period of Laksmana’s reign has 
not yet been fully determined, Abul Fazel allots to him 
only 8 years, but Haláyudha, his prime minister, suggests 
a much longer time, He Says that he was in his boy- 
hood made a court pandit, by the king; that in his early 
manhood, he attained to the rank of a minister ; and that 
* निखिलन्टपचक्रतिलकसोबल्ञा लसेनदेनेन | gg नव-शशणि-द्शमिते wae 
दानसागरो रचितः | 
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subsequently he was raised to the office of the Lord Chan- 
cellor Dharmádhikára* This is not practicable within the 
space of eight years, and I feel no hesitation in assigning 
to him fully four times that number of years ; allotting the 
next three years for Madhava and Kes'ava, and possibly for 
Su and Sura Sena should princes of those names be hereafter 
verified. Prinsep, following the 'Ayín i Akbari, takes 1136 to 
be the date of the Bakarganj plate, but as that authority 
makes Lakhmaniyá begin his regin in the year 1200 A, D, and 
fly to Orissa three years after, when Minhdjuddin, who had 
ample opportunities of conversing with the contemporaries of 
Lakshmana, and was himself in Bengala few years after his 
overthrow, assures us that that prince reigned for 80 years, we 
may without compunction reject its evidence as unworthy of 
belief. 

The most important datum for the determination of the 
age of the Sena rájás is the era of Lgkshmana Sena. The 
credit of first discovering it is due to Colebrooke. In the 


* For those who may be curious on the subject I quote a few stanzas from 
the Brdhmana-sarvasva. 

बभूव तस्यां naay iias feat निवासायतनं Saga: | 

यत्कोत्तिरस्थभोनिधिवोचिदण्डदोलाधिरो हट सनं fant ॥ 
WH जन्म घनझयाड्भगवत: त्री लक्ष्मणा पते 
राइत्तग्रा लघुता निजस्य वयसः प्राप्ता महापात्रता। 
uzay करो दरामलकवङ्गो गो त्तरा सतृक्रिये 
afa प्राथयित २ अस्य शतिनः किञ्चिन्न सांसारिकम्‌॥ 
येनासोद्‌जितं न सिन्धुब्हरौ घौतठाझनायां चितौ 
यस्याज्ञातसभून्न सप्नभुवने नानाविधं ताडय | 
देवः स लिजगन्ममस्य सिमा Atazan: uarufa- 
नेता यस्य मनीप्रिताधिकपुरस्कारोत्तरा: सम्मद: Il 
वाल्ये ख्यामितराजपणिडतप दः श्वेतांशुविस्बोज्व ल- 
च्छास्तो ल्मिक्तमक्ञामहृस्तचुपद' दत्वा नवे यौवने | 
यसे यौवन येषयो ग्यमखिलच्मापालन]रायण: 
असान्‌ लक्ष्मणेन देवनु पतिधर्साधिकारं ददौ ॥ 
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dated in the 459th year, and the other in the 484th of that 
era, And lastly we.have the fact that the era is still current, 
and in the present year (1878 A. D.) reckons 771. That the 
era is not a newly devised one, is abundantly evident from the 
fact of its having been in regular currency all along, and its 
present figure, therefore, gives us a very correct clue to its 
initial date. The pandits of Tirhut reckon the era to be a 
luni-solar one, commencing from the Ist of the luni-solar 
month of Mágha, and it must have, therefore, commenced in 
January 1106, A. D. This settles the date of Lakshmana 
Sena on infinitely more reliable data than what we have for 
any other Hindu sovereign of the pre-Muhammadan cra, 

Beginning with 1106, Lakshmana had a very prosperous 
reign of many years, for his minister Haláyudha informs us, 
in the preface to his Bráhmana-sarvas'va, that he commenced 
service when very young as a court pandit, and was suc- 
cessively raised by the king to higher ranks, till he was made 
a minister when he had become old. A period of 30 years 
would scarcely be too much for this, and Lakshmana's reign 
may very fairly be assumed to have extended to nearly the 
close of the fourth decade of the 12th century. His imme- 
diate successors, Madhava Sena and Kes'ava Sena did not 
take up much time, certainly not more than two or three years, 
and the rest of the century was taken up by Lakshmancya 
alias As'oka Sena, the Lakhmaniyá of the Muhammadan 
writers, This adjustment reduces the reign of Lakshmaneya 
to about 60 years instead of the 80 assigned to it by Min- 
hájuddín; but this is unavoidable. 

With the close of As‘oka Sena’s reign, the sovereignty of 
the Hindus in the delta passed to the Muhammadans ; but 
the exact time when this happened, yet remains undetermin- 
ed. When writing my paper on the Sena Rájás for the Jour- 
nalofthe Asiatic Society of Bengal I accepted as a fact 
the opinion then prevalent, that this happened in 1203 A. D. 
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This, however, has since been questioned. The late Mr. 
Blochmann, whose researches into the dark points in the 
Muhammadan history of India were unrivalled, came to 
the conclusion, that the transfer must have taken place four 
years earlier, or between 1198 and 1199, whereas Major 
Raverty, in his translation of Albiruni, removed it 590 H. = 
1194 A. D,* while Mr. Thomas placed it at 599 H. = 1204 
A.D. Even the latest of these dates would seem to be a 
little too early, if we should take the statement of the author 
of the Sadukti-karndmrita, who completed his work in 1 205, 
when he described himself as a district Commissioner in the 
service of Lakshmancya, to mean that his master was then 
reigning at Nuddea. He could not have held that position 
in 1205, if the kingdom had passed away to the Muhamma- 
dans the year before. But it was possible for him to des- 
cribe his official rank in his work, even after he had lost it, 
or to refer to the king when he reigned, at Sonárgáon after 
his retirement from Nuddea; for it is now well-known that 
he and his descendants lived at the latter place for several 
years after his overthrow by Bakhtiar Khiliji Dr. Wise 
believes that there must have been a Balldla Sena reigning in 
Vikrampur or Sonárgáoii after Lakhmaníyá, and Su Sena and 
Sura Sena, whose names I once took to be a//ases of Lakh- 
maniyd, were probably those of other successors. On this 
point, however, there is no reliable information at hand ; and 
as the question of date is related to Muhammadan history, I 
shall leave it unnoticed for the present. 

Turning to the ancestors of Lakshmana Sena, the first 
name I have to deal with is that of Ballála. The close of 
his reign, of course, took place in the year of the commence- 
ment of the reign of his son. But when it commenced, re- 
mains uncertain, The Ain i Akbari makes it begin at 1066, 


* Journal As. Soc., XLIV., p. 277. t Journal As. Soc., XLIII, p. 83. 
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which would give it a duration of 41 years. The authority 
of Abul Fazl, however, is not great in such matters ; and, as 
I have rejected it in the case of the Palas, I cannot con- 
sistently accept it in the present instance. This much, how- 
ever, may be unhesitatingly stated, that Ballála's reign was a 
long and prosperous one. He is the best known to this day 
of all the Sena Rájás, and the system of nobility or Kulinism 
which he organized, exists to this day in full force. None 
but a powerful sovereign, reigning with considerable eclat for 
a prolonged period, could have carried out the system so 
thoroughly as he did ; and a reign of 41 years is after all not 
30 improbable as absolutely to necessitate its rejection. 

Of the predecessors of Ballila we have lapidary proofs 
of four names, Vijaya Sena, Hemanta Sena, Sumanta Sena, 
and Víra Sena, but no authentic date about any of them, 
For the present their dates must be fixed by taking aver- 
ages. At an average of 18 years, their reigns would extend 
to 994 A. D, or at 20 years, which I have reluctantly assign- 
ed to the Pálas, to 986 A. D 

As DX 

प NTI Age qs ives sev Ty re NS tear dero 986 
Sumanta Sena, 
Hemanta Sena, 
Vijaya, alias Sukha Sena, 
Ballála Sena, 
Lakshmana Sena, 
Madhava Sena,...........5.... 
Kes'ava Sena 
Lakshmaneya, alias As'oka Sena, 

The last was overthrown by Bhakhtiár 

between है; ८४० DO ux 1195 to 1204. 
This arrangement brings the age of Víra Sena, probably 
the first of the family who settled in Bengal, to very near 
the time which I have assinged to Ádis'üra in my paper on 


A 
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Mahendrapála,* and it would not be too much to assume 
that Vira was the immediate successor of Ádis'üra. There ' 
is, however, no monumental or any ancient authentic record 
to prove the date of Ádis'ára. The authorities quoted in 
my paper agree in bringing him down to the time of Ballála, 
and must therefore be rejected as false. The author of the 
"Kdyastha-baustubha places the advent of the Kanauj 
Bráhmans in Bengal in the year 380 Bengali or 892 A. D., 
which is a century wide of the date afforded by my calculations. 
Pere Tieffenthaler’s authorities carry Ádis'üra further back, 
and place him twenty-two generations away from Ballála. 
My date of Adis‘tira is founded upon the genealogical tables 
of the Káyasthas as now current in this country, Those tables 
give 27 generations from the time of Ádis'üra, and at three 
generations to à century the time of that prince is carried to 
964 of the Christian era. If there be any error in the tables 
it would no doubt falsify my deduction, but as long as that 
error is not detected, that deduction will, I expect, command 
attention. But be that as it may, as far as we are at present 
informed, it must be admitted that the two princes lived at 
times very close to each other. It is said by some that 
Ádis'üra was the father of Ballála ; while others maintain 
that he was the progenitor of the Sena dynasty. The first 
statement may at once be rejected as inconsistent with the 
inscriptions and the Ddnasdgara; but the second may be 
true, and if so, Vira Sena well may be taken to be the same 
with Ádis'üra, as stated above. 

From the above calculations it is obvious that the two 
dynasties of the Palas and the Senas, one beginning in the gth 
decade and the other in the 7th decade of the 1001 century, 
could not have reigned over the whole of Bengal at the same 
time, nor could the Senas have followed the Pálas, as the mo- 
dern Anglo-Indian historians usually make them; but there can 
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be no doubt that both the dynasties did reign in Bengal at the 
same time. The difficulty, however, may be easily overcome. 

It has been already shown that the Pálas occupied 
western and northern Bengal. There is nothing, however, to 
show that they had extended their sway to the eastern 
districts, Whereas tradition assigns to the Senas the whole 
of the delta and the districts to the east of it. The chief 
seat of their power was at Vikrampur near Dhaka, where the 
ruins of Ballála's palace are still shown to travellers, Dr. 
Wise, in his notice of Vikrampur, says—" A remarkable 
evidence of this is afforded by the names of the 56 villages 
assigned to the descendants of the Five Bráhmans whom 
Ádis'ura brought from Kanauj. All those villages were 
situated within the delta, and none out of it? This is of 
course an indirect evidence, but it is not the less significant. 
It may be added that none of those who dwelt out of the 
delta, in the northern. districts, were included in the scheme 
of Ballála's nobility. The Várendras have since organized 
a system of their own, but it is not in accord with that which 
prevails as the system of 3811418. 

The religion of the Senas was Hinduism, either of the 
S'aiva or of the Vaishnava sect, In the Rájsháhí stone and 
in the Bákárganj copper-plate, S'iva is the divinity invoked. 
Inthe Tarpandighi plate preference is given to Vishnu or 
Náráyana, and the epithet Parama-máhes'vara occurs in all 
the three. The well-known fact of the founder of the family 
obtaining five Bráhmans to perform Vedic rites which, owing 
to the dominance of the Buddhists, had become obsolescent in 
Bengal, clearly shows that they were Hindus, and there is 
nothing to give rise to suspicion in the matter, 

In no part of the world could two such near neighbours 
as the Pálas and the Senas, professing such antagonistic 
faiths as Buddhism and H induism, co-exist without coming 
intohostile contact; and in Bengal there is no reason to 


V" 
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suppose that the case was otherwise than what has been else- 
where invariably the result of such neighbourhood. Even 
chiefs professing the same faith have not been noted for their 
amity to rivals, and we may, therefore, take it for granted that 
the Palas and the Senas frequently fell out with each other, 
until one expelled the other from the country, When this 
expulsion took place, it is at present impossible to determine 
with absolute precision. But materials are not wanting to 
show that this happened about the middle of the rith cen- 
“tury, It has been already shown that to the time of Mahi- 
pala, northern Bengal belonged to the Palas, and the Tarpan- 
dighi plate of Lakshmana Sena, and the prevalence of that 
sovereign’s era in Tirhut to this day, incontestably prove that 
northern Bengal had come into the possession of the Senas 
before the commencement of the 12th century. Ballála, the 
father of Lakshmana, had the title of “ King of Gauda,” and 
that takes us to the 7th decade of the 11th century ; and in 
the Bhágalpur stone there is a versé which says “Vijaya 
overthrew the king of Gauda.” The verse is somewhat in- 
volved in its construction, but the most obvious meaning ap- 
pears to be the following : 
“© Thou hast no hero to conquer, said the bards, On 
hearing it through a misconception (the words being sus- 


ceptible of the meaning ‘thou hast conquered no hero’) the 
king overthrew the king of Gauda, subjugated the hero of 


ह A 
^ Kámarüpa, and quickly conquered him of Kalinga.”* At an 


average reign of 18 years Vijaya must have commenced his 
reign in 1048. At an average of 20 years the date would be 
1046, the overthrow therefore must have taken place between 
1046 and 1055. As it is not likely that Mahi-pála's reign 
had extended beyond 1040,dhe event must have taken place 
when Naya-pála, his successor, was the sovereign of Gauda, 
The Pálas then receded from northern Bengal and reigned 


* Ante, XXXIV, p. 144, 
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for some time in the western districts of the kingdom, mak- 


' ing Magadha or Mungher their capital. 
^ The results of these remarks may be thus tabulated : 


PALA KINGs. SENA KINGS. 
In Western & Northern Bengal. In Eastern & Littoral Bengal. 
I,—Go-pala, ... 855 I,—Vira Sena, ......... 986 
IL—Dharmapála,... 875 IL—Sumanta Sena, ... 1006 
IIL-—Deva-pála, ...... 895 III.—Hemanta Sena, ... 1026 


In the whole of Bengal. 


IV.—Vigraha-pala, I, 915 IV.—Vijaya alias Sukha 
Sena, ... 1046 


V.—Náráyanapála, 935 V.—Ballala Sena, ...... 106 

7 VIL—Rajap-dla, ...... 955 VI.—Lakshmana Sena, 1106 
VIL— — pila, ......... 975 VII.—Madhava Sena, ... 1136 
VIIL—Vigraha-pála II, 995 VIII.—Kes‘ava Sena, ...... 1138 


IX.—Lákshmaneya alias 
As'oka Sena ...... 11420 


IX.—Mahi-pála, ...... 7०15 In Vikrampur. 
(0 1040 Ballála Sena, ..... है 
X.—Naya-pila, ...... 1040 Su Seng त Nes 
to? Sura Sena, &c, ... 
In Behar. 


XI.—Vigraha-pála III and others. 

There is one more circumstance in connexion with the 
Senas to which I wish to allude, before I conclude,—it is 
with reference to their caste. The universal belief in Bengal 
is, that the Senas were of the medical caste, and families of 
Vaidyas are not wanting in the present day who trace their 
lineage from Ballila Sena. There is, however, nothing 
authentic to justify this belief. It is well-known that a 
great many of the pedigrees given in Burke’s Landed Gentry 
are utterly worthless, and it, is motorious that many families 
of obscure origin have their veins filled with the blue 
blood of generations of kings by the opportune help of 
popular genealogists, and I feel strongly tempted to believe 
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that the pedigree of the so called Ballálá's descendants is 
no better. The Kulapanjikd of Kuláchárya Jhákura describes 
Ádis'üra as the “sun of the Kshatriya race." (Kshatriya 
vansa hansa); the Bákarganj and the Rájsháhi inscriptions 
agree in calling the Senas, the descendants of the moon or 
Kshatriyas of the lunar race (Somavans'a); the latter des: 
cribes Sumanta Sena as “a-garland for the head of the race 
of noble Kshatryas’—Brahma kshatriydudm kulosiro dáma ; 
and their testimony cannot be rejected in favour of modern 
tradition. In the Tarpandighi plate there occurs a verse which 
Mr, Westmacott thus renders into English: “The kings of 
the race of Aushadhinátha (moon) neutralize the sharp fever 
poison of their enemies by the lustre of the nails. of their 
feet, as with the juice of the creepers nurtured (as plants 
with water) by the lustre of the diadems of numbers of 
kings, prostrate in homage," * The Sundarban plate also 
ascribes the family to the race of the moon : Aushadhindtha 
Vans, Noris it difficult to account for the mistake which 
has given rise to the tradition. There lived in former days 
in the North-West a race of Kshatriyas of the name of 
Ambastha. The Vishnu Purana alludes to them when enu- 
merating the several races of the North-West-Provinces (सदा 
xTHTWIWITSET: पारशिकादयस्तथा:) and Panini quotes Ambastha as 
an example of the same word meaning a Kshatriya race 
and a country where they live (Panini IV, I, 171.) The 
Mahabharata uses the word both as the name of a race of 
Kshatriyas, and that of a Kshatriya king, and the Medinf, the 
Vís'va-prakás'a and the S'abdaratnákara explain it as the name 
ofa country. It is very likely that the Senas belonged to 
this section of the military class, and in Bengal, in later 
days, was confounded with the Ambasthas of Manu who 


* Journal A, S., XLIV, pt. I, p. 13. 
+ Goldstücker's Sanskrit Dictionary, voce Ambastha, 
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were a mixed tribe of Brahmans and Vais'yas, and therefore 

' taken to be of the medical caste. Such confounding of names 
and their meanings has been so common in India, that one need 
not be at all surprised at finding the Senas degraded from a 
military to a mixed caste, from a misapprehension of the 
meaning of their name. Abul Fazl, in the '4y/zZ Akbari, and 
Pere Tieffenthaler make the Senas to belong to the Kdyastha 
caste, and this may be explained by the fact that the Káyasthas 
in the North-West are, even to this day, called by the name 
ofAmbasthas, Ifthis be not accepted, tradition shall have to 
be opposed to authentic inscription. James Prinsep noticed 
in the Bákarganj plate the title of S'a&Zara Gaudes'vacra 
which, written as the word sankara is with a palatal s, can 
only mean “the excellent lord of Gauda,” unless TET “ ex- 
cellent” be taken as a euphuism of sankara, a mixed race, 
There isa temple in Kashmir known by the name of S'ankara* 
Gaures'vara, owing probably to its having been erected by 
order of one of the Sena Rajas. The epigraph of the Dána- 
sdgara assigns to Ballála Sena the title of निःशङ्कशङ्कर which, 
according as the s of Sankara is taken to bea palatal or a 
dental, means “undoubtedly the most excellent,” “or undoubt- 
ly of a mixed race.” It is very unlikely that anybody would 
assume the latter for a distinctive title, 

Exception, however, has been taken to the deduction 
by some of my countrymen, mostly Vaidyas of the Sena 
family, who claim themselyes to be of the royal race, and 
several Bengali books have been written to prove my error, 
My critics all labour under the mistake that I wanted to 
make the Sena kings members of the Kayastha caste, in 
order to glorify that caste, and enjoy the adantage of a 
ray of that glory, being myself à Kayastha ; but as I have 
nowhere said anything of the kind, I cannot but leave 
this part of their criticisms unnoticed, They have created 
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* their own Frankenstein, and I leave them to lay it in the 
‘best way they can. The chief arguments which they urge 
to controvert the statements of the inscriptions are— rst 
that the statements may be due to poetical license, or a 
desire to eulogize the kings in an exaggerated style ; 2nd, 
that the reference to the moon, who is, according to the 
Puránie mythology, the lord of medicines, may be due to a 
desire to makean indirect allusion. to the profession of the 
Vaidya caste; 3rd, that others than Kshatríyas could call 
themselves descendants of the lunar race ; Ath, that Ádis'üra, 
who is described as a descendant of the lunar race cannot be 
the same with Vira Sena, for none would employ a synonym 
to indicate a proper name, and so the epithet of the former 
cannot apply to the latter. 

Little need be said in reply to these arguments. The 
first is a mere assumption, and not by any means a permis- 
sible one. Exaggerations and hyperboles are the chief ali- 
ments on which poets most do thrive ; But there is not a single 
authentic instance in which poetical license has been, in India: 
permitted to invade the domains of caste. The Puranas have 
made mortals conquer the immortal gods, endowed them 
with the most transendental attributes, called them gods, but 
never changed their castes ; nor have they ever attempted to 
disown cross sinisters from the escutcheon of the greatest of 
their kings. And what is true of these Purdnas, is equally 
so of later writings, when tenacity for caste distinctions had 
grown much stronger. It is observable also, that no spirit 
of poetical hyperbole can be predicated of Balldla Sena 
describing his own caste in a law treatise by himself, 

That the Senas of Bengal were Kshatriyas of the lunar 
dynasty is borne out by the following extract from the 
Kriyáyoga-sára of the Padma Purána, which makes Su Sena 
a Somavaiisi, (fl. 32, p. 1 of my father's MS.) 
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afaq क्षेत्रवरे yÈ सव्येकामफलप्रदे । 
भवेद्राजा सुमेण्णाख्यः सोसवंशससद्भवः || 

The second argument is ingenious; but it is, like the first, 
a mere assumption. I have no hesitation in saying, that in 
the whole range of Sanskrit literature, there is nota single in- 
stance in which the caste of the Vaidyas has been indirectly 
referred to by allusion to the moon, At best it is an attempt 
to give preéminence to a possible metaphorical interpretation, 
in preference to an obvious literal meaning. It is observable, 
too, that the word Oshadhi in the epithet Oshadhindtha 
means not medicine in common, but the soma creaper which 
is not.a medicine, but a seasoning for beer. 

The third is incorrect. None but a Kshatriya could call 
himself a member of the lunar or the solar race, and mem- 
bers of those races, when degarded or outcasted, could not 
retain their claim to the honour of membership under them. 
The instances cited of Yayátis children becoming members 
of different castes refe? to the earliest stage of Hindu society, 
when casté distinctions probably did not exist, or at any rate 
were not very strictly observed; and even then there is no 
proof to show that those who were degraded were in the 
habit of calling themselves members of the solar race. Within 
the last two thousand years, a Brahman or a Kshatriya, con- 
demned to be a Chandála, has never been permitted to call 
himself a Brahman or a Kshatriya Chandála, The idea is 
simply ridiculous. 

The fourth argument has already been answered by. the 
parallel case of Go-pála appearing also under the names of 
Bhu-pála and Loka-pála. Were it otherwise, the argument 
would not advance in the least, for my antagonists admit that 
Vira Sena was the great-grandsop of Ádis'ára by the daughter's 
side, and if so, the son-in-law of Bhüs'üra and his son-in- 
law could not be of other than the caste of Ádis'üra, On 
the whole the arguments are based on a series of supposi- 
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tions, in order to support a modern tradition against the 
avowed delarations of authentic contemporary records. I 
deny the accuracy of the tradition, and my antagonists beg 
the question at issue, by saying that the tradition must be 
correct, and the record must be made to conform to it by 
a number of suppositions. Truth can never be elicited by 
such a course of reasoning, and it would be a mere waste 
of time to enter into a disputation with persons who attach 
greater importance to traditions than to authentic contem- 
porary records. 
Transcript of a Copper-plaie from Bhágalpur. 
t| खस्ति। मैत्रोङ्कारुण्यरत्रप्रसाद्तह्ृद्यः < 
२ । Gef सन्द्धान: सम्यक्‌सस्वोधिविद्यासरिदभलज-- 
३। लक्ञालिताज्ञानपङ्कः | जित्वा यः काम-- 
४। कारिप्रभवसभिभतं शाश्‍वती वा *** यशोऽ ञि स सीमान्‌ लोकनाथो 
Wl जयति दशवलोऽन्यं्च गोपालटेवः॥ लची जञन्मनिकेतव॑स(्)सकरो हू 
Ve ww: च्माभरं पक्षच्छेदमयाद-- 
Ql पस्थितवतासेकाञ्योभभूतां | स्यादा परिपालनेकनिरतः शौर््यालयो- 
ऽस्रादभूद दग्ध्वा म्भो घिंविलास-- 
७] हासिमद्हिसा खीधम्मपालो न्टपः | जितेन्ट्रराजप्रस्टतोनरातीनुपा- 
च्जिता येन महोदयश्रोः: | दत्ता पुनः 
Cl सा बलिनाथमिले चक्रायुधायानतिवाभनाय || रामस्येव ग्टो तसत्य- 
तपसस्तस्थाचुरूपो gu: सौ सित्रेरुदया-- 
&| दितुल्यमव्हिमा वाक्पालनासाक्नुजः | यः श्रोमान्नय विक्रम कवसतिभ्ता तुः 
स्थितः शासने xat: शत्र पताकिनो 
tel भिरकरोदेकातपत्ना दिशः ॥ तक्लाइप्रेन्द्रचरित्जंगतीस्पनानः पत्रो 
aaa विजयो जयपालनामा | धस्महि- 
११ । पाँ शसयिता gfe देवपाले यः पूर्य जे भुवनराज्यझुस्वान्यने षो त्‌ ॥ यस्मिन्‌ 
भ्वातुनिदेशाट्बलवति परितः प्रस्थिते 
२२। Gaeta: सोद्च्ञान््तेव दूरान्निजएरमजहादुत्कलानामधीशः | आ- 
साञ्चक्रे चिराय wufaufzeat विभ्वदु-- 
RI ज्ञेन aut राजा पागञ्योर्तिषाणखपशभितसमभित्‌ स(श)ङ्कया यस्य 
चाज्ञां | भमन्‌ विस्रज्ञपालस्ततृसनुरजातथलरि-- 
१४। व । जातः शत्नवनिताप्रसाधनविलोपिविसलाससिञलधारः | रिपवो येन 
युव्योंणां विपद्ामास्यदीशताः | पुरुषायु-- 
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tei wdtatat gee: सम्पदार्माप | aofa aa ELI ES] agaa 


tel 
१9] 
१८। 
te | 
Ro | 
atl 
२२ | 
RRI 
8 | 
EN 
२६। 
351 
25 | 
Re} 
Ro | 
११ | 


RR 
३२ | 


पत्नी बभूव छतह्ैहयवंशभूषा । यस्थाः शुचो 

नि चरितानि पितुक्षवंश्रे veg पावनविधिः परमो बभूव || दिक 
पाले! faamaaa दधतं देहे विभक्ताः 

fea: अनारायणपालदेवसस्टत्तस्यां स पण्योत्तर'। यः क्षौणी- 
पतिभिः शिरोमणिरूचाक्षिषांत्रिपोठोप्रलं न्यायो पा-- 

न्ञमलञ्चकार चरिते: खेरेव धर्मासनं ॥ यतः एराणलेङ्गानि चत॒व्वेगः 
विधौनि च। afoga यठस्थानि चारितानि wer: 

wt: सुजनसनोभिः सत्यायितः सक्षवाइने: Gla: | त्यागेन यो 
न्यधत्ताशु देयं मेऽङ्ग राजन्‌ कथां | भयादरातिभिर्यस्य रण-- 

मूर्धनि विस्फुरन्‌ | . ्यसिरिन्दोवरश्यामो ced पोतलोव्हित:ः | यः 
प्रज्ञया च धनुषा च जगद्विनीय नित्यं न्यवी विशद 
agamasi यस्यार्थिनः सविधमेत्य wa छतार्था नेवार्थितां 
प्रति एुनविद्धुम्मनोषां | ््रीपतिर३््रग्मा विद्धा-- 

घरनायको महाभोगी | द्यनलसदशोऽमि weal यसचिल्र्न ल समञ्चरि तेः || 
amaga fasnfa शरञ्जन्द्रगौरैयशो- .. 

fuis] गोभान्न खलु बिभरामास रुद्राइुहासः | सिद्वस््रोणा मपि 
गिरसिजेप्वप्पिता: केठकोनां प््नापीड़ाः खुचि रम-- 

waq व्हडुःशब्दालुमेयाः || तपो समास्तु राज्यन्तो द्ाभ्यासक्तसिद 
wat: । afaq विस्रह्पालेन सगरेण्य भगीरथे ।। --स खल भा-- 
गीरथोप्रथप्रवत्तमानन।नाविधनोवाटसम्मादितसेतुबन्धवि feat afaq- 
खरघ्रणोविभ्वसात्‌ निरतिशयवनघनाघनघट्टा-- 
श्यामायमानवासरलच्ष्मोसमारव्धसन्नतज दस मयरन्दे हात्‌ उदी ची ना- 
नेकनरपतिप्राम्दतीक्षताप्रमेयकह्षयवा चहिनीखर — 
खुरोतृखातधूलोधूसरितदिगन्तरालातू परमेश्वरसेवाससायाता शेषजभ्ब- 
दीपभूपालानन्तपादात्‌ भरनमद्वने: श्रीस-- रे 
इगिरिप्मावासितश्रीमच्जयस्कावारात्‌ परमसौगतो अङ्ञाराज्ञाधि- 
राजश्रोवियहपालदेवपादानुध्यातः परमेश्वर: प्र 

भट्टारको मर्‍हाराजाधिराजः समाच्ञारायणपालदेवः कुशलो | तीर 
भक्तकक्षव पयिकसुमस्वद्दा विच्छिन्नत लो -- 

प्रेठमकुतिकायासे ससुपगताशेषराजपुरूषान्‌ । राजारा- 

नक। रोजएत्र। राजामा | मह्ासान्धिविय हुक। भक्षाक्षपटलिक | 
महामामत्त | भहासेनापति। सक्ञाप्रतोहार। महाकर्ताशतक' wur 
दोःसाधसाधनिक। मच्चादण्डनायक। महाकुसारासात्य । राज-- 
स्थानीयोपरिक | दाशापराधिक। चौरोडइरणिक 


al 


R8 | 


wg 


RE | 
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दाश्डिक। दाण्डपाणिक| शौल्किक | गौल्यिक | चषेत्रप । प्रान्पाल d 
कोष्पाल | aral azas) विनियुक्लक। w*u— 
श्वोड्नौबलब्याशतक | किशोर | ae) गोमच्तिष्यजाविकाध्यक्ष । 
द्रुतपेषस्णिक | namasi अभित्वमान। fanaufa | 

स्रामपति | तरिक। गोद | मालव । खग। हण | कुलिक। कल्लाट। 
ai चाठ। भट सेवकादोीनु | अन्यांग्वाकीत्तितान्‌ । 


१७ । राजप्रादोपज्ञोविनः प्रतिवासिनो ब्राह्मणो त्तरान्‌ | भक्षत्तमो त्तमप रो 


३८। 


gel 


Be | 


9rd 


गभेदान्धचण्डालपथ्यत्तानु। यघाह भानयति। 

बोधयति। समाद्शिति च | मतसस्तु भउत†ं| कलशपोते। महा- 
राजाधिराज | झ्लीनारायणपालट्रवेन स्वयंकारितस स्ता-- e 
aara तल्ल प्रतिणापितस्य। भगवतः शिवभड्ठारकस्थ । पाशुपत 
व्याचाय्येपरिषदद्य। यथाहें पूजञाबलिचरुसलनवक-- 

mites | शयनासनगान प्रत्ययभेषज्यपरिज्काराद्यथं । अन्येषासपि।« 
स्वाभिसतानां । खपरिकल्पितधिभागेन | अनवद्यभो-- 

गार्धञ्च। यथोपरिलिखितसकुतिका५ामः। खसीमाठणप्रतिगोचर- 
qaa | aaa: tea: | साम्त्रमधूकः | सजल-- 

wid सगत्तांषरः | सोपरिकरः | सदशोपचार;। सचोरोहरण:। 
परिहृतसव्वपीड: | यचाटभरप्रवेश: | afafg— 

तृप्रयास्कः | समस्तभागभोगकरल्हिरण्यादिप्रत्यायसमेतः | भूमिच्छिद्र 
नन्‍्यायेनाचन्द्राक चितिसमकाल यावत्‌ मातापि 

त्रोरात्मनञ्च पण्ययशोऽभिड्ठङ्गये | भगवन्तः शिवसट्टा रकसहिश्य शासनी- 
छ्य प्रदत्तः | ततो भवद्भिः से रेवाचु— 

aaa भाविभिरमि भूपतिमिभ्त से gsm eaa n cu "Wit 
नरकपातभयाहाननिदससुभोद्य पालनीयं u— 

fasrfafu: षेत्रकरंञ्चाज्ञास्रवणत्रिधयोभूय य थाकाल' ससुचितभागभोग 
करव्हिरण्यादिसव्व प्रत्यायोपनयः का-- 

aight! संवत्‌ १७ वेशाखद्नि e तथा च धर्न्माचुशङ्कनः झोका: | 
asfaagul भक्ता trafu: रुगरादिभिः | 

यस्य॒ aq यदा भूमिस्तस्य तस्य॒ तदा फल' | षष्टिवर्णसहुस्ताणि खरो 
मोदति भूमिद: । ATANT चातुसन्ता च तान्येव न-- 

रके aðall खदत्ताम्मरद्त्तः वा यो हरेत सहुन्धरां | a favtat 
efexarfuzfe: ww पच्यते | सर्वानेतान्‌ भाविन 

पार्थिंबेन्ट्रान्‌ धयो सूयः प्राथेयत्येष रामः । सामान्योऽयन्धस्म AA पा- 
णां काले काले पालनीय: क्रमेण ॥ इति क-- 

सलद्लास्बबिन्दलोल!ं श्रियम चिन्त्य मच्नुष्यजोवितञ्च॒ | सकलभिद्‌खुदा- 
gag बच्चा न uus: परकोत्तशे विलो 
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५२ wrap बेदान्तैर्षगमतमं (2) वेदिता agat (ज्व) यः सर्वास सतिष 
परम: agag (fa) | यो यज्ञानां ससदितमाभू- - 
4g) क्षणानां प्रणेता भट्टः aag स गुरवो gaa: पुण्यकीर्त्तिः | 
श्रोमता मद्यदासेन शुभदासस्थ स्[स)सुना | दूट्‌ं सा-- 
५४ । शनसत्कोण सत्यामतटजन्यना | 


TRANSLATION, 


Be it auspicious! May Das'abala, whose heart is resplen- 
dent with the jewel of mercy, whose loved mistress is bene- 
volence, whose mind was washed clean of the mud of book- 
learning by the pure water of the river of perfect Sambodhi 
knowledge, who, having conquered the promptings of desire 
*** acquired eternal fame,—may the Lord of the universe 
prosper, 

* Now Go-pála Deva made his family the abode of pros- 
perity. (Lakshmí) Well able to sustain the weight of the 
earth, the only asylum of kings whose wings having been clipt 
through fear, sought his protection, always devoted to protect 
honor, he was the home of heroism. Of him was born the 
auspicious king Dharma-pála, whose greatness was as beaute- 
ous as the ripple of the milky ocean. Having conquered 
Indrarája and other kings, he (Dharma-pála) earned the glori- 
ous S'rí, (goddess of fortune,) whom he presented as a sacrifice, 
to the father of wealth, Vámana, the wielder of the discus, 

Like Ráma, that saintly king had a brother of. equal 
merit, in Vák-pála, who was in glory the counterpart of the 
son of Sumitrá (Lakshmana). This prince, the abode of 
justice and valour, living under the rule of his brother, placed 
all the quarters under one umbrella, by divesting them of all 
hostile armies, ; 

Unto him was born a'son named Jaya-pála, by whose 
imperial virtues the earth was sanctified. Overcoming all 
enemies to religion, he established his elder brother, the 


ES 


heroic Deva-pála, in the dominion of the earth. When by the 
order of his brother he issued forth to conquer, the lord of 
Utkala, oppressed from a distance by his very name, forsook 
his home. Bearing that prince’s order on his head, the king 
of Prágjyotisha, trembling from fear, withdrawing his army, 
with all his dependents lived under him. 

The auspicious Vigraha-pála, enemyless from birth, was 
born his son, His spotless sword was like the water which 
wiped away the beauty of the wives of his enemies. By him 
his enemies were made the objects of heavy misfortune, and 
his friends long-lived, Lajjá, the ornament of the Haihaya 
race, became his wife, even as the daughter of Jahnu (Ganges) 
is that of the Ocean, and her virtuous conduct alike purified 
her father's and her husband's race, 

He, through the essence of the guardians of the quarters, 
gave birth, in her, for the protection of the earth, to the aus- 
picious Náráyana-pála Deva, the virtuous, whose feet became 
resplendent by the light of the crowh-jewels of kings. He 
has sanctified his throne by his justice. Kings, forsaking the 
Lainga Purána, the source of the fourfold blessings, wish to 
follow his conduct. He is esteemed in the mind of good 
men, and confirmed (in his position) by his own dependents. 
By his charity he has suppressed in his country the expres- 
sion, “give, O king.* Through his fear his sword, though 
dark as a blue lotus, appears flame-coloured to his enemies. 
He, by his wisdom and his own virtues, has kept the helpless 
earth always in the path of justice, Attaining his protection, 
beggars no longer turn their minds to seeking alms. Lord of 


* The words in the original are Deyam me anga-rdjan ; and the word anga 
may be taken as an interjection=O, or an adjective meaning chief, great or 
principal, or a noun, the name ofa country including the western part of 
Bengal. In the last two cases the word rdjan should change into 7zd/z to be in 
Samása, the first is therefore the right meaning. But the word has probably 
been used as a double entendre, 
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wealth, doer of no wrong, patron of learned men, and en- 
dowed with great affluence, he is in his glory like unto a 
blazing fire (anala), and yet by his condtict he is like Nala.* 
His fame, bright as the rays of the autumnal moon, spread 
over the three worlds, wears a resplendence which even the 
loud laughter of S'iva cannot rival, and the garlands of Ke- 
taki flowers on the hands of Siddha ladies (are so eclipsed 
that their existence can be ascertained only) by the hum of 
bees (about them), Two persons did say to two others, “let 
penance be mine and the kingdom thine ;” once to him (Na- 
ráyapa-pála) by Vigraha-pdla, and once to Bhagiratha by 
Sagara, 
^ In his victorious camp in Mudgagiri on the bank of the 
Bhagirathi river, where he has made a bridge of boats, which 
seems to rival a line of rocky hills where the roaming of ex- 
- cessively dense (crowds of) elephants has so clouded the 
glory of day-light, as to produce the impression of an ap- 
proaching rainy seasÓn, where the dust raised by the hoofs 
of the countless cavalry of the only king of the north, has 
covered the quarters, where the earth has sunk low by the 
weight of the innumerable kings of Jambudvipa who had 
assembled to serve the great lord, the mighty sovereign, the 
supreme king among kings, the auspicious Nardyana-pala 
Deva, the successor of the devout follower of Sugata, the 
supreme king among kings, the auspicious Vigraha-pála Deva, 
prospers. To subordinate kings (rájaránaka), to princes (rá- 
japutra) to the prime Minister (rájámátya), to the Minister 
of Peace and War (mahá-sandhi-vigrahika), to the Chief. Jus- 
tice (maháksha-patalika) to the Generalissimo (mahásámanta), 
to chief commanders (Mahasenápati) to the grand warder 
(mahápratihára), to the chief investigator of all works (Ma- 


* Nala, the famous king of Vidarbha noticed in the Mahábhárata, The 
comparison is forced for the sake of the alliteration in the words wala and anala. 


= 
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hákartákritika), to the chief obviator of difficulties (maha- 
doshasádhasádhanika), to the chief criminal judge (mahádan- ' 
da-náyaka), to chief minister of the heir-apparent (maha- 
kumárámátya), to viceroys (rájasthánino upádhika), to in- 
vestigators of crimes (dosháparádhika), to the chief detective 
officer (choroddharanika), to the mace-bearers (dándika), to 
the keeper of the instruments of punishment (dándapás'ika), 
to collectors of customs (s'aulkika), to commanders of divi- 
sions (gaulmika), to supervisors of cultivation (kshetrapa), 
to boundary rangers. (prántapála), to treasurers (koshapála), 
to superintendents of wards (khanda-raksha), to inspectors ' 
of wards (tadáyuktaka) to the superintendents of appoint- 
ments (viniyuktaka), to the superintendent of elephants, 
horses, camels, and war-boats, (hastyas'va-nau-balavyápritaka), 
to the superintendents of mares, colts, cows, buffaloes, sheep 
and goats (kisora-vadavá-go-mahishyajávikádhyaksha), to the 
chief of swift messengers (drutapeshanika), to messengers 
^ (gamágamanika), to swift messengers (abhitvamána), to com- 
missioners of districts (vishayapati), to head officers of villages 
(grámapati) to superintendents of boats (tarika), to (men of 
the-different tribes of) Goda, Málava, Khas'a, Huna, Kulika, 
Kalláta, Lata, Cháta, and Bhata,*—to all servants and others 
who are not specified here, to all who have assembled here 
in the village of Mukutika in the division of Kuksha on the 
bank of the river, as also to the inhabitants of the neighbour- 
ing villages, who live by service under the king, from the res- 
pected Bráhman to the lowest Meda, Andha and Chandála— 
£o all these he sends appropriate greetings and acquaints and 
commands them. Be it known unto you that in the village 
of Kalásapota, where Náráyana-pála Deva himself has es- 


us ———— पा पिप 7८ 

* Babu Pránnáth Pandit’s paper on "ihe Chittagong plate (Journal A, S. 
XLIII, pp. 318/) and Mr. Westmacott's paper on the Tarpandighi plate, (Journal 
A. S. XLIV, pp.1/) contain many interesting notes on the meanings of these 


official titles. 
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tablished thousands of temples, and where he has placed the 

‘honorable S'iva Bhatta and Pasupati Acharya, I, Náráyana- 
pala Deva, for purposes of due worship, for the offering of 
oblations (charu and yajnas,) for the performance of new cere- 
monies, and for the dispensation of medicines, bedding and 
seats, to diseased persons, and for the purpose of enabling 
them to enjoy without let or hindrance the village as defined, 
I have given the above-named village of Mukutika, along with 
its surrounding grazing-grounds, with all the waters and lands 
belonging to it, above and below the surface, together with the 
mango and the madhuka trees, with all its low and barren 
lands, along with its rents and tolls, including all fines for 
crimes, and rewards for catching thieves, In it there shall be 
no molestation, no passage permitted for C/a/as (jugglers) 
and Bazas (troops). The land shall not be a trouble (to the 
possessors) who shall have the enjoyment of all shares, privi- 
leges, gold, &c,, and other income. I grant this to be enjoyed 
as many years as there are holes in the earth, and as long as 
the sun and the moon shall endure, in order that the virtue 
and fame of my parents and of myself may be enhanced. I 
have given this edict engraved to you, honorable Siva, 

Be it then respected by all; and future kings, knowing 
the grievous sin that is incurred by destroying the great merit 
of grants-of-land, should uphold it, Let the neighbours and 
those who till the land, be obedient to my commands, They 
should render to the donees their respective shares, privileges, 
rent, gold, and all other dues. Dated the 9th Vais'ákha, 
Samvat 17. 


The following are excerpts for those who dread the 
mandates of virtue : 


The earth has been enjoycd by Sagara and many other 
kings. The fruit (of grants-of-land) belongs to him to whom 
the land belongs for the time, 


The donor of land enjoys heaven for sixty thousand years, 
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He who abrogates or prompts others to abrogate suca a gift, 
suffers in hell for a like period. 

He who resuntes land given by him or others, becoming 
a worm, rots in ordure along with his forefathers, 

Again and again doth Ráma entreat all future kings to 
protect this common bridge of virtue, 

Knowing riches and life to be as unsteady as water on a 
lotus petal, no man should intentionally attempt to deprive 
another of his reputation, 

Bhatta Gurava, the spiritual guide of the king, the pro- 
ficient in the difficult knowledge of God through the Vedánta, 
versed in all the Vedas and the Vedángas, and the most 
proficient in the performance of sacrificial rites, has compos- 
ed this. Mudgadása, son of Subhadása, an inhabitant of Sat- 
sámatata, has engraved this edict. 


; XIV. 
ON THE PECULIARITIES OF THE 


GATHA DIALECT. 


Tendency of languages to change. The first step in the transition of the 
Sanskrit into the modern vernaculars of India. Gáthá. Origin of its 
name, . Its relation to Sanskrit. English illustration, Where it is found, 
Its peculiarities. Changes produced by exigencies of metre ; by pro- 

»  vincialisms ; by neglect of syntax and prosody, Prolongation, contraction, 
and elision of vowels, Elision of consonants, Segregation of compound 
consonants. Neglect of gender, number, and case, Abbreviations and 
omission of declensions. Corruptions of pronouns. New forms of conjuga- 
lion. Examples quoted by Dr. Muir. Origin of the dialect, Burnouf's 
opinion, Exception taken to that opinion, Authór's opinion. Max Müller, 
Weber, and Muir's remarks thereon. Benfrey’s opinion, Remarks there- 


on. Age of the Gáthá, 
E i 
Py Es that languages change in course of time, even 
~— When uninfluenced by the intrusion of foreign cle- 
ments. This process of mutation is most clearly exemplified 
in the transition of the Latin into the modern dialects of 
Italy, which have assumed their present forms by a series 
of phonetic changes from the influence of the genius loci 
without any such heterogeneous admixture as are met with 
in the languages of England and France. In India San- 
skrit has undergone the same course of transformation, and, 
like the Latin, has produced a number of Prákrit or verna- 
cular dialects by a process of curtailment of inflexions and 
euphony to which the Roman and Germanic languages of 
Europe offer the nearest parallel, 
Of the dialects which have proceeded from the Sanskrit, 
the Pali and the Mágadhi have hitherto been supposed to 


T is an established truth in the science of Philology 
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bear the closest resemblance to their parent, but the discovery 
of the Sanskrit Buddhist literature of Nepal (thanks to the 
untiring zeal of the learned Mr. Hodgson,) has brought to 
our knowledge a new dialect bearing a still closer affinity to 
the classic language of the East than either of the former. 

It occurs in the literature in question, in the form of ballads 

introduced in the body of prose texts in pure Sanskrit. 

Nepalese chroniclers call this species of poetry by the generic 
name of Gáthá (ballad), probably from its having been prin- 
cipally used by the scalds and bards of medizval India, For 
nearly a similar reason, the Balenese style the language of 
their poets the Kivi or ‘poetical,’ and the language of the 
Vedas is called C/zandas (metrical), whence by a well-known" 
cuphonic law, we have the Zend of the old Persians, M. 
Burnouf, the first European scholar who noticed these 

poetical effusions, describes their language “to be a barbar- 

ous Sanskrit in which the forms of ages, of Sanskrit, Pali, 

and Prákrit, appear to be confounded. 

The Gáhtá differs from the Sanskrit more in its neglect of 
the grammatical rules of the latter than from any inherent 
peculiarity of its own, The niceties of the Sanskrit forms 
of declension and conjugation find but a very indifferent 
attention from the Gáthá versifier; he uses or rejects the 
usual case-affixes according to the exigencies of his metre 
with as much veneration for the rules of Pánini as the West 
Indian Negro has for those of Lindley Murray ; indeed, the 
best illustration that can be given of the relation which 
exists between the Sanskrit, the Gatha and the Pali, would 
be extracts from the literature of the Negroes. The follow- 

- ing paragraph from a Negro version of the New Testament 
by some Moravian Missionages bears exactly the same rela- 
tion to the English of the Times newspaper, as the Pali does 
to the Sanskrit of the Puránas, and, the affinity of its trans- 
lation to the same standard, may be very appropriately 
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likened to that of the Gáthá to the Bráhmanic language of 
the gods. J 

“Drie deh na bakka, dem holi wan bruiloft na Cana 
na Galilee, en mamma va Jesus been ce dapeh. 2. Ma dem 
ben kali Jesus nanga him disciple toe va kom na da bruiloft. 
3: En tah wieni kaba, mamma va Jesus takki na him, 
dem no habi wieni morro. 4. Jesus takki na him, nu mamma 
noe worko me habi nanga Joe. Tem va mi noben kom 
Jette.” 

Translation—* Three days after back, them hold one 
marriage in Cana of Galilee, and mamma of Jesus been 
there, 2, But them been call Jesus with him disciples to 
‘come to that marriage. 3. And when wine end, mamma 
of Jesus talk to him: Them no have wine more. 4. Jesus 
talk to him, me mamma how work me have with you, time 
of me no come yet.” 

The Gáthá exists only in a versified form, and is to 
be met with in that'class of Buddhist writings called the 
Mahdvaipulya or the “highly developed" Sütras, It occurs 
generally at the end, and not unoften in the middle, but 
never at the commencement of a chapter, and contains a 
poetical abstract of the subject described in the prose portion 
of the works. Its peculiarities are those of a language in 
a state of transition ; it professes to be Sanskrit, and yet 
does not faithfully conform to its rules, In it we find the 
old forms of the Sanskrit grammar gradually losing their 
expressive power, and prepositions and periphrastic expressions 
supplying their places, and time-hallowed verbs and con- 
jugations juxtaposed to vulgar slangs and uncouth provin- 
cialisms. At one place, orthography is sacrificed for the 
sake of prosody, and a word of a single short syllable 
is inflated into one of three syllables, while at others the 
latter yields to the former, and a molossus supplies the 
place of a pyrrhic or a tribrach, A spirit of economy 
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pervades the whole, and syllables and words are retrenched 
and modified with an unsparing hand. According to M, 
Burnouf, instances of these peculiarities occur in most of 
the works of the highly developed class, and I have noticed 
them in several works, but as those works have not yet 
been printed I shall confine my remarks to what have been 
met with in my edition of the Lalita Vistara. These appear 
generally to be referable to, (A) exigencies of metre, (B) pro- 
vincialisms, and (C) errors of syntax and prosody, either 
accidental or current in the age when the poetry of the Gáthá 
was composed. 

A. Of the changes which may be attributed to the, 
exigencies of metre, (a) prolongation, (8) contraction, (y) 
and elision of vowels, (8) elisions of consonants, (¢) and the 
segregation of compound consonants and long vowels into 
their simple elements, appear to be the most frequent. 
I shall quote a few instances. 

(०) Of the prolongation of vowels the follwing may 
be taken as examples, They are not so frequently met 
with as contractions, 


नाच fora a @ for at: 

सो च 0 ae खितासखी for fugerit 
प्रयातो for प्रायातः रत्रापता क for छत्रप्रताका 
रोद्मान for रुदसान करोथ for कुरुथ 


(B) Of contractions of vowels, instances occur almost 
in every s'loka, They are generally effected by the use of 
short for long vowels, and the substitution of i and u for é, 
ai, o and au. For example: 


याभि for यामे fay for fanr 
wife for धारयन्ति भवि for भावि 
डसबर for ट्रमवराः * ata for aaa 
साय for माया wag for प्रसदा 
wuz for घण्टा प्रभ for प्रभा 


घुजमेतां for पूजामेतां afta प्रिगत for वशिता प्रारगता 
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ay for यथा कपकरुण्यं for कृपाकरुणां 

तथ for तथा ag for agi: 

सद for सदा मय for सया 


भिथ्यप्रयोग for भिथ्याप्रयोग 


(+) Elisions of vowels and consonants are also very 
frequent; they are effected principally with a view to eco- 
nomy and euphony. Final s'es are invariably elided, and the 
words declined as if they had ended in vowels. This evident- 
ly bears some relation to the rule which says, * all words with 
sfinal may be used as having a final : sarve séntdh adantás'cha, 
In the Vedas this peculiarity is frequently noticed. Take 


, for instance: 
"3t for नभसि 
agu: for ayra: 
सदाचिस्कन्धि for aafin 


डस ze quit for at र्रा aagi 


` निञ्चरो for निश्चचार 
प्रणिधेन्ति for प्रणिधायोन्त 
fw for गेहे 


सना for मनसः 

qa for एतेन 

नुपति for aà 
जञानभि for जानामि 
उद्रि for sez 
सजगे for aa जगते 
सर्व for wa 


(6) Of the division of long vowels and compound con- 
sonants into their short and simple elements, the following 
are intances of constant occurrence : 


रातिये for रात्तत्राः or रात्रप्राम॒ 
afafa: for qur: 
गिलानो for atat 
xfa for स्त्री 

afta for तथे 
व्किलान्तक for व्यक्कान्क 
किलेश fora a 

ffr for हो 

शिरी for सो 

देविये for देव्याः 
gagy for पूजाहम्‌ 
पद्मानि for पानि 


दानचरिया for दानचर्य्या 
सुपिन for ww 

hag for sry 

रतन for cg 
शाकियानां for शाक्यानां 
नारियर for नार्य्या 
वजिरिकाय for वज्वकाय 
afaa for am 

शुकुल for qa 

ufus for aa 
atyfaa for द्याभुण्य 
aafaa for qam]: 


(s) The tendency to segregation of aspirated conso- 
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nants forms a principal characteristic of mediaeval and 
modern Indian phonology. The Pili and the Prákrit owe * 
their origin entirely to this cause; the Hindi and the Már- 
hatti indulge in it to a large extent; and the Bengáli is not 
exempt from its influence. The process, however, of effect- 
ing this change is not uniform. In languages with a strong 
vocalic tendency, the sharpness of compound consonants is 
filed off by the elision of the first letter and the re-duplication 
of the second. Thus aja (lotus) is converted into aja ; 
karina (work) to kamna. In compounds of a liquid and an 
aspirated letter, the former is invariably elided without re- 
ference to its position, and accordingly “padma” (lotus) is 
changed to paddu, “ sadma” (house) into sadda, and Aaridrá 
(turmeric) into /aliddé. The Italian, which is by far the 
most vocalic of all European languages, has this tendency in 
a prominent degree. In it the Latin subjunctivus passes into 
saggiuntivo, perfectio into perfetto, absorbeo into assorbire, &c., 
&c. In languages which abound in cohsonantal finals, com- 
pound consonants are segregated by the interposition of a 
vowel between them, the final vowel being occasionally elid- 
ed ; thus in the Hindi, the Sanskrit word “marma” (a joint) 
is, by the interposition of an a after the # and the elision of 
the final a, converted into maram ; dharam, karam and parab 
are instances of the effect of the same rules. These rules, 
however, are not universal in their application, and excep- 
tions are very frequent. 

B. The provincialisms of the Gáthá include (८) neglect 
of gender, number and case, (8) abbreviations and omissions 
of declensions, (y) corruption of pronouns, and (ô) new forms 
of conjugation. 

«—Of the neglect of gender, number and case, the 
following may be taken as examples : 

बिशुद्ध निम्मे a for विशुद्धनिम्म लानि p. 292 (singular for plural). 

araa for बडच्षेत्राच p. 292 (ditto). 
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तानि for तावपि p. 297 (plural for- dual). 

च्यासनिना for ataata p. 177 (instrumental for ablative). 

atfugaz for बोधिसुवटात p. 462 (objective for ablative). 

wg हस्ता for t स्तौ p. 324 (plural for dual). 

केचिटेकपाटे for केचिटेकपादेन p. 324 (locative for instrumental). 

fasta for लिलोको p. 316 (neuter for feminine). 

कारणां for कारणानि p. 32 5(singular feminine for plural neuter). 

नक्षत्राः for नक्षत्राणि p. 236 (masculine for neuter). 

BABI for सक्ताहार: p. 237 (dative for nominative). 

Wu for AAR: p. 237 (ditto). 

B.—Under the head of abbreviations and omissions of 
declension, the most remarkable peculiarity appears to be the 
use of 3 in the room of all flectional affixes, This helps in a 
great measure to give sweetness and variety to the style, but 
at the same time it contributes to render the meaning dubi- 
ous, and the study of the Gáthá a matter of great difficulty 
to those who have nothing but their knowledge of the San- 
skrit grammar to help them. In the Pali and the Prákrit, the 
use of this occasional substitute is confined to the first person 
of the nominative singular, In the Brajabhákhá, however, 
it has a much wider range, In the following verse, it is used 
both for the nominative and the dative, as well as a euphonic 
adjunct to verbs in the second person of the indicative : 

मो ते कहा मसकरी करच । कुत्रचन बोले तुमच्हि मरक | 

पोपाके सन उपजे रोस्त । भलो aya कत लावे दोसु ।* 

The use of the x in Gáthá, is made with much reserve, 
and the regular inflections of the Sanskrit prevail, The loca- 
tive 7 (€) is not subject, as in the Sanskrit, to any change of 
form by association with a vowel, In the vocative a long 4 
( a1) is the most approved case-affix, In some cases, how- 
cver, inflections are altogether dropped, 

¥:—The following are tlie corruptions of pronouns which 
are frequently met with in the Lalita Vistara, They ap- 


* De Tassy's Chrestomathie Hindie, p. 79. 
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parently lead the way to the formation of pronouns in the 


modern vernaculars. 
wa for ww and मत्तः 
qup for aa, त्वां and तव 
aq for एषः 
@ for ता 
afg for कुत्र and केन 


fa for मझ' and war 
ति for त्वया 

तसा for तस्य 

व्युनभि: for एभिः 


$—The new forms of conjugation observable in the 
Gáthá are attributable mostly to corrupt pronunciation ; 
they follow no fixed rule, and are the results of that natural 
tendency to abbreviation which in English originates "won't" 
from “will not, and "shan't" from “shall not" The fol- 
lowing are a few examples, in addition to what have been 
adduced above under other heads : 


gafa or fw for ददासि 

विवरो for maata 

wife for भवसि 

भोति for भवति 

भोन्ति for wafer 

iq for भविष्यामि व-म-ति-तः 
च्यन्ति-स-थः-ध 

सवोति for भवति 

ayfa: for aa: 

agag for ayaq 

भवि for भविष्यसि and भवानि 

afaa and भिया for भवेतृ 

Afg for भव 

भविया and afaq 1 भूत्वा 

व्यज्ञुभवियां for agya 

प्रभामि and प्रभास for प्रभवामि 

and प्रभाम 

च्योरुव्ित्वा for emu 

सगु पयि for गापयामाः 

afg for feat 

afga for qgr 


wa: for se 

afa for अस्ति 

afg for asaq 
अजभेचक्ठि 07 माजनय 
रमिष्यसि for tea 
arfs for अरोइत्‌ 
अरणी or रणी for रणत्‌ 
sfa for डत्त्तिछ 
शणुवन्तो for gafa 
द्द्‌ for gga 
yaf for zu 
ग्रह्ेमि for पश्यासि 
सञ्चसो for aay 
पररिकथ for परिकथय 
न्यसो for fazy: 
शुणित्वा for सुत्वा 


e जनेन्नि for जनयन्ति 
देन्ति for ट्शेयन्ति 
afg for जनय 
सोचेज्टि for सोचय 
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ufa for सयात Afs for बोधय 
उप्नेन्ति for उपयन्ति gfs for पूरय 

It may be remarked that the corruptions above quoted 
are, in many instances, the precursors of forms adopted in 
other affiliated dialects. In Sanskrit the third person singu- 
lar of the verb ८० be is Bhavati, which in the Gáthá changes 
to Bhoti by the conversion of the v into ० and the elision of 
the æ before and after it, (Bonti in the plural and ZZosi in 
the second person singular,) and thence we have Joti, kosi and 
honti in the Mágadhi ; Hae and Haen in the Khariboli, and 
dhe, ahet and akes in the Marhatti. In the Hindi, notwith- 
standing the re-duplication of the root in Aofdhae, the original 
form is still distinctly indicated. S'unitvá for s'rufvá is the 
first step to the formation of s'uzzd in Bengali, while s‘wnohi 
passes into s'uno with nothing but the elision of an inflection, 
which, in the original Sanskrit, is oftener omitted than retained, 

In connexion with this part of my subject the following 
remarks of Dr. John Mair will be read with interest. I quote 
them from the second volume of his invaluable ‘Sanskrit 
Texts, pp. 119 to 122. 

“There are, however, some other forms discoverable in the Gáthá dialect 
which have been either passed over, or but briefly noticed by Babu Rájendralál, 
and which yet present some points of remarkable interest. Thus the plural 
instrumental in ०९१६४, which is so general in the Vedas, is in constant use in the 
Gáthás also, as in the instances s’a'kiyebhih, saltvebhil, Sunebhih, simhasanebhih, 
davakebhih, chelakebhih, employed instead of the form, s'a'kyaih, sattvaih, ete. 
which is alone current in modern Sanskrit, It is from this older form in ebhik 
that the Páli form of the same case in edhi, or eA, is derived, asin the word 
buddhebhi, or buddhehi (Clough, Pali Gram., p. 19). Again, we find in the 
Gáthás various other cases besides those above noticed in which the case-termi- 
nations of the declension in @ are substituted, in the case of words ending in 
consonants, for those proper to the latter form of declension, Thus, for jagatalt 
and jagati (the gen. and loc. of jagat), we have jagasya and Jage; for námná 
(instr, of náman), we have námenaz for mahatma'nam we have mahatmam ; 
for anantayas'asam we have anantayasam ; for 4armanah (gen, of karman) 
we have Zarmasya ; and for duhitaram, accusative of the word duhitré (ending 
in zi), we have duhitdm, the accusative of feminine nouns endingind, This 
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change is one to which the Páli inclines (as in the form Brahmassa, as one of 
the genitives of Brahman), and to which a still more decided tendency is ob- 
servable in the Prákrit. (See Cowell’s Prákrit Gram. Introd., pp. XXIII, 
XXIV.) On the other hand, we find also in the Gáthás instances of the 
quite different change of e into Z in the locative, as loki, gehi, udari, for the 
proper forms Joke, gehe, udare. The particle api (also) is contracted to pi, as 
in Prakrit; thus we have ahampi for aham afi, tubhyampi for tubhyam api 
vayampi for vayam api, napi for ndi ; tathapi for tatha'pi, punopi for punar 
api: so also iti is contracted to i, as in ahanti for aham iti. Again, we have 
the peculiar forms jihmi, jihma, and jaha for yat/d ; yathariva for yathaiva 
(precisely as in Pili, Clough's Gram., p. 11); séi for samriti pathe for patheshit, 
and ishtihén for yashtidhérakin (mace-bearers), 

Many of the changes in the Gatha verbs are in part the same which we find 
in Pili, Thus, for the correct Sanskrit forms chodayanti, tarpayishyanti, nigart- 
tayati and dAdrayanti, we have chodenti, tarfeshyati, nivartteti, and dharenti, 
which, in Pali, would be chodenti, tapfessati, nivatteti, and dharenti. Again, 
for avalambate we have olambate, which would take the some form in Pali. The 
modifications avachi for avochat, munchi for amunchat, gachchhi for agaehchhat, 
dhyayi for adhyayat, correspond in some measure to such Pali forms as akasi for 
ahalrshtt, ahasi for aharshit, adasi for adat, -akosi for abhiit, atthds for asthat, 
abadAi for abadhit, etc. : and snapinsum for snapayamasuh or asisnapan, is nearly 
the same as the Pali form apachinsu, the third persoa plural of the third preterite. 
The Gáthá forms dars'isAyasi for drakshyasi, sunishyati for s‘roshyati, kshipi- 
shyali for hkshepsyat*, and spris'ishyati for sparkshyati or sprakshyati, are analo- 
gous to the Pili forms vedissa'mi for vetsya'mi, bhunjissa'mi for bhokshya'mi, and 
dessissa'mi for dekshya'mi. The Gáthá past indeclinable particles also, such as 
bhavitva, vamitva, hanitva, labhitva, stuvitva, manitva, vijihitva, sunitva, 
sprisitva for bhiitod, mantod, hatva’, labdhod, stutva’, matva', vir hitva, s'rutud 
and spréshtva’, are formed on the same principle as the similar Páli ones, favisitua, 
janitva, bhunjitva, for prat veshtva, jra'tva’, and bhuktva’, Of the forms karitya 
and Zarzyana for kritva’ the latter coincides in its termination with such Pali 
forms as su/2ana and disvana for s‘rutva' and drishtva', Again, we have the 
forms Aampayanto, varayanto, vinishkramanto, viryavanto (part. nom; sing.), 
for Lampayan, etc., which coincides with the Pali and Prákrit, The same may 
be said of pekshasi for prekshase ; tava for tavat ; smarahi, kurva, hurvahi, 
bhanahi, vasahi, for smara, kuru, bhana and vasa respectively ; deviye and 
da'viye for devyah ; tapasmi for tapasi; talasmin for tale: arhantebhih for 
arhadbhih; prabhaya" for prabha'ya, vachaya' for vacha. For tyaktva’ Y find, 
the word ch/orayitva’, which does nofseem*to be much used in Sanskrit, though 
Wilson, in his Dictionary, gives cZoraza in the sense of leaving.” I quote 
the following additional anomalous forms viz., pi/ita for pishta, pithita'ni for 
prathita'ni, visnapt for vyasnapayan, snapit for snapayitva’, kshipinsu for kshi- 
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panti, bhaviya for bhavet, pratishthihitoa for pratishtha'ya, datti for dadati, 
deli for dadati, dasmi for dásyámi, diyatu for diyatám, darthi for dadatah, 
daditu fox dátum, deti, dadia, and dadiya for dattud ; kurumi for karomi, Rarontt 
for kurvanti, or karihyanti ; karoma for karishyémah ; kareya for kuryuh ; 
Karitya, kariye, and kuriya for kritud ; prakarohi for prakuru ; grihitya, graliiya 
for grihitud ; bhinanmi for bhinadmi; vademi for vadémé ; vyusthaya for 
vyutthaya ; sthihiyd for sthitea’ ; utthihitva for utthdya; aruhitya for a'ruhya 
parahaniya for parahatya utthihet for uttishthet ; charoti for charate ; minitva 
for matva’; :'atkitam and s'aktitam for s'aktam ; uchchhrepaya for utkshepaya ; 
miyati for mriyate ; piirima for pirva ; vidu for vidvan ; vidubhih for vid: 
vadbhih ; labhase fol labhaya; samskritatah for samskritat, or samskritatah ; 
Janami for ja'ua'mi; bhasi for bha'shate ; vinenti for vineshyati ; janeshi or 
Janaisht, for janaishyati ; adrisuA for adrakshuh; pas'yeta for dris'yate ; 
adhyeshtufor adhyetum ; chintaya for chintayifoa! ; vadami for vada'mi; vane 
gima for vanda'mahe ; atikrametum for atikramitum, (In all these cases, T 
should observe, the Sanskrit equivalents are giver according to the notes 
in the printed edition of the Lalita Vistara,) Nouns and, participles are fre- 
quently lengthened by the addition of the syllable Za as vodantako, gachhama- 
nake, baushamanikah, dadantikah, roditavyakah, agatikah dasinikah for rudan 
(or rather rodanto), gachhamane, bhashamanal, dadatyah, roditavyah, aghiah, 
dasikah, This insertion of Aa is also to be noticed in the following verses of the 
Vájasaneyi Sañhitá, xxiii. 22?f.; where yakaand asakan, yakak and asakare, 
stand for ya, yah, and asa, 
Very peculiar is the use of the a privative in ajanehi for ma janaya, “do 
not cause,” 3 
"The use of abbreviated, or otherwise irregular, forms, such as (abhi for lap- 
Jase, or dabdhah, gachchi for agachhat, chali for chalità, munchi for amunchat, 
avachi for avochat, nives'ayi for nives'itah, chhadayi for chhadayati, prichari for 
prachyacharah and paricharint, varichri for varacharanant, tyaji for tyaktoa’, tyak- 
tva’, and tyaktavan, smart for smritam and smaranam, varshi for varshitoa', 
vraji for avrajat, spars'i for sprashtum, utthifor uttishtha and utthaya, is extreme- 
ly common, and, as will be seen from the equivalents following each word, these 
forms are very variously interpreted by the commentator, and supposed to stand 
for verbs in the present, past, and future tense, and in the imperative mood, and 
for participles active and passive, as well as for nouns, The penultimate sylla- 
ble of verbs is very often lenghtened, as in the Vedic let form as in mochayali, 
dharshayati, sahati, labhati, drisasi, urajasi, for mochayati, etc, for which the 
commentator generally substitutes the present tense, but sometimes the past, and 
sometimes the future, This form is even.found with the augment in adirs'ari, 
rendered by the commentator pas'yati or adrákshít. 


C. In the collocation of words and phrases the Gáthá 
Strictly follows the rules of Sanskrit Syntax, but in the for- 
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mation of compound terms it admits of many licenses highly 
offensive to the canons of Pánini and his commentators 
They seem, however, to be the consequence of haste, inatten- 
. tion, and colloqualism, and are not referable to any dialectic 
peculiarity. The same may be said of the errors of Prosody 
which, notwithstanding the anxiety of the Gáthá versifiers to 
avoid false metre even at the expense of etymology, prevail 
to a great extent in their compositions. In this respect the 
Gáthá may be likened to the Kabits of the Bháts of modern 
India, who, in their attempt to combine freedom of clocution, 
harmony and grammar in their improvisations, sadly offend 
against all three. 

Of the origin of the Gáthá, nothing appears to be known 
for certain, M. Burnouf is inclined to attribute it to igno- 
rance. He says:— 

“This fact (the difference of language of the different 
parts of the Vaipulya Sütras) indicates in the clearest manner 
that there was another digest (of the Buddhist literature pre- 
pared, besides those of the three convocations), and it agrees 
with the development of the poetical pieces in which these im- 
purities occur, in shewing that those pieces do not proceed 
from the same hand to which the simple Sütras owe their 
origin. There is nothing in the books characterised by this 
difference of language, which throws the smallest light on its 
origin. Are we to look on this as the use of a popular style 
which may have developed itself subsequent to the preaching 
of S'ákya, and which would thus be intermediate between the 
regular Sanskrit and the Páli—a dialect entirely derived 
from, and manifestly posterior to the Sanskrit? Or should we 
rather regard it as the crude composition of writers to whom 
the Sanskrit was no longer familiar, and who endeavoured to 
write in the learned language, which they ill understood, with 
the freedom which is imparted by the habitual use of a popula 
but imperfectly-determined dialect? It will be for history to 
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decide which of these two solutions is correct; to my mind 
the second appears to be the more probable one, but direct 
evidence being wanting, we are reduced to the inductions fur- 
nished by the very few facts as yet known. Now, these facts 
are not all to be found in the Nepalese collection ; it is in- 
dispensably necessary, in order to understand the question in 
all its bearings, to consult for an instant the Singalese collec- 
tion and the teiditions of the Buddhists of the South. What 
we thence learn is, that the sacred texts are there written in 
Pili; that is to say, in a dialect derived immediately from the 
learned idiom of the Brahmans, and which differs very little 
from the dialect which is found on the most ancient Buddhist 
“monuments in India. Is it in this dialect that the poetical 
portions of the great Sutras are composed? By no means; 
the style of these portions is an indescribable mélange in which 
incorrect Sanskrit bristles with forms of which some are en- 
tirely Pali, and others popular in the most general sense of 
the term. There is no?geographical name to bestow upon a 
language of this kind; but it is at the same time intelligible 
how such a jargon may have been produced in places where 
the Sanskrit was not studied systematically, and in the midst 
of populations which had never spoken it, or had known 
only the dialects derived more or less remotely from the 
primitive source, I incline then to the belief that this part of 
the great Sutras must have been written out of India, or, to 
express myself more precisely, in countries situated on the 
western side of the Indus, or in Kashmir, for example ; coun- 
tries where the learned language of Bráhmanism and Bud- 
dhism would be cultivated with less success than in Central 
India. It appears to me almost impossible that the jargon 
of these poems could have been produced in an epoch when 
Buddhism flourished in Hindustan, There, in fact, the priests 
had no other choice but between these two idioms ; either the 
Sanskrit, z 2., the language which prevails in the compositions 
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found on the ancient Buddhist inscriptions of India, and . 
which has been adopted by the Buddhists of Ceylon,”* 

This ‘opinion, I venture to think, is founded on a mis- 
taken estimate of Sanskrit style, The poetry of the Gáthá 
has much artistic elegance which at once indicates that it is 
not the composition of men who were ignorant of the first 
principles of grammar, Its authors display a great deal of 
learning, and discuss the subtlest questions of logic and 
metaphysics with much tact and ability, and it is difficult to 
conceive that men who were perfectly familiar with the most 
intricate forms of Sanskrit logic; who expressed the most 
abstruse metaphysical ideas in precise and often in beautiful 
language; who composed with ease and elegance in Arya, 
Totaka and other difficult measures ; were unacquainted with 
the rudiments of the language in which they wrote, and even 
unable to conjugate the verb fo Ze in all its forms, This 
difficulty is greatly enhanced, when it i§ borne in mind that the 
prose portion of the Vaipulya Sütras is written in perfectly 
pure Sanskrit, and has no trace whatever of the provincialisms 
and popular forms so abundant in the poetry. If these Sütras 
be the productions of men beyond the Indus, imperfectly 
acquainted with the Sanskrit, how happens one portion of 
them to be generally accurate in every respect, while the 
other is so corrupt? What could have been the object of 
writing the same subject twice over in the same work, once in 
pure prose, and then in incorrect poetry ? 

It might be supposed—what is most likely the case— 
that the prose and the poetry are the productions of two 
different ages ; but the question would then arise, how came 
they to be associated together ? e What could have induced 
the authors of the prose portions to insert in their works, the 
incorrect productions of Trans-Indus origin? Nothing but 


* Histoire du Buddhisme Indien, p. 105. 
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asense of the truthfulness and authenticity of those narra- 
tives, could have led to their adoption. But how is it likely 
to be supposed that the most authentic account of S'ákya, 
within three hundred years after his death, was to be had 
only in countries hundreds of miles away from the place of 
his birth, and the field of his preachings? The great Sütras 
are supposed to have been compiled about the time of the third 
convocation (309 B. C.), when it was not at all likely that the 
sages of Central India would have gone to Kashmir in search of 
data, which could be best gathered at their own threshold, 

The more reasonable conjecture appears to be that the 
Gáthá is the production of bards, who were contemporaries, 
or immediate successors, of S'ákya, who recounted to the 
devout congregations of the prophet of Magadha, the sayings 
and doings of their great teacher, in popular and easy flow- 
ing verses, which, in course of time, came to be regarded as 
the most authentic source of all information’ connected with 
the founder of Buddhism. The high estimation in which 
the ballads and improvisations of bards are held in India, 
particularly in the Buddhist writings, favours this supposi- 
tion; and the circumstance that the poetical portions are 
generally introduced in corroboration of the narrative of the 
prose, with the words : तत्रेदसच्यते “ Thereof this may be said,” 
affords a strong presumptive evidence, 

According to the Mahéwanso, the Buddhist scriptures 
were chaunted, chapter after chapter, as they were compiled 
by the Theros of the first convocation. This could scarcely 
have been possible had not the Sütras been in verse, and that 
they were in verse, and in the Gatha form too, we learn in 
another part of the same work en oe TOME र म भी 37th).* 


* When Buddhoghoso offered torundeytake the translation of the Cingalese 

>, H n s * 
verson of the Pitakattayan into Pali, the priesthood of the Maháviháro at Anurá- 
dhapura, ‘for the Purpose of testing his qualifications, gave him only two 
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The learned Professor Max Müller* and Dr. Weber + 
have adopted this theory of the origin of the Gáthá dialect. ~ 
They have both discussed the question at same length, and 
come to the same conclusion. The late Professor Lassen 
thought otherwise? He supported M, Burneufs hypothesis, 
and elaborated his arguments; but as those arguments have 
already been met above, it is not necessary to notice them 
atlength again. Dr. Muir delivers his opinion with some 
hesitation. He says, “ The peculiarities of the Gáthá dialect 
are so anomalous that it is very difficult to explain them. 
In any case, it is clear that, if not a spoken language, it was 
at least a written language in a remote age; and it therefore 
exemplifies to us some portion of the process by which the 
Sanskrit was broken down and corrupted into the derivative 
dialects which sprang out of it.”§ 

Professor Benfey, while adopting the theory put forth by 
me, suggests a slight modification. He says, “On the other 
hand, Babu Rájendralála's views on tlle origin of the Gáthás 
have very much to recommend them : they require only a 
slight modification, the substitution of inspired believers, —such 
as most of the older Buddhists were,—sprung from the lower 
classes of the people,—in the place of professional bards”, 
Had the learned Professor used the word addition, instead of 
“substitution,” there would have been nothing to take excep- 
tion to, That some of the more ardent followers of S'ákya, 
who succeeded to his ministry and propagated his religion 
after his nirvana, did record his teachings in prose or verse is 
but natural to suppose ; and that some of the Gáthás are due 
to them cannot be positively denied ; but from all that is 


* Chips, L, pp. 297 f. è * 

+ Indische Studien, III, pP. 139, 140. 

$ Indische Alt., II, p. 9. 

8 Sanskrit Texts, II, p. 126. 

|| Gottingen Gelehrte Anziegen for 1861, p. 134. 


known of the history of the carly leaders of Buddhism it 
` iş dificult to infer that those leaders belonged to the “lower 
classes of the people,” and were so generally ignorant as 
not to be able to write in tolerably correct Sanskrit. Most 
of them were Brahmans, or Kshatriyas, and all noted for their 
learning, wisdom and ability. It is but natural to suppose 
that Buddhist writers of a subsequent age should quote from 
the sayings and writings of those leaders, and not from those 
of the lower orders of the people, who, though they formed the 
great bulk of the congregation, rarely took any prominent part 
in the teachings of the Buddhist doctrine, and their authority 
sould not be quoted with any prospect of giving authenticity 
to the narratives of later writers, Though caste distinctions 
were abolished as far as the reception of the religion was con- 
cerned and among the clergy, the writings of the Nepalese 
Buddhists leave no doubt that, as a social distinction, caste 
did hold its ground among them with nearly as much firm- 
ness and tenacity as among the Bráhmanists during the Hindu 
period ; and frequent references are made to Bráhman Bud- 
dhists, who were mostly men of consequence, In our own days 
instances are not wanting of seceders from Hinduism calling 
themselves" Brahman Christians.” It would not be reasonable, 
therefore, to attribute the literary deficiencies of the Gathds to 
the ignorance of the lower orders, Those deficiencies, besides, 
are obviously not due to ignorance, but to colloquialisms, 
archaisms, and other causes, which mark the linguistic pecu- 
liarities of the age when the Gáthás were written, The 
colloquial character of the language of bards, or popular 
rhapsodists, on the other hand, is well known both in Europe 
and in India, Mostly composed extempore, their ballads and 
romances could not attain niuch^purity of diction ; and, ina 
great measure, they depended on their colloquial simplicity 
for their success. A large audience of different classes and 
orders of men could not be influenced by refined diction and 
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high-flown language. A single slang or homely word, in 
such a case was more effectual than a whole volume of the 
purest Johnsonese. This is particularly well understood in 
India. Our Ghataks or rhapsodists are not ignorant men— 
they can write with fair accuracy in Sanskrit; but their 
ballads and eulogistic verses bristle with slang and colloquial 
and vernacular forms of speech; and the more they do so, 
the more successful are they in winning the approbation of 
large audiences. That the ancestors of our Ghataks and 
Bháts also well understood this principle, and carefully follow- 
ed it, there is no reason to doubt. In the writings of the 
Bengali Kulajnas there is ample evidence to show that such 
has been the case for at least a thousand years, and before 
that the principle of action must have been the same. So 
great is the attachment of the people to this popular form of 
diction, that in the present day even the recitation of the 
Mahábhárata and the Rámáyana cannot secure a large 
audience until the narrative of the original is largely inter- 
mingled with slang and local colouring. When the original 
texts are read and expounded in plain prose in the morning, 
on ceremonial occasions called Katha-kathd, the audience is 
limited to a few persons—rarely more than a dozen ; but 
when in the afternoon the same narratives are embellished by 
a Kathaka with all the ingenuity of a professed wit and 
clever vernacularist, whole villages crowd round him, and 
drink with avidity every word that falls from ‘his lips. The 
institution of Bháts is as old as Indo-Aryan civilization ; 
there are several references to it in the Vedas ; and in all 
religious and quasi-religious gatherings and feasts, at mar- 
riages, s'ráddhas and solemn assemblies, it has ever been 
the practice for the Bháts to recite long strings of verses in 
praise of the host, his ancestors, his caste, and his country. 
At convocations and religious assemblies the theme of praise 
is necessarily the founder of the religion and the objects of 
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worship ; but everywhere the language is as simple, slangy, 

» and homely as possible, In the present day the vernacular 
language of the place is what is generally preferred ; but 
some Sanskrit verses are invariably added, and they are very 
much of the character of the Buddhist Gáthás, There is no 
reason to doubt that at the three great Councils, the proceed- 
ings commenced and ended with the recitation of eulogistic 
verses, The Maháwaiiso, as shown above, distinctly mentions 
the reciting of Gáthás, and the qualification of the teacher 
was tested by making him recite some. The same must have 
been the case in all the convocations and conferences, and the 
most reasonable conclusion on the premises appears to me, 
therefore, to be that the bulk of the Gáthás are, as aforesaid, 
due to rhapsodists, or professional bards, and probably only 
a few to religious teachers, 

The Hon'ble Mr. Turnour is of opinion that the religion 
of S'ákya was originally “preached and spread among the 
people" in the Páli language, and yet in his edition of the 
Mahawajiso he has shewn that Mahindo, son of As'oka, trans- 

‘lated the Buddhist scriptures into Cingalese from the digest 
prepared at the convocation held in the 27th year of his 
father’s reign, and that from that recension the Pali version 
was got up in the middle of the fifth century (459 and 477 
A, D), admitting thereby that the language used at As‘oka’s 
convocation was other than Pili, for if As'oka's edition had 
been in that language a new edition from the Cingalese re- 
cension would have been quite uncalled for, if not useless. 
As a collateral evidence jt may be noticed that the history of 
S'ákya as recorded in the Burmese « Malalangara Wotoo,”* 
which is a paraphrase of the Pili Lalita Vistara, bears a closer 
approximation to the narrative of the Gáthá than to that of 
the prose of the great Sütras, shewing the former to be a 


* For a translation of this work, see Journal, American Oriental Society, 
Vol. TIL, pp. I, et seq. 
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more authentic, at least a more generally received, version 
than the latter. 5 

The language of the Gáthá is believed, by M. Burnouf, 
to be intermediate between the Páli and the pure Sanskrit. 
Now, as the Páli was the vernacular language of India from 
Cuttack to Kapurdagiri within three hundred years after the 
death of S'ákya, it would not be unreasonable to suppose 
that the Gáthá, which preceded it, was the dialect of the 
millions at the time of S'ákya's advent and for some time 
before it. If my conjecture in this respect be right, it would 
follow that the Sanskrit passed into the Gáthá six or seven 
hundred years before the Christian era; that three or four, 
hundred years subsequently it changed into the Páli ; and 
that thence, in two hundred years more, preceded the Prakrit 
and its sister dialects, the Saurasení, the Drávidí,* and the 
Páncháli which in their turn formed the present vernacular 


dialects of India, E 


* Commenting on this word as published in my paper on the ‘ Peculiarlties 
of the Gáthá Dialect" in the Journal of the Asiatic Society, (XXIII, ft. p. 614), 
Dr. J. Muir observes; “if by the Dravidi is meant the Telegu, or any of its 
cognate languages, it is a mistake to class it with the northern Prákrit."  (San- 
skrit Texts, II, p. 127.) It must be obvious from the manner in which the word 
has been used in the text that a Prákritic dialect is intended, and not the Telegu, 
nor any of its cognate dialects. That a Prákritic dialect of the kind was once 
recognised is abundantly evident from the writings of Indian philologists and 
vhetoricians. Tt is referred to hy the author of the Sahitya Darpana by the 
phrase, Drdvidi Dravidddishu. Rima Tarkavágís'a reckons it among the 
Vibháshis. — Jumaranandi, in his vritti [on Kramadís'vara, says that the 
Vibháshás differ but slightly from the Maháráshtri (Kathanchidbheda, Maha- 
vasAtryadeh YakbdtAira-drividodrávantyavantisravanti-?rdchya-sauraseni-ud Alit 
dakshindtyddi bhashé thedénaiakadau Patrabhede cha). Markandeya, in his 
Prikrita-sarvasva, expresses the same opinion. His words are: S‘apkarabhira- 
chanddla-s'avara dravidaudrajah. Tis tobe regretted that there are not many 
Dravidi characters represented in the dramatic literature of the Hindus, but of 
the few who may be suspected to be so, nowhere has a Dravidian dialect been 
put in their mouths. The language they are made to speak in is a form of Prakrit, 
and not a cognate of the Telegu tongue. 
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Of course these dates are mere rough estimates, designed 
to help enquiry and not intended to fix the exact limits 
of time. Dialects take a long time in forming; their tran- 
sition from one state to another is extremely irregular, at 
times making sudden starts, and then lying dormant, quick- 
ened among some communities and under particular circum- 
stances, and retarded among others, differing even in the 
case of different individuals, but on the whole spreading over 
long periods, which, in the present condition of the history 
of ancient India, it is impossible to determine with any 
exactitude, 

From what has been stated above, it must be obvious 
“that I hold the Gáthás to be fragments of the earliest 
works on the life of the founder of Buddhism, They must 
have been compiled immediately after his death, if not during 
his life-time, on particular prominent occasions of his ministry. 
There is no reason to doubt that they were recited at the 
opening of the first convocation, when a life of the founder 
would be the very first thing to engage the attention of, and 
most agreeable to, the devout followers who assembled to 
give shape and permanence to the doctrines of their great 
teacher. Whether these Gáthás were ever put together in the 
from of a biography, or simply recited as fragments, it is im- 
possible now to determine ; certain it is that no work purely 
in Gáthá verse has yet been met with : if it ever existed, it 
has not escaped the wreck of time. The earliest Chinese ver- 
sion is said to have been in verse, but there is nothing to 
show that it was taken from a versified original. The Gáthás 
however, were held sacred and preserved with great care, 
None was deemed competent to discuss on the principles of 
religion who knew them not by; heart, and there is no reason 
to doubt that all the biographies of S'ákya now extant owe 
their origin to them. 


XV. 
ON THE RISHYA OF THE AITAREYA 
BRÁHMANA. 


The Rishya myth as given in the Brihadáranyaka Upanishad : in the Aitareya 
Brihmana, Its origin and meaning. German tradition on the sub. 
ject. . Different kinds of deer common in India, Rishya identified with 
the Nilagio, 

HE myth about Rishya refers to a subject of consider- 
able interest, which, in ancient times, inspired the 
imagination of man with some of the richest ideas 

of poetry, and in later days has afforded the means of un- 

ravelling many a classic myth: it is the gorgeous sunrise of the 

East. To it Homer, it is said, owed his plot of the Trojan 

war, and the Rámáyana, it is presumed by some, has nothing 

more substantial for its substratum. To the poets of the 

Vedic age it was a most fruitful theme, and the Vedas are 

interspersed with a number of myths founded on it. One 

of them is offensively indelicate ; but with the Rishis of 
the primitive age, untrammelled by the amenities of modern 
civilization, it was a great favorite. It is no other than 
the rape of Usha by her father Brahma. 

The details of the story are not everywhere the same. 

In the Brihadáranyaka Upanishad of the Yajur Veda 

(Chapter I, Bráhmana TIL), Prajápati appears as the soul, 

Purusha. “He being alone did not feel any delight. There- 

fore no body, when alone, faels delight. He was desirous 

of a second. He was in the same state as husband and wife 
are when in mutualembrace, He divided his self twofold, 

Hence were husband and wife produced, Therefore was this 
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. only a half of himself, as a split pea zs of the whole. Thus 
has Yájnavalkya declared it, This void is thus completed by 
woman. Heapproached her. Hence men were born (3.). She 
verily reflected: ‘How can he approach me, whom he has 
produced from himself. Alas! I will conceal myself’ Thus 
she became a cow, the other a bull He approached her. 
Hence kine were born. The one became a mare and the 
other a stallion; the one a female ass, the other a male ass, 
He approached her. Hence the one-hoofed kind was born. 
The one became a female goat, the other a male goat; the 
one became a ewe, the other a ram. He approached her. 

* Hence goats and sheep were born. In this manner he count- 
ed'every living pair whatsoever, down to the ants.(4)"* 

The idea of rape is here incidentally expressed, but 
no prominence is given to it. The object of the story here 
is to give an account of the mode of creation of animated 
beings, not to dwell og the myth of Prajápati. In the Aita- 
reya Brahmana of the Rig Veda which is obviously older, the 
description of the rape is more elaborate, and it runs thus : 

* Prajápati thought of cohabiting with his own daughter, 
whom some call ‘Heaven’, others ‘Dawn’, (Ushas), He trans- 
formed himself into a buck of a kind of deer (rishya) 
whilst his daughter assumed the shape of a female deer, 
(rohit)+ Me approached her. The gods saw it (crying): 
' Prajápathi commits an act never done (before), (In order 
to avert the evil consequences of this incestuous act) the 
gods inquired for some one who might destroy the evil 
consequences (of it). Among themselves they did not find 
any one who might do that (atone for Prajápati's crime), 


| 
E 
L 


* Roer's Translation, pp. 67 2 

T Sáyana gives another explanation. He takes rohitam, not as the name 
of a female deer, but as an adjective meaning red, But then we had to expect 
vohitém, The crude form is rohit, not rohita. He explains the supposed 7o47/a 
85 rilumati.—A Haug. 
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They then put the most fearful bodies (for the gods have 
many bodies) of theirs in one, This aggregate of the most 
fearful bodies of the gods became a god, Bhütaván by 
name, * * * The gods said to him, Prajápati has com- 
mitted an act which he ought not to have committed, Pierce 
this, (the incarnation of his evil deed)! * * * * He, 
Bhütaván, attacked him (the incarnation of Prajápati's evil 
deed) and pierced him (with an arrow). After having 
been pierced he sprung up (and became a constellation.) They 
call him Mriga, i. e, deer, (the stars in the Orion) and him 
who killed that being which sprang from Prajapati’s misdeeds 
mrigavyadha, i. e, hunter of the deer, (name of a star), The 
female deer Rofit into which Prajapati’s daughter had been 
transformed, became (the constellation) Rohiyt. The arrow 
(by which the phantom of Prajápati's sin was pierced) which 
had three parts, (shaft, steel and point) became such au 
arrow in the sky. The sperm which had been poured forth 
from Prajapati, flew down on the eaxth, and became a lake 
The gods said, ‘may this sperm of Prajápati not be spoilt.'"* 
The story then goes on to describe how from this sperm 
proceeded all animal creation. Š 

In other works the allusion to it is not rare, and some of 
the Puranas revel in it, And yet the offensive character of the 
story did not fail to strike even its earliest elaborators, None, 
however, attempted to explain its purport until the Mímáñ- 
sakas took it in hand, and, to defend the purity of the Vedas, 
resolved it into a poetical allegory. Prajápati, they said, is 
one of the names of the sun, and the Dawn, which owes its 
birth to the sun, is naturally called its daughter, and since the 
sun chases the Dawn, and at last the Dawn, merges in it, the 
result is a father chasing his own daughter. This idea was 
further developed by making the sun the author of animated 


* A, Haug's Translation, pp. 217 f. 
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creation. This explanation has since been accepted by 
— European comparative mythologists, and there is no room for 
any doubt about the explanation. A counterpart ae this 
myth has been found in a German tradition by Professor 
Kuhn, who has communicated to me an abstract of an essay 
on the subject which he has recently published. Professor 
Kuhn writes :— 

“Both in our ancient and modern popular traditions, 
there is universally spoken of the Wild Hunter, who some- 
times appears under the name of Wodan or Goden, and was, 
in heathenish times, the supreme god of the ancient German 
nations. This god coincides, both in character and shape 
with the ancient Rudra of the Vedas, (vide p. 99.) Now there 
is a class of traditions, in which this ancient god is said to 
hunt a stag and shoot at it, just as Rudra in the Bráhmanas 
is represented as shooting at the ricya and rohit, The stag, 
in German mythology, is the animal of the god Freyr, who, 
like Prajapati, is a god of the sun, of fertility, &c., so that 
the shot at that stag is to be compared with Rudra’s shoot- 
ing at the jjcya = Prajápati, I have further endeavoured to 
show that some indications exist in the medieval peniten- 
tials of Germany and England, which give us to understand 
that at the close of the old year and at the beginning of the 
new one {we call that time “die Zwélften” or the twelve days, 
the dvádácaha of the Indians), there were mummeries per- 
formed by the country people, in which two persons seem to 
have been the principal performers, the one of whom was 
disguised as a stag, while the other was diguised as a hind. 
Both represented a scene, which must have greatly interested 
and amused the people, but very much offended the clergy 
by its sordid and hideous character ; and from all the indica- 
tions which are given in the texts, communicated by me, (pp. 
108-180) we may safely suppose that the chief contents of 
this representation was the connexion of a stag and a hind 


F —— 


: [3r ] R 


(or of an old woman), which was accompanied by the singing 
of unchaste songs. From English cùstoms at the New Year's 
Day, we may also infer that the hunter's shooting at this pair 
was even a few centuries ago, nay is even now, not quite for- 
gotten. Now as the time of the * twelve days’ was with our 
ancestors the holiest of the whole year, and the gods were 
believed to descend at that time from heaven, and to visit the 
abodes of men, we may firmly believe that this representation 
also was a scene of the life of the gods. I hope to have thus 
proved that the Bráhmanical and the German traditions are al- 
most fully equal, and I have finally attempted to lay open the 
idea from which the ancient myth proceeded. According to, 
my explanations, our common Indo-European ancestors be- 
lieved that the sun and daylight (which was, so to say, personi- 
fied under the image of various animals, as a cow, or bull, a 
horse,a boar, a stag), was every day killed in the evening, 
and yet re-appeared, almost unhurt, the next morning. Yeta 
decay of his power was clearly visible in the time from 
midsummer to midwinter, in which latter time, in the more 
northern regions, he almost wholly disappears, and, in Nor- 
thern Germany during the time of the twelve days, is sel- 
dom to be seen, the heavens being then usually covered all 
over with clouds. I have, therefore, supposed it was former- 
ly believed that the sun was then completely destroyed by a 
god, who was both a god of night and winter as also of 
storm, Rudra = Wodan. The relics of the destroyed sun, 
they seem to have recognised in the brightest constellations 
of the winter months, December and January, that is, in the 
Orion and the surrounding stars. But, when they saw that 
they had been deceived and the sun re-appeared, the myth 
gained the further development. of the seed of Prajapati, 
from the remnants of which a new Aditya, as well as all bright 
and shining gods, were produced. I have further shewn that 
both Greek astronomy and German tradition prove to be in 
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an intimate relation with the Brahmanical tradition ; for the 
former shows us, in almost the same place of the celestial 
sphere, a gigantic hunter (mrigavyádha— Sirius ; Orion, the 
hunter— mrigaciras) ; whilst the latter has not yet forgotten 
that Saint Hubertus, the stag-killer, who is nothing but a 
representative of the god Wodan, had, like Rudra, the power 
of healing all diseases (the * bhishaktama" of the Vedas), 
and particularly possessed cures for mad dogs, which not only 
were his favourite companions, but were also in near con- 
nexion with the hottest season of the year, when the declining 
of the sun begins, the so called dog-days." 

With regard to the animal described in the Vedas as the 
Rishya, which word Dr. Haug translates by “a kind of deer,” 
and Professor Wilson by “a white-footed antelope,” I entertain 
a different opinion. I take it to be the Nilagdo, and my 
reasons for this opinion will be found in the following extract 
from a letter on the subject addressed to the Honorable 
Whitley Stokes, A 

‘There is nothing positive to prove what particular 
species of animal the Réishya is. A riga no doubt it is; 
but as that word is a generic term, including all the deer as 
well as the antelope tribes, it does not help me in the least. 
The Pandits, whom I have consulted, seem not to know 
much of the subject, and Sáyana, apparently, was not better 
off when he cofhmented on the Aitareya Bráhmana. He 
could only ascertain that the Rishya was a species of deer, 
(mrigaviseshah), and he had to prove it by a quotation 
which says, “The Gokarna (supposed with some doubt to 
be the Nílagáo by Wilson), the spotted axis, the black ante- 
lope, the Rishya, the red deer, and the chamarf (Yak) are 
deer,” gokaruah priskatatuarshya | rohitaschamarimrigdA.). 
But great as he was as an expounder of -the Vedas, and a 
profound -Sanskrit scholar, Sáyana was no naturalist, and 
had, therefore, to stumble over every passage that referred to 
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Vedic fauna. His acceptance of the Yak (Poephagus grun- 


niens) as a deer is an instance in point. Another, and a very: 


remarkable one occurs in the third Book of the Taittirtya 
Bráhmana, p. 637 of my edition, in which he describes the 
gomriga to be “either a wild ferocious horned cattle, or a 
hybrid between a deer and a cow.” Judging from the name 
go and mriga, “cow” and "deer," and the mixed antelopine 
and bovine character of the Nílagáo (Portax tragocamelus, the 
Indian representative of the Elands and the Koodoos of 
Africa), I cannot but take that to be the animal intended. 
In the Smritis an animal is named the Wé/avrisha, an exact 
synonym, of Nílagáo ; (Eshtavyé vahavah putrdh yadyapyeko 
gaydm vrajet, yajeta vás vamedhena nilam vå vrishamuts rijet; ) 
but curiously enough it is described to be a * bull with a red 
body, white hoofs and horns, and a yellow muzzle and tail :" 
nothing blue, though it is named a “blue bull !” (/ohito pastu 
varnena mukhe puchchhe cha pandurah, setah khuravishdnd- 
bhydm sa ntlo vrisha uchyate. S'uddhi-tattva, 211). To account 
for this inconsistency, I suppose, Raghunandana, the author 
of the S'wddhi, and the Vrishotsarga Tattvas knew not the 
animal, and confounded his authorities. The Nílagáo is not 
common in Bengal, and therefore not likely to be familiar 
to a Pandit. 

‘Of deer, most names, which were originally specific, have 
since become generic, and it is difficult now to identify them. 
In the Káliká Purána, quoted by Rájá Rádhákánta Deva, 
nine different animals are described to be feral deer (jángala). 
Of these the first, Marina, is said to be “ copper-coloured ;" 
and, the Epa“ black ;" 3rd, the Kuvanga “ light copper-colour- 
ed, and of the shape of, and as big as, the Aarina ;” ath, the 
Rishya, “an animal with a blue scrotum, generally known by 
the name of Savoru ;" sth, the Prishata, “ white spotted, and 
somewhat smaller than the Harina;" 6th, the Myanku, “an 
animal with large antlers ;" 7th, the Sambara, “identical "with 
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the great Gavaya” or wild-ox (sambaro gavayo mahdn, which 
may be made to mean the sambara is a large cow-like animal); 
sth, the Réjiva “a deer with lines (or whirls of hair) all over 
its body ;” and oth, the Mundi or ‘the hornless.’ 

‘The first I take to be the Cervus Wallichit or the 
Honglu of Kashmir, an animal nearly allied to the Cervus 
elaphus or the Red Deer of Europe, the Edelhirsch of Ger- 
many, The second is the common antelope of Upper India 
(Antilope bezoartica) with a black body and white ventor and 
feet. Its colour leaves no doubt about its identity ; for there 
is no other Indian deer or antelope that is black. It is the 
only animal that can correspond with Professor Wilson's 
4 white-footed antelope.” Its habitat, Upper India, was well- 
known to Manu, who describes the characteristic of the land 
sacred to the Aryans as that where the black antelope grazes 
in a wild state, Its common name is Krishuasdra or “the black 
deer." The third is our Bdrdsingd ( Rucervus Duvaucelit) which 
is of a lighter colour than the first, The fifth is unmistakably 
the Axis of Bengal (Axis maculatus), commonly known by 
the name of Marina. The sixth I cannot make out, unless it 
be the Sdugndi of Manipur (Panolia Eldi), an animal never 
seen in the plains now, but which may have had a wider habi- 
tat in former times. The seventh is the well-known Sdmbar 
deer, often miscalled the Indian Elk (Rusa Aristotelis). It is 
common all over cis-Vindhyan India, and, for ought I know, 
may be equally so in the peninsula. It yields the leather 
known by the name of Sdéara, which is highly esteemed as 
a very pure material for bedding, and Hindus, during mourn- 
ing for parents, generally have recourse to it. Its name 
I take to be a corruption of Sambara, It is, of course, 
quite a different thing from» the, Chamois skin which our 
syces take for the true Sara. I should notice that the 
authority quoted above confounds the Sambara with the 
Gayal (Gaveus frontalis), but if the alternative meaning 
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given by me be accepted, the difficulty can be got over. 
The eighth is evidently a striped antelope, perhaps the, 
Gazelle, but I cannot make it out, The last is the Mouse 
deer, which, of all the Indian deer tribe, is the only animal 
which has no horns. Its congeners of Java and elsewhere, 
such as the Kanchil and the Chevrotain, could not have been 
sufficiently known to come under the enumeration of a 
Puránic, 

‘Now for the Réskya, it must be evident from what has 
been said about the Ena, that it cannot be the white-footed 
antelope, and of antelopes we have only two others, the 
Ravine deer and the little Quadricornis that could be said to 
be common, and neither of these has a ‘blue scrotum,’ which : 
is said to be the peculiar characteristic of the Rishya. I am 
disposed to think, however, that Rájá Rádhákánta's reading 
of the Káliká Purána is not correct. I have been able to get 
hold of only one MS. of the work, and it does not give the 
slokas quoted, but judging from the “fact of the first three 
animals, described in them, having the colour of their pilage 
noted, I think the fourth had, likewise, its general colour 
described, and not that of its scrotum. The word used is 
niléndakai, which I strongly suspect is a mislection of 
nildngakah or the “blue-bodied”; and if this conjecture 
be correct, the Rishya would be the “ blue-bodied" Nílagáo, 

~ a large, fierce and peculiarly uncommon animal, much better 
adapted to adorn a tale than a tame little antelope. 

‘The legend in the Aitareya Bráhmana makes Usha= 
Dawn assume the form of a red doe rohit, and Brahmi, to 
enjoy her society, should become a buck ro47/ ; but instead 
of that, he changes himself into a Rishya, and this circum- 
stance suggests an argument in, favour of my conjecture, 
The female of the Nílagáo is of a red brown colour, without 
any shading of blue over it, which is the peculiar charac- 
teristic of the male, and consequently appears to be of a 
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different species from the latter. Hence it is that two differ- 
dent words have been used to indicate the different sexes 
of the same animal, instead of representing the female by 
feminine affix to the masculine term. Thjs cannot be said 
of any other Indian deer that I know of. The whole of my 
argument, however, is founded upon an assumption, a 
supposed mislection, which I am not in a position now to 
establish by reference to other MSS. I entertain no doubt, 
however, that the assumption I have adopted is the right 
one, for nothing is more easy in Sanskrit than to confound 
two such words as azga and anda, particularly on the part 
of readers unacquainted with the natural history of the 
animals described,’ 


XVI. 


ON THE ORIGIN OF THE HINDI 
LANGUAGE AND ITS RELATION TO THE 
URDU DIALECT.* 


The History of the vernacular dialects not yet written, Diversity of opinion, 
Their Sanskrit origin. Hindi dialect, its locale, extent and varieties. 
Prithvíráya-Ráyasá. Earlier vernaculars, Language of As'oka's láts, the 
vernacular of the time. The Gáthá preceded it. The succession of vernae 
culars from the time of the Gáthá. Relation of the Gáthá, the Pálí and the 
Prikrit to Hindi. Declension, Nominative case, Accusative case. Dr, 
Trumpp's opinion, Author's opinion. Dative case. Instrumental case, 
Ablative case, Genetive case. Locative case. Vocative case. Personal 
pronouns, Congugation, Examples. Borrowing of vocables from the 
aboriginal dialects, Urdu, Distinction between borrowing vocables and gram- 
matical forms, Character suited to Hindi, Romanisation, its inadaptability 
to Indian vernaculars, Impolicy of introducing it in India, Appendix 


T ¦ HE history of our vernacular dialects, like that of our 
s social and political condition during the Hindu 

period, remains yet to be written, It is not remark- 
able, therefore, that considerable difference of opinion should 
exist as to the origin of those dialects, Our Sanskritists take 
every thing to be Sanskritic, Those of our philologers who 
have devoted much of their time to the dialects of the south 
of India, cannot, from habit and long association, look at an 
Indian dialect from other than a Turanian stand-point. And 
most of our Persian and Arabic Scholars, in the same way, 


* This article is published as it appeared in the Journal of ‘the Asiatic 
Society of Bengal, in 1865. Since thin much new light has been thrown on the 
subject by Mr. Beames and Dr. A. F. R. Hoernle, in their comparative gram- 
mars of the Indian vernaculars, but it has not necessitated my changing the 
opinions given in this paper. 


[ 308 ] 


observe every thing through a Semitic medium. Hence it is 

‘that the Hindi has been sometimes called a Sanskritic, some- 
times a Turanian, and sometimes a Semitic dialect. The 
balance of opinion, however, now preponderates in favour of 
the theory which assigns to it a Sanskrit origin. It has been 
shewn that the affinity of its roots is unmistakably Aryan; 
that its phonology and laws of permutation are peculiarly 
Sanskritic; and that the number of Sanskrit vocables trace- 
able in it, amounts, at the lowest computation, to 90 per cent. 
The discussion on the subject has, however, not yet been 
brought to a close, Even at the last meeting of the Asiatic 
Society, my learned and respected friend, Capt. Lees, in his 
valuable essay on the Romanising of Indian Alphabets, stated 
that the Hindustani had not an alphabet of its own, and was 
therefore a fit dialect to be written down in the Roman 
character. It may not be uninteresting, therefore, to enquire 
what is the origin of the Hindi, the parent of the Hindus- 
tání, and how far is it removed from the original Sanskrit 
to be disentitled to the use of the Nágari alphabet as its 
natural symbolical representative; although in making the 
enquiry, I shall necessarily be obliged to run over ground 
which has already been very carefully traversed by some of 
the most distinguished philologers of the day, and to repeat 
much that is generally well-known and admitted. 

The Hindi is by far the most important of all the 
vernacular dialects of India. It is the language of the 
most civilised portion of the Hindu race, from the eastern 
boundary of Behar to the foot of the Solimáni Range, and 
from the Vindhya to the Terai, The Gurkhas have carried 
it to Kumáün and Nepal, and as a lingua Sranca it is 
intelligible everywhere fron? tha Kohistán of Peshawar to 
Assam, and from Kashmir to Cape Comorin. Its history 
is traceable for a thousand years, and its literary treasures are 
richer and more extensive than of any other modern Indian 
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dialect, the Telegu excepted. Doubtless it has not always 
been the same, nor is it exactly alike everywhere over the” 
vast tract of country in which it prevails, For a living 
language growing with the progress of time, and diversely 
influenced in different places by various physical, political 
and ethnic causes, such a thing would be impossible. But 
there is sufficient similitude between the language of the 
Prithvirdya-Rdyasd, the most ancient Hindi work extant, 
and the Hindí of our day, and between the several 
dialects of Hindi, Hindustani, Brajabháshá, and Ráñgri 
into which the modern Hindí has been divided, to shew that 
they are all essentially one—dialectic varieties of the sama 
language—branches of the same stem,—and not issues from 
different trunks. 

The Prithvi dya-Ráyasá was written nearly seven hundred 
years ago, and yet the difference between its language and 
that of the Premasdgar, one of the most modern books in the , 
Hindi, is not even so great as—certainly not greater than— 
that between the languages of Chaucer and of the Times 
newspaper, and whatever that is, it is due more to the use 
of obsolete and uncouth words than to any marked formal 
peculiarities, Chand, the author of the Prithvirdya-Rdyasd, 
has been very aptly described by the learned de Tassy as the 
Homer of the Rajputs.* He was a minstrel in: the court of 
Prithviraj, the valiant knight of Delhi, and appealed to 
the people in language suited to their capacity. It will be 
no presumption then to take the language of his epic as 
the vernacular of the then flourishing kingdom of Delhi 
and of northern India generally. How long before the 
time of Chand, that language was the vernacular of India, 
it is impossible now to deernfine, for from the time of 
Vikramaditya the great to that of Prithviraj, we have no 


* Chand, qu’ on a nommé I’ Homère des Rajpouts, est certainement le plus 
populair des poétes Hindyi. De Tassy’s Rudiments de la Langue Hindyi, p. 7, 
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reliable information of any kind regarding the vernaculars. 
The literary work of every-day life was in those days trans- 
acted in the Sanskrit, and the language of familiar inter- 
course was never thought worthy of record, 

Passing over per saltum the gap between the time of 
Prithviraj and Vikrama, we find in the first century B. C., 
a number of dialects bearing the names of some of the princi- 
pal provinces of India, such as Behar, Mahrattá, &c. These 
were undoubtedly the vernaculars of those provinces at the 
time, for they could not otherwise have taken their local 
designations, nor assumed the position they held in the dra- 
matic literature of the time of Vikramaditya, Their mutual 
differences were but slight, not much more prominent than 
what may be noticed in the English as spoken in London, 
Wales and Yorkshire; and they were all known by one 
common name of the Prakrit. Professor Wilson, it is true, 
was of opinion that the Prakrit could not have been a 
spoken dialect, but his arguments have been so fully met 
and so frequently refuted by Max Miiller, Sykes, Weber, 
Lassen and a host of other distinguished scholars, that I need 
not dwell upon them here. 

Two centuries before Vikramaditya, As'oka appealed to 
his people in favour of Buddhism in a language which has 
been called Pili. It was a form of Prákrit standing 
midway between the language of Vararuchi’s grammar and 
the Sanskrit of Panini. Whether it was ever a vernacular 
of India has been doubted, and some have gone the length 
of calling it a * quasi-religious" or a “sacred dialect,” But 
‘a careful examination of the As'oka edicts, to quote what 
I have elsewhere said, ‘ clearly shews that it is a stage in the 
progress or growth of the Sanskrit in its onward course from 
the Vedic period to the vernaculars of our day, produced by 
a natural process of phonetic decay and dialectic regenera- 
tion, which can never be possible except in the case of a 
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spoken dialect, Professor Max Müller, adverting to these 
changes, justly says, they *take place gradually, but surely, 
and what is more important, they are completely beyond the 
reach or control-of the free will of man,” No more could 
As'oka and his monks devise them for religious purposes, 
than change the direction of the monsoons, or retard the pro- 
gress of the tides, It is said that Marcellus, the grammarian, 
once addressed the emperor Tiberius, when he had made a 
mistake, saying, ‘Cesar, thou canst give the Roman citizen- 
ship to man, but not to words ;' and mutatis mutandis, the 
remark applies with just as much force to As'oka as to Tibe- 
rius. There can be no doubt that As'oka was one of the, 
mightiest sovereigns of India. His sway extended from 
Dháüli on the sea board of Orissa to Kapur-di-Giri in / 
Afghanistan, and from Bákrá in the north-east to Junagar in 
Guzarát. His clergy and missionaries numbered by hundreds 
Su of thousands; they had penetrated the farthest limits of 
Hindustan proper, and had most probably gone as far as 
Bamian on the borders of the Persian empire. Religious 
enthusiasm was at its height in his days, and he was the 
greatest enthusiast in the cause of the «eligion of his adop- 
tion. He devised his edicts to promote that religion; had 
them written in the same words for all parts of his kingdom ; 
and used exactly the same form everywhere: but with all 
his imperial power and influence, he could not touch a single 
syllable of the grammar which prevailed in the different 
parts of his dominions. In the north-west, the three sibi- 
lants, the 7 above and below compound consonants, the 
neglect of the long and short vowels, and other dialectic 
peculiarities, rode rough-shod over the original as devised 
by him and his ministers and apostles in his palace, and 
recorded in Allahabad and Delhi; while at Dháüli nothing 
has been able to prevent the letter 7 entirely superseding 
the letter ~ of the edicts, Had the language under notice 
: » 
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been a *quasi-religious,' or a “sacred dialect,” it would have 
been found identically the same in all parts of India, for 
the characters used in the Delhi, Allahabad, Dháüli and 
Junagar records are the same, and if uniformity had been 
sought, it could have been most easily secured. Popularity, 
however, was evidently what was most desired, and therefore 
concessions were freely made in favour of the vernaculars of 
the different provinces at the expense of uniformity. Unless 
this be admitted it would be impossible to explain why the 
word rájá of Delhi, written in the same characters, should 
in Cuttack change into /4j4. Had the language been a sacred 
one, intended for the clergy only, no such concession would 
ever have been required. The Sanskrit of the Bráhmanic 
priesthood is alike everywhere, and so is the Latin of the 
Roman Catholic clergy. It is the people whom As'oka wished 
to address, and accordingly adapted his language to the capa- 
city and the idiom of his hearers” And if these arguments 
be admitted, and sinlilar arguments have already led Dr. 
Max Müller, Mr. Muir and others to admit; that the Pali was 
the vernacular of India from Dháüli in Cuttack to Kapur-di- 
giri in the Yusafzai country in the time of As'oka, and for 
some time before and after it. 

Ascending upwards to the time of thé first great convo- 
cation of the Buddhist clergy, soon after the death of S'ákya 
Sinha, we come across a kind of corrupt Sanskrit called the 
Gáthé, which: was used for ballads and improvisations by the 
scalds and bards of that period, For reasons which I have 
already submitted to this Society in my paper on the Gáthá 
dialect, I take that language to be the first Stage in the 
transition of the Sanskrita into the Prákrit, and the verna- 
cular of Bráhmanic India ,in the fifth and sixth centuries 
before the Christian era,* For the purposes of the present 


* Dr. J. Muir has adopted this opinion in his Sanskrit Texts, Vol, IL, 
b. 124 et seq. 
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enquiry we need not proceed further. We have the Gáthá 
proceeding directly from the Sanskrit and forming the 
vernacular of India in the sixth century, B. C.; the Páli follow- 
ing it in the third, and the Prákrit in its different forms of 
Mágadhf, Saurasenf, Mahratti, Pais'dchi, &c., in the first cen- 
tury ofthat era. How long the last flourished we know not ; 
nor have we any information as to the transitions it under- 
went, or the dialect or dialects which succeeded it, But pass- 
ing over a period of about a thousand years, we come to the 
Hindí in the tenth century, and the question hence arises,—Is 
the Hindí a produce of the Prákrit, or a different and distinct 
language which has succeeded it ? Muir, De Tassy, and, 
the German philologers generally maintain the former posi- 
tion ; while Crawford, Latham, Dr. Anderson, of Bombay, and 
others, assume the latter. They all agree that no less than 
90 per cent. of the vocables of the Hindi are Sanskrit 
and if the affinity of its roots were alone to decide the ques- 
tion of its affiliation, there could be no doubt as to its claims 
toa Prákritic, and necessarily to a Sanskritic, origin. But 
since a language is to be judged more by its formal than by its 
radical elements, and the formal elements of the Hindí are 
apparently very unlike those of the Sanskrit, but closely 
similar to those of the Scythic group of languages, it is argued 
that it must bea Turanian or a Scythic, and not an Aryan 
dialect. To meet this, I must enter into some detail re- 
garding the changes which the grammatical apparatus of the 
Sanskrit has undergone in some of the Sanskritic dialects, 
such as the Gáthá, the Páli and the Prákrit, and then trace 
its relation to the Hindf. 

Beginning with the inflection of nouns, we find that the 
first step in the transition of the Sanskrit into the 560, 
was the omission of the mark of the nominative singular s, 
which after @ assumed the form of the aspirate visarga. 
Where the Sanskrit said Ramah, the Gáthá was contented 
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with Ráma, This was exactly what was to be expected, for 
the most prominent feature of the changes which led to the 
transition of the Vedic Sanskrit into the language of the 
Ramayana and the Mahábhárata was the softening down of 
harsh and difficult combinations of several consonants, and 
of elision of aspirates, The aspirate of the nominative 
singular was, besides, not common to all nouns, but only to 
themes ending in @ Words ending in consonants, in the 
vowel 77 and in long ४ or 4, received no aspirate, and their 
analogy prompted the elision of it also after @. This elision 
in the Gáthá was, however, occasional, and not universal, It 
fetained the aspirate as often as it dropped it, and sometimes 
supplied its place by the letter x, and so all the three forms 

` of Ramah, Ráma and Rámu* are to be met with in the bal. 
lads of the Gathd, 

The s of the Sanskrit, Which becomes a visarga after a, 
changes into o if an 4 follow it. But in the Zend, the latter 
condition is not necessary, hence o is the usual termination 
in the nominative singular, and it is its contraction that 
we meet with in the Gáthá in the form of z. The Pali 
of As'oka's edicts omits the $, but never takes the o or 
^; but in the Pili of Kátyáyana's grammar and in the 
Cingalese chronicles, the o is Preferred to simple elision, so it 
is in the Prákrit, Of the modern vernaculars the Braja- 
bháshá, or the Hindi of Mathura, alone, occasionally takes the 
u, but the others all drop all case-marks for the nominative, 
Thus the Sanskrit BéZakah becomes in Gáthá Bálaka, or 
Bilaku,*® in Pili Bálako, in Prákrit 2666७, and in Hindí 
Bdlak, or Bdlaku. The euphonic laws which regulate these 
changes are not yet known, but their operation is universal, 
and we accordingly find that the sof the Latin nominative 
singular is first dropped in the language of the Trouba- 


Eai a I have not noticed these words declined in the different forms, but the 
forms occur in connexion with different words, 
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dours, in Provençal and in French, but is transformed into ० 
in the Italian and Spanish. Thus the Latin oculus,* (eye) be- 
comes in Provençal Auel, in French ail, in Italian occhio, and 
in Spanish ojo; the changes being almost parallel to what 
we have seen above, 

The flexional termination for the accusative, like that 
of the nominative, has been either dropped or assimilated 
with the dative in almost all the modern vernaculars, This 
commenced as early as the time of the Apabhraisa, in 
which the Sanskrit accusative mark m used to be frequently, 
if not uniformly, omitted. In the Hindi, this mark js £o, 
Which in some of its patois, in poetry, and in some of, 
the earlier Writings, occurs in the form of ku, kon, fau, 
haha, bana, kahan and ki Apparently this termination is 
perfectly distinct from the Sanskrit inflection, for both the 
accusative and the dative, and this has led to much discussion 
as to the ethnology of the H indi-speaking races of India. Dr. 
Kay, (Journal, A. S, xxi, p. 109) thought the £o of the Hindí 
and the Ze of the Bengali, came from the Tartar suffix £a, and 
Dr. Caldwell bases on the existence of this particle his 
strongest argument in favour of the Dravidian origin of the 
Hindi. He says, “of all the analogies between the North 
Indian dialects and the Southern, this is the clearest and 
most important, and it cannot but be regarded as betokening 
either an original connexion between the northern and the 
southern races, prior to the Brahman irruptien, or the origi- 
nation of both races from one and the same primitive Scy- 
thian stock.” Dr. Trumpp, commenting upon this, observes : 
“At the first coup d'eil the identity of खे, के, का, etc, with the 
Dravidian dative case-affix ku, etc, seems to be quite con- 
vincing; yet, on nearer inyestigation, we shall find this 
comparison to turn out illusive, In the first instance, the 


* The Sanskrit 4/547 (eye), the counterpart of oculus, runs a. similar course, 
but as a neuter noun takes no case-mark in the nominative. 
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fact speaks already very strongly against it, that the Mahratti 
which is the closest neighbour to the Dravidian tongues of 
the south, has repudiated the use of के or का altogether, and 
used an affix, the origin of which we have attempted to fix, 
and as we hope, past controversy. We shall further see that 
the Gujarati and Panjábi have also made up for the dative 
case by postpositions, borrowed from the Sanskrit, without 
the slightest reference to the Dravidian languages, and we 
may, therefore, reasonably expect the same fact for the re- 
maining Arian dialects, It would certainly be wonderful 
if those Arian dialects, which border immediately on the 
„Dravidian idioms, should have warded off any Dravidian 
influence, and that those more to the north should have been 
tinged ‘deeply’ with Scythian characteristics, Fortunately, 
ए are able to shew that such an assumption is not only 
gratuitous, but irreconcilable with the origin of the above 
mentioned dative affixes, We derive the Sindhi खे and the 
Bengali के from the Sanskrit locative छते, ‘for the sake of,’ 
“on account of,’ ‘as regards,’ being thus altogether identical 
in signification with the Máratti qr, Bengali re, etc, This 
will at once account for the aspiration ofa in the Sindhi खे, 
for this is not done by mere chance, but according to a fixed 
rule. [See my System of Sindhi Sounds, r, and note.] 
In Bengali there is no such influence of » on the aspiration 
of a preceding or following consonant, and therefore we 
have simply के... The Sanskrit form gà becomes in Prákrit 
first, किते, then (by the regular elision of q ) fau, and contract- 
ed to के, and in Sindhi by the influence of (elided 7) खे. 
“The Hindi and Hindustání form of this affix के! 
(dialectically pronounced if in the Deccan), which has appa- 
rently invited its comparison with the Tamil ki, etc, we 
derive, in the same way, from the Sanskrit accusative neuter 


: ४3198) 

so in the inferior dialects, the neuter is confounded with 
the masculine, (and in the modern dialects which have no 
neuter, the neuter has been altogether indentified with the 
masculine) ; we have, therefore, first, in Prakrit किता, then 
again (by regular elision of a) faat, and contracted gr. We 
can thus satisfactorily account for all these three forms, खे 
and का, and का; how Dr. Caldwell will now identify them 
with the Dravidian fu, etc, I cannot see. That this deriva- 
tion of खे, के, and @ rests not on a mere fancy of mine, is 
farther proved by the Sindhi particle रे, without, which is 
derived in the way described from the Sanskrit locative form 
wed, ‘with the exception of, ‘excepted, ‘without p Prdkrit 
first रिते, then Rv, and contracted रे.”* s 
This explanation, ingenious as it is, is not satisfactory. 
Kyita is a participle from the root £r7, “to do,” and the dative 
‘or accusative signification attributed to it is altogether a 
forced one. The indeclinable particle rite is often used in 
Sanskrit in lieu of, or to imply, sonfe forms of the dative 4 
but its contraction does not yield Zo. We must look else- 
where, therefore, for the origin of this puzzling particle, nor 
are we at all at a loss on the subject. Professor Max Miiller 
derives the Bengali dative Ze from the Sanskrit suffix Za, 
which is largely used in modern Sanskrit as an expletive, 
and I think we may trace in it the germ of the Hindi Zo. 
As a simple means of reducing nouns of different termina- 
tions to one standard, the syllable 4a is a valuable adjunct, 
and scalds and improvisatores use it frequently to obviate the 
necessity of multiplicity of declensions. Now, if we bear in 
mind that in the Gáthá, the ordinary method of indicating 
the elision of a case-mark is by the addition of x, as in the 
words jayu for jayam, rit fog kritam, kdlu for kdlam, &c., 
(wide my edition of the Lalita Vistara,) we find the missing 


* Journal Royal As. Soc., XIX., p. 392. The ve turns up in the Bengali 


dative, in the same way, 


components of £x which was the archetype of £o, and which 
is still largely used in colloquial Hindi for both the dative 
and the accusative. We believe the Za at first took the ordi- 
nary accusative affix » after it. But gradually it wore down 
to a nasal # and the inflexion became fan. This transition is 
by no means uncommon in Aryan languages. In Greek the 
Sanskrit accusative affix m passed into # at a very early 
period, and in Bengalf it is invariably sounded as Z, Now if 
we apply the expletive v to this fai it becomes ku, and in 
this form we meet with it in the Uriah, which has preserved 
its similitude to the Sanskrit with more care than any other 
Indian dialect. It also occurs in the Deccan Hindi, and in 
the Braja-bhashá. The prolongation of the x yields of, and 
this, variously pronounced, forms in Northern India hon, Raunt, 
o, and the rest. हि 

The dative of the Sanskrit in the first person singular is 
¢, Which added to fa makes, by the elision of a, the Bengali 
dative Ze, Itis true that, according to the rules of Panini, 
the e of the dative after themes ending in æ should change 
into aya, but as corruption is the result of a fanciful analogy 
on the part of the illiterate masses, it is not remarkable that 
the universal affix e should replace the especial aya. In the 
Gáthá the reverse of this often occurs, and the especial eva, 
the instrumental ending of themes in 4, is frequently used 
after themes ending in consonants instead of the more legi- 
timate and general affix 4; the examples being mahatena for 
mahatd, yasena for Jasasd, réjena for rájuá, 

One form of the instrumental in the Sanskrit is ué. It 
is used after themes in 7, u and neuter nouns in zi; and the 
Hindí adopts it with but a slight change in the vowel, the 
endings being xa, nz, ue, and ner, The similitude here is so 
close that I need not dwell on itat any length, 

; The Sanskrit ablative termination in the plural number 
is biyas, This changes into bz or Ainto in the earlier Prákrits, 
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and to Ze in the later, in which the ablative is confounded 
with the genitive. In the Bengálí the Z7/z/e passed into 
hainte a little before the time of Chaitanya Deva, and subse- 
quently. into Zaz/e, the form in which we now have it. The 
he of the Prákrits, according to Dr. Trumpp, merged into se 
or se? in the Hindi on the ground of % and s being inter- 
changeable, but we think the original Sanskrit s;/d/, the 
especial affix of the pronouns, offers a.more probable source 
of señ and se than the secondary Ze. In either case the origin 
ofthe termination is purely Sanskritic. In the Braja-bháshá 
the se is generally replaced by fei, an obvious corruption of 
the Sanskrita Zas. 

The genitive affix in the Bengáli and the Uriah is formed“ 
by hardening the Sanskrit sya into ra, Butin all the other 
Aryan Indian dialects, a novel mode is adopted which is 
traceable only in the old Vedic language. According to Dr. 
Trumpp, “The noun, which ought to be placed in the geni- 
tive case, is changed into an adjective, by an adjectival affix, 
and thence follows naturally, that this so-called genitive, 
which is really and truly only an adjective, must agree in gen- 
der, case, and number with its governing noun, as every other 
adjective does. The adjectival affix, used thus, to make up 
for a genitive, varies in the different dialects, *** The Hindí 
and Hindustání have preserved the original Sanskrit adjec- 
tival affix क without changing it into a palatal, viz, का ; in 
Hindi we meet with the genitive affix at, को. A further 
proof that these genitive affixes जो, चा, का, कौ, ctc., are really 
the adjectival affix * of the Sanskrit, and the को of the 
Prákrit, we have.in the fact, that they all end in o, a long 
vowel, d=d, as all those adjectives do, which are formed with 
this affix (see my system of formation of themes under the 
termination को.) 

The locative in the Sanskrit 158 or e, which has been 
carefully preserved in the Bengali, though the ablative /e 
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Proceeding from the Sanskrit 75; is occasionally used ina 
locative sense. Thee changes into smin after words of the 
class “prirva,” &c. and this smin seems to have been adopted 
as a general termination for the locative in the Pili, In the 
Prákrit it merged into mmi, and in the Hindi the mz 
appears in the different forms of Heh, mai, mon, mah, mahi, 
&& Dr, Trumpp has overlooked this obvious derivation in 
his “ Declensional Features of the North Indian Vernacular,” 
in which he says, “In Hindi and Hindustani the locative, as 
a case, has been quite lost, and only some vestiges of it re. 
main, as: होते, or emphatic होते हो, ‘in being,’ and thus a locative 


generally looked upon by our European Srammarians as in. 
declinable participles, but which are in reality only locatives, 
asit is most clearly borne out by comparing the cognate 
dialects In some forms of the Hindi, the me of the 
locative 15 replaced by pat, and rarely by pain, the origin of 
which we can trace only to the Sanskrit Preposition upara, 
“upon,” which first changed into Žar in such sentences as 
War" on me,” and su bsequently to fai, the nasal affix being a 
euphonic adjunct which in the Braja-bháshá is largely intro- 
duced often without any obvious reason, The same was the 


anya-charitémrita affords innumerable instances of its use in 
words like 61076, #/ 79796 for the modern Jáyivá, Ahdyiyd, 
Rc, 


the interjections he, ve, ahe (for 2y7) &c, A few of the in- 
terjections are peculiar to the Hindí, but they offer nothing 
of importance for comment, 

The personal Pronouns are so obviously Sanskritic that, 


* Journal, Royal As, Soc., XIX,, P. 398. 


i [ 321 ] 


we need not swell this paper by tracing the gradual changes 
which they have undergone from the time of the Prákrits 
to our own day. The only word which appears to some 
to be of doubtful origin is the third person va/, plural vaz, 
but the difficulty vanishes if the Sanskrit asau be taken as 
its archetype, 

The verb generally undergoes a greater variety of 
changes than any other class of words, It is said that in 
some American languages, verbal roots May appear in no 
less than six thousand different forms. In Sanskrit the 
changes are not so numerous, still they exceed three hundred, 
In Greek and Latin they are less, and in modern Europeans 
languages generally very few ; in English the least—not more 
than six or seven in all. Still, compared to nouns of their 
respective languages, the verbs assume a much greater variety 
of forms, and therefore their conjugational affixes offer the 
most ready materials for tracing their origin. This test 
applied to the Hindi fails entirely to detect in it the smallest 
amount of a Scythic or Dravidian element, No doubt the 
niceties of the Sanskrit conjugation, the ten classes, the 
three voices, the ten moods and tenses, have all disappeared 
in the Hindí, as they have more or less in all other modern 
vernaculars, whether Indian or European ; but what is left to 
us is purely Sanskrit and not foreign, and we may fairly 
conclude, therefore, that what has disappeared was likewise 
Sanskritic, and that the whole System owes its origin to a 
Sanskrit source, The process has been that of decay and 
regeneration, and not of development and expansion, 
In medizval and modern times history does not afford us an 
instance of a language growing out of a rude state, develop- 
ing new forms and gradually» acquiring Symmetry and per- 
fection, such as the Latin out of the Spanish or the Italian, 
It is the perfect that wears out and re-adjusts its members 
when the first arrangement ceases to be expressive, Hence 
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it is that we find in the Hindi, as in all other vernaculars, the 
original inflections losing their power and significance and 
yielding their places to verbs and participles, which in their 
turn wear out and assume the form of inflections, It is easy 
to suppose that the verbs which will most frequently adopt 
this auxiliary character are those which indicate “to be,” 
“to exist,” “to live,” “to go,” These in Sanskrit are as, 
bhu, sthé and gam, and they therefore constitute the prin- 
cipal auxiliaries in the conjugation of the Hindi, 

The blu of the Sanskrit becomes in the first person 
singular of the present tense dhavdm?. In the Gáthá the 
process which converts &/t into bhava is partially carried out, 
and the word becomes dom? In the Prákrit the biz 
changes to //o and /uba, and those forms continue in all the 
Aryan Indian vernaculars, Some think the transition of b/s 
to Ae to be unnatural, and therefore assume it to be a non- 
Sanskrit word, but, besides the authority of Vararuchi, who, 
nineteen hundred years ago, wrote down in his grámmar the 
rule* that “in Prákrit bfx: should be changed to /o and 
Juba,” we find that notwithstanding the use of two thousand 
years the /० in the past tenses of the Braja-bháshá appears 
in its primitive form of bha in Bhaye, Bhayethe, &c, The con- 
jugated form of the Zo in the Prákrit was Jom, and in the 
Hindí Žu. In the definite present this again is intensified 
by the addition of the past participle 40/4 before it, 

The past tense is formed by the past participle Zozd with 
the aid of the Sanskrit s//4, “ to remain,” changed to (४६, 
the personal distinction being indicated by the alteration of 
the terminal vowel. The perfect is formed by the union of 
the present participle with the present tense, Aud-hot. This 
duplication of the verb ig the perfect tense is peculiarly 


* Bhubo ho Aubat, Delia Redes Pritritice, ककल Radices Prákritice, P.I. Band / were inter- 
changeable even in the time of the Vedas and in the S'rau/a Sitra of Ás'valáyana > 
the same word is written at option both ri24//a and grihita, 
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Aryan, It occurs in Sanskrit, Greek, Latin, Zend, Anglo- . 
Saxon and Gothic, and is by itself a strong proof in favour 
of the Sanskrit affiliation of the Hindi. In the pluperfect 
the ८७८ again occurs as an inflection, the verb remaining in 
the form of the present participle Jud, For the future tense 
the auxiliary is the root gam, “to go,” in the form of gá or ge 
added to the verb in the indicative present. This paraphrase 
is peculiar, and not common in any other Sanskritic vernacu- 
lar. Its analogue in the English may be traced in such 
phrases as 7 am going to do. 

In the case of other verbs, 4o becomes an auxiliary for 
the perfect, the other tenses being conjugated in the same 
way as Jo; it is not necessary, therefore, to adduce examples. 

Nor is it necessary to dwell longer on the subject of the 
grammatical forms of the Hindf. What has been said will 
I trust, be sufficient to shew the strong affinity which it has 
to the Sanskrit, and the relation it bears to the Prákrit and 
the other Aryan vernaculars of India. There are, I admit, 
breaks in the chain of the evidence produced, but they are not 
of such a character as to render the whole untrustworthy. 
At any rate it will be seen that the Hindí as it stands, could 
not have proceeded from any other known language except, 
the Sanskrit, and this sort of negative evidence, in the absence 
of positive proof, has been recognized in judicature, and may 
with every reason be adopted in history. 

It has been said that inasmuch as the earliest seats of 
the Bráhmans in India at the time of their advent were occu- 
pied by the aborigines, and the two races freely coalesced 
together, their vernaculars must have, from a very remote 
period, assumed a mixed character. But the Vedas give us 
no reason to suppose that ang su£h extensive admixture did 
take place. On the contrary it is certain that the aborigines 
receded as the tide of the Aryan conquerors flowed onward 
from the north-west, very much in the same way as the Red 
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Indian in North America receded from the contact of the 
Saxon and the Celt, and they could not therefore leave 
behind much of their dialects to leaven the language of the 
aggressors. At the same time as it is impossible for two 
languages to come in contact without exchanging their 
vocables, so we find that from 5 to 10 per cent. of the 
vocables of the modern Aryan vernaculars of India are of 
non-Sanskrit or foreign origin. Owing to the same cause 
the dialects of the aborigines shew a considerable stock of 
Sanskritic vocables, varying of course in proportion to the 
extent of intercourse which the different tribes who speak 
them had with the Brdhmans. When the aborigines had 
receded beyond the Krishna their flight was checked by the 
sea, and they had accordingly there to make their last stand 
against their conquerors, and it is beyond the Krishna, 


therefore, that we find the descendants of those aborigines f 


in the largest number, and in full possession of their original 
dialects, 

After having thus taken, what I trust will appear, a 
sufficiently consistent view of the origin of the Hindí, I 
shall now turn to the Urdu, otherwise called the Hindustánd, 
Muhammadan writers inform us that the necessity of colloquial 
intercourse between the Moslem invaders and the natives of 
this country, produced a mixed dialect of which the grammar 
was purely Indian, but the vocables partly foreign and partly 
Indian. It was first principally used by the Affghan sol- 
diery and therefore called the Urdu, or the “camp dialect.” 
Chiefs and nobles next took it up, and it now forms the 


language of neatly half of the Muhammadan population of. 


the country, the other half speaking the ordinary Hindi, 
This sort of fusion of the vocables of one language into 
another is common enough in the history of languages. To 
a small extent it is taking place in almost every language on 
earth; and instances are not wanting to shew that it has 
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happened to a very large extent without affecting in the 
least the grammatical peculiarities of the recipient. In 
Bengal the language of the courts contains no less than 30 
per cent. of Arab, Persian, and other foreign words, and still 
it is acknowledged to be Bengali. There is a class of books, 
also in Bengali, which is said to be written in *Muhammadan- 
Bengali,” and some of the Gospels have been translated into it. 
Its grammar is pure Bengali, but it contains no less than 
35 per cent. of foreign words. The Persian in the same way, 
though an Indo-European languge, has received a large 
accession of Semitic element from the Arabs without materi- 
ally altering its grammar. Again, the Turks, though Tura-, 
nian by birth, have a language which contains, almost in 
equal proportion, vocables of Semitic, Turanian, and Aryan 
origin. Its grammar, nevertheless, is purely Tartaric. Accord- 
ing to certain missionaries quoted by Hervas* “the Arau- 
cans at one time used hardly a single word which was not 
Spanish, though they preserved both the grammar and the 
syntax of their own native speech.” The English, however, 
offers the most remarkable instance of a language borrowing 
its stock of words from a variety of foreign sources without 
in the least altering its grammar. It it well-known that in 
England, for three centuries after the Norman conquest, 
the language of court and law, and of elegance and fashion, 
was French, and nobody was held respectable who did not 
speak in it, This led to the accession of a large stock of 
French words into the Saxon, generally estimated at 17 or 
18 per cent, and to such a change in the character of the 
language of the metropolis, that Chaucer doubted that his 
poetry would be intelligible out of London. But its gram- 
mar was left untouched. Omitting all mention of the other 
foreign elements, the Hebrew, Spanish, Italian, Portuguese, 


* Apud Max Müller, Science of Language, p. 76. 
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Bengali, Hindustánf, Malay and Chinese words to be met 
with in English, I may observe that it has been proved 
by Thommeral that of the total number of 43,566 words 
in Websters dictionary, no less than 29,853 come from 
classical and only 13,230 from Teutonic sources. And yet 
the English 15 not a classical but a Saxon language, and 
that because English can be written with words entirely 
Anglo-Saxon, but never by Latin or French words only. 
The Bengali of the Mofussil courts in the same way may 
have 30 per cent, of foreign words, but those words by 
themselves can never construct an intelligible sentence. 
Hence the great axiom in the science of language "that 
grammar is the most essential element, and therefore the 
ground of classification in all languages which have produced 
a definite grammatical articulation,"* 

Applying this rule to the Urdu, we find that there are 
several works in that dialect which contain but a small ad- 
mixture of foreign element. Insha Alla Khan wrote a tale in 
the socalled Urdu, which does not contain a single Persian or 
Arabic word,+ and the largest extent to which Semitic element 
has been traced in any Urdu work does not exceed 40, or at 
the outside 50, out of every hundred? While on the other 
hand its remaining 5o to 6o per cent, of vocables are Hindi, 
and its structure and grammar are entirely so, and that to 
such an extent that it is impossible to construct a single 
sentence in it without the aid of the Hindi grammar, Pedan- 
tic Mauluvis may string together endless series of adjectives 
and substantives, and even adverbs, but they can never be put 
in concord without indenting on the services of Hindi verbs, 
Hindi inflections, Hindí case-marks, Hindí pronouns, and 
Hindi prepositions, Nothing sould be more conclusive 


* Max Muller, loc, cit, + Journal, A. S., vol, xxl, p. 1. 
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than this ; the grammar of the Urdu is unmistakeably the 
same as that of the Hindi, and it must follow, therefore, that 
the Urdu is a Hindi and an Aryan dialect. A variety no 
doubt it is, differing from the original in having a large 
admixture of foreign element, but still a variety of the 
Hindí, as the Assamese and the Coch are varieties of the 
Bengalf, Englishmen, who maintain that 80 per cent, of 
Latin and Greek do not alter the Saxon origin of their 
vernacular, will, I am sure, readily admit my position, and 
if this be admitted the question as to the character in which 
it should be written becomes self-evident. As Sanskritic 
dialects the Hindí and the Urdu have undoubted claims 
to the Nagari, for that alone can supply the necessary 
symbols properly to indicate their systems of sounds, The 
Persian alphabet has no such symbols, and therefore fails 
adequately to represent the phonology of the Hindí, except 
by the aid of a cumbrous system of diacritical marks, It 
is, besides, notwithstanding the great facility with which 
it may be written, to quote the language of the learned 
translator of Ferishta, “the most difficult to decipher with 
accuracy, and the most liable to orthographical errors, In 
writing it the diacritical points, by which alone anything 
like certainty is attainable, are frequently omitted ; and in 
an alphabet where a dot above a letter is negative, and 
below the same letter is positive, who shall venture to decide 
in an obscure passage which is correct ; or how is it possible 
that a person unacquainted with the true orthography of 
proper names can render a faithful transcript of a carelessly 
written original ?”* 

It is true that, owing to a feeling of national pride on the 
part of the Muhammadan rulers of India, and partly to the 
inconvenience and trouble on their part of learning a foreign 


* Brigg’s Ferishtá, p. xi. 
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alphabet, the bulk of the literature of the Urdu is now written 
in the Persian character, which cannot now be changed, and 
there are certain Arabic and Persian letters, such 85 ७६६०३ 
which have not their counterparts in the Nágarí ; but these 
facts cannot, I contend, invalidate the right of a language to 
the use of its own native alphabet, In importing foreign 
words, the rule has hitherto been to assimilate them to the 
language into which they are imported, and not to invent a 
new alphabet for their sake ; the Greeks did not add to the 
number of their letters when they met with new letters, such 
as 7, in the language of their neighbours, but represented 
them by their nearest equivalents in their own alphabet, and 
the same course should be, and in fact has hitherto been, 
adopted in writing the Hindi. हि 

But whether it be proper to write the Hindi in the 
Nagari or the Persian character, certain it is, on the argu- 
ments so ably set forth by Capt. Lees, that the Roman alpha- 
bet is by no means adapted fairly to represent its system of 
sounds, 

The question is one of great importance, It has already 
engaged the attention of some of the most distinguished 
scholars of Europe,* and it would be presumptuous on my 
part to dispose it off at the fag end of an article on a differ- 

_ ent subject, But as a native who feels deeply interested in 
the prospect of the vernaculars of his country, I cannot allow 


* It is worthy of note that Sir William Jones, Gilchrist, Wilson, and some 
others whose names are intimately associated with schemes of Romanising, were 
not advocates for converting all native writing into the Roman character for 
natives, but for supplying a uniform plan for representing foreign words in Euro- 
pean languages for the use of European scholars, Dr, Max Müller's system is 
also avowedly intended for Europeans) Itris called the “ Missionary Alphabet,” 
and Christian Missionaries in foreign parts are the principal persons who are 


expected to benefit by it, Even Lepsius looks to Missionaries for his principal 
Supporters, 
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this opportunity to pass, without observing that the question 
has been hitherto discussed mainly, if not entirely, from a 
European stand-point, The benefits which European scholars, 
officials and missionaries are to derive by substituting the 
Roman character in their writing and printing of Indian 
dialects, are what have been most elaborately discussed, but 
little consideration has been shewn as to the advantage which 
the natives are to derive by accepting the Roman as a substi- 
tute for their national alphabet. It is from that point, 
therefore, that I wish to discuss the question here. I have 
not the least objection to the adoption of a uniform system, 
for the reproduction of foreign words in European languages, 


On the contrary I think, for Englishmen in India, such a" 


system is most urgently needed, as much for the sake of con- 
venience and precision—" to avoid the chaos of caprice"—as 
for the researches of philologists ; and I have always advo- 
cated it to the best of my humble powers, d 

Philologically considered, sounds Are all that are of im- 
portance in a living language, and therefore it is perfectly 
immaterial what are the shapes of the symbols which indicate 
them ; and if it can be shewn that one set offers advantages 
in writing and printing as well as in precision, over another, 
considerations of antiquity or national vanity ought not to 
stand in the way of improvement, But as the case stands, 
while the Roman alphabet is without question highly defec- 
tive both in its arrangement and in the range of sounds 
which can be expressed by it, the Sanskrit has been ac- 
knowledged by competent scholars to be the most perfect of 
all known systems of letters, and the proposition, therefore, 


amounts to the substitution of an avowedly inferior, in place 


of a superior alphabet. It is true that the Nágarf letters are 
angular, and in cursive writing must yield the palm of supe- 
riority to the Roman, but facility in writing is not the only, 
nor the most important, requirement of a good alphabet. 
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Besides, the Roman, notwithstanding its superiority, is in this 
respect far from being perfect. Itis utterly unsuited for the 
purpose of reporting public speeches, and various systems of 
short-hand writing have had to be devised for that work. 
For ordinary rapid writing, such as taking down depositions, 
the Bengálí and the Persian have been found in our Courts 
quite as good for the Bengálí and the Urdu languages as the 
Roman is for the English, and the proposed change therefore 
is uncalled for, particularly when we bear in mind that the 
Roman letters cannot be used in writing the oriental langua- 
ges without a multitude of dots and dashes and accents and 
commas, which completely neutralise its cursive superiority, 
^ In the standard alphabet of Lepsius, there are no less than 
189 letters, of which the first a appears under nine disguises; 
produced by dots and dashes and hooks and spurs above, be- 
low, and at the sides, The g in the same way has nine, e 
thirteen, 7 nine, and ॥ twelve disguises. To such an extent 
has this process of aécentuation been carried with regard to 
the other letters that we find but afew that have escaped its 
metamorphosing influence, and no less than 165* letters 
heavily loaded with excrescences. Several of those letters 
are Greek ; others are oblique and horizontal lines with 
diacritical marks which had never before been made to do 
duty for letters, except in some systems of stenography. 
These are surely not recommendations by way either of sim- 
plicity or precision, the two most important requirements of 
a good alphabet, and hence it is, that the use of the standard 


* It is necessary to note that these are all distinct simple letters, and not 
compound consonants and vowel-marks of the Sanskritic alphabets, with which 
some Romanisers wish to confound them, The Sanskrit is a syllabic alphabet, 
and therefore every letter or combination of letters represents a complete syl- 
lable with its necessary vowel, whereas 178: Roman being a literal alphabet, has 
to put in a separate letter for every sound both consonental and vocalic that 
occurs in a syllable, and most of them when used for oriental languages have to 
receive their special diacritical marks above and below, 
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alphabet has proved so troublesome in the.Cape Colony.* 
The Roman has only two diacritical marks, the dot on the i 
and the score on the /, and both these are unmanageable in 
rapid writing ; to multiply them a hundred-fold, and still to 
expect that the alphabet would remain simple and easy of 
writing, is to expect what experience has already proved to be, 
an imposibility. Mr. J. G. Thompson, of Madras, once sug- 
gested * An unpointed Phonetic alphabet based upon Lepsius' 
Standard alphabet, but easier to read and write ; less likely to 
be mistaken ; cheaper to cast, compose, correct and distribute ; 
and less liable to accident ;" but unfortunately for his scheme, 
his letters were distorted and disproportioned, and so meta- 
morphosed by hooks and loops and spurs that they could . 
not at all be recognised as Roman. Other systems there are, 
but none free from diacritical marks, nor of so uniform a 
character as to be generally understood all over Europe. It 
has been said that when the Roman alphabet becomes fami- 
liar to the Indians, it will not be necessary to retain the 
use of the points, and by their omission, writing will be free 
and easy. But the proposition amounts to writing a lan- 
guage without vowels, and the mischief of such a course in 
writing generally, and in mofussil legal proceedings particular- 
ly, must be frightful to contemplate-+ The experiment has 
been tried already and found to break down completely. The 
Kitidl Hindi is written in characters closely allied to the 
ordinary Nagari, but without sd¢rds or vowel marks, and in 
this state it is perfectly unintelligible to all except the ini- 
tiated. Its use is, therefore, confined exclusively to drafts and 
cheques, and even there, for the sake of precision, the sums 


* Professor Max Miiller declines to give én his adhesion to Lepsius’ system. 

+ It has been said that since the Persian, a diacritical alphabet, has been so 
long in use, the Roman is not likely to prove more troublesome. But the object 
of the proposed change should be to give us a good alphabet instead of a bad 
one, and not to substitute a defective one by another equally bad. 
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have to be written with such circumlocution as * rupees ren- 
ty, the double of which is forty and quadruple eighty, and the 
half of which is ten and quarter five.” It is said that ohce 
a gomástá wrote in it from Agra to his master's family at 
Muttra, stating that his master was gone to Ajmere and the 
big ledger was wanted. The words used were, 

Babu Ajmir gaye badi bahi bheja dijiye. 
Without vowel marks and written continuously without 

_ breaks, in the native fashion, the words were read: 

Babu aj mar gayá badi bahu bheja dijiye. 

“Master is dead, send his eldest wife,” apparently either 
to perform a suttee, or attend the funeral obsequies, The 
story may be false, but I firmly believe that the mistake 
it is intended to ridicule will multiply manyfold, if Indian 
languages be written in the Roman letters without diacritical 
marks, 

One great argument in favour of introducing the Roman 
character in India, is the uniformity of sounds which will 
be secured to the whole country. But the argument is based 
on a fallacy. Sounds are regulated by the condition of our 
vocal chords, and as those chords must change in their ten- 
sion, elasticity and power, with every change of climate, 
human organs of speech cannot produce the same sounds 

` with equal facility everywhere, Hence it is that the Roman 
letters have no uniformity in Europe. They differ in almost 
every different country. The alphabet of England is not 
the alphabet of France, nor is the the alphabet of France that 
of Germany, Sweden, or Russia. In each of those countries 
the same letters are very differently pronounced, and the 
difference is greatly increased when they coalesce into words. 
Further, they do not retain thessame sounds in all positions, 
Their natures and powers vary, and they become hard or 
soft, long or short, sounding or mute, with reference to the 
natures of their neighbours, and hence a constant source 
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of difficulty presents itself in their use, This is well illus- 
trated in the pronunciation of Englishmen and Frenchmen: 
The two races use the same alphabet borrowed from one 
common source, and yet such is the force of genius loci on 
sounds, that Englishmen find the greatest difficulty in pro- 
nouncing French words correctly, and the Frenchman is rare 
who can speak English like an Englishman, 

It is to obviate this difficulty and secure uniformity in 
spelling and reading, that the “Phonetic System” has been 
originated in England, and Ellis, Pitman and others are trying 
to supersede the Roman characters altogether. This prob- 
Jem of phonetic reform involves questions of mathema- 
tics, physiology, and acoustics, besides those of conveni- 
ence; easy writing, and economy of printing, which I 
cannot undertake to discuss, The system that will satisfy’ 
all the requirements of the different languages that we have 
to deal with, remains yet to be devised, and until that is done 
it would be too hasty to take up the proposition in connexion 
with the Indian dialects, The advocates of the phonetic sys- 
tem, who are making such rapid strides in England, will, some 
day, do away with the present arbitrary and puzzling English 
orthography, and then will be the proper time to thinle of 
romanizing the Indian vernaculars, At present the want of 
uniformity of the Roman character in the different countries 
of Europe, has led to many dissimilar and often contradictory 
systems of romanising ; and since every one ofthem is more 
or less defective, their introduction in vernacular writing in 
India, where we have to deal with several distinct nation- 
alities having many peculiar sounds of their own, cannot but 
prove most troublesome and vexatious. Their sound, even 
when stereotyped by a number of diacritical marks, will still 
remain peculiar, and be quite as unintelligible as foreign 
letters to an ordinary European scholar, No language unaffect- 
ed by physical causes can borrow sounds, Centuries of the 


[ 334 ] , 


Norman conquest failed to force French sounds into English » 
organs of speech,* and it is impossible, therefore, to suppose 
that the European languages will ever receive foreign sounds 
for the sake of a few diacritical marks: and if they will not, 
where then is the uniformity for which we are to sacrifice all 
the Indian dialects? If the familiar English 6 the emblem at 
different times of s and £, is to read as ch, and our ch to be- 
come something very different, it would be a delusion to talk 
of uniformity and universality, 

Admitting, for the sake of argument, that foreign sounds 
can be naturalised in Europe, in order to familiarise them to 
Europeans, it would be necessary first to remove the ordinary 
Roman alphabet from European Primers, and supply its place 
by a standard one, be it of Lepsius, Max Miiller, or some 
other; and when it becomes universal in Europe, then to 
apply it in writing the Indian dialects, so as to render the 
latter easily readable by everybody, and the alphabet iden- 
tically the same everywhere, But as no European nation 
will learn 189 characters instead of 26 to 36, and that simply 
for the possible need of learning a foreign language, the plan 
cannot but appear quixotic in the extreme, Besides, some of 
thesounds of native languages are so peculiar that to know 
them correctly the language in which they occur must be 
learnt, and he who has the leisure and inclination to learn a 
foreign language will never find its alphabet a stumbling- 


* Perhaps the real cause of the arbitrary character of the English alphabet is 
due to the adoption of the Roman letters by the Saxons for a Teutonic language, 
the sounds of which they could not represent without assuming other than the 
sounds which had been originally assigned to them, Hence it is that the Latin 
dentals ¢ and 4 have become cerebrals in English, the latter having no Z and æ 
sound at all. Translating from the English, a great number of foreign names are, 
in the vernaculars, written with cerebral / orgi d when they should be represented 
by dentals, A ridiculous instance of this occurs in a Bengali novel where an 


apeing young Bengali is made to call his father Corb rary vÈ instead of CSYS> 
राम "s. 
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7 block. If he cannot learn the alphabet, he is never likely to 
learn the language. There is no system of alphabet on earth 
which cannot be mastered in a couple of hours, and which 
would not become perfectly familiar in a month, but there 
is not a language that I know of, which the greatest linguist 
could acquire with sufficient accuracy for purposes of ordinary 
conversation, in six months. 

Much stress has been laid upon the fact of the natives 
of the Peninsula being separated from each other by a num- 
ber of alphabets, and rendered incapable of mutual inter- 
course, and on the advantage that would accrue to them by 
having a common alphabet. But I feel certain that the evil 
pointed out would not yield to the remedy proposed. We find 
that while in Northern India, the Hindus with their Nágarí 
and the Muhammadans with their Persian, meet with no 
difficulty in carrying on familiar intercourse, the Englishman 
with his Roman character common to all Europe must starve 
in a»provincial hotel across thé channel, if he knew not that 
bread in French was fain. What is wanted, therefore, is a 
common language, and not a common alphabet. The latter 
even when attained, can, at best, but gratify a fancy—that of 
ideal uniformity, while the former would be a positive good, and 
come home to the business and bosom of all who attain it, 

No discussion on the value of an alphabet in the present 
day can be complete without reference to its adaptability to 
printing. I wish, therefore, to say a few words on the subject, 
though I claim no especial knowledge of that art. It has 
been repeatedly said that the Roman letters occupy less 
space, and are more easily composed, more lasting, less liable 
to breakage, and consequently more economical than any 
other known class of letters, andeif these could be proved to 
be facts, a strong argument doubtless would be made out in its 
favour. But I am afraid the advocates of the Roman 
alphabet have come to their conclusion without making suffi- 
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cient enquiry. I have been assured by several respectable 
printers, and 1 know from personal knowledge, that the cost 
of composing in Sanskrit and Bengali types is. much lower 
than that of setting up Roman letters ; and that the lasting 
quality of the former compared to that of the latter, is as two 
to one. The Rev. C. B. Lewis, of the Baptist Mission Press, 
assures me that “the English type soonest shows signs of 
wearing out. This arises from the more delicate outline of 
a nicely cut Roman and Italic type—and especially from the 
seriff of the letters, 7 æ, the fine line at the end of each 
stroke of å, #, x, s. When this line is worn off, the Roman 
letter, even if otherwise good, has a very ancient, decayed 
look.” As regards breakage, the Roman type has great 
advantage over the Nagari, but this advantage is entirely 
negatived by its wearing out much faster than the latter. 
On the whole therefore the balance of advantage is in favour 
of the oriental type, and against the Roman, Nor is this 
compensated by any saying of space through the slimness of 
the Roman letters, I have a volume by me, containing a 
prayer by the Armenian Patriarch, Saint Nersetis Clajensis, 
translated into thirty-three different languages, and also 
separate, pamphlets contaning translations of the same into 
Sanskrit, Bengali and Burmese, The translations in Ger- 
man, Hebrew, Turkish, Arabic, Persian, Syriac, Chaldee, 
Ethiopic, Malayan, Burmese, and Chinese are given in large 
type: the rest in type very nearly alike, These books there- 
fore offer valuable data* for ascertaining the extent of space 


* The following list shews the number of pages which the prayer takes up 
in the different languages. Armenian 13 pages, Greek 12, Latin 13, Italian 15, 
French 13, Spanish 14, Lusitanian 16, German 15, Dutch 14, Swedish 14, 
Danish 13, Icelandic 13, Greenlandic 14, English 14, Hibernian 14, Celtic 16, 
Wallachian 14, Russian 14, Polish 15, Illyrian 13, Servian 13, Hungarian 14, 
Iberiac 22, Turkish 13, Persian 16, Arabic 15, Hebrew 14, Syriac 17, Chaldee 31, 
Chinese 25, ZEthiopic 23, Malayan 20, Malayalim 21, Burmese 12, Sanskrit 12, 
Bengali 12, This shows that the Greek, the Sanskrit and the Bengali are the best, 
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which a given quantity of matter takes up in different type, 
and on examining them, I find that the Roman is inferior to 
the Greek, Sanskrit, Bengali, and Burmese, and that if the 
Semitic letters be reduced to the same face as that of the 
Long Primer or the Bourgeois, they would far surpass the 
Roman in compactness, No doubt the natives of this country, 
accustomed to manuscripts for ages, are fond of large types, 
as were the natives of Europe two or three centuries ago; 
but already the people of Bengal have taken to Bourgeois 
and Brevier in Bengali, and the same will soon follow in the 
Nágarí and the Persian. It is possible that Bengalf types, 
as generally used, with the vowel marks cast in separate, 
pieces and the lines leaded out, take, face for face, a little 
more space than the Roman, but, while this disadvantage 
may be easily obviated by mechanical means, the superiority 
of the Roman on this account is so small, that it cannot at 
all make up for the defects which have,been set forth above, 
As a question of policy it would not be proper for our 
present Government—the most liberal and tolerant that India 
ever had—to force the introduction of the Roman character 
into our schools and courts. One great cause of complaint 
in Poland, Hungary, Schleswig-Holstein, and Austrian Italy 
is the attempt on the part of the conquerors to force their 
languages on the subject races, by introducing-them into the 
courts of those countries, and a similar course in India, even 
if confined to the alphabet alone, will, I apprehend, prove a 
like source of discontent. The Hindus regard their alphabet 
to be of divine origin (Deva Nagar!) and a gift from the 
Godhead. With it is associated their religion, their literature, 
and their ancient glory. To touch it is to meddle with their 
religion, their past greatness, and their cherished recollections. 
In the case of Austria, Russia, and Denmark there is some 
advantage in prospect. It is a prerogative of Government 
and a source of power to use its own-mother-tongue in the 
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courts established by it, though the main object of dispensa- 
tion of even-handed justice may not thereby be fully attain- 
ed, The people of India could understand the object of 
introducing the English language into our courts, though 
they would feel the injustice of sacrificing the interest of the 
million for the convenience of a few officials. But they can- 
not but think it a gratuitous and vexatious interference with 
their language, to force upon them an alphabet which is 
avowedly unfit to represent its system of phonology, and 
that merely for the sake of an idea, Give them what is good 
for them, and they will receive it with thankfulness. Offer 
them the English language, and they will learn it with all 
their might and main, for they know it enables them to have 
intercourse with their governors, and opens the way to wealth 
and power ; but they cannot perceive that changing their own 
ancient and superior alphabet for a defective one, can do 
them any good, and they will have none of it. The inter- 
ference of Government in such a case cannot but prove 
mischievous, for were the Government even to confine its 
patronage of the Latin character to printing vernacular books 
in it and giving them a wide circulation, it would still dis- 
please its subjects, for, preternaturally suspicious as they are, 
they cannot but look upon such a measure as an act of anta- 
gonism against their ancient literature, while it will divert 
to a useless channel a portion of the limited resources of the 
education department, The Germans are more highly civilized 
and more intelligent than any modern Asiatic race, and yet 
they have, up to this time, notwithstanding the experience of 
centuries, failed to appreciate the superiority of the slim 
Roman to the cumbrous German type. The Hindus cannot 
but prove infinitely more ohtuse, It has been said that a 
patriotic feeling for their ancient characters prevents the 
Germans from adopting the Roman letters. If so, (and most 
probably it is so,) how much stronger must that feeling be 
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in the Hindus in favour of the alphabet in which is preserved 
their ancient and much revered Vedas, and which is the re- 
pository of all their correspondence, accounts and title-deeds. 
Teach the Roman character in our vernacular village schools, 
and you will teach what the pupils will be most anxious to 
unlearn, for it cannot help them at all in the affairs-of their 
lives for centuries to come, nor keep them au courant of the 
rest of their countrymen. For my part I believe, with Sir 
Erskine Perry, that *were a legislative enactment to insist, 
even under penalty of death, upon the use of the Roman 
character, it could not convert our banias’ accounts to round 
German text." 

Grand no doubt is the idea of a universal alphabet, and” 
grander still is that of a universal language, but the curse of 
Babel is still upon us, and neither the one nor the other is 
practicable, 

POSTSCRI PT, 

I take this opportunity to express my entire concurrence 
in the opinion expressed by Capt. Lees, on the reading of my 
paper in August last, as to the number of non-Hindí or 
foreign words traceable in the Urdu. My estimate of 40 to 
50 out of every hundred was founded upon the ordinary run 
of Urdu books, and is not applicable to the style of some 
of the works patronised by the late effete courts of Delhi 
and Lucknow. The percentage of foreign words in those 
books, is, I readily admit, much higher. But at the same time 
it will be seen from the subjoined extract from the Sarir z 
Sultáni, the book to which Capt. Lees particularly drew my 
attention, that it is not so excessively great as to affect much 
my general conclusion. I add an extract from the Fishdneh 
47666 which also belongs to the highly Persianised class of 
writings of the Sarzr 2 Sulténi, and the relative proportion 
of Hindi and foreign elements in it appears to be as 62 to 
38 ; in the first named book it is 57 to 43, 7. ८, 60 and 64 per 
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cent. respectively. My quotations are, I must acknowledge, 
taken at random, and there are passages in both the works 
which are much more Persianised, while there are others 
which are less so; but on the whole they may be, I believe, 
taken as fair average specimens, as the facts they yield 
correspond very closely with the results of my enumeration 
and classification of the words of several pages of each of 
the two works, To be exact it would'be necessary to count 
and classify all the words that occur in them, and even then 
no satisfactory conclusion could be drawn, owing as much to 
my own limited knowledge of the Semitic languages as to 
the doubtful origin of many of the words. Itis even likely 
“that my division of the Hindi and foreign words in the 
short extracts given below will be questioned ; but that will 
not, I believe, alter my position, for I do not depend so 
much upon the relative proportion of the two elements of 
the Urdu, as upon its structure and grammar, which I 
contend is purely Hindi, The verbs haz, thd, hud, geyd, 
dekhe, sunke, &c, in the extracts are all without exception 
Hind; the case affixes £e, žá, £z, son, men, &c, are likewise 
Hindí, and so are the pronouns and prepositions, apne, woh, 
se, tak, kia, &c, Take away those case-affixes, verbs and 
prepositions, and the sentences will crumble down and cease 
to be sentences. It would not be elegant to say in English 
“the bouleversing of the escritoire created quite a sensation 
in the boudoir of the Mademoiselle ;” but similar sentences 
are not rare in first class periodicals and novels, and they 
afford a fair example of what the Urdu is, Their construction 
and grammar are English, and though we may call them Galli- 
cised, we cannot say they are French. No Frenchman would 
for a moment recognise them as such. . English rhetoricians, 
condemn them, and very justly 110 doubt, but still they admit 
them to be English, and quote them as specimens of English. 
Following them we may call the Urdu Persianised Hindi, 
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but still Hindi, and not Persian, In the four Muhammadan- 
Bengali books, from which extracts are given below, the num- 
ber of foreign words appear to be quite as large as in the 
ordinary run of Urdu books, and yet those books are des- 
cribed by their authors to be Bengali, and translated from the 
Persian and Urdu expressly for the people of Bengal. Vir- 
tually their language is as much the Urdu of Bengal, or 
Bengali Urdu, as the Urdu is the Hindi Urdu, or the Urdu 
of the North-West. If they be taken for distinct languages, 
I see no reason why the anglicised Hindi in which English- 
men in India say, 
BP E2 Hi E3 E4 H2 

५ Bearer couchká sámne dlindrime pantaloon rakkho,? D 
should not also be called a new language. In it we find no 
less than four European and only two Hindi words. Similarly, 
the Bengálí of our courts, which contains twenty per cent. 
of English words, would have a fair claim to a distinct rank. 
The language of Young Bengal again is a patchwork of 
English nouns and Bengálí verbs, and yet nobody. has 
thought of calling it a distinct language. And if they are not 
distinct languages, but corruptions and dialectic varieties of 
one language, the Urdu can hold no higher position. 

The colloquial Urdu of the masses contains a smaller 
admixture of foreign words than the written Urdu, and Capt. 
Lees is of opinion that it is a distinct dialect, independent of 
the Urdu of our books ; to it he applies the term Hindus- 
tani. But the principle of this subdivision is open to grave 
objection. Pressed to its legitimate end, it would justify our 
dividing every living language into not only two distinct dia- 
lects, the written and the colloquial, but to as many dialects 
as there are orders and ranks of people. 

Extract from the Surtir-i Sulténi, p. 11. 
REFS ROG Hid iH 3 Hie HIS R3 F2 FI 
wigs sy LM Sal Ga Kob 2१0७७ onder 


» 


[s] ; 
13 HI2 HII HIO H9 F7 H8 F6 H2 HO HS 
wi) gba we Ls ol& Seas, LS RE b wr) tU; 
FI2 HIS HI7 FII HIG FIO HIS HI4 F9 F 8 
(236 32 Ul SG ५४ wig Ct que ०१) ub 
F 16 123 H22 H2IFIS FI4 FI3 H20HI9 
Sones quiu SR pe Qm onl ती” ue yl & 
F22 F21 H27 H26 F20 F19 F18 H25 H24 F 17 
Jl ६ bà J É papa qe c CE ५०४५३ 
F23 736 H35 H 34 H33 H32 H3I H30 H29 H28 
uele OS Ge ba gebe Suse ba ५ jy » 
H45 H44 H43 H42 H41 F25 H40 H39 F24 H38 H37 
owa Li v ya uiy y Uy qe he ८.६ 
F27 H50 F26 H49  H48 H47 H46 
Sg she gS bles Of ७४ we Lg agile 
F 29 F28 H 51 
०५57 soU ०५७४, S JE jy WhoilASp@ 2०२० J ०५, (uisa aiia QU. 
H54 F35 H 53 F34 733 F32H 52 F 31 F 30 
Pep i bà Qus) yi dads pe ye omegle ५ ४ 
57 738 F37 H56 H55 F 36 
US dee Loli af yes bogie 


Extract from the Fisdneh Ajdeb, p. 7. 

FÓ FS H6H5 H4 F4 H3H2 F3HIF2FI 
wes बद. ४ pe +? MNS yed com? soe! aUi lst 
HI? F9HI6 H15 F8 HI4 HI3 HI2 F7 HII HIO HOHS8 H7 
290 ५५) 99 * ७6 29७४ p yb Glee ७४% 27 3 ६५ 
FI3 H22 H21 FI2 FII H20 HIQ9 HIS. H 18 
sie 29 * qua ४ 39 20 Beye ७३० Kyo ya १ ua ४ soil oer 
F I5 H30 H29 FI4 F28 H27 H26 H25 H24 31 


2 


GR A lags urls y jle Koke ure ds? 50 


§ Persian Quotation from Ferdusi. 
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1138 F19 H37 139 FIS8 FI7 1135 1134 1133 716 H32 1132 131 

छह els LS #2 pine bye as 23 dy & 39 Cle gle cis 
H4I F26 H40 F25 F24 F23 F22 ए 21 H 39 F 20 

Qe! eed uf ole ld 00 ouf तडस क thoi 
H47 F 31 F 30 H45 729 44 H43F28H 47 F 27 

के ८२३३ hae gu Jy २४३७ Jo e Gol ye Im 29. 

H54 H53 F34 H52 H31 F33 H 50 H49 H48 F33 F32 

a ८४८३ 3% pol E I paw qua leas K ८७४७४० y CAS Ay 

H 56 H55 

KTH ase 


The following is an extract from the ZZisudme (p. 1.) 
'The total number of words in it is 58, of which 35 are* 
Bengali and 23 foreign. Its grammar is pure Bengali. 


FI F2 F3BI B2F4 B3B4 F5 B5 BG 
शेएश्नोटऊ CAVTAM!, SS P नाएम ATM (म नोटम CHS Ya छाई | 
F6 F7 B7 TFS FO BS BO BIO BII BIZ 
MITIA PITAA SICA, AATE SIFT) करड, मूर्थ८नाटक SIE) (वांट्सोमाडे॥ 
BI3 84 FIO BIS BIG BIJ BIS BIQ B20 821 
खन Size AIR अकाब्रए१ HIA कद्र, cafe यमि gaara STA | 
FII FI2 B22 B23 B24 B25 FI3 7 14 B26 B27 
aia BISA SCH, (कळूना FACS NCI, (मांकत्र COPS ACA DITA ॥ 
F15 -FIG B28 FIG FI) FIS 519 B29 B30 F20 
SNA (छक यङ, CAPI QB इकिकड, (कऊाव मऊ PÍT IA I 
F21. F22 B31 B32 B33 B34 B35 F 23 
JATHA SEATS, AACS INITE, "fe fa THI (वान N 


The following is from the Kidmatnémeh (p. 2). The 
number of Bengali words in it is 36, that of foreign 16, 
Bits Bie FIs B3 F2 B4 F3 F4 B5 F5 
TIBI (कमन (ऊन ACH CHRIS | बके AC AAA "fel इटव NITY- 
B6 F6 B7 BS BO BIO BII BI2 BI3 BI4 
aw ॥ वान्नाना अवाटन यति CHR SCR STE | ALAA HOWCS CHA मनएक 
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Bis F7 FS BIO BI7 B 18 F9 BIQ B20B21 
यूवाह॥ Gayle डोनांम (नगे कए३ curent i कांटइनमि Sissi (कश ना 

Bu2 FIO B23 B24 FIL FI2 B25 B 26 
HCA SHAS ॥ sic ATAT ALS ALAS TITIA | याज्नाल। कब्रिएऊ 
B27 B28 FI3 FI4 B29 F15 R30 BSI B 32 B 33 
काडर नाडि fats CHA ॥ CAICTS VITA (हए SICA RCANCS | CENA 

B34 B35 B36 F16 
Recs शूथि ATA GAA ॥ 

The Chahdrdurvesh, p. 2. which has an admixture of 16 
foreign in every 40 Bengali words, proclaims itself to be cur- 
rent Bengali, translated into it'in order that it may be easily 
understood by the Bengali public. 
pias atwata SIF «feq टेऊत्राब्र । ABTA JATI छाई कांद्रणे ETA | 

Kazi Safi-uddin, in his preface to the Kilas ul ambid, 
says : 

थश नवि ७ tata (कष्छ। (कांग्रान मडिफ 8 इमि ics 


BITIS ATS, ABC AZIR AHA SFA SIA PARA) LBS. 


थंड SHEA BINNS | 

“It contains accounts of prophets and messengers ac- 
cording to the holy Koran and the Hadith, and now I, having 
got it translated into Bengali, print it at a great cost.” 

The language of the translator, Reza-ullah, will be illus- 
trated by the following extract, in which we have 17 foreign 
for every 24 Bengali words. 


BH I “BBS RT F3 F4° BA BS 
छन (क ८शैभिन Sie ahaa (ज्ञान | SICA APS Gra RECT 
F5 F6. F7 FS. F9 F IO FII BG 07 


CARA ॥ WAIT (मांख। नवि alata (इष्छानाम। AIA टेश्ल ois 
B8 ४12 FI3 714 BQ BIO B II B I2 FIS 

Seca डांमाग॥ नवू४ऊ मड़िग्रांटड CHE (माझि Sst) CARATS (Ew 

BI3 BI4 BIS BIG  BI7 ,FIÓ BIS BIg B20 B21 

Sra यानि किया TiS | जाशना LTS mica AIA निक्षटन | ATI 
B22 FI7 B23 B24 

FRA ARN APIA (शाशेन ॥ 


XVIL 
VESTIGES OF THE KINGS OF GWALIOR. 


Importance of antiquarian remains in India, Inscriptions from Gwalior, Père 
Tieffenthaler's account of the Pála kings,—its accuracy. The earliest kings 
whose names are recorded in inscriptions, Date of Toramána. Bhoja Deva, 
Vajradima, Mahípála, Kachchhapagháta. Bhuvanapála. Madhusüdana, 
his successors, Summary. Inscriptions. 

RDINARILY, monumental -history rectifies or com- 
pletes written history. But in India, where oblivion 
has gloriously triumphed over all ancient records, 

making puzzles of Cyclopean erections, and turning old 

glories into dreams ; where most of her sovereigns and great 
men live not in the pages of a Xenophon or a Thucydides, but 
in a few fanciful fables, rude coins, smouldering ruins, and 
blotted inscriptions; it has to establish a history and not 
to rectify it. Hence it is, that in India it has a value 
which is utterly unknown in other parts of the civilized 
world. It has already thrown valuable light upon the 
annals of many a prosperous reign; and much is yet 
expected of it, Our As'okas and Guptas live but in their 
inscriptions and coins, and our Scythians and Indo-Bactrians, 
and Shah Kings have left to us their only vestiges in 
their mint-marks. Individual inscriptions and coins may 
not often yield matter of engrossing importance ; but as 
most inscriptions of by-gone times, when only kings and 
princes and such like men could afford the luxury of re- 
cording inscriptions, contain something which in connexion 
with others may be of intergst én elucidating the annals of 
the country, I trust, the following analysis and translations of 
some inscriptions from the celebrated fortress of Gwalior, 
affording as they do the traces of a number of sovereigns, 
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mostly unknown to Oriental scholars, will not be altogether 
unacceptable to the reader, For fac-similes of these insctip- 
tions I am indebted to the Government Archeological 
Enquirer, General Alexander Cunningham, who has been 
kind enough to place at my disposal, for publication, re- 
- duced copies of several of them in anticipation of a paper by 
him on the antiquities and history of Gwalior.* 
Père Tieffenthaler, in his description of Agra, has given 
a long list} of a race of kings, the first of whom Souradj 
Pal or S‘urya Pála is said to have been the founder of the 
* The paper has since been published in the Archeological Survey Report, 
Vol, II., pp. 330. 


+ The list runs as follows :— 1r, Enderpil, 3n. "0 2: 
Suite des Rajahs gentils de Gualier, 12. Mahendar pil 13 
de la race de Catschua, 13. Djenatpal, i Av A 
1. Le premier a été Sowradjsém, 14, Bassantpal,  ... INS P 
qui changes sonnom en celui de rg, Scheoupil, ... m 3 
Souradjpa?, et batit la fameuse forte 16, Dhandpál,  ... SII 
resse de Gualier, l'an 332 de Ere In- 17. Latschmipál, ... ET w 
dienne appeleé l'Ere de Bikarmatschet, 18. Lohendarpál, ... 2 


Illa nomma Gualier d'aprés un Her- 19, Bhanderpal, fils du préc, 
mite nommé Gualipa, qui leguérit de fondateur de la forteresse et de la 
Ta lèpre avec l'eau tirée d'une fontaine ville de Bhander, as we O0 
(ou sourge) et qui l'anima et l'àda á 20. Adjepal, (Tous ceux qu'on 
constiuire cette forteresse, Sowvadj- vient de nommer descendoient de 


fal la gouverna, ainsi que son district Souradjpál,) in 9 
pendant, as .. Ans, 36 21. Adjepálsucceda Assapal ... o 
2. Son fils Rescpál lui succeda, 22, Sehspál o 
mais ne gouverna qu'un, + I. 23. Bhodjpal ava SG v 
3. Ensuit le fils de celui-la 24. Bherounpál, o 
Narhalapál, e ». 0 25, Cantpal, dn o 
4. Apresle precedent, Amar- 26. Tschandar Soukhpál, o 
pál, e ६ «+ 10 27. Goumnatpal, ... o 
5. Bhimpál, EN +» 25 28, Nakesspil,  ... ० 
6, Gangpal, fils du préc, — ... 21 29. Ságarpál, o 
7. Radjapál, de méme, . I0 79, Madhpil, o 
8. Bodjpal, de même, s. TO 31,  Amharpál, o 
9. Padampál, de méme, «+ 29 32, Kantpál, o 
to, Anangpál, de méme, - 12 33. Kirathpál, 3 


Lo. 1 


fort under notice. He built it in the year of Samvat 332= 
A. D. 275, and dedicated it to his patron saint, Guálipa. The 
story runs that this worthy had predicted that the race in 
question, the Kachvaha, would hold the place as long as they 
should retain the surname Pála, but that the first trans- 
gressor would forfeit the heritage, and for ever. Accordingly 
the successors of S'urya uninterruptedly held the stronghold है 
and the territory around it for several centuries, until at last a 
daring prince, in the person of the 85th descendant, Teja- 
karna, neglected the surname, and lost the principality to the 
Pauvárs of Amber, 


34+ Danipál, 2n -. I9 60, Zagdigpál, ... w 30 
35. Bhippál, श्र «> 4 ठा, Gangpil, mort sans enfans, 31 
36. Hamirpd, ... 2 79 62. Ramdewpal, ... Wr 20 t 
37 Tschatarpál, ... w 3 63, Bhoumpal, ss Pak, I6 
38. Bhoumenderpál, 2 I 64 Hartschandpa'l, DEN A 
39. Hirpál, «०० ^ 30 65. Birkhpal, Ae 0-६) 
40. Nakenderpál, ... ws 6 66, Tilekpal, ७7५ AUT 
41, Sindhpál, dm ee 2 67. Bedjepall n rece =) 
42. Sindhoupal, .., DT wi 68. Dandherpa'l, ... wea 
43. Mahespal,  ... «> 9 69 Nilcanthpa’l, ... it eee 
44. Ruddarpa'l, ... प्र 70. Partab Rudderpa'l, T3110 
45. Madanpal, ... ^ 20 71. Madhpa'l, ase v» 7 
46. Adjepa'l, ine e. 14 72. Bhopal, (n UMS 
47. Sadhanpa'l, «+ 20 73. Assoupal, Ts w 30 
48. Birbhadarpa’l,... TIT 74. Enderpal — ... aS 
49. Candarpal, ... ws 21 75. Kerpal, We ia t3 
5o. Sedjpa'l, a $21 76. Karnpal — ... न ४6 
51. Dewenderpa'l,... ve 25 77. Agarpa'l, oy 

52. Ramtschand Issorpal, ... 30 78. Manpal, en now 
53. Houdpal, 7; «+ 6 79 Beschanpa'l, ... VIDI 
$4. Saroudjenpal,... u 9 80 Sagarpa'l, vis TG 
55. Paroudjenpal,... . 2 Sr Ender Sehspa'l, SUIT 
56. Reskpa’l, eem e d9 82. Renpa’'l, we STORE 
57. Anangpal ... e) 7०० 83. Houmarpal, ... CORET] 
58. Anantpal, —.. 2-08 — 84. Boudhpal ot 27 
59. Gadjpa'l, sd e 7 85. Tedjcaran, fils de Boudhpa’ o 


i Bernoulli, Description historique et geographique de l'Inde, Vol, L, p. 217. 
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How far this fable is worthy of credit, it is scarcely 
worth while to enquire ; never in the history of Indian prin- 
cipalties within the last two thousand years, has there been 
an instance of uninterrupted succession of 85 potentates 
of one race all enjoying the same patronymic ; while certain 
it is that during the period which would belong to the Palas, 
there were several kings of the Pramára and other races 
who exercised the powers of cither immediate rulers or of 
suzerains, over Gwalior. This fact would argue very strong- 
ly against the authenticity of Tieffenthaler’s list; never- 
theless, P think it possible that a small principality with 
limited powers, sometimes independent and sometimes in 
vassalage, might exist for a long series of years in the same 
family. At any rate it will not be too much to assume, 
on the strength of the tradition which has borne paternity to 
the list, that the Kushites were the founders of Gwalior, and 
that they did long exercise sovereignty within its precincts. 

No monument, however, has yet been found which records 
the name of any of the Palas as an immediate ruler of that 
place, 

The earliest name that has been found in any inscriptio 
in connexion with Gwalior is that of Toramána, and not 
that of Pas‘upati, his son. But both are put down for suze- > 
rains, and not immediate rulers, and this is most probable, as 
we find their names in connexion with Malwa, Guzarát and 
Kashmir, where the Palas have had no control. The record 
which bears their name exists on a Vaishnavite temple in the 
fortress of Gwalior, and is marked No, 1 in General Cunning- 
ham's collection. (Plate I. fig. 1, Journal, Asiatic Society.) 

A translation of it has already been published in the 
Journal of the Asiatic Society of Bengal, along with a conjec- 
ture of mine on the identity of the sovereigns named in it 
with two of the Gonandya Kings of Kashmir. How far the 
opinion there hazarded is based on facts, it is not for me 
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now to enquire; I am glad, however, to perceive that Dr, 
Bháu Dájí of Bombay, in his paper on Kálidásá,* arguing 
on very different grounds, has come to the conclusion that 
the different Toramánas noticed in inscriptions are identical 
with the prince named in the Rajatarangini, The date he 
assigns to them is, however, a century later. This I am not 
atallsurprised at. Dealing with a subject on which exact 
information is, of course, unattainable, and where historical 
conclusions are of necessity to a great extent hypothetical, 
it would be remarkable if, at least, some of my assertions 
had not met with opposition. . 

The writer of a letter “on some recent statements touching 
certain of the Gupta Kings and others,” adverting to my re-* 
mark that the Toramána of Kashmir lived about the end of 
the fifth century observes :f * No attempt whatever has been 
made to set aside my implied assignment of him on the basis 
of an ascertained date to the first half of the second century, 
and the time of Budhagupta, on which his own depends, is 
hypothetically reckoned by the Bábu in an era which perhaps 
began in A. D. 278. The result is a difference of three hun- 
dred and thirty-five years,” The ascertained date to which the 
writer so emphatically appeals is contained in a foot-note to 
his paper on the Eran inscriptions; in which he says ; “Since 
writing this paper I have had time before sending it to the 
press, to refer for a solution of the date in question, to my friend 
Bápu Deva S'ástrin, Professor of Mathematics in the Benares 
College. He apprises me in reply that it conforms to the era 
of Vikramaditya and does not conform to that of Sdlivahana, 
It is, therefore, all but demonstrably certain that Budhagupta 
was reigning on Thursday, the 7th of June, in the year of 
our Lord one hundred and eight, new style. Toramána must 

— 


* Journal, Bombay Branch Royal Asiatic Society, Vol, VI, p. 220, et seq. 
+ Journal A, S., Vol. XXX, p. 387. 
$ Journal, A. S., Vol. XXX. p. 15. > 
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have flourished shortly after him, with something of likeli- 
hood, indeed, as his next successor." 

The basis for this correction thus is no other than the ८४४८ 
dixit of Pandita Bápu Deva, opposed as it is to the deduc- 
tions of Prinsep, Thomas, Cunningham, and other distin- 
guished orientalists, I have the highest respect for the Pan- 
dit's learning. But I know not how he can positively de- 
duce from the data of the Eran document, that it was record- 
ed in the era of Vikramáditya and of no other. The date 
there given is: “In the year 165, on the 12th day of the 
light fortnight of the month of Áshádha, according to the 
revised decipherment published in the last volume of the 
Journal of the Asiatic Society, and “165, the thirteenth day 
of the light fortnight, in the month of Áshádha" agreeably 
to Prinsep's reading.* The fac-simile published by Prinsep 
is in favour of his version, but the accuracy of that docu- 


ment has’ been questioned, and therefore until another fac-- 


simile is published, it is impossible to decide which of the two 
is the correct reading. And since the premise thus remains 
undecided, deductions founded upon it must necessarily 
be very dubious. Even were I to admit the date of the re- 
decipherer, I do not think it would follow, (I have not 
the leisure now to calculate,) that the 12th of the light fort- 
night in Áshádha on the meridian of Gwalior could be con- 
joined with a Thursday only on the 165th year of Vikra- 
máditya, and on no other year. If it be so, still the question 
would occur, were the calculations of the almanac from 
which the date was taken, founded upon the meridian of 
Ujjayini, the best known in India? or of Lanka ? or of 
Kanouj? or of Gwalior? and if the last, when was the 
moon's age reckoned ? at its beginning, the middle, or the 


* I have since revised the translation of the date in my paper on an Inscription 
of the time of Skandah Guptah in the Journal of the Asiatic Society, Vol. 
XLIIL, p. 634. 
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end? Without these data, no calculation can be so exact 
as to give us the era of a document from its date, much less 
to point out its correspondence with a foreign era with the 
circumstantiality of new styles and old styles, The testi- 
mony of Alberuni leaves no doubt as to the existence of 
an era of the Guptas, and, हे priori, one would suppose that the 
era which would be current in the time of a Gupta sovereign 
would be that of his family. To controvert such an idea, it is 
necessary that we should have something more satisfactory 
than the ex-cathedra opinion of a single individual. Mr. 
Thomas and General Cunningham are still at issue as to the 


commencement of the Gupta era, and as long as that point, 


remains unsettled and the date of the Toramána of Kásh- 
mír is not proved to be different, the conjecture regarding 
the identity of the several Toramánas of Eran, Gwalior, 
Káshmír, and, I may add, of the third Girnar inscription 
adjoining that of the bridge of Palásinf, will maintain its 
ground, and the date of that prince left to float between 
the middle of the 5th to the end of the 6th century. The 
several dates already assigned to Toramána are, 1st, 87-8 
B. C., by Professor Wilson; 2nd, 88-9 B. C., by Major Troyer; 
3rd, 415 A. D., by General Cunningham; 4th, 110 to 120 A, D, 
by Mr. Hall; sth, middle of the fifth century, by myself ; 6th, 
seventh century by Dr. Bháu Duji.* 

Taking Toramána and his son to have been suzerains 
and the Palas vassals or feudatories, we know not whether on 
the demise of the former, the latter assumed independent 
sovereignty, or continued in subjugation to their neighbours ; 
but we find that in the third quarter of the 9th century, they 
were placed in subordination to a Bhoja Deva, who called 
himself a “ paramount sovereign. His name occurs in an in- 


* General Cunningham's most recent researches, as embodied in the Arch:eo- 
logical Survey Reports, Vol. X., fixes the date on obviously the most unquestion- 
able data, at 356; the initial date of the Gupta era being settled at 166 A.D, 
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scription marked No.4* on General Cunningham's plates, (Jour- 
nal Asiatic Society, XL.) and found in a temple of Vishnu at 
Gwalior. It is a record in prose, in the Kutila character, of 
a somewhat peculiar type, of a grant of three small plots of 
arable land for a flower-garden, a serái or halting-place, and 
a drinking fountain, as also of an edict for the supply of oil 
and flowers to certain temples. The donors name is not 
apparent, and no genealogy is given of the sovereign during 
whose reign the ordinance was promulgated. The grants, 
says the record, were made in the year of Samvat 933=A. D. 
876, when the country was under the supremacy of a Lord 
` Paramount Bhoja Deva, whose dominion extended to Tur- 
kastána, which was governed by his Lieutenant Kottapála 
Malla or Kongapála Malla. Where this Turkastána was 
situated it is difficult to make out, although it is evident that 
it was a large province, and included several sub-divisions 
or cantons (sabbiydkgs) having non-Sanskrit names. This 
would warrant the supposition that it was a Trans-Indian 
locality, and situated somewhere in Balüchistan or Afghanis- 
tan. But judging from the fact that the river which is 
said to flow through it hasa purely Indian name— Vrischi- 
kdlé, and the temples of the place belong to the Hindu 
divinities Rudra, Rudrani, the nine Durgás, and Pushnásá, 
I feel disposed to think its locale was nearer home, pro- 
bably by the za//d which flows by the foot of the hill close 
by the temple ; certainly not quite so far as Delhi to the 


* No. 2, though placed immediately after the record of Pas'upati is appa- 
rently of a very modern date. It records the dedication of a temple to Srima 
A'divaríha or the Boar incarnation of Vishnu, and alludes to the Ramayana. 
The characters of the record are slightly removed from the modern Devanagari, 
but its language is very corrupt, ang so intermixed with provincial Hindi and 
Marhatti (?) as not to admit of a reliable translation, 

No, 3 is similar in character to the above and being imperfect is not intelli- 
gible, The first line has the name of one Sri Chandra-inika, but who he was, 
the monument sayeth not, 
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north, or the Aravalli to the west ; the Rájás of Gwalior 
never having, to the best of our knowledge, held sway 
beyond those limits. The name of one of the gods, Push- 
nasa, is of doubtful origin. Pushan is a Vedic divinity, and 
believed to be an ancient term for the sun, and also of the 
presiding deity of roads,* but that word by no rule of 
grammar can become Pushnásá, and the query therefore is 
suggested as to what relationship it may bear to the Pushan 
of the Pársís, The names of some of the inhabitants are 
Hindu, while others have strange cognomens. Some names 
are partly Indian and partly foreign, such as Ba-illa Bhatta 
and Naka-illa Bhatta, in which while the latter member is 
decidedly Sanskrit, the ila has a strong Arabic leaning: 
The standard of linear measure in the country was peculiar, 
and known as that of the Lord Paramount—Pdrames‘vara. 
The quantitive measure of dronz was also different, but not 
peculiar to Gopagiri, The king flourished in Gwalior in 
the year 876, ८. e, nearly two centuries before the great 
Bhoja of Dhárá, predecessor of Udayáditya and the hero of 
the Bhoja-prabandha, and three centuries after the first (540) 
and two after the second Bhoja of Col, Tod (Jain MSS, 
665). He was different too from the Bhojas of Bengal 
recorded by Tieffenthaler (Bernouli's Description historique, 
&c, de l'Inde, Vol. L, and that of the Thánes'vara 
inscription noticed by me (Journal, Asiatic Society, Vol. 
XXIL, p. 673). Almost every one of these Bhojas, called 
himself a *Lord Paramount," and the genealogy of several 
are wanting. It becomes, therefore, a matter of great 
concern, how superficial antiquarians jump to conclusions 
as to the date of any particular record from the mere name 
of Bhoja occurring in it. J udging from the date the sovereign 


* Vide Wilson's Rig Veda, I., p. 115. 
+ The z/4 might be a Prákrit corruption of za/w/, but we have few 
instances of its use in Hindu proper names, 
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under notice would appear to be one of the two Bhojas of 
Kanouj, whose supremacy is known (0 have extended to the 
S-W., considerably beyond the boundary of Agra, and 
Gwalior in their days was a part of that district. The date, 
however, is open to question, The first figure is peculiarly 
formed, and may be taken for a 7, which would carry the 
prince to A. D. 676 (=S. 733) or within eleven years of 
the 2nd Bhoja of Col. Tod, with whom he may be taken to 
be indentical. : 

For a long time after Bhoja, we know nothing of the 
history of Gwalior, According to Tieffenthaler, 71 princes 
of the house of Pála reigned for 860 years, at. an average 
of 12 years per reign, If we allow at that rate, 168 years to 
the remaining 14 princes of his list whose reigns are not 
recorded, the era of the last would be brought to the begin- 
ning of the 14th century (1303)—but it appears from the 
inscriptions before us that the supremacy of the Palas had 
passed away in the middle of the roth century, for we find 
Mahendrachandra, son of Madhava, on the throne of Gwalior 
in 958, and Vajradáma 20 years after him. Mahendra 
is noticed in an inscription, (Plate I. fig. 5,*) recorded at 
Suhaniya on the pedestal of a Jain figure, which was dedicated 
by him. His name, however, appears without the usual 
regal titles, and his claim to royalty may therefore be ques- 
tioned. The writing of the record is interrupted by Jain 
emblems. The last word is incorrectly given ; it is evidently 
a corruption of pratisthita, It is dated Samvat, 1013. 

Vajradáma likewise appears on the pedestal of a Jain 
figure which was consecrated on the 5th of the waxing moon 
in the month of Vais‘ékha, Samvat 1034— A. D. 977. The re- 
cord (No. 6 of General Cunningham's plates) does not allude 


* The plates referred to in this article will be found in the Journal of the 
Asiatic Society of Bengal. It has not been deemed expedient to reprint them 
in this volume, 
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to the race of the sovereign, but we have that information 
in some detail in an inscription on an adjoining Jain temple. 
(Appendix, No. 7.) It is inscribed on two large slabs measur- 
ing 5X2" by 1'x7, and 5'x6' by 1’x6," respectively, the 
number of lines being 21 on each, General Cunningham has 
not included this record in his plates, but he has favoured me 
with a facsimile of it. Ihave alsoa {hent Hindi transla- 
tion of it, which was prepared for the late Major Markham 
Kittoe. The original document is in Sanskrit, and com- 
prises 110 stanzas in various metres, the characters being 
intermediate between the Kutila and the modern Devanagari. 
It opens with a salutation to Padmanatha, and records the, 
dedication of a temple to that divinity by a Mahárájá 
Mahipála in the Samvat year 1149— A. D. 1092. The 
document itself was composed or rather completed, for the 
whole of it could not have been composed, on the 5th of the 
wane in the month of Ás'vina, 1180358. D. 1093. The 
composer of the deed was one Manikantha, of the Bharadvája 
gotra, and its writer Digambarárka. Its engraving needed the 
services of three artists, Padma, son of Devasvámi, Sifthavdja 
and Máhula. 

The genealogy of the Rájá begins with one Kachch- 
hapagháta, a mighty sovereign “who was revered by 
innumerable princes,’ but of whose race and dominion, 
nothing seems to be known. Judging from his name “ the 
destroyer" (gháta) of the * Kachchhapa,"* I imagine he was 
of Puár descent and of the solar race. Col. Wilford, in 
his essay on Vikramáditya and Sáliváhana,T states that 
Gwalior, ancient Gopagiri, passed from the Pálas to the 


* Tn an inscription dated 1177, mention is made of a prince of Nalapura, 
named Vírasiha Deva, who was a "य (6 the lilies in the lake of the happy 
Kachchhapagháta lineage," and therefore of the race of the sovereign here 
named; the genealogy, however, not being given, it is difficult to ascertain the 
exact relationship he bore,—Journal, American Oriental Society, Vol, VI., p. 545. 

+ Asiatic Researches, Vol, IX., p. 513. 


[ 356 1 

Puárs, but he gives us no clue to the whereabouts of his 
authorities, According to Col. Tod* the descendants of 
Kus’a, son of Rama, first settled at Rhotás, whence after a 
time they spread under the name of Kachvahas or 
Kachchhapas to the West and the South. To the West they 
went as faras Amber, where they established a flourishing 
principality, and checked the spread of their kinsmen, the 
descendants of Lava and the 36 Agnikula Rajputs. In their 
progress to the West, they had evidently taken Gwalior, for 
the 85 Palas of that place are known to have been Kachvahas. 
I have no faith in the number 85, nor in the periods assigned 
to the different sovereigns in the list of Tieffenthaler; but it 
would not be too much to suppose that a long line of the 
Kus'ites did reign in Gwalior, and that our Kachchhapagháta 
was a conqueror of one of those Kachvahas, from which 
circumstance he assumed his distinctive surname, 

A descendant of this Kachchhapagháta was Lakshmana, 
According to the panegryrist of his race, he was a great king, 
who rivalled the renowned Prithu of the Vedas by hís ex- 
tensive conquests ; but they do not seem to have extended 
as far as Gwalior, for we read that his son Vajradáma was 
*the first who proclaimed his valour and his heroism by 
striking his kettledrum in the fortress of Gopagiri" This 
must have taken place a few years before 977, A. D., as we 
find him in that year well established in his conquered 
country and dedicating the Jain figure from which inscription 
No. 6 has been taken. Tradition has it that the Kachvahas 
were expelled from Gwalior by the Puárs or Puriharas, and 
as we find Vajradáma, the descendant of a destroyer of 
Kachvahas, the first who overcomes the old dynasty of the 
place, it will not be unreasonable to infer that he was a scion 

of the Puár race. Tieffenthaler supports the tradition re- 
garding the aggression of the Puárs, or Pauuvars as he calls 


* Rajasthan, Vol. L, p. 336. 
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them, but his list of names does not correspond with that 
furnished by the inscriptions, According to his -authority, 
the conquerors of the last Kus'ite, Tejakarna, was Ramdew, 
who was after a reign of 19 years successively followed by 
Brimdew (7), Makherdew (13), Rettendew (11), Lavnakdew 
(15), Barsingdew (17), and Parmaldew (21) ; the seven taking 
up altogether a period of 103 years. The revised list of 
these Puárs as revised by General Cunningham in his essay 
will be given lower down. 

Vajradáma, according to our inscription, before entering 
into Gwalior, had subdued the king of Vindhyanagara. His 
son Mangalarája, forsaking the Jainism of his father, offered 
his adorations to Vishnu, but he seems never to have achiev- * 
ed any political greatness. His successor Kirtirdja, a prince 
of a warlike disposition, signalised himself in many a battle 
against his neighbours. Malwa was reduced by him to the 
rank of an appanage of Gwalior. [n religion he was.a 
S'ivite, and a temple to the Lord of Párvatí in the town of 
Siühapániya still stands to attest the ardency of his devotions. 
The family encomiast accords to his son Bhuvanapála, the 
usual attributes of greatness, but has nothing specific to 
record of him besides his having had “a son of great beauty, 
unsurpassed by Karna in charity, and the rival of Arjuna in 
archery.” The name of this worthy was Devapala, who 
bequeathed the family sceptre to his son Padmapála. Several 
verses are devoted to record the glories and charities of 
Padma, his expedition to the South (Dekkan), his wars with 
demons (Rákshasas) and his dedication of temples to 
Brahmá, Vishnu, Lakshmi and Narasiüha, He died childless, 
leaving his principality to Mahipála, the son of his brother 
Süryapála. Nearly a third of the inscription is devoted to 
recount the glories of the last-named sovereign. He rivalled 
all the gods and goddesses of the Hindu pantheon, and 
surpassed every eminent object in nature to which a prurient 
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imagination could hold him in comparison. During his reign 
a figure of Padmanátha came suddenly into existence, and 
to it he dedicated the temple by the doorway of which 
the inscription under notice is recorded. He caused a 
range of rooms to be built around the temple for the 
use of the officiating priests, and cut flights of steps in 
the solid rock to decorate the whole, Assignments of 
land in the district of Brahmapura were made for the support 
of the temple, and a charity for feeding the poor, and a 
large number of jewels and gold and silver utensils were 
presented for the use of the idol When I first read the 
inscription I took the Padmanátha mentioned in it to be the 
‘same with Padmaprabhanáthd, one of the 24 Jinas, and the 
fact of the temple now being dedicated to Jain worship con- 
firmed my guess; but the remarks of General Cunningham 

` on the subject has since convinced me that my guess was not 
correct, Padmanátha has been used in the inscription asa 
synonym for Vishnu, and the invocation has the word Hari 
as its equivalent. The fact, too, of the mention, among the 
donations, of some jewellery and utensils for the idols of 
Aniruddha, Vámana and Vishnu, all Hindu divinities, leave 
no doubt as to the temple having originally been Hindu, and 
of its subsequent conversion to Jain worship. 

The date of Vajradáma has been recorded at 977 A. D., 
that of Mahipála 1093 of the same era, giving 115 years 
for the seven, or an average of 16? years for each reign. 
If the date of Vajradáma's accession and that of Mahipála's 
death could be ascertained, this average would be slightly 
increased ; but as it is, it affords a close approximation to 
the average of Indian reigns ascertained by James Prinsep. 
General Cunningham's more recent dates will follow, 

The successor of Mahipála was Bhuvanapála, alias 
Manoratha, who is described as a Vaishnava who resided at 
Mathura and was a protector of Káyasthas. His reign lasted 
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for only a few years, and he was succeeded by his son Madhu- 
súdana. The date of Madhusüdana's accession is not known, 
but on the 6th of the waxing moon of Mágha, in the year 
of Vikramárka a161=A. D., 1104, i. e, within twelve years 
after the erection of Mahipála's Jain temple, he dedicated 
a temple to Mahadeva and repaired a great number of the 
Hindu sacred edifices of Gwalior. His name and that of 
his father occur on a large tablet upwards of 6 feet in length 
on the Mahádeva temple. The record is, like the preceding, 
inscribed in characters intermediate between the Kutila and 
the modern Devanágari Owing to the loss of a portion from 
the left of the record, it is difficult to make out the context 
of the whole. (Appendix No. 8.) 

We have no monumental record of the successors of 
Madhusüdana for near a century, According to Tieffenthaler, 
Shamsuddin, king of Delhi, wrested Gwalior from the Puárs, 
and made it over to the Tannvariens,a family of Rajputs, who 
held it as governors for ten generations,* to the time of 
Humáyün. But this is opposed to the statement of Ferishtá 
who says that Kutabuddín took the fortress in 1193, A. D. 
Whether the deposed king was a Kachchhapagháta of 
Madhusüdana's line or not, it is difficult to ascertain ; for we 
find on Kutab's death a Tomara prince defying his son Aram, 
and subsequently acknowledging fealty to his brother-in-law, 
Altimish, in 1232, A. D. One of the Tomaras built the 
celebrated fortress of Tomaragarh or Tárágarh, and others 
of the race distinguished themselves as valiant and able 
chieftains. They were probably the same with the Tannva- 
riens of Tieffenthaler, but their names do not correspond 


* The names are I. Parmaldew ; II. Adharandew, brother of I. (5 years); 
III. Biramdew, son of I. (15 years); IV. AJhandew (15 years) ; V. Barsingdew 
(75 years) ; VI. Doungar Sen, (30 yfars) 3 VII. Kirath Sing, son of VI. (25 
years) ; VIII. Kalian Sing, son of VII. (28 years); IX, Man, (50 years); X. 
Bikarmahschit (Vikramáditya?), son of X, The reigns in some cases appear too 
long, but for vassals they are not altogether improbable, 
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with the roll of the learned Missionary. The oldest monu- 
mental names of the Tomaras are those of S'ankarendra 
Deva and Naga Siüha. They occur in three short records 
from the Teli Mandir of Gwalior, which, though undated, 
I judge from the style of writing to belong to the end of 
the 13th century. The first name occurs twice (Plate II., 
figs. 11 and 13) and in both places is mis-spelt, and the 
second is twice written in the same inscription. (Fig. 12.) 
The names appear without the usual regal titles. 

The next name of the Tomaras which I have to notice 
is that of Bilanga Deva. It occurs in No. 15 of General 
Cunningham's plates (iii) which bears date the 5th of the 


° waxing moon in Mágha, Samvat 1467334, D. 1410. Tief- 


fenthaler has a Viramdew, but he was three generations 
removed from Dungara, It is more probably, therefore, the 
same with his Barsingdew, who had a long reign of 75 ycars 
and was followed by, Doungar Sen, for I find thirty years 
after Bilanga a Dungarendra Deva of whose reign there are 
three different inscriptions in General Cunningham's collec- 
tion, dated respectively on Sunday the full moon, Sunday the 
oth of the waxing moon, and Friday the 7th of the waxing 
moon, in Vais'ákha, Samvat 1497=1440 A. D. (Figs, 16, 17 
and 18). The language used in these monuments is an 
obsolete patois unintelligible to me. The last of them records 
the dedication of a Jain figure by Kála, a high priest of the 
congregation of Ádijina. Two of the records bear the name 
of the Rájá who seems to have enjoyed a long and prosperous 
reign. He is described as “ the supreme lord of great kings" 
in an inscription on the foot of a figure of Mahávíra*, which 
is dated the 8th of the waxing moon in the month of Macha, 
Samvat 1510=1453 A. D.,His name, likewise, appears on a 
pillar of victory at Nárwár, which was erected by one of 


* In an inscription in the collection of the late Major Kittoe, No. 34, vide 
Appendix No, 19. 
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his descendants, Syam Sháhi (Plate IV.) as also in the 
Rohtas inscription on the Kothoutiya gate of the old fort 
at that place.* 

The Nárwár Pillar records the names of probably thir- 
teen princes, but they are not all intelligible, owing partly 
to effacement of the engraving and partly to the docu- 

ment being in an obscure patois, a mixture of Sanskrit and 
¿obsolete Hindí, They correspond, however, so closely with the 
names on the Rohtas monument, that I have no hesitation in 
accepting General Cunningham's opinion that they refer to 
the same dynasty, and of correcting the reading of the one 
by the other. The first name on the pillar is Vira Sinha, 
(L) which occurs likewise at Rohtas. The second name on* 
the pillar is illegible, and in its place at Rohtas we have 
Uddharana, (IL) who is followed in both records by Ganapati ' 
Deva, (III.) whose successor, according to the Rohtas record 
and to the Nárwár pillar, was Dungara Sifiha, (IV.) who is 
evidently identical with the Dungarehdra of the inscriptions 
17, 18 and 19, The follower of Dungara, according to the 
Rohtas record, was Kirti Siiiha, (V.) whose counterpart at 
Nárwár is illegible, but there are traces of two names. 
Again in the Nárwár pillar the successor of Kirti Siüha, is 
Kalyána-malla, who in the Rohtas record appears with the 
mongrel title of Kalyána Sháhi (VL) The next names at 
Rohtas are successively, Mana Sháha (VII.), Vikrama. Sháha 
(VIII), Rama Shába (IX.) Saliváhana (X.), Syáma Shahi 
(XL), and Víramitrasena (XII.) ; of whom the eighth and the 
tenth appear doubtful on the Nárwár Pillar, The last two 
were brothers and contemporary of Jaláluddín of Delhi, who 
designated them “the unique heroes" The Rohtas inscrip- 
tion is dated Samvat 1688=A. D. 1631, which gives a period 
of one hundred and sixty yéars for the eight successors of 
Dungarendra who reigned in 1453, A. D. How many of 


* Journal, Asiatic Society, Vol. VIIL, p. 693. 
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Dungara’s successors were independent the family chronicler 
sayeth not, but we find from the Muhammadan historians 
that the Hindus surrendered Gwalior to the forces of the 
Emperor Ibrahim in 1519, A. D., probably at the time of 
Rima Shahi, and in 1543 it was taken from the troops of 
the Emperor Humáyün by Sher Khan, his successful competi- 
tor for the empire of India, We may fairly drop, therefore, 
all notice of the feudatories and vassals who succeeded to 
the throne of Gwalior after the middle of the 16th century. 
To summarise ; according to the rolls of Tieffenthaler 
we have three dynasties of Hindu princes in Gwalior from 
275 to the time of Humáyün. The first was named Kach- 
vaha ; it included 85 princes and an aggregate reign of 1028 
years, from 275 to 1303. It was followed by the Puárs, seven 
of whom took up 103 years, and thenby the Tannvariens, ten 
of whom spread over about 250 years, Of these the first 
has no mention in the records under notice, The oldest 
names traceable are, first Toramina, and then his son Pashu- 
pati, of the 4th century; next, after a large gap, a Lord 
Paramount Bhoja in the year 876; then after a time we 
have seven reigns of a race of Pudrs from 977 to 1104; 
subsequently a S'ankarendra and a Naga Sifiha without 
date, then Bilanga Deva in 1410, and lastly the dynasty 
of Dungarendra Deva including twelve princes, The names 
may be thus tabulated : 
Toramána, 
( Pashupati, 
A.D.876 ` Bhoja Deva, suzerain. 


4th century. \ suzerains. 


DRL Mahendrachandra, son of Mádhava 
(King ?) 
3214978. Kachchhapagháta Dynasty. 


pur 1255 Lakshmana. 


De Of 
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A.D. 950* to 980 Vajradáma, son of Lakshmana. 


^ 980* Mangalarája. 

D 990* Kírtirája. 

p TOLO" Bhuvanapála, 

mo 1030" Devapála. 

»  1050* Padmapala. 

»  1075* 1093. — Mahipála Süryapála. . 
SATR ge elta Bhúvanapála, alias Manoratha, 

5 29५० थे Madhustdana, 


S'ankarendra. (King?) 


Nagasiftha (King?) t 
] 
TOMARA RAJAS OF GWALIOR FROM CUNNINGHAM'S LIST, 


gr este] म DATE, 


KHARG RAI TOMARA TOMARAS OF 
SAMYAT. n D. MS. ZAMINDAR MS, DELHI. 
` a कल lo, SR मा 
1062 1005 | Dhruva Bali gy Pal. 
1078 102L| Kusuma Pil |* — .... unwar Pal, 
1108 1051 | Vast Karn ... | Anang Pal ... | Anang Pal. 
1138 1081 | Tej Pal ^| Bhum Pal... | Taj Pal, 


1162 1105 | Madan Pal ... | Mahendra Pal | Mahi Pal, 


1187 1130 | Khandagil ... | Hira Pal Anang Pal. 
rics et Lame] e |E ] 
a DATE, K | Z 
a HARG RAI | TOMARA Inscription. | 9 
है | Sauvar. |A. D. MS. ; ZAMINDARMS, B 


1208 1151 | Ratan Sinh ... | Bag Pal, 
1232 1175 | Syom Chand | Pritham Pal, 
1257 1200 | Achal Brahm | Dilip Pal, 
1282 1225 | Vira Sahai ... | Bir Pal. 
1307 1250 | Madan Pal ... | Anup Pal, 
1332 1275 | Bhupati Son Pal, 
1357 1300 | Kunwar Si ... | Sultan Pal. 
1382 1325 | Ghátam Deo | Kunwar Pal, 
1407 1350 | Brahm Deo... | Deo Brahm. 
“4 1432 1375 | Bir Sinh De Xr Sinh Deo. | Vira Sinha Deva. | 25 
1457 1400 | Udharan Di Viram Deo ... | Virama Deva ... | 19 


* The dates asterisked have been taken from General Cunningham's Reports, 
Volume II., p. 382. 


d 
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ल Lett carom E Rar TOMARA 


à DATE, 
RI INSCRIPTIONS. | = 
& | Sauvar, | A.D. MS fons E 
Dhiram Deo’ Udharan Deo. 
Lakshmi Sen | Dhol Sahai, 
3 1476 1419 | Ganpati Deo | Ganpat D Ganapati Deva. 5 
4 1481 1425 | Dungar | Dongar Si... | Dunggara Sinha, | 30 
5 1511 1454 | Kirtu Sinh ,.. | Kil Sahai Ki TS ET 
6 1536 1479 | Kalyán Sah Kalyan Sahai, | Kalyana Malla, 7 
7 1543 1486 | Man Sinh. ...| Min Raja_... | Mina Sinha 30 
8 1573 1516 | Vikramaditya | Vikram Sahai. | Vikramaditya, 2 
1575 1518 Gwalior cjaptured by Ibrahim Ludi 
1326 | Rim Sahi_... | Ram Sahai .. 
1622 1565 | Sarivahan Sahi | Salivihan 
1652 1595 | Syám Rai ... | Syam Sahai Syama Sáh 
1687 1630 | Sangram Sahi | Sangram Sahai.| Mitra Sena, 
1727 1670 Krish n Sahi.. 3 न नि 
176; 1710 ijoy Sinh. 
i Hari Sinh ii 
A. D. 1410. Bilanga Deva, 


» — 1440—1453. 


Vira Sifiha, 
Uddharana Deva, 
Ganapati Deva. 


» 1468 to 1473. Kirti Sinha, 
Kalyana Malla (Shahi), 


» 149 


d 


01631 
Coins of most of these princes are still extant. 


Mana Shahi. 
Vikrama Shahi. 
Rama Shahi, 
S'áliváhana. 
Syáma Sháhi. 
Viramitra Sena. 


APPENDIX. 


Dungarendra Deva. 


Sanskrit Inscriptions alluded to above. 
No, 1.—Already translated and published, (Journal, A. S., 
Vol, XXX, p. 275.) 
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No, 2,—Rock Tablet near Lakshman Pudr. Not intelli- 

gible. 
No. 3.—Rock Pilaster, Gwalior. 

सी चन्द्रनिकस्यविण * 
व्वस्यतिसींधर्का * * * 
No. 4.—Inside rock-cut temple, Fort of Gwalior. 
Transcript. 

(१) ॐ नमो विष्णबे। सम्बत्सर शतेषु aag त्रयस्त्रियद्धिकधु * आधशुक्कद्वितो- 
याया सं èR i माघसुदि २ aas सोगोपगरीस्ामि्क 

(३) परमेशखरश्रीभो जदेवतद्‌धिङतकोडटपालमल्लवलाधिशततुक स्थानाधिङत ग्रो 
वब्बिया कडूच्छुका कसाथवा ह प्ररखसव्विया- ^ 

(३) कानां पारे। समस्तस्थाने नकइल्ञभट्टसुतरल्लकारितटस्चिकालानदीपरकूले 
रुद्ररुट्राणोपूष्णाशादिनवदुर्गायतना- 

(४) यखभुज्यसावूयपल्चिकासासप्रतिवद्धभूमिगुणं QUIS पारभेश्‍वरोयहस्तशत- 
इृयसप्रत्यधिकं हस्त २७० विस्तारेण > 

(५) इस्तशतभेकं सप्ताशोत्यधिक हस्त १८७ पुष्मवाटिकाथं safa प्रदत्त' 
तथाऽनेनेव स्थानेनाखिन्नेव सम्बत्सरे.1 

(६) फाल्युनबङुलपत्षप्रतिपदि श्रीभोजदेतपरतोल्यवतारे agaa atasata 
भट्टक्षास्थोदपानधिष्णय्रायतनाय तथो- 

(७) परिलिखितनवदुर्गायतनाय च पूजासंस्काराथे खभुज्यमानजयपराकसामे 
व्याप्रकणिकामिधान [हानसमूलाकर्य॑] || 

(c) सहृदाकसुतदज्ञकवाऱ्हितक्षेत्र तथास्येव चेत्रस्मोत्तरतः क्षत्रिय देववम्मेच्त तमे- 
amagana € ययोगेपगिरीयमा- 


wd व्याघिकेष recte, 

+ The first figure may be 7, Vide ante p. 354. 

i The word संवत्सर here, at the beginning of the record and in the 1th 
line, is written incorrectly, The v has been made to coalesce with the preceding 
anusyara in the same way as if it wewxa a 

H 
इ कारित recle. 
॥ The letters within the brackets are unintelligible, 
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(६) थेनावापो यवानां द्रोण्य एकादश तयोईयोरपि चेत्रयोराधाटः पूरे 
नदूदाकवाहितचेत्र॑ दक्षिणेन wryrzW 

(to) पश्चिमेन दल्लकत्राहितच्षेत्रे पादपाः ततोभम्माकवाक्षितक्षेत्र' उत्तरा- 

| भिसखवाइहक: * क्षेत्र' परिधिस्तु गतः sata aa 

(११) लघुपाहाटिका च एवं चतुराघाटविगुद्ध॑ Aagi पुण्येहनि प्रदत्त! | 
तथार्मिज्ञेव wet फाल्युनवच्हलपक्षनवन्यां- 

(१२) उपरिलिखितदेवकलाभ्यां द्वाभ्यामपि दोयते त्माथ 1 ग्रीसव्बेश्वरपुरनि- 
वासितेलिकम हुन्तकभोञ्चाकसुतसव्वस्वाक तथा साधवः 

(१३) खत-ल्यग्रक्रि तथा शिवधरिसुत-साच्हज्ञ तथा गरस्गाकसुत-गग्गोक | तथा 
आीवत्सखाभिपुरनित्रासि तेलिकसइ- 

(१४) न्नककृणकसुत सिंधाक तथा वज्ञबसुत-खाहदाक तथा चञ्चिकाह डका 
निम्बादित्यहट्टिकयो निवासि तेलिकस- 

(५) FAR देउताकसुत-जच्जट तथा वच्छिज्ञाकसुत गाग्गाक तथा agaga 
जस्वकं तथा सद्रटासुत sreryfc | एवसादि- 

(१६) समस्ततेलिकश्रेण्या nass भासि मासि yarat garmat 
तलपलिका पलिका दातब्येत्यक्ञयनी 

(t9) मया प्रदत्ता ॥ तथाद्य वामूभ्थासेव देवकुलाभ्यां आगो पर्गिरतलो परि- 
निवासिसालिकमझरगाइल्लसुत दिक्क 

(१८) तथा देहकस॒तञ्धरेक तथा IZARGI FIRK तथा जम्बाकसुत BETA 
तथा zfaga दुग धार तथा ननसाकेव्य- 


i 


(té) — मक तथा — -- — — — -- -- एवमाद्समस्तमालिकसेण्या - 
Ny eet ere fees cae कालापरयिकक्षभट्टछुयामा-- 
(२०) ल्याप्राण -- — yy -- -- -- -- प्रतिदिनं दातदेवत्यक्षयनासिका 


प्रद्ता। एतदुपरिलिखित — — -- -- -- -- 
(२!) त्तस्थानादिभिस्तदक्षयाया चन्द्राझच्तितिकालं प्रदत्त परि -- -- — 
कैरपि न कत्तेब्या -- तथा, ख़दत्तां परदत्तां वा यो 


* The visarga after वाहकः is wrong, 


PETA E 
T त्माथ for arata | 
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(२२) agati | स विष्ठायां शभिभूत्वा aaay मोदते। awfusigut 
भक्ता राजभिस्सगर!दिभिः | यस्य यस्य 
(२३) यदा भूमिस्तस्थ तस्य॒ तदा फलम्‌ | Il 


Ge) ८४. TT 
EOS Ss EE 
Translations, 


Om! salutation to Vishnu. In the Samvat year nine 
hundred plus thirty-three, on the 2nd day* of the waxing 
moon, in Mágha (in figures) S 933, Mágha 2 Sudi. 

To-day, this to the auspicious Lord of Gopágiri (Gapa- 
girisvámf)*** under the supremacy of the Lord paramount 
S'ri Bhoja Deva, and subject to the rule of Kotta-pála Malla, * 
within the jurisdiction of Turkasthana, beyond the cantons 
(sabbiyákas)] Sreshthi Babbiyáka;; Ichchhuváka, Sárthaváha, 

and others, on the opposite bank of the Vrischikálá river 
y (canal?) which was made (excavated)§ by Ralla son of 
Nakailla Bhatta, within the village of Abuya || Pallika, which 
is in my possession, a spot of ground, measuring in length 
270 cubits of the Lord paramount (Parames’vara){ and in 


+ The case affix of dvitiya’ya’m is carried over the date in figures to the 
beginning of the word ** Adyeha,” 

+ A non-sanskrit term apparently something like our Bengal Zillah or 
Purgunnah. A district to the north-west of Gwalior has the name of Sabalyook. 

X Sresthi at first sight would appear to be the title of a banker, the Sett of 
our days, but here it is so placed that grammatically it cannot but stand for the 
name of a place.” 

$ A river cannot be said to have been made by anybody, and yet the word 
Rallakérita, “ made by Ralla,” is so placed that it cannot but be taken as a pre- 
dicate of the river, the name of which immediately follows it; thus Rallakdrita 
vrischikálá nadipara-kule, I take the word for a canal which was probably the 
हि origin of the Subarnarikshé or the nulla at the foot of the hills. 

|| The bs and vs are written alike, I'an not certain, therefore, whether the 


name should be Abuya or Avuya ® ® 
` gq This evidently refers to Bhoja, it may therefore be assumed that he had a 


special standard of linear measure, 
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breadth 187, is presented on this fortunate day for the purpose 
of a flower garden for the temple of Rudra, Rudrani, Push- 
násá, &c., as also of the nineDurgás. Further along with this 
place, on the rst day of the waxing moon, in the month of 
Phálguna of the current year, on the side of Sri Bhoja Deva 
highway, made by Malla* as also Báilla Bhatta, within the 
village of Jayapuráka, which is in my possession, the field 
which passes in the name of Dallaka, son of Sadgadáka*****] 
and named Vyághrakarniká, as also the field which passes in 
the name of Mesáraka, the son of Kshatriya Devavarmá, 
which is situated to the north of the field first mentioned, and 
which two together require for cultivation eleven dronis of 
barley according to the measure of Gapagiri, and have the 
following for their boundary, viz:—to the east the field which 
. passes in the name of Naidáka, to the south Pahddanna,|| to 
the west the trees in the field which passes in the name of 
Dallaka, as also the field which passes in the name of Mam- 
maka; to the north ‘the field of Váhaka and a road across, 
as also Laghupáhátiká ;—these two fields thus bounded on 
the four sides, are presented on this auspicious day for the 
purpose of establishing a drinking fountain and a place of 
rest, as also for supplying offerings for use in the aforesaid 
temple of nine Durgás. Further on the oth day of the wax- 


* The subject and its predicate do not agree ; the former is in the locative 
case, and the latter mallenivakdrita, "made by Malla,” is joined to the follow- 
ing word Bailla Bhatta by the conjunction cia, Kárita was probably written 
Ka'rite, which would make it correspond with avata’re, but I know not what to 
make of the mominative Bailla Bhatta. 

+ The word is váhita, which I believe is equivalent to the modern form of 
the “‘jot (holding) of so and 50.7 

t Here six syllables are unintelligible, The letters appear to be distinct, but 
they convey no sense. 9 

8 A common droit measures 128 sters, or 256lbs, avoirdupois; the Gopa- 
giri standard was probably different. 

॥ What this Páhádanna is I cannot make out. 
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ing moon in the month of Phalguna of the current year, I 
ordained that for the two classes of gods aforesaid and for 


* (the good of) my soul, all the oil merchants, beginning with 


the following, should, month by month, on the 9th day of 
every waxing moon, allow for every oil press* a paláT full 
of oil. 

(The names are) Sarves'vara, son of Bhochcháka the 
head oil merchant of S'rí Sarves'vara-pura; next Jayasakti, 
son of Madhava; next Sáhulla, son of S'ivadhari ; next Gag- 
gika, son of Gaggáka, next Singháka ; son of Kunuka the 
head oil merchant of 511 Vatsasvámipura; next Khahadáka, 
son of Vallava ; next Jajjata, son of Deüváka, the head oil 
merchant of Chachchiká and Nimbáditya market places; 
Gaggáka, son of Bachchhilldka ; next Jambaka, son of Dad- 
draka; next Jambahari, son of Sadratá******, 

(A similar ordination is made for the daily supply of 
flowers, &c, and the deed closes with fhe usual imprecations 
against the resemption of grants by the successors of the 
donor, but this part of the deed is so full of lacunze that it 
cannot be translated.) 

No. 5. From the pedestal of a Jain figure at Suhaniya, 

dag १०१२ माधवछुतेन समहहिन्द्रचन्द्रकेनकभा(खो?)दिता 

No, 6, Also from the pedestal of a Jain Figure at 


~ Suhaniya, 


सरबत: | १०३४ स्रीवच्चदासम हाराज्ञाधिर7ज वडूसाखवदिपाचसि * ॐ * 
On the 5th of the wane in the month of Vais'ákha, 
Samvat 1034. Mahárája-dhirája Vajradáma (the remainder is 
illegible). 
No. 7. From the Great Jain Temple in the Fort of 
Gwalior. 
* The word is Koluka, which I believe ts the archetype of the modern Hindi 
Kolu, ‘an oil press ;” it does not occur in any Sanskrit dictionary, 
+ The weight of a palé differs from 3 tolás 3 máshás and 8 raties to eight 
irs Ld. * n 
tolás, A pala of gold or silver weighs 4 Airs hdr, or tolás, 


. 
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Tyanscipt of the left half cf the Inscription. 

९) ॐ नमः पद्मनाथाय। हषो anagrams feta दिशि naa ज्ञनै- 
Heat विततन्ततो हरिहृरत्रह्मास्दानि क्रमात | alae यदात्मना 
परिणतं susan: पायाटेष जगन्ति faqar: श्वेतानि रूद्र- 
fara ॥ (!)॥ मौलिन्यस्तमहानोनशकलः पात वो हरिः | euafeaa 
केशस्वनवजीमूतकर्षिकाम्‌ | (२) ॥ सक्ताशेलच्छलेन fafafa- 

(2) लकयग्रोराणिना निर्म्मितो$यन्देवः पायादुषायाः पतिरतिधवलस्वक्तकान्ति 
Safa | aaa: aay त्रिसवनविदितं श्यासतापङ्कबं यः शङ्को स्व' 
mif" सुकटतटमिलन्नोलकान्तया faufale) इदं मौलिन्यस्त' न 
wsfa महानोलशकलं न uasa स्फुरति घटिते 

*(3) भगवान्‌ | उषाकणात्तंसोकरणसुभगं नीलनलिनं वहत्यव्याम्यस्या्चिविरह- 
"rege: ॥(8)॥ व्यासोद्वीर्यछघूङतेन्द्रतनयो निःशेषभूसी रतां aR]: 
कच्छपघातवंशतिलकः क्षोणीपतिर्ल'व्झणः | यः को दण्डधरः HATI FART- 
चक्रे खचित्तातगाडूभनेकः vaqua इठाइत्माद्य vea: ॥ (५) ॥ 
तश्माहज्जधरोपसः fata 

(4) पतिः सरोवज्त्रदासाभवदुदुर्वा रोज्लितवाछदराडविजिते गो पा EA युवा i 
*निर्व्यांजस्मरिभूय वैरिनगराधीशप्रतापोदयं यद्दी रत्॒तस्वचकः संमभवतुप्रो- 
होषणाडिंडिसः ॥ (६)॥ न afaa: किल केनचिद्प्यभूज्जगति भू सिरूतेति- 
aya) Gaafaw तलापुरुष! खयं afas ag fugafec- 
Ws: ॥ (9) ॥ ततो रिपुध्वान्वसहख्धासा न्टपोभव- 

(5) न्यङ्गलराजनामा | यज्ञेखरेकप्रण ÍAWWTRTRRE श्वरा णाम्पृणतः wy: ॥(८) 
ओकोत्तिराजो न्टपतिस्ततोभ्द्यस्थ प्रया णषु चमूससत्येः । धूली विताने? 
सममेव चित्रं frag वेयरर्य भूद्‌ दविषञ्च | (६) ॥ कि जू मोस्थ saat 
नरपतेरेतेन dataa धत्त सालवसूमि पस्य समरे सच्ुप्रामतीतोजितः | 
afaq wena दिशि दिशि त्रासा- 

(6) ere qa tefta: aega कन्द्निकरैः सज्क्ादयाबुक्रिरे ॥(१०)॥ 
agya: सिंहृपानीयनगरे येन कारितः | कोस्तिस्तस्भ इवाभा ति प्रासादः 
पार्व्वेतोपतेः ॥(११)॥ तस्मा द्ायत सङ्ञामतिमूलदेवः एथ्वोषति्भु वनपाल 

इति afaq: । सोनन्ददरूडगदनिन्दितचक्रवर्तिचिक्ेरलंशततनुर्भ नुठल्य- 
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alfa: ॥ (१२) | यस्थ ध्वस्तारिभूपालां सर्व्वांस्पालयतं: 

(7) प्रभोः। भवन्ते बोक्यसज्लय्य निःसपत्नमभूज्जगत्‌ | (१२) ॥ पत्नी देवनता 
तस्य रेल च््झीरिवाभवत्‌ | agi त्रीदेवपांलोभूत्तनयस्तस्थ भूपतेः | दानेन 
कणेसजयत्माथें कोद्ण्डविद्यया | ध्मराजञ्च सत्येन स युवा विनयाश्रयः 
॥ (१8) ॥ Game विशुद्ध ङ्षिविभवः पुण्यौ! प्रजानामभून्माखातेव स 
चक्रवत्तितिलकः स्रीपड्मपालः प्रभः । यत्स्वास्थेमि क- 

(8) रप्नइत्तिरपरस्येतोव याञ्चन्यन्द्ग्याह्माछु सदः खरांशुमरुणं Giaa 
रेणभिः ॥ (१५) | mener: wu दिशः क्रमवशात्स च्झापतिद्‌ fau- 


हुतृखिप्ताचलसन्निभानविरत -- -- -- वाजिवजे: | छद्भूतानु प्ततः 
प -.-7 "र्‍या $ Wig रेणत्करा न्‌ भरयोप्युह्ठंटसेतुवसधनधिया 
ल्रखन्ति — — — ॥(१६)॥ तख्न्ट्व्यतिसन्दरेण यशसा नाके खराणां 


गये diae नखणड़ न- 

(9) watanta aa: farg | नूनं "muc guaya gt fay साम्मतं — 
————— यंति ये प्रथमतः सर्वा वषुःसंखिते | wr — 
घण पण्णा प्णाणाणाणाणाणाणा टा प्रादपां गावः कामदुधा 
qos म = fefe I 

“gat: mu मनोरथा ty न कैः - — —— — — — wat पूरिता 
वोरो यानि तद्स्ति तदुगुणवतः कस्य हुमा दीन्यपि । war न ugan a प- 

(1o) रिरक्षितारं प्राप्नो दयोपि azat वत नस्त्रभाव: | 
aaf — — — — तहु्॒तजि पिनेष्ययों —— ——— 
——————— ॥ श्रमः कबालचक्रे च लामःपुण्याजेनेष च। 
काठिन्य' 
guy क — — — — शासविसहि नीसू | असस्तो — — ¬ 
————— पोडासाधुने निस्तिंगपरि — तोपि। इ — — 
— ललग्नेन wgs चासिं तथापि या afana जिगाय। सत्य = 


(a1) ——————————— — — fau शिरोसमणिंभि 
------ -- — —| लौकाचरागयशरापि-- -- — — म्रतापं 
बिस्तारयां यद्सि — — ¬ ॥ वल्यानीव नारीणां व्हिसानीव 


aafaa: | 
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न्या e — स विनश्य नदीपूर चत्वरे 
सस्पदायुत्रः quiu मतिं चक्रे जिशक्तरनयोः फलम्‌ | प्रज्ञा -- --त्वते 

(12) न जक्षितितिलकभूतं न भवन — — —— ++ —— — ———— 
= कारितसद; | _————————— सिव गिरा यस्य 
शिखरं समारूड्सिंहो anfa न्ट — — सथतिमू॥ — — — — 
न“ ay — — वरशिखरस्प््धिनो क्षमसण्ड — — — त्यावतीयं 
शशिकरधत्रला वेजयन्तो पतन्तो | निर्व्वातं भाति भूतिच्छरितनिजतनो- 
देवदेवस्य शम्भोः arises भिङ्गस्मृटविः 

(13) कटजटाजूटमध्य' विशन्तो agag सह भविता पङ्कजभवः 
saia Herat वयमिह — — वियति -- -- | — — — --तदिद- 
WXCE सकलं HS संसेवन्ते हरिपदून -- — — तससी | -- -- 
—————— कनकाचलः शुभविद्यावन्तः स्थितः ज्री पतिजिभ्तरा णो 
हिजसत्तमाज्ुदधिजावासो न्टसिट्ञान्वितः | निर्माता खटत! समस्त- 
fanta anfase mAT 

(14) घरातले समम'हो कल्म' हरे; wang) -- -- -- -- =~ -- 
= ¬ frar ufafeawer पद्मपालः युवेव देवप्रतिकूलभावा 
णाणाणबभूब॥ तस्य भ्वाता न्टपतिरभवतसृव्थे पालस्य Sa: aime: 
maafana: श्रोमहीपालदेव: | यम्या ष्व प्रथितयशसन्तावभूतां सनाथौ 
सोयं त्यागो इरिरविद्तताभावडस्योऽचिरेण। स्हट्झिपन्ञात्यानां fant- 

(15) णां स न्टपस्थितिम्‌ । प्रलयं विद्िषामासी द जो पेन्द्रहरात्मक — यत्र 
घामनिधौ राज्ञि पालयत्यवनीतळ्म्‌ ॥ 

savin face: खलु राजहंसाः रूष्टास्ववा पनरिसाः WW. 
MAAT: नाथ प्रजा; सुसनसां प्रथमो — fed सिद्धत्नी ररसता- 

(16) भरसोङ्गरस् | लक्ष्झोपतिस्वमसि पङ्कजचक्राचङ्ग' पाणिद्वयं avfa qu 
ut fawf | श्यामं वपु: प्रथयसि स्थितिहेत्रेकस्व' कोपि नौतिविजितो 
OS | i सम्मांलयस्थनिशमधिजनस्थ कायं राभ- 
श्रिया त्वमसि नाथ छ — — । age एस्वमासि विद्विषदायुधन्चं त्व' कोसि 
सञ्चरितज्ालह्खाञुधस्य | ख्यातारति -- —— — रूपं anfin — 


| 


i १७4751 


(17) यविद्वयकारि देव | त्वः सोनसिद्द पुरुषोत्तम सम्रतरोसि कस्व' क्षितीशबर- 
शंकरसूदनस्य ll eggan facta fanat gale भेत्ता तमो — — 
= ——— al भूतिं दघास्थमलचन्द्रविभूषिताडूम: 
कस्व' सट्स्बुज दिवाकर शङ्करस्य॥ त्वं तेजसा fafeafagay: करोषि 
शक्ति amfa —— ——— — Verses feaa’, 

(18) — बलाजन्निहंसि aa नव्रीनलनोलम॒ लब्धजन्गा(?) ॥ a’ वज्ञ्दक्त्सास 
पक्षभिदप्यशष' भूमोस्टतां जिवुधबन्धगरुरुप्ियोसि | — — -- — -- 
डुगांचरणोसि कोसि त्वः भोमसाहस सहुखविलोचनश्य। ख्यात aaa 
बएरयज्ञनाधिपल्यं कान्तालकावलिभिराप्रतसेः GYNTI त्वासाभनन्ति 
प्रर्मेश्वरबब्चसख्य' a कोसि सद्युणनिधान धरा- 

(rg) fanal तेज्ञोनिधिस्वमसि afew: समसया: क्रान्ताः we: प्रयत- * 
सग्रतरे स्तवेश | प्राप्नोदयः सततभर्थिजनस्य कोसि त्व' कल्पभूधर सरोरुचह- 
qaa ॥ sel जनतानथनोत्प्रल1न1साप्यायिताखिनज्ञनः कर- 
साह वेन । a शख़दीशलरगिरस्तलद्त्तपाद्स्व कोसि agn नि 
waa ॥ atadta fa- 

(20) nafa मधुद्दिनोमी श्यामाभिरामतनुरस्यमलप्रबोधः HOT 
xafuz विहितं त्वयेव a कोस सत्यधन सत्यवतीखुतस्थ । —-——— 
fa afafa ससद्रप्रान्न्वयोन्नतिमसो गसितः qin: | wa पवित्र 
वनके विझिताञ्च ओसि वंशस्थलःभपरता -- भगीरथस्य | एतत्त्वया छतः 
मताडकमादधिस्व' व्याप्ता AVE 

(27) — — रोश सनोजवेस्ते। पण्यावत1रकरशक्षतदुदंशास्धस्व' कोसि इन्त 
रिपुलाघव राघवस्वम्‌। धम्परस्हस्वमसि सत्यधरस्वभेकस्व' वासुटेवचर- 
शणाचेनद्त्तचित्तः | त्यं कोसि बिप्रजनसेवितभेप्रभूतिः संसार्भान छुर 
युधिशिरिपाथिवस्थ | त्वं भूरिकृञरबलो भुवनेकमङ्ञ- -- — ufwa- 
तच्ुनुपप्रावनोसि। प्रच्छन्न 


Transcript of the vight half of the Inscription. 
ae 


(7) —-—-—---—— :कस्व' कवीन्द्रशतमाद — कादरख। Wa 
स्वमोश ufa wawat afes: सखामिकारिययुणदपेहरस्वमाजो | त्व' 
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सञ्चराजए्तनाविजयाप्नकोत्तिस्वः कोसि. सन्ट्र पुरन्द्रनन्द्नस्य। gåt- 
घनारिबलद्पेहृतखवेश qu: पराजेनयशःप्रसरे निरोहुस | त्वं कोसि भूज 


faa — — — awa विकत्तेनसस्मअस्य | 

(2) ~ ~ — — amaf कम गभीरतायास्व' पासि पार्थसमसूभिस्टतः 
nfe) अन्तःस्थितस्तत्र हरिः xad ata कस्व' विदो णेरिपजागर 
सागरस्य! -- — — क्रमसभागतसच्त्वरत्तिस्व राजकझरशिर:प्रवि- 


Sw: | दोप्तारिभास्करतिरस्कृतिसिंव्हिकाभू: कस्वं महोप्रतिम्टगाडू 
स्टगाधिपस्थ। दानं ददासि विकटो वत वं॑शधोभस्व' दन्तपालिकरवा- 
लहतारिद्भः क्षोणीश्टतो जयसि gwan नरेन्द्र a’ कोसि पैरिबलदारण 
anual aq faamaaa भित्रशतप्रभोदस्वत' राजहंससमलंहझतपाद- 
मूलः। खामिन्नधःक्षतजडोसि जनाभिरासः aa’ ख्िताद्यस॒खपङ्क जञ 
ws ॥ सत्मत्रभूषिततनु: सुविशुद्ध कोशस्व' चन्द्रकोत्तिससलंशषतकन्त- 
afa: ख्यातं तवेव कवित — — — — — — aafsa— — 
समरभेरव xau] vp पश्यतां हरसि देव अनांसि qampa- 
स्वमास नि्मलताभिरामः। कोसि प्रसीद बसद्युणरत्रयोनिस्व- 
कच्छपारिकुलभूषण भूषणस्य || धात्रा परोपकरणाय farma: सच्छाय- 
जन्मस्मलंझततज्ञगोत्र। अहि — -- सवनोशखरवन्द्नीयस्व' कोसि 
स्हयेन्टपनन्दन चन्ट्नख ll -- — -- -- नत्वाशु शुद्धहृदय प्रथितो- 
(5) ग्रमायस्व' जानुना Wasa न जड़ोशताज्ञलेनास्तु नाथ हरिणोपसितिः 
कथं ते ॥ faa सन्निहिते झपाएतमसा प्रायोभिभूयेत स त्वत्ना सादुभुवन क- 


(उ 


I 


(4 


नाथ yenaat? प्राविशनु । मूच्त्स्ति च कलङ्किता सजड़तां धत्ते — ˆ 


¬ ¬ :गछुस्थविदितस्तथाषि rud राजा — — — ga — — 
— — — — विसुखतां पार्थेन नोताः परे व्यिनस्तुतिरच्जे न- 

(6) quafea व्यज्ञायि पूर्व किल aaan प्रतिभाति am fa पुनः sw 
मालत्रत्‌ त्वामालोक्य सहस्तशों रिपुबलं निम्नन्तमेक ca || किं जू मोपि 
-- — — = -- = = ण = स्व'नोतिप्रात्रं परं aata ad- 
पतेरतिस्ट णामात्मम़रियाणां श्टणु। Atataa RI — — = 
— — — — — किंचित्र' भवन कसज्ञ यदि 
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(7) भन्दाकिनोपडझभरलोकादद्दरता भगोरधन्टपरेणानायि fat wig aT- 
wi पुनरेतदीश यदि ते faapaaga ate — — -- 
योकमलभूलोकं त्वया प्रापिता । fea’ aa फल — ¬ — — = 
= = — = = सर्वात्मना विद्िपो afad: संसृच्छित्खाहुवे। = 
COD अभः 

(8) aariaa ।। अत्यंवुधिभवद्देमत्यादित्यभवन्महः | ufaféewscuti- 
सतः केनो पसोयते ।। केयूरं बलभूपालभुजदण्डे विराजते। facizfar 
— — — न्रिधासि विजयश्चियः | — -- — भुवनयुरो स्तोदमछघा- 
स्तटेष 

(9) वैवालिकी रित्यमभिष्टतेन सं पूितामन्थयुरुद्विजञेन | विसक्तकाराग्टहसंयतेन 
तिदौणमूताभयदक्तिणेन। तेनानिपिक्तमालेण प्रतिजज्ञे द्वयं स्वयम्‌! 
agaaa भूसिङ्िः कन्यायाः -- ---. || — — — — = 
— — यशः थरोरम्‌॥ सः 

(ro) afia ब्रह्मपरी च तेन शेषान्विधायावनिदेवसुख्यानु । प्रवक्ति — 
— उमतन्द्रितेन aergun रतिधार्भिकेण f श्रोपद्मनाथस्य सलोकनाथ 


— एण ण ण ण (ण — नविद्यपाका -- -- = 
nuuc — का; 

(77) सिनौवा ¬ — नादियेथाईतः पादकलस्थ aig) स पड्मनाथस्य 
पुरः amaaa ्ञणक्ञायभूपः ॥ पापाणपक्लों प्रविभज्य सम्यग, 
देवाय — = — — | सम्पाद्याभास तथा fea — -- 


(12) गतो योगीश्वरांगोङ्कवः ख्यातः सूरिसलक्षण: क्षितिपतेः aaa faata- 
भूः । आधारो विनयस्य शोलभवन aft gagau स्वाध्यायस्य — 
क क वसतिः — — — -- — — 

(13) 'होपाले नटो विप्रास्तस्मिन्‌ सामे प्रतिष्ठिताः | तेषां नामानि लिख्यन्ते 
विसरः शासनोदितः।। ट्बलब्धिः सुधोराख्यसतः ग्रोधरटोच्षितः 01 
(74) -- — — -- राभेखरो ँजवरस्तथा दामोद्रो feast अष्टा- 

eta विप्राश्च = — — — हिजः। पादोनपदिका — — — 
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watguaat । द्वावड्धे पदिनावेष fanai day: लत; । — _ _ 
¬ — — Wud न्टपः। fang -- — -- _ कायस्य सरये' 
देवाय दत्तः सौवणो' राज्ञा दत्त समाचितसृ | — — — -- sfc 
ण्सण्मियं yy- 

08) ¬ — — s Rt Aafa feng निव्क — -. _ :स 
भूपतिः || प्रा — agaa रत्लेवच्छभिराचितम | meurt qa- 
म्कञ्च महाह्मण्सूषितस्‌ | — -. — _ — दितोय भनि — 
— स्प aq केवलं यधा। कडुःणानाथयतुष्कश॒ नोलपट्टददयं तथा। 
ज~ — — जेः मंचभियुता। — _ — घारापात्रज्ञ कां 

(16) — — चत्यम्‌ । सुवर्णाण्डत्रयं देवपरिवारविभूषणम। — __ — 
परिहेमाजञसातप्रत्रोकत विभो ॥ निवेश्य aapa तत्मयेनेवस — 
ज 5 vita fret पोच -- — erret ॥ प्रतिभा 
जञ का fetter - — — द्यती। राज ~ — सयो चान्या 
7 7 7 | वाः watt fawtfu geet — -- agfa, aa 
aaa देवं दौ पाथं रण्डा शतस्न | 

(17) — — — — क। तान्रार्घपालद्वितयं तथा दत्त महोभुजा। सघप- 
SEAT! OH TEIT — — | ear: agta aia ताम््रपात्नी चत॒- 
aq स कांखभाजन vata पति: — __ _ a चासर दण्ड 
ण ¬ EYES ताम्रमयं ater -- — | दत्ताद्य दशतन्मयाः || 
¬ = देवोपकरणद्रव्याणां day: छतः | 

(18) — — ण — वापोकूपतड़ागादि — — नानावनेष च । दशमासं 
तथा fiag eta मण्डले | ददौ राजा नि — — यते सतर 
प्रवत्तते | अयं Baraat नाम -- -- स्फॉटकामल — — _ _ 
¬ ¬ भारद्दाजेन सीसांसान्यायरंस्कृतबद्धिना | कबोन्ट्ररासपौत्रेश 
गोविन्द्कविसूसुना | कविता सब्यिकर्णेन सुभाधषितसरखती | प्रशस्ति 

(19) — — — — छक्के खरवान्‌ fadat fragat माणिकराठसरे: 
पञ्चासे चाखिने मासे हष्णपच्छे न्टपाजया। रचिता सणिकणन प्रशस्ति 
fassam | agata ११५० dq आश्विन बछलपञ्च 
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[277.3 
fut aql ae गोर्वाणमन्त्रो च अन्तो गौरो भव — —| 
अशस्तिरियसुत्कोर्णा squat पद्मशिल्पिना | 
(2 1) * * * * * 


No. 8, From a S'ivite Temple in the Fort of Gwalior. 


Transcript, 

MTS न — a =m == 

(२) ख्यास्‌। तमन्चङूप्रतापाउनस््ारि भौ लिस्नगभ्य चनोया छिपी दो प्रकश्ठ : | 
afasta गोपालिकेराधिपरत्धे वभौ भूमिपालो महोपालटेवः ।। प्रतीप्रा- 
खिलक्षत्रियक्षो ददक्तो य एकातपत्रां घरिह्लीं व्यघत्त। दिशादन्तिकुस्भ- 
स्यडी शङ्कभूषां खकोत्तिन्त्रिलोकीतटान्ते न्यधत्त ॥ वैवखतकरद्ण्डा- | 
fa? पा 

(३) कुसुद्वनविकासशद्राला | uiaifay fufauat दधतः fuc दोषाप- 
सारशपटोः सदिनख्रियद्य। धामाधिकस्य तरण रिय दुः सहत्वं aant 
fefa दिगि प्रस॒रतृप्रतापः | उदारसमरारम्पो दूरे grea रिपून्‌ । यस्य 
प्रयाणतार्त्ताणि पलायनपराोयणान्‌ ॥*॥ भवस्य भालान्धक्वत्म भेटं रुण 
डापखालक्वू- 

(8) :सदा गच्छतु कालयज्वा || श्रीमा नुबभूव सथुराभिजनो firma: कायस्थ- 
वंधविषपिनास्बुधरः weer: | शिष्टास्त्रिवग्गपथगाभिमनोरधस्य यस्याः 
ध्यगोषत मनोरथ इत्यभिख्याम्‌ Ul झवन प्रालन्टपद्रूविणव्ययागसनियोग- 
लिवश्वनलेखन!। गणिततत्त्वसभस्तलिपिज्ञतायुणशतस्तवनेस्य gagn: I 
कान्ताङ्गका 

(५) ललिताङ्गय्टिः । स्पष्टीलतात्मकलगोलकळालुभावा भावालुरक्ति पर मास्यर- 
Ba विष्णोः | यो सानिनां करवकुझलानां र्ला ^ त्तमधादिवेन्द्‌ः | 
gafa aUi श्ान्तो रुकी त्तिस्तनयोस्थ जज्ञे ॥ खरारिपूर्वा- 
सरसूत्तिसन्द्रों दराखनेसप्रकरापितध्वजेः aagi स्तजंयद ङ्गिनासघा- 
न्यची बरत्को त्तेन सा Ee 

(8) fiaa यतस्तदोया । शुचिक्षितोज्ञासितह्ारकान्तिस्ततो sii cigufa- 
f$w3 | लिजगदिततात्मयशोबिसदीकर्ताद्क्‌॒ स तयोस्तनयोभिजनो- 


A 


1599.3] ? 
ज्वलसव्ये निजान्वयजाझरविः | मधुस्ददन इत्यजनिष्ट विशिष्गुणप्रणयः 
स्तुतयो युरुदारयुण' प्रतिसंप्रति यं विदुषाम्‌ | यशोविकासो gA 
भाखन्मयूखा 

(७) weiter: चयसापदिन्द्‌ः॥ येन त्रिलोकजनताशयशुद्विहेतद्देभ्मी पि faa- 
qu: fate wd i तस्थावदातचरिताइुभुतव सना यामो जो विजु स्थित- 
agi यदि शारदायाः il कराझलिपटोडुतं जलसिवेष शम्बत्‌ सुधी: सभस्रजय। 
gfaat प्रगलदायुरालोचयन्‌ । खतेधितशमास्बुसंगमितरागपात्रा पि-- 

(c) — | amg यः शिष्टजगज्जनस्थ fea न्यधादात्मकरावलष्टां। जना 
यदीयावरज्ञं तमाशा चन्द्र' ay: Wage wea | परतितप्रपततृप्रपति- 
प्यदमळेग्टहोद्दरच्यः खभुजा नितशुब़्धनव्ययदं्ितएण्यनिधिः | afafan- 
वरात्तविपन्नजनात्तिह रो भवनं भवनाशकरस्य हरस्य स कारयतिख शती ॥ 
विद्वडुन्दाखुजवनरविः अज्ञ 

— निर्मेघनाथः। यः सद्भाषाविततकविताकेत ws T कलानां पूर्वासेतास- 

शत स सनि सोयशोदेवनासा | मनोभवारकारातिविषातकरणो भवः - 
zan: सम्पदो देवो यो गजाजिनभूतिग्दत्‌ ॥ श्रोविक्रनाकोन्टपकाला- 
तोतसस्बत्सराणाभेकप्रध्यधिकायामेकादशशत्यां amgant प्रतिठाभूत॥ 


Translation, 

(Line 1st is not decypherable, The second has two 
slokas in the Bhujangaprayáta meter and the first eleven 
syllables of another in a different meter). Next came the 
protector of earth, Mahipála Deva, who established himself 
in his dominion along with the Gopálikas. His valour had 
caused the. heads of his enemies to incline, whereby garlands 
had dropt front them in respectful offering before his foot- 
stool—(?) Proficient in destroying hosts of inimical Kshatriyas, 
he placed the earth under one royal umbrella. He spread 
(the glory of) his deeds to the extreme verge of the three 
regions, and placed it as a shell, ornament* on the temples 
of the elephants which guard the (ten) quarters of space. 


z 


* In allusion to the ornament of cowries with which elephants’ heads are 
generally decorated, ~ 
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(3rd line, after eleven syllables a verse each in the 
Vansantatilaka and the Anushtup meters). His wide-spread 
majesty, like the rays of the sun, proved insufferable on every 
side, of him whose feet rested on the heads of royalty—the 
remover of vice.* His enemies (—) fly far from the ardour 
of his commencing warfare—even the news of his approach 
drives them away to a distance, (Here 19 syllables in the 
Upendravajra meter missing). : 

(4th line, after nine syllables one 510६8 each in the 
Indravajra and the Drutavilambita meters), The auspicious 
was born, he whose family was:in Mathura, the disinterested, 
the cherisher of Kayasthas.+ Feeling delighted, all good peo- 
ple named him Manoratha} for verily his mind was directed to 
the pafh which leads to the three-fold enjoyment of virtue, 
wealth and pleasure, All the resources of arithmetic and 
rhetoric fail to those who attempt to write in praise of the 
income and expenses of King Bhuvanapála—(four syllables 
unintelligible). 3 

(sth line, after six syllables the second half and a full 
s'loka in the Indravajra meter and one in the Vafisasthavila). 
Like Ramá, wife of Vishnu, she was great in love and affec- 
tion, and had made her race, morals, and accomplishments 
manifest by her conduct. Unto him was born by her a son 
renowned for noble deeds, who made the bud of desire of 
the respected to. blossom, who like the moon to the four 


oceans—? 
The waving of the flag on the top of his palace of 


* Dosha in Sanskrit, which in the case of the king means vice, and in that 
of the sun, night; as one removes night so does the other the vices of mankind. 

+ Lit, The rain-bearing cloud to the forest of Káyasthas, It is remarkable 
that he should have selected the Kayasthas for his special care. d 

+ There is a play upon the woi Manoratha (desire or the object of desire) 


which cannot be reproduced in English, and consequently the reason of the 


prince’s being called by that name, does not become apparent, 
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beautiful white and black marble* seemed to fan away: the 
"vices of mankind—(two syllables wanting to complete the 
verse). > 
(6th line, after nine syallables the latter half of a Upendra- ,. 
vajra s'loka and a s‘loka of 18 syllables to the foot.) His gentle 
and pure smile added to the lustre of his brilliant necklace—? 

His fame which pervaded all the three regions of the 
universe had enlightened all quarters. A son Madhusiüdana, 
who was like a sun to the bright lotus of his race, was born. 
He was familiar with all great merits. Unto him of great 
and noble qualities, who was eulogized by the learned—(16 
syllables unintelligible), 

(7th line, after ten syllables two s'/lokas, one in the 
Vasantatilaka and the other in the Prithvi measurd&), By 
whom religion was purified for ever, that religion which 
ennobles the mind everywhere in the three regions. Her 
powers would fail her were even Sárad4t to attempt describ- 
ing his pure and wonderful disposition. That wise king 
considering the life of mankind to be as unstable as water 
held in the palm of the hand— 

(Sth line, one s'loka in the Indravajra and one in the 
Totaka) He placed wealth earned by his own'hands for the 
gratification of the good people of the earth. Therefore did 
mankind say that the great full-moon of gratification was born 
ofhim. Histreasure of virtue daily increased by his devoting 
his purely earned wealth to the preservation of faling or 
prostrate temples, or such as might in future be destroyed 
for want of care. He removed the sufferings of yatis, 
Bráhmanas, and of men diseased or in misfortune ; he also 

built a temple to Hara the destroyer of the world—(12 
syllables unintelligible), 


ny 
* Of the colour of the enemy of Cupid, i, £, Mahadeva who is white; and 
that of Purvámara or demons, 7, € black, 
t The goddess of poetry. 


N 
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* (oth line, after five syllables, the second half of a s'loka in 
the Mandákrártá, a s'loka in the Anushtup and the date in 
prose) The saint, who was like unto a flag-emblazoned 


~ store-house of sweet and poetical language, and who com- 


posed this most excellent eulogy, is named 511 Jas/odeva. 
May the god Bhava (S'iva) the destroyer of enemies, the 
mind-born* and Andhaka,f who dresses himself in elephant 
hide and ashes, bestow on you wealth! This was dedicated 
in the year of King Vikramárka, sixty-one plus eleven 
hundred, in the month of Mágha, the sixth day of the 
waxing moon. 

Nos. 9 and 10 not given me by General Cunningham. 

No. 11. Teli Mandir, Fort of Gwalior. 


d नमः ॥ वे * ्रोथकरेन्द्रवलतदिठसुज चक्रेघुललासे 
No. 12. Teli Mandir, Fort of Gwalior, 


ना agua 
नागषीँहस्य 
No. 13. Teli Mandir, Fort of Gwalior, 

shanc देवजसव्य 

No. 14. not given me by General Cunningham. 

No. 15. From the Temple of Ambiká Devi at Suhaniya 


ॐ सिद्धि: संतत १४६७ aU मागसुदि ५ सो, दिनं॥ महाराजाधिराज 
Adap AfA काकौसनपुकर वासौः। प्रधान — seg | 
भुजदाजुर T — — ज — | स्ह यारदान वाभुः | साढा प्रेति --- m m 

Prosperity! On the 5th day of the waxing moon in the 
month of Mágha, Samvat 1467. Mahárájádhirája Bilanga 
Deva—(the remainder unintelligible). General Cunningham 


reads the name, Virama, 
No. 16. From the foot of a colossal figure at Chait- 


nath, Suhaniya. a 
६:॥ सिद्धि | सन्तु १४६७ au^ वैशाखक्रदि १४ दि-न मौ -- wand 


* 


* The Hindu Eros, Manobhava. + A giant of that name, 
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बेर- — — करा AANA सर — गत्या र — आदि अखण्ड ढा —— 
सोख = क — gr — रिता स्च ठे'ढ = व = 

May prosperity attend (on all), on Sunday the full-moon 


of Vais'ákha, Samvat 1467. (The rest unintelligible.) 
No, r7. From the great temple at Suhaniya, on pillars. 


ससंतिवत्तदासण — ॥ रे — fafa संवत्‌ १४६७ amag & रवी 
Rent — «uw: साधनोपुत्र सद्याट WT FUE वासव्याककल पुरु 
v 


wie [WII v 
द्या -- amama श्रोपलिघटसुततिडः 


On Sunday, the 9th of the waxing moon, in the month. 


of Vais‘akha, Samvat 1497. During the reign of the 
king Dungrendra Deva—(The rest illegible). 
No. 18. Pedestal of a colossal figure of Ádinátha at 


Gwalior. ð 

ओआदिनाथाय नमः | संवत्‌ १४६७ qu वेशाख -- -- ७ शुक्रों पुन- 
gua प्रीगोपाचलदुर्गें महा राजाधिराजराजा ate -- -- -- -- -- 
संवत्तेमानो श्रीकाश्चोसंघे मायूरान्ययो gamag स्ोगणकीर्ति देव 
तत्मदे uq: Afra प्रति्ठाचार्य श्रोपंडितरषृतेपं। द्याभाये adain 
सोहूलगोल्ला सा॥ धुरात्मा तस्य पुत्र साधुभोपा, तस्य भार्या नाह्ली। पत्र 
प्रथम साधुक्षेमसी द्वितीय साधुमहाराजा हृतीय असराज चतभ धनपाल 
पञ्चस साधुपाल्का। साधुक्षेससी भार्या नोराटेवी wa --ज्येणपत्र भधायि 
मतिकोल॥ भ — भार्या Aee) सरुती wasfgzrs द्वितीय भार्या 
साध्वीसरा मुन चन्द्रपाल | क्षेमसीपत्र द्वितीय साध चीभोजराजा भावी 
देशस्य पल्ल पूर्णपाल ॥ एतेषां मध्ये श्री ॥ त्यादिजिनसंवाधिप्रति काला सदा 
प्रणमति i 


Salutation to Ádinátha, On the 7th of the waxing 
moon, when she was in the mansion of Punarvasu, in the 
month of Vais'ákha, Samvat 1497, when the Mahárájádhirájá 
Dungarendra Deva reigned in the fort of Gopáchala. The 
saint,Gunakirti Deva, of the congregation. of Kanchi and of 


(0 AST 


—MM 
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the race of Magura, who belonged to the class (gana) of 
Pushkara, was succeeded by Kirti Deva, next the respected 
priest Pandit Sirf Raghu, next Pandit 501 Bháyá of pure 
soul, who belonged to the race of Agrota, and the clan (gotra) 
of Modgala. His son was Sddhu Bhopá, whose wife was 
Nanhí, whose first son was Sddiu Kshemsi, second son 
Sddhu Maharaja, third Asarájá, fourth Dhanapála and fifth 
Sddhu Palka. The wife of Sddhu Kshemsí was Nora Devi, 
of whose sons the eldest was Bhagdyi, whose son was 
Kaulabha. The eldest wife of the latter was Sarasvatí by 
whom he had Mallidása. His second wife was Sádhhyes'vará 
or the faithful (Sáddhf) S'vará, whose eldest son was Chandra- 
pila. The second son of Kshemsí was Sdd/u S'rí Bhojarája. 
The son of Bháya Deva was Pürnapála. Among these 
Kálá the head of the congregation of Adi Jina, offers con- 
stant salutation.* 

(१) सिद्धि संवत्‌ १५१० वर्ष मापसुदि ८ (m) es tat) श्रोगोपगिरौ मर्‍हारा- 
जाधिराजरा- 

(२) जा शरीडंगरेन्द्रदेवराच्यप्र -- = सीकाज्योसंमायूरान्यये भट्टारक at 
(२) च्षेसकीत्तिटेवस्तत्मदे श्रोहेम कोत्ति देवा स्तत्मदे श्रोविभक्षकोक्तिदेवा: — ¬ 
(४) feat — — सदास्त्राये अग्नोतव॑शे गगेगोल्लेखा 7 — त त 

(५) योः पुत्रा ये द्याय faz भार्या मालाही तस्य mauro पेषार रा -- 


जोषा ——— ड़ 


(६) laste हरिवंदभार्या जसोधर feaa — ¬ — — आसीसा० 
सधासा० हती 
(७) यहेझा चतुर्थसा० रतोपत्रसा० सक सापं — ख सा० धं — Wo 
सल्‌ हा पुत्नओसेवं = 
(द) Rat अध्ये साथ चोचंद्रपुत्र शेषा व्या ऋुरिचंद्रदेवकी 
भाया = = t 


* I am very doubtful about the accuracy of this translation. The name Kálá 
is most probably incorrect, I publish this only as tentative, 
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(2) Anga नित्यं श्रोभऱहावोरप्रतिमा प्रतिषाप्य भूरिभक्तय़ा प्रणमंति || 
(१०) ayearat प्रतिमां जिनस्य भक्तमा प्रतिठाप्रयतो महत्या| फलं बलं राज्य- 


(११) मनन्तसौख्य' भवस्य fafafa fasta: | शुभं भवतु aiat Il: 

On the 8th of the waxing moon, in the month of Magha, 
Samvat 1510, in the reign of the supreme lord of great 
kings, king S'rí Dungarendra Deva, High Priest (Bhattárka) 
971 Kshemakirti Deva of the congregation of Kanchi and of 
the race (gotra) of Máyura, next his successor, Hemakírti 
Deva, and next his successor Amalakirti Deva. (The re- 
mainder illegible.) 


XVIII. 


BHOJA RAJA OF DHAR AND HIS 
HOMONYMS. 


The name Bhoja borne by many princes, Mention of it in the Rig Vida Sañhitá. 
In the Mahabharata, Wilford’s Bhoja, a vassal of Jarásandha. Ditto 
a relative of Krishna, who competed for the hand of Draupadi, Bhoja of 
the Orissan chronicles. Bhoja of Bhánumatí, Three Bhojas of Bengal 
named in Pere Tieffenthaler's.list. Col, Tod's Bhoja of the 6th century x 
of the 7th century. Jain Bhoja of Mount Abu. Do. of, and cited by 
Kshirasvami—not a king. Do. of the Bhoja-prabandha. Do, of Gwalior, 
Do. of Kanauj. Do. of Pehewá. Traditional history of Bhoja of Dhárá. 
Account of Munja, "Nágapur inscription, Successors of Bhoja. Madhu- 
kargarh inscription. Bhoja’s date. 

HE name of Bhoja Pramára if the most celebrated in 
the annals of India. It stands pre-eminent as that 
of a glorious sovereign, a distinguished author, and a 

noble patron of learning; and our poetry, our romances and 

our nursery tales have alike selected it as the theme of their 
laudations. It is remarkable, however, that little scems to be 
known of the identity of the individual who gave it such 
greatness. “While Hindu literature survives,” said Col. Tod, 
“the name of Bhoja Pramára and the ‘nine gems’ of his 
court cannot perish,” and yet at the time the learned historian 
of the Rájputs had three claimants before him, every one of 
whom asserted his right to the glories of the Bhoja Pramára, 
and he was obliged to admit “that it is difficult to say which 
of the three princes was the greatest, as they all appear to 
have been distinguished भरणा of science and literature." 

Since his time, the researches of Indian antiquarians have 

brought to light more than a dozen princes who haye, at 
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different times, borne that illustrious name, but whose history 
is shrouded in mystery, which legendary tales, in the absence 
of authentic evidence, cannot solve. It may not be unin- 
teresting, therefore, to ascertain and bring together the sum 
of our knowledge regarding the several monarchs of the 
name of Bhoja that have been noticed from time to time, 
It might, to some extent, help to remove a prolific source of 
error to many hasty antiquarians who frequently jump to 
conclusions regarding the age of undated—and not rarely of 
dated—inscriptions from the mere circumstance of the word 
Bhoja occurring in them. 

The derivation of the word may be traced to the root 
bhnj—to enjoy, and in that sense it has been used by the 
Bráhmans from the remotest antiquity. In the third book 

` of the Rig Veda Saiihiti (Chap. IIL. Varga 20, verse 7) it 
occurs for the first time as a generic term* to indicate the 
sacrifice-loving Kshatriya sons of Sudása, which fact argues 
the likelihood of some one of them having borne that word 
as his specific name, Subsequently we find it in the Mahd- 
bhdrata, many centuries before the commencement of the 
Christain era, as a generic name for the sons of Drahya. It 
is also given as the specific name of a king who was the 
foster father of Kunti, the mother of the renowned Pándavas. 
He was a cousin (father's sister's son) of S'ura, and generally 
known by the name of Kuntí Bhoja. S'ura, was the father of 
Vasudeva and Prithá ; and the latter when made over (0 her 
cousin german assumed the name of Kunti. 

Immediately after him we meet with a Bhoja in Col. 
Wilford's “ Essay on the sacred Isles in the West? who was 


t 


* The words are Ime Bhojé ditgiraso viril^i, which Sáyana explains by Jme 
Jigam &urvándh Bhojth saudisth &shadriydh-teshám JjaldA virúpá na'na rifa 
Medha'tithé prithitayo angirasas cha, Max Müller's ed., Vol. IL, p. 928. 

~ f A'di Parva, chapter IIL, Vol. L, p. 161, Calcutta edition. 
क Asiatic Researches, Vol, XI., p. 82, 
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` a vassal of Jarásandha. He invited the Magas to his domi- 

nion on the banks of the Ganges, and gave his daughter to 
one of them, from whom descended the eighteen families of 
the Bhojakas I cannot, however, find any mention of this 
prince in the Samba Purána to which the Colonel refers his 
readers, and feel disposed, therefore, to attribute his origin to 
the imagination of the Colonel's Pandits. His contem- 
poraneity to Jarásandha would make him a contemporary of 
Vasudeva and Pándu, and consequently of Kuntí Bhoja, with 
whom he was most probably indentical. His country is called 
‘Karac desa? 

The Colonel has a second prince of this name* who was 
a relative and friend of Krishna and chief of the town of 
Bhojapura. This must have been either Kuntí Bhoja himself, 
who was a cousin of Krishna’s father, or a descendant of his 
who assumed the patronymic of Bhoja. I feel disposed to take 
the latter branch of the alternative, gs in the Mahabharata} 
a Bhoja of Bhojapura in Behar, not Kunti Bhoja, appears in the 
company of As'vatthámá as a rival of the Pándava brothers 
for the hand of Draupadí, which would scarcely be probable 
in the case of Kuntí Bhoja himself, the maternal grandfather 
of those Pandavas. Thedominions of all the three are placed 
on the banks of the Ganges in Magadha, or its neighbour- 
hood. The capital of the last, Mriztikavatí, was situated on 
the river Karmanásá, which Wilson supposed to be near 
modern Bhojpur. 

The Raghuvafisa names a Bhoja as a member of the 
Solar race and sovereign of Oudh. 

Next to these we come to a Bhoja Rájá who is made to 
reign 127 years from about B. C. 180 to B. C. 53. He was, 


according to the Orissan chjonicles, “a brave, liberal, just 
Pee i उक RR 


* Loc. cit. 
+ A'di Parva, Vol. II. p. 253, v. 6986. 
aaam च भोज सब्वशस्तभ्वतांवरौ। 
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and merciful prince. His court was adorned by the presence 
of 750 eminent poets, the chief of whom was Kalidasa, 
author of the 752 s'lokas called the Chénak or Chdtaka and 
Mahé Nétaka, This Raja Bhoja invented boats, the weaver's 
loom, and wheeled carriages, or at least in his time the use 
of them first became common, In this reign the Yavanas 
from Sindhu Desa invaded the country in great force, but 
Bhoja discomfited and destroyed them, and afterwards cap- 
tured-many of their possessions and cities. He was follow- 
ed by Vikramaditya who was either a brother, or a son, of 
his"* The bungling here of a Bhoja before Vikramaditya 
of the Samvat era, of Vikramaditya himself, and of the 
Bhoja of the roth century, is self-evident, and needs no com- 
ment. A Bengali romance named Bhdnumatt makes a Bhoja 
` the father-in-law of Vikrama. 

No monumental evidence exists of any of these five 
princes, and they are interesting only as affording a strong 
proof in favour of the antiquity of their name, The last two, 
namely, those of the Orissan chronicles and of Bhénumatt 
appear to be entirely mythical, I may say the same of three 
sovereigns of Bengal whose names occur in Pere Teiffen- 
thaler's history of Orissa: Two of them, viz, Rájá Bhoja 
with a reign of 75 years, and Samat Bhoja with a reign of 
48, are said to have belonged to the family of Gor, and the 
last, Raja Bhoja, of a Káyastha family, who reigned 70 years, 
was the third in descent from Prataparudra Their names 
are so mixed up with those of the kings of Orissa, and so 
overcast by a misty atmosphere of fable, that they can claim 
no attention from the sober historian, Most of the reigns 

a re Mp Cs 
* Sterling’s History of Cuttack, Asiatic Researches, Vol. XV., p- 259. 
t Description historique et geographique de l'Inde, Vol. I., p. 472. 
+ Sterling’s list has (1) Pratáparudra (1502 A. C.), (2,) Govinda Rao (1524), 
(3) Narasiüha Janna, (1539), (4,) Mukunda Deo, (1550). 
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- given by the Reverend Missionary, range from 7o to 108 


years. 

Passing them over we come to the first Bhoja whose era 
may be ascertained with some certainty. Col. Tod, follow- 
ing a Jain manuscript,* says that he flourished about the end 
of the sixth century, S. 631 = A. D. 575. He wasa sovereign 
of the Pramára race, and had Málava for his dominion. Abbé 
Bertrand, following Mir Ali Afsos, makes a Bhoja ascend 
the throne of Málava 542 years after Vikramaditya, which 
would give us a Bhoja a century before this sovereign ; and 
Teiffenthaler gives another 426} years after Vikrama, both of 
whom are probably the same with the first prince of Tod, 
misplaced by blundering chroniclers. Prinsep,§ following 
the Ayin-i Akbary, places Bhoja the successor of Munja at 
the end of the sth century, (483) whom he identified with 
the first Bhoja of Tod. 

The next Bhoja of the Colonel'selist lived in Samvat 
721 = A.C. 665. According to the Aitpur inscription, a 
Bhoja was the son of Goháditya and the seventh ancestor in a 
direct line from a sovereign of the name of Kála Bhoja, *a 
hero resplendent as the sun," who was followed, after eight 
successive generations, by a S'aktikumára, who flourished in 
the Samvat year 1034 (16th of Bysákha) = A. D. 978. Col. 
Tod assumes the first of these two to be identical with his 
second Bhoja. Now, ascending from Saktikumara, if we 
allow eighteen years to each reign, Kala Bhoja would be 


* Tod's Rajasthan, Vol. I., p. 800. 

+ Journal Asiatique, Mai 1844, p. 35% 

+ Description historique et geographique de l'Inde, Vol. I., p. 1. 

§ Thomas's Prinsep, Vol. II., p. 250. 

॥ Tod's History of Rajasthan, Vol. L P 802, 

बा The genealogy of the fifteen 88085 of this line runs as follows : 1, Gohá- 
ditya; 2, Bhoja; 3, Mahendra; 4, Naga; 5, Syecla, (Sailya?) 6, Apardjita; 7, 
Mahendra; 8, Kila Bhoja; 9, Khoman; 10, Bhirtripada; 11, Singji; 12, Sri 
Ullut (whose daughter's son) 13, Nirváhana ; 14, Salivahana ; 45, Sakti Kumara, 


+ [ 39० ] 
placed in the middle of the oth century (A. D. 834) and Bhoja 
in the early part of the 8th century (A. D. 708) instead of the 
middle of the seventh agreeably to the Jain date. This discre- 
pancy, however, may be reconciled if we allow the first Bhoja 
a reign of a little more than forty-three years from A. D. 665 
to 708, or a little longer than an ordinary reign to one of his 
successors, It is probably this prince who is described as the 
elder or Vriddha Bhoja at whose instance Vana, the poct, 
propitiated the sun by a poem of great merit the .S//zyas'a- 
taka, and rid himself of leprosy ; and it is possibly to him we 
owe the treatise on rhetoric entitled Sarasvatt-kanthibharaua, 
and one or two other works which pass in the name ofa 
Bhoja Rájá* He was the contemporary of Mánatungas'uri 
and of Maura, the poet. If he be admitted to have been 
the patron of Vána, it would require little proof to shew that 
he was a great patron of learned men, and was surrounded 
by a number of poets and literati, and that without pledging 
our faith to the apocryphal five hundred scholars of his court. 
Our information, however, regarding Vriddha Bhoja is yet 
50 meagre and unsatisfactory that it would be unwarrantable 
to assume, farther than as a mere conjecture, his identity 
with the second Bhoja of Col. Tod. The expression Vriddha 
(old) would suit the first Bhoja best, but the date of Vána 
would not justify the assignment. The Bhoja and Kala 
Bhoja of the Aitpura record have their counterparts in an 
inscription from Mount Abu, noticed by Professor Wilson, 
but instead of being nine generations removed from each 
other, there they appear as father and son. Judging from 
this circumstance and the fact of the names of their ancestors 
for two generations and of their successors for twenty gene- 
rations being different throughout, we have no hesitation in 
taking them to be quite distinct. They were Jains and 


* Colebrooke's Miscellaneous Essays, Vol. I. p. 22. 
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belonged to the solar race of Mewar.* The last of the roll 
lived in A. D. 1286, which with the usual allowance of 
eighteen years to each reign would place Bhoja in the 
beginning of the tenth century (A. D. 908). 

Kshirasvami, of Kashmir (A. D. 772), cites a Bhoja as 
the author of a vocabulary and a grammar, but the editor 
of the Vásavadattá “does not feel it necessary to believe 
that in every instance Bhoja is the name of a king," and 
T am disposed to side with him. 

The third Bhoja of Col. Tod's list is the hero of the Bhoja- 
prabandha and sovereign of Dhara. Before I notice him it 
is necessary, for the sake of chronological order, to record the 
names of two sovereigns of Kanauj and one of Pehewá. The 
first two occur in a copper plate inscription; found by the late 
Col Stacy, a counterpart of which has lately been found 
by Mr. Cosserat at Sáran. Col, Stacy's inscription bears 
date the 65 (?) of Vaisákha of a local era, and records 
the grant of a village named Tikkarika, which was situated 
on the left bank of the Ganges, opposite Benares. The 
donors name is Vináyakapála, His ancestors, who begin 
their genealogical tree with a Devas'akti, include a Bhoja 
son of Rámabhadra, and another son (?) of Mahendrapála. 
In a paper entitled “Vestiges of three Royal Lines of 
Kányakubja or Kanouj,’§ allusion has been made to a 
huge inscription at Gwalior which has the name of a 
Mahendrapála with the date 960 close by it, then a Bhoja, 


+ Asiatic Researches, XVI. p. 291 et seq. The names are—1, Bappika, 2, 
Gohila, 3, Bhoja, 4, Kila Bhoja, 5, Bhartribhatta, 6, Samahayika, 7, Khummána. 
8, Allata, 9, Naraváhana, 10, Sakti——? 11, Suchivarma, 12, Naravarma, 13, 
Kirtivarma, 14, Vairi Silha, 15, Vijaya Siftha, 16, Ari Sitiha, 17, Vikrama 
Siha, 18, Samat Siüha, 9, Kumara Sitha, 20, Mathana Siüha, 21, Padma 
Siñha, 22, Jaita Siñha, 23, Teja Siftha, 34, Samara Siñha. 

+ Colebrooke's Miscellaneous Essays, Vol, II., p. 290. 

+ Vide my translation of this record, Journal, A. S., Vol. XVII., p. 71. 

हु Journal, A. S., Vol, XXXI., p. 6. 
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and then again a Mahendrapála with the date 964 after 
it. The transcript from which this information has been 
gleaned is described to be “full of breaks, the very per- 
fection of all that is unintelligible, and the result of laborious 
infidelity in which the copyist had in patches by the dozen 
altered as many as eight or ten consecutive letters" A 
transcript from a fascimile from this record has been given 
in the article on the ‘Vestiges of the kings of Gwalior? If 
my reading of the date of the Sáran plate, which I offer as a 
mere conjecture, be correct, the dates of the Devas'akti's 
descendants at eighteen years each reign would be:— 


I Devas'akti,........ violin e ४०७० A D. 779 
ge alsarája, >> +*« हैं ०० JS शि 
3 Nágabhatta, .. » 814 
4 Rámabhadra, » «832 
5 Bhoja,...... PRR T te) 
6 Mahendrapála, » 868 M 
7 Bhoja, ‘ » 885 
8 Vináyaka pála » 900 


Should the data upon which my dates are founded be 
not deemed satisfactory, and the dates therefore not accept- 
able, still the Bhojas of Devas'akti's dynasty will not be con- 
founded with the great sovereign of Dhárá. When Professor 
Wilson wrote his paper on the history of Kashmir, he 
knew of only one Bhoja between the tenth and the eleventh 
centuries, and he accordingly made S'ankaravarma of Kásh- 
mír, in the beginning of the tenth century, (904 to 920) sub- 
vert the extensive empire of the sovereign of Dhárá, and 
solved the anachronism which this involved by stating that 
“we need not expect, however, extreme accuracy in this 
matter, and may rest satisfied with considering it as an 
approximation to the truth, arid generally as an additional 
testimony of Bhoja's having flourished early in the tenth cen- 
tury" Had he the Stacy record before him he would have 
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found two names of an era which would have completely 
obviated his anachronism. 

The second of these princes I accept, on the authority of 
General Cunningham, to have been identical with the sovereign 
named in an inscription on a Vaishnavite temple at Gwalior, 
He is described as a “Lord paramount” who flourished in 
A. D. 876. His genealogy is not given, but the date of 
his reign and the fact that the sovereigns of Kanauj about 
that time did exercise paramount power over Gwalior, justify. 
the assumption,* 

The Bhoja of Peltewá occurs in an inscription recorded 
on the side of a temple in a village on the banks of the Sara- 
svatí, fifteen miles west of Thanes‘var.+ The record is very * 
imperfect, having many lacunz and large breaks at the begin- 
ning and end of every line, but from what remains a list of 
ten names have been made out, These are— 


I. Mahendra-pála. e 
II. Jatula. 
Il. ? (illegible). 


IV. Vajrata. 
V. Yájnika. 
VI. 50888: 

VII. Purna. 

VIII.  Devarája. 
IX. Rámabhadra. 
X. Bhoja. 

General Cunningham says there are two inscriptions, 
and they together give the above total of ten names, of which 
the last two are in one record, and the rest in another. 
The date of the last king on the inscription is apparently 
Samvat 279. The facsimile where it is given, happens to be 


* Vestiges of the Kings of Gwalior, ante, p. 353+ 
+See my note on an inscription from Thaneshwar, Journal, A. S. Vol. 


XXII. p. 673. 
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perfectly clear, and the letters are so well formed that I 
had no doubt whatever about the reading. But the circum- 
stance of a Bhoja at so early a date misled me as to his 
identity, and those who afterwards attempted to correct 
me were equally misled. The discussions which followed 
were long and a good deal complicated by assumptions 
which were not tenable, General Cunningham, has, however, 
since set them at rest. He reads the date to be Samvat 276, 
and taking the Samvat to be that of S'ríhtarsha, of Kanauj, 
which began in A. D. 607, makes the date of the inscription 
to be A. D. 882. 

He then observes : “now at this very time we know that 
‘a Raja Bhoja Deva was paramount sovereign of Gwalior, 
as his inscription, carved on the rock itself, is dated in Samvat 
933 or A. D. 876. From the Rajatarangin{ also we learn that 
a Raja Bhoja contended with Sankaravarmma, of Kashmir, 
who reigned betweennthe years 883—901 A. D. I am quite 
satisfied that all these records refer to the same prince, 
Bhoja Deva, who was Raja of Kanauj during the last quarter 
of the gth century, or from about A. D, 875 to 900."* The 
identification makes the prince named in the Pehewá, the 
Gwalior, the Sdran and the Benares records to be the same 
with that of Kanauj noticed on the Rajatarangini, and I 
accept it as obviously correct, 

The last sovereign on my list isthe great Bhoja of Dhár.} 
According to the legendary accounts of the Bhoja-pralandha. 
the Bhoja-champu, and the Bhoja-charita, he was the son 
of Sindhula, the grandson of Sindhu, and the immediate 
Successor of Munja. His country, Málava, was an ancient and 
renowned seat of learning, and his people were noted for their 
refined manners and high civilization, Hiouen-Thsang, who 
visited the place in the seventh ‘century, says “les habitants 


* Journal A, S., Vol. XXXIII, p. 230. 
t The Rija-mdrtanda gives Ranarangamalla as an alias of this Bhoja. 
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des province sont d'un caractére douz et poli, et ils aiment et 
estiment la culture des lettres, Dans les cinq parties de 
VInde, * * * ce pays et celui de Magadha, sont les deux seuls 
royaumes dont les habitants se fassent remarquer par l'amour 
de l'étude, l'estime pour la vertu, la facilité de l'élocution, et 
lharmonie du langage," * Kalidasa, at a much earlier date, 
sang of its glories in more than one of his immortal works, 
Munja, according to Vallala,} the author of the Bhoja-pra- 
bandha, was the younger brother of Sindhula who bestowed 
the kingdom upon him. in supercession of his son, who was 
then only five years old and utterly incompetent to assume 
the cares of state. The Bhoja-charita contradicts this state- 
ment, and makes Munja a foundling, who was brought home by 
Sindhu to be nursed by his wife Padmávati, Sindhu, says the 
fabler, was out on a hunting expedition, and, when alone on 
the bank of a river, found on a tuft of Munja grass ( Saccharum 
munja, Rox.) a new-born babe, which he brought home and 
reared up under the name of Munja. The two biographers 
agree in giving Bhoja a long and prosperous reign of fifty-five 
years, seven months and three days, interruptedonly for a short 
period when a jog? or mendicant, under pretence of teaching 
him the art of transferring one’s soul from one body to 
another, sent the king's soul to animate the body of a parrot, 
and himself entered the king’s body and reigned in his stead, 
An accident enabled Bhoja, through the intervention of Chan- 
drasená, of Chandrávatí, to regain his mortal coil from the 
usurper. The story is obviously intended to euphemise the 
historical fact of Bhoja having been defeated and expelled 
from his kingdom by a Chálukya king of the name of 
Somes'vara. Somes'vara reigned between 1040 to 1049, and it 


* Histoire de la Vie et des Voyagés de Hiouen Thsang, p. 204. 

+ Vallabha Pandit according tosome MSS. His time has been supposed to 
have been A. D. 1340. M. M. Pavie has published a translation of this work 
in the Journal Astatigue for March, April, 1844, pp. 184, e£ seg. 
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must have been between those years that Bhoja lived a fugi- 
tive. He died a natural death, leaving his kingdom to his 
adopted son Gajánanda.* The latter was childless, and with 
him, therefore, ended the glory of the Pramára race at Dhár. 
Chaitan Pála, a great zemindar of the Tuar lineage, was 
elected the successor of Gajánanda, and his descendants 
reigned in Dhár for 214 years. 

With the exception of the period of Bhoja's reign, the 
whole of these statements have been questioned. The story 
of Munja's birth is purely mythical, designed more to account 
for the origin of his uncommon name than to narrate sober 
facts. Professor Lassen is of opinion that Munja was really 
the uncle of Bhoja, and that he came to the throne by usur- 
pation when his brother Sindhula, or whatever else was his 
name, was away from his capital on an expedition to the 
South. This may be to some extent inferred from the story 
which says that once when an astrologer foretold that Munja 
would take the kingdom from his brother, Sindhula ordered 
Munja to be beheaded, and, subsequently, repenting of his 
rash command, made his sceptre over to him, and retired to 
the South to found a kingdom of his own. The story of 
the jogz and his metempsychosis may, likewise, be set down to 
pure invention, or a poetical euphemism, as stated above, for 
an invasion from the south, which compelled Bhoja to fly 
from his kingdom for a time; and the accounts of his death 
and successors have been controverted by the testimony of 
authentic inscriptions recorded by his descendants. 

The parentage of Bhoja, as given by his biographers, 
has the support of an inscription found by Col. Tod at 
Madhukarghar in Harauti;+ but it differs from the biographers 


* The name has been differently given in different places, 

+ Zeitschrift fur die Kunde des Morgenlandes, Vol. VII. p. 345. 

+ Transact. R. A, S. Vol. I. p. 226. It records the names of Sindhu, 
Sindhula, Bhoja, Udayáditya and Naravarma. 


| 
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in giving the succession of Bhoja to a relative, Udayáditya, 
whose descendants occupied the throne of Dhár for several 
generations. 

A second inscription from a temple on the west bank 
of Weyne Gangá near Nágpur, decyphered by Pandit Ball 
Gangádhar Shástrí, of Bombay,* gives a different genealogy. 
According to it, the founder of Bhoja’s family was a Vairi- 
siftha of the Pramára race, who was followed by his son 
Bhímaka. Bhímaka was succecded by Raja Raja or Bhoja 
Rája,and he by his younger brother Bhadra Rája. Bhadra 
was the father of Bhoja Rája, and Bhoja left the kingdom to 
his son Udayáditya, whose son, Naravarmadeva, recorded the 
inscription. To reconcile this statement with that of the 
Madhukarghar monument was found impracticable, and it was 
accordingly suggested that the latter may be cast overboard, 
as well as ther Bhoja-prabandha and the Bhoja-charita, inas- 
much as we possess but a very imperfect paraphrase of it, 
and that prepared by an untrustworthy interpreter. The 
interpretation of the Nagpur record, however, has since been 
found to be even more untrustworthy than the paraphrase 
of Col, Tod’s pandits, and its roll of names to be in more 
than one instance quite illusory. This was pointed out by 
Professor Lassen in his notice of a copper-plate inscription 
brought from Sattárá and decyphered by him 

The legend of the copper-plate is, allowance being made 
for the Shástri's errors, an exact counterpart of the stone 
tablet at Nágpur, and hence it has been supposed that the 
plate had been originally deposited in the same temple upon 
the portico of which the stone is affixed, and that it was 
subsequently removed to Sattárá, most probably by the 
Marhattás, though the when qnd the why cannot now be 
satisfactorily ascertained. "No facsimile of the document has 


* Journal Bonibay B. R. A. Society, No. VI, p. 259. 
+ Zeitscrift fur die Kunde des Morgenlandes, Vol. VIL p. 194. 
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yet been published, but from the satisfactory state of pre- 
servation of the original and the scrupulous care with which 
the Professor has examined it letter by letter, there can be 
no question as to its authenticity, or of the general accuracy 
of its interpretation. 

It opens with a salutation to Sarasvati, and after re- 
counting the origin of the Pramára race, states that in it was 
born a king of the name of Vairisiiha, “who ruled the earth, 
shaming Indra in heaven by his prosperity.” His son and 
successor Siyaka had two children, Munja and Siiharája, of 
whom Munja the eldest succeeded his father. How Munja 
died, the record explains not, but after describing the might 

and heroism of his brother Sifthardja, makes his son Bhoja 
Raja assume the sovereignty. This Bhoja* is no doubt the 
great king of the Bhoja-prabandha, but his panegyrist has 
nothing to record of him besides a few unmeaning platitudes 
about great victories, unrivalled heroism, and so forth. No 
mention whatever is made of his “nine gems,” nor of the en- 
couragement he offered to learning and learned men, although 
the Blaja-prabandha devotes three-fourths of its space to re- . 
counting the names of the several poets who graced his court 
and to choice selections from their compositions. Anyhow it 
is certain that the Vikyapadiya, the Rájamrigánka, and the 
Rájamártauda commentary on ‘the Yoga aphorisms which 
pass in the name of a Bhoja, owe their origin to him, or to his 
patronage. On the death of Bhoja, the country, says the in- 
scription, was overrun by enemies, and anarchy everywhere 
reigned supreme, until at last a kinsman (Bandhu) of the 


* The Bediyis or Gypsies of India hold a Bhoja to be the founder of necro: 
mancy and jugglery, and the Bengali romance Bhénumati supports the idea. 
The common name of conjuration in Bengali is Bhojabáji, or the feats of Bhoja, 
but no mention of it has been met with? in Ny Sanskrit work. 

+ By a mistaken estimate of the first word in the following extract a writer 
in the Journal of the American Oriental Society has been led to call Udayaditya 
the son of Bhoja : 
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name of Udayáditya assumed the sovereignty and brought 
peace and prosperity in his train. Laksmadeva, son of 
Udaygditya, was a mighty prince. He stretched his arms 
over all India, and his conquests, says the chronicler, extend- 
ed from Gour in the east to Balkh beyond Affghanistan, 
and from Mainák on the Himálaya, to Ceylon in the south; 
the countries especially named being Gour, Anga, Kalinga, 
Tripura, Chola, Pandya, Ceylon, Mainák, and Balkh on the 
Oxus. Much of this no doubt is attributable to poetical hy- 
perbole, for it is not at all likely that Lakshmadheva, a mere 
duke as he was, did wage war against Mádhavasena, the Vaidya 
king of Bengal, who is said to have erected pillars of victory 
even in Central India, or proceed so far as Cabul to give * 
battle to the Gaznavides in their own country, The centre of 
northern India was at his time held by the Palas of Kanauj,- 
and they were not likely to fall a prey to the rapacity of a 
vassal. His conquests in Chola, Pandya, and Tripura may be 
facts, but they must have been of an ephemeral character, 
The Ujjayini plates, decyphered by Colebrooke,* makes 
no mention of Lakshmadeva, but carries the succession from 
Udayáditya successively to Naravarmadeva, Yas'ovarmadeva 
and the two sons of the last, namely Jayavarmadeva and 
Lakshmívarmadeva. The Sattárá plates call Lakshmadeva 
the brother of Naravarma, and assign to the latter sufficient 
power to commute a grant of two villages made by the for- 
mer into one of one village, and make Lakshmadeva acknow- 


ledge it as a matter of course. It may hence be inferred that 
. 


aatsugzarfeat निव्योत्साहेकशैतुको | 
दसाधारणवीर ओर ओडेतविरोधिनाम्‌॥ 
Journal A, O. S. Vol, IL. p. 29—35, Vol. I. p. 517. 
The Nagpur inscription has the word Sandhu, though the decypherer read it 
dimaja. Probably the same cause led the interpreter of the Madhukargarh in- 
scription to call him the son of Bhoja. 
* Miscellaneous Essays, Vol. II. p. 297. 
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"Naravarma was the immediate heir and successor of Udayá- 
ditya in Malwa, and that his brother held an appanage to the 
south of the Vindhya, having Nagpur for its capital., Pro- 
bably he was a governor of the southern provinces during his 
father’s life-time, and subsequently retained them for himself 
in vassalage to his brother.* Professor Lassen supposes ‘that 
he must have revolted against his brother, by whom he was 
overcome and expelled the country, and hence it is that he 
names Naravarma in the inscription without any praise. It 
may be urged, however, that had such been the case, he would 
have scarcely thought it necessary to advert to the revocation 
of his grant by his brother in a document intended only 


*to record the glories of his family, and his dedication of a 


temple to his god-elect 

' But however that be, certain it is that he was a son of 
Bhoja’s successor, Udayáditya, and lived at the beginning pf 
the twelfth century, gnd this being the case the question 
arises, is the Bhoja of the Sattárá inscription identical with 
the sovereign of that name noticed in the Madhukargarh 
record and the Bhaja-prabandha? or is he different? The 
two last authorities concur in giving the same genealogy, and 
evidently intend to describe the same prince. It is true the 
Bhoja-prabandha names Munja, who does not appear on the 
Madhukargarh tablet, but as the object of the latter was only 
to give the lineal ancestors of Bhoja Raja, the omission is 
not a matter of any consequence, inasmuch as Munja was 
only an uncle of Bhoja, and could not therefore be included 
among his direct ancestors, The Sattárá and the Nágpur 
inscriptions name Munja as the immediate predecessor of 
Bhoja, and therefore may be supposed to allude to the hero 
of the Bhoja-Prabandha, bat it makes Munja the son of 
Siyaka, and Bhoja that of Sinharája, This discrepancy is 
farther confounded by an inscription from Ujjayini, decyphered 


* Zeitschrift fur die Kunde des Morgenlandes, Vol, II. p. 340. 
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by me in 1850,* and another found at Indore and published 
in the Journal of the Asiatic Society,} both of which make a 
Krishnarája to be the first of a line of kings of Málwá, the 
second of which was a Vairisifiha, the third Siyaka, and the 
fourth Vákpatirája alias Amoghavarsa, alias Vallabhana- 
rendra, The last made a grant of land at Ujjayini in the 
year of Samvat 1031— A. D, 974, and subsequently another 
in Samvat 1036— A. D. 980, just when, according to the Sat- 
tárá record, the capital of Malwa must have been in the hands 
of Munja, or his immediate predecessor. Here, it is true, we 
have the Vairisiiiha of the Sattárá plate, but his son Siyaka is 
followed, not by Munja, but by Vákpatirája whose alternative 
. names were Amoghavarsha and Vallabhanarendra. To solve « 

this difficulty, it has been suggested that the Siyaka of the 
Sattárá, the Ujjayaní and, the Indore plates is but an.alias® + 
of the Sindhu of the Madhukargarh monument and of the 
Bhoja-Prabandha, and that Munja is but a nickname of 
Vákpati alias Amoghavarsha ; Sindhufa being the alter ego 
of Siitharája. It must readily be admitted that there is little , 
to justify these assumptions, and it is hard to conceive that 
grave monumental records and title-deeds of real property 
should so name the same individuals as not be recognisable 
without assuming farfetched aliases, and yet the identity of 


* Journal. A. S., Vol. XIX., p. 475. The conjecture thrown out there 
regarding the position of Vákpati is untenable. 

+ Journal, A. S., Vol. XXX., p. 195. Mr. Hall, with his wonted predilection 
for microscopic criticism, complains in this paper, as elsewhere, of Colebrooke's 
imperfect translations of the imprecatory verses in the record, and supplies new 
versions of some under the apology of more than one of their number having 
been “repeatedly misinterpreted ;” but unfortunately for his criticisms he. fre- 
quently misinterprets where his predecessors were correct. One notable instance 
of this occurs at page 210 where '* unsteady asa drop of water on a lotus leaf” 
of Colebrooke haying been convertedsinto “uncertain as a bead of water on the 
petal of a lotus,” the idea of unsteadiness has been entirely lost; since it is only 
on the flat leaf of the lotus that water is tremulous and not on its more or less 
slanting petals, 
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time and place mentioned leaves us no alternative. The 
Krishnarája of the Indore and Ujjayini plates could not 
reign at the last named -place simultaneously with the des- 
cendants of the Vairisinha of the Sattárá plates, and we 
must therefore either admit that they were identical, or 
assume one of the two lines of kings to be mythical, The 
last is impossible, as we have to deal with donative records 
of undoubted authenticity. 

That those records allude to the same time it is not diffi- 
cult to show. The Sattárá inscription of Lakshmadeva bears 
date 1161 Samvat— A. D. 1104. His brother Naravarma was 
succeeded in Málwá by his son Yas'ovarma, who celebrated the 

"anniversary of his father's death on the 8th of the waxing 
moon inthe month of Kártika S. 1191 (A. D. 1135) by the 
"donation of two villages to a Bráhman of some sanctity. This 
grant was subsequently ratified by his son Jayavarma on the 
15th of the waxing moon in the month of S'rávana S. 1200— 
16th July, A. D. 1144.* Colebrooke supposed that Nara- 
varma must have died in Samvat 1190, or otherwise his son 
could not celebrate the anniversary of his funeral in the year 
following. This, however, is not necessarily the case ; for the 
sdmvatsarika or anniversary s'rádd/a is an observance which 
recurs every year, and therefore allusion to it implies any time 
beyond eleven lunisolar months and twenty-nine days ; no 
matter whether it be one or many years. Allowing for this 
uncertainty, a range of only ten years, this much may be taken 
for granted, that Naravarma died between 1180 and 1190 Sam- 
vat. Now if we allow him a reign of twenty-five years, and a 
short one of fifteen to his father Udayáditya, the close of 
Bhoja's reign will be placed between Samvat 1140 and 1150 


* Colebrooke's Misc. Essays, Vol, II., p. 299. 

+ Wilson, Lassen, and others have adopted the interpretation of Colebrooke, 
but the practice of the sémvatsarita s'rdddha is so strictly observed in the present 
day, that I make no hesitation in rejecting it, and in so doing I am glad to find 
1 have the support of Professor Weber. 
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A. D. 1083 to 1093, and the commencement of it at about the 
beginning of the eleventh century. It has béen already assum- 
ed on the strength of Vákpati's making grants of land in 
the neighbourhood of Ujjayiní that he held sovereign power in 
that capital and the province in which it was situated, in the 
year of Vikrama 1036— A. D. 980, and if we may attach any 
importance to their ultra-regal titles, his predecessors for three 
generations were anointed kings, who, most probably, though 
not necessarily, did reign at the same place immediately be- 
fore him. Consequently it must follow that either Vairisifiha 
and his successors ofthe Sattárá plate, including Siyaka, 
Munja and Bhoja, flourished after Vákpati and within 980 to 


1083 A. D,, or the latter was identical with Munja.. The first  - 
alternative would give a century for four reigns and that on _ 


the supposition that Vákpati died immediately after the grant 
named above, while we have the authority of the Kumdrapdla 
Charita to shew that Munja was alive in Samvat 1079 = 
A. D. 1020, when Durlabha visited him on his pilgrimage,* and 
that of tradition, the Bhoja-charita and the Bhoja-prabandha, 
to assign to Bhoja a reign of fifty-five years, seven months and 
three days, which leaves only six years unaccounted for, and 
to be disposed of either by assignment to Munja or Udayá- 
ditya. Professor Lassen has accepted the traditionary reign 
of Bhoja, and I feel fully disposed to acquiesce in it, inas- 
much as it would be impossible to account for his wide-spread 
fame over all India without allowing him a long and prospe- 
rous rule. 

It is possible that some persons may be disposed to 
divide' Málwá into two principalities, assigning one with 
Ujjayinf for its capital to the line of Vakpati, and the other 
with Dhar for its metropolis, te the house of Munja. But 
this would not be in keeping with the known fact of the 
successors of Bhoja having owned the whole of Málwá and 


* Lassen’s Zeitschrift, Vol, VII., p. 220. 
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a good deal beyond it for their dominion, and they were 
avowedly sovereigns of much less renown and acquisitive 
tendency than their ancestors; not to advert to the rather 
improbable fact of Dhar and Ujjayini, having each a Siyaka 
and a Vairisitiha at the same time, 

A not very weighty objection to this identification of the 
two Vairisifihas and Siyakas arises from the tenor of one of 
the land grants of Vákpati which was ratified by a Rudrá- 
ditya, and which consequently implies his vassalage or subor- 
dination to him. A second grant of his, however, which is 
four years earlier, was issued without any ratification and 
under the authoritative declaration “by my own order" ws 

प्‌ द्यात्तादायकः, Besides the princes of Central India, and indeed 
.of India generally, held their power under such uncertain 
tenure and within such circumscribed areas that their inde- 
pendence and vassalage were matters of frequent recurrence, 
and they cannot be used as arguments against their conse- 
cutive reigns in their own dominions. At any rate should 
the reign of Vákpati and his predecessors in Málwá be on 
this account doubted, still the relationship of Bhoja cannot 
for that reason suffer, while the dates of his successors leave 
no doubt as to his era. 

Those dates have been verified, first, by the inscriptions 
from Sattárá and Nágpur which place Lakshmadeva and 
Naravarma in S, 1161 = A. D. 1104; second, by three inscrip- 
tions from Ujjayinf, one of which gives the dates of Yas'ovarma 
(1191 S, — A, D, 1137), and the other of his son Lakshmi- 
varma (1200 S. — A. D. 1143); and third by an inscrip- 
tion from Piplianagar* which places Arjunavarma the great 
grandson of Yas'ovarma in 1272 S. = A. D. 1211—1215, and 
the statement of which hag since been verified by a copper- 
plate from Sehore bearing the Sume date.+ These leave no 


* Journal, A. S., Vol. VII., p. 726. 
+ Journal, American Oriental Society, Vol. VII., p. 24. 
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doubt as to Bhoja's reign having closed in the year 1083 of 
the Christian era, and taking the traditionary period of his 
reign to be correct, his accession to the throne of Dhar would 
be placed in the year 1026. This would give a reign of near 
fifty years to Vákpati alias Munja, which under ordinary 
circumstances cannot but raise our suspicion, but with the 
date before us we must accept it asa fact until otherwise 
settled by future enquiry. 

A stone inscription from Bherá Ghat on the Nurbudda* 
calls Alhanádeví, the queen of Gayákarnadeva, of Chedi, the 
grand-daughter through her mother, of Udayáditya, and makes 
one of her sons, Narasifiha, reign in the year A. D. 907, 
another, Jayasifiha, in 928, and-her great grandson, Ajaya-* 
siftha, a minor, in 932. This carries Udayáditya a century 
before Bhoja, The anachronism, however, may be explained 
if we assume the Samvat of the inscription to be other than 
that of Vikrama, probably of Vallabhj, though it is doubtful 
if that era ever extended so far as Chedi, 

Commenting on an inscription from Oodeypur near 
Sagore, Mr. Torrens was led to assign Udayáditya to the 
seventh century, and Lassen, adopting that assignment, made 
it correspond with the date given in the Ayin-i Akbery, But 
the transcript of the document as decyphered by Kamalá- 
kánta is so full of lacunz and so imperfect with all, that it 
has no claims whatever to any consideration. The Udayá- 
ditya era suposed to be mentioned in it is simply the result 
of an illusion. 

Bentley places the close of Bhoja's reign in A. D. 1082,{ 
which differs from our assignment by only a single year. 
Lassen's date is wider by ten years, owing to his having 


assumed the death of Naravarma to have taken place in 1190 
RSE Seer 
* Journal, American Oriental Society, Vol. VL, p. 499. - 
+ Journal, A. S., p. 545., Vol. IX. 
X Asiatic Researches, Vol. VIII., p. 243. 
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and not a few years before it, as we assume to have been 
the case. The differences, however, are-so slight that they 
cannot affect the general conclusion that Bhoja Pramára lived 
in the middle of the eleventh century, his reign spreading to 


within a few years of 1026 to 1083 of the Christian era, 
^ 


^» 


XIX. 
EARLY LIFE OF ASOKA. 


Positfon of As'oka in Indian history. Notice of him in the Buddhist Sanskrit 
literature of Nepal. As'oka-avadána. Geneology. Discrepancies in the 
Puranas, &c. Vindusara marries Subhadráügí. Birth of Asoka, His 
pupilage. Deputed to  Takshasilà Succeeds his father. Suppresses 
the revolt of his brother. Assassinates his kinsmen. Directs the murder 
of some ladies of his family. Anecdote of Samudra. Asoka feels interests 
ed in Buddhism. Erects Chaityas. Birth of his son. Upa Gupta. Pil- 
grimage, and devotion to the Bodhi tree at Buddha Gaya, Destruction 
and revivification of the tree. Deputation of As'oka's son to Takshas'ilá, and 
his renunciation of the world. Murder of Vítas'oka, Indication in the Lats 
of the religion of As'oka. Arguments in favour of his early Jainism refuted, 

gF all the ancient Indian monarchs whose monu- 

ments have come down to us, the Emperor ,As'oka 
was the greatest. His sway extended from Kapurdi- 
giri in the Eusafzai country to Dháüfi in Cuttack, and from 
north Tirhát to the Peninsula of Gujarát. His anxiety for 
the good of his subjects was great, and his edicts show the 
intelligent interest he took in their welfare, He is, however, 

the least known by the people in the present day. As a 

renegade from the religion of his ancestors he was detested by 

the Hindus; and nowhere noticed in their ancient records; 
and the Buddhists, whose ranks he joined, having been ex- 
pelled the country, could not keep his name alive in India, 

To the Hon'ble Mr. Turnour, of Ceylon, belongs the credit 

of first bringing his name to the notice of European Orien- 

talists ; and the identification by James Prinsep of the 
name with the Piyadasi of the Lát inscriptions, laid the 
ground-work of the historical chronology. of ancient India, 

Next to the identification, made'by the founder of the Asiatic 

Society, of Chandragupta with the Sandrocottus of the 

Greeks, it was of the highest importance. 
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The next important event in connexion with the history 
of As'oka was the discovery of the Sanskrit Buddhist Litera- 
ture of Nepal. For it too are European scholars indebted 
to one of the most distinguished associates of the Asiatic 
Society—distinguished alike for his literary and scientific 
researches—who first unlocked the store-house of Nepalese 
Buddhism, Mr. B. H. Hodgson, to whom I refer, collected three 
sets of MSS. of this literature, one of which he presented to the 
Bengal Asiatic Society, another to the Royal Asiatic Society 
of Great Britain, and the third to the Asiatic Society of Paris. 
The first of these remains yet untouched ; thesecond has the 
benefit of only a nominal catalogue ; but the third fell into 

*the hands of that profound scholar, Eugéne Burnouf, who 
drew from it the materials of his invaluable Histoire du Bud- 
> ^dhisme indien, In that, work the learned savant notices 
three MSS. bearing on the life of As'oka. One of them is 
named Avadina-Sataka, but of it he gives no analysis, 
According to its name it should contain a hundred legends, 
but the MS, of it in tle Bengal Asiatic Society’s Library 
comprises only ninety tales; and these do not refer to the 
history of As'oka. The second work is the Divya-avadina, 
It is a prose work, devoted entirely to the life of As'oka, and 
Burnouf has supplied a complete translation of it ; but the 
Library of the Bengal Asiatic Society does not possess a MS. 
of it. The last is the As‘oka-avadéna, and on it I rely for 
the substance of the following brief remarks. The work 
extends to 276 folia and comprises about ten thousand 
anushtup verses, Its author's name is not given; but it pro- 
fesses to have been related by one Jayas'rí to his disciples at 
the Kukkuta Vihdra, in a garden named Upakanthikáráma, 
on the right bank of the Ganges, near Pátaliputra, The 
authority quoted is that of'a xaint named Upa Gupta, the 
spiritual guide of the king. The first hundred and five folia 
of the work are devoted to the life of As'oka, and the rest is 
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made up of tales and anecdotes said to have been relàted by 
the saint for the edification of his royal pupil, and to illustrate 
the morality of the Bauddha religion. 

The work opens with the genealogy of. As'oka from 
Bimbisára, king of Rájagriha, who was a contemporary of 
S'akya. The lineal descendants of Bimbisára were— 


2. Mahipála. 7. Tütakuri आह 
3. Udayfs'a. 8. Mahdmandala, 
4. Munda. 9. Prasenajit, 

5. Kikavarnt, Io, Nanda. 

6. -Sahali. IL Vindusdra, 


These names occur in the life of As'oka given in the 
Divya-avadána, except the 2nd, 3rd, 4th and 7th, which' 
have been differently given, Ajátas'atru appearing for Mahi-. 
pala, Udayin for Udayís'a, Muyin or Udayibhava, for Munda, 
and Tulakuchi for Turakuri or Turakuri. In the absence of 
necessary MSS. it is impossible to ascertain how far these 
differences are due to copyist's errors. Apparently they are. 
The lists given in the Pálí annals and in the Vishnu Purána 
are more seriously discrepant. They stand thus :— 

Vishnu Purána, Vol. IV, pp. 180-186. Mahdwansa, pp. 15-20. 


1, S'isunága. 1, Ajátasattu. 
2. Kákavarna. 2. Udayibhaddhako. 
3. Kshemadharman. 3. Anuruddhako. 
4. Kshattraiyas. 4. Mundo. 
5. Vidmisára, or Bimbisára. 5. Nágadasako. 
6. Ajátas'atru. 6. Susunágo. 
7. Darbhaka. 7. Kálás'oko. 
8. Udayás'va. 8. Ten sons of the last, 
9. Nandivardhana. no name given. 
1o. Mahánandi. ^ 9. Chandagutto. 


11. Sumálya, &c, the nine NandaS. zo. Bindusáro. 
12. Chandragupta. 
13. Vindusára. 
'The other Puránas give many different versions of the 
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names above noted, (see Mr. Hall's Notes in /oco cit). The 
Páli names are obviously not so authentic as the Buddhist 
ones from Nepál. The latter were very early translated into 
the Chinese, and have therefore better claim to confidence. 
At the same time it should be observed that the omission of 
the name of Chandragupta from the latter is significant. 
Coupled with the fact mentioned by the Nepalese writer that 
Vindusára came to Pátaliputra from Rájagriha, it suggests 
the idea that Chundragupta was the sole king of his race, 
and that the Mauriya line commenced and ended with him. 
The Pálí annals make Vindusdra the son of Chandragupta. 
If so, he could not have come from Rajagriha to take posses- 
"sion of his ancestral capital of Pátaliputra, This is, how- 
„Ever, not the place to enter into a discussion on the subject, 
According to the work under notice, Vindusára of Rája- 
griha became the king of Pátaliputra, and his eldest son was 
Susima, - When Vindasára was reigning at Pátalipurta, a 
Bráhman of Chámpápuri presented him a daughter named 
Subhadrdfigt, The damsel was extraordinarily beautiful, and, 
a soothsayer having foretold that she would be the wife of a 
great king and mother of a universal monarch, the father 
made the present with a view to help the prophecy. The 
immediate fruit of this presentation did not, however, prove 
satisfactory to Subhadrángí Immured in the palace, she 
was, through the jealousy of the princesses of the zenana, 
doomed to menial service. Among other low occupations 
she was ordered to acquire the art of a barber, whereby, she 
was told, she would gain the goodwill of the king. When 
well proficient in the art, she was ordered by the princesses 
to go and shave the king.» She did so, and acquitted herself 
so well that the king offered to grant her any boon she wish- 
ed. She prayed for his society? but the king denounced 
her on account of her being of the low caste of a barber. 
She explained “that she was only acting the part of a 
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barber by order of the princesses of the palace, but that she 
was a Bráhmani by birth, and had been presented to the 
king expressly with a view to his marrying her. The king, 
thus reminded of her history, granted her wish, and made 
her the chief queen of the palace. As‘oka was the first 
fruit of this union. He was so named because the mother 
emaneipated herself from her sufferings by his birth, the 
word meaning “griefless.” The lady had a second son named 
Vitas‘oka, or Vigatas'oka, which words have a similar meaning. 
As'oka was uncomely in his person, and that was the cause 
of his not winning the affection of his father. His conduct 
too was repulsive, He was so very unruly and troublesome, 
that he got the nick-name of Chanda or ‘the violent! His“ 
father made him over for training to an astrologer, named 
Pingalavatsa, who foretold, after, casting various kinds ine 
lots, that the boy would succeed his father on the throne of 
Pátaliputra. ढं 

When the prince had attained his majority his character 
did not mend; he was found so troublesome that it was 
deemed advisable to get rid of him by deputing him to quell 
a mutiny which had broken out at Takshas'lá, at a great dis- 
tance from the seat of the empire. His efforts, seconded, 
according to the text, by divine declaration resounding in the 
air and certain celestial arms dropping therefrom for his use, 
proved successful, and he was well received by the people of 
that place. In the meantime his elder brother Sus'ima creat- 
ed disturbances at Pátaliputra and offended the chief minister, 
through whose intrigue he too was sent to Takshasild, and 
As‘oka was recalled therefrom. 

Soon after, the king fell ill, appointed As'oka, through 
the instigation of the minister, but much against his own will, 
regent during the absence óf his eldest son Sus'ima, and died. 
As'oka was immediately after anointed and placed on the 
throne. Sus'ima, on his return, disappointed of his patri- 
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mony, rose against his younger brother, and attacked Pátali- 
putra; but As'oka, through his able minister, Rádha Gupta, 
overpowered him, and, to prevent future disturbances, ordered 
his ministers “ to lop off the heads of all the trees in the royal 
garden with their flowers and fruits,” in the same sense in 
which Turquin the Proud lopped off the heads of the * tallest 
poppies" in his garden, to instruct his son as to what he 
should do. The ministers demurred, and so he himself struck 
off their heads, and, retiring to a garden with the ladies of the 
palace, enjoyed for a time the pleasures of life to the utmost. 

Noticing one day that some of the ladies had broken the 
branches of an As'oka tree, (Jonesia asoka) he was very 
*much annoyed, and directed a wicked man named Chanda- 
girika, “the fierce mountaineer,” to burn them to ashes on a 

* "large fire, and this was immediately done. The mountaineer, 
however, soon after met his deserts, Sárthaváha, a rich mer- 
chant, had proceeded to séa in the company of a hundred 
other merchants, and there had a son born unto him, whom 

- he named Samudra. On his way home after twelve years, 
falling into the hands of pirates he was deprived of his 
effects, and murdered along with all his companions. His 
son Samudra alone escaped, and led the life of a Buddhist 
beggar. Once he came to the house of the mountaineer to 
beg alms, and was set upon, but could not by any means be 
murdered. Surprised at it, the mountaineer reported the cir- 
cumstance to As'oka. The king came to see the strange beg: 
gar, heard every thing from him, and then cut off the head 
of the mountaineer. 

The miracle wrought by the beggar worked on the mind 
of the king, and he became attached to the religion of Bud- 
dha. By the advice of a Yati named Yas as, he.caused a 
chaitya to be erected at the Kulekuta garden, and deposited 
init some relics of Buddha. He then caused a chaitya and | 
other religious edifices to be erected at Rámagráma. Com- 
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ing thence to the river Ganges, he was requested by the 
Nagas to go to their country, and there he caused religious 
edifices to be erected. At the request of the people of 
Takshas'silá, he caused 3,5 10,090,000 stupas to be erected for 
the deposit of relics. By his order the Yakshas erected on 
the Shores of the sea, ten million stupas for the same purpose. 
These «eligious acts endeared him to the people, who dropped 
the use of the old nick-name Chanda, and called him 
Dharmás'oka or “ As'oka the virtuous.” 

After this a son was born unto him named Kunála alias 
Dharmavardhana, who soon distinguished himself in all that 
was taught him, and was carefully brought up as a follower 
of the Buddhist religion. 

Subsequently, on one occasion, As'oka went to a Yati, at 
the Kukkuta garden, to study the true religion, and, at the r 
suggestion of that recluse, sent for, from the Urumunda Hill, 
a Yati named Upa Gupta, to whom he assigned the monas- 
tery of Venuvana, or the “Bamboo Grove.” This saint 
was the son of one Gupta, a rich man of Mathurá, who had 
been converted by one S'onavásf, a mendicant who resided on 
the Urumunda Hill, and had presented his three sons, As'va 
Gupta, Dhana Gupta, and Upa Gupta to his tutor: A pro- 
phecy of Buddha is quoted, according to which the birth of 
Upa Gupta was to take place a hundred years after his de- 
mise (mama nirvritimárabhya s'atavarshagate upaguptanáma 


_ bhikshurutpatsyati. Fol. 23-24) This chronology, however, i 


does not accord with the statement that As'oka was the 
thirteenth from Bimbisára, a contemporary of Buddha. A 
contempory of As'oka could scarcely be born within a hun- 
dred years of the reformer’s death. Such a prophecy, how- 
ever, was needed to exalt the rank of the great teacher who 
became the spiritual guide‘of so mighty a sovereign as 
As'oka. 

Having studied Buddhism under this tutor, As'oka 


कोव. 


under his guidance, went on a pilgrimage to all the principal 
holy places, visiting the tree under which, in the Lumbini 
garden, Buddha was born, the places sanctified by the saint's 
youthful sports, and the tree under the shade of which he per- 
formed his long protracted penance. This last tree is named 
Jambu briksha, (Eugenia jambulana) and not, as is usually 
believed and elsewhere described, an As'vatha, At atl these 
places As'oka caused a Matha or monastery to be established 
for the adoration of the * Three jewels.” 

When the teacher retired to his own hermitage, As'oka 
caused a proclamation to be issued, declaring Buddhism to 
be the religion of his country ; and devoted all his wealth to 
the propagation and glory of his new religion, and particu- 
larly in the embellishment of the Bodhi Tree, or the Tree of 
Knowledge, at Buddha Gaya ; but the name of the place is 
not given in the text. His chief queen Pavishyarakshitá was, 
however, annoyed, at, his forsaking the old family religion, 
and, finding that she was neglected, employed a secret agent, 
a Chandali, named Mátangi, to destroy the sacred tree: The 
woman employed her sorcery and medicines to bear on the 
task, and the tree soon withered up. News of this sad oc- 
currence was brought to As'oka, and he was deeply grieved, ' 
The queen tried her utmost to cheer him, but he was incon- 
solable, At last she employed her secret agent to revive 
the tree by her magic arts, and this was soon effected. There- 
after the king devoted five years to the society of the Bud- 
dhist congregation. He deputed Supindola Bharadvája, a 
Yati from the Mándár Hill, to preach the true religion 
everywhere over his empire, and celebrated, with great pomp, 
the quinquennial humiliation and conference, giving a great 
profusion of wealth, raiment and food to the clergy. 

About this time he also CMlebrated the marriage of his 
son Kunála with a maiden named Kánchanamálá, and soon 
after deputed the son to quell an insurrection in Takshas'ilá, a 


हे [ 45 ] 


distant province, which seems to have been ill at ease under 
the house of Bimbisára. Kunjarakarna, the chief of the 
rebels, succumbed to the powerful army which followed the 
prince, and peace was soon restored. The insurrection, how- 
ever, would appear to be a feint, and the real reason, as in 
the tase of Susíma and As'oka himself, was the removal of a 
troublesome prince from near the throne. It is stated, ap- 
parently by way of euphemism, that soon after the deputa- 
tion, the king saw, in a dream, the prince's face all pale, 
haggard, and dried up, and, being informed by astrologers 
that that portended one of three things, vis, loss of life, 
retirement from the world as a hermit, or loss of sight, was 
greatly grieved, and neglected all his regal duties. One of 
his queens named Tis'yarakshitá, who was a step-mother of 
the prince, heard of this, and, thinking it a good opportunity x 
for her, undertook the superintendence of all business of the 
court, issuing orders and herself signipg and sealing all des- 
patches, She caused a letter to be written to Kunjarakarna, 
and impressed it with the royal signet, directing Kunjarakarna 
to deprive the prince of his eyesight, as the least of the three 
evils. Kunjarakarna was at a loss how to carry out the 
order. The prince heard of the mandate, and had it duly 
carried out through the instrumentality of a Chandála—the 
task having been held as too cruel to be executed by any 
person of a higher caste. He then assumed the garb of a 
beggar,and secretly left Takshas'ilá to roam about the country. 
In the course of his peregrinations he came to Pataliputra 
and one night took shelter in the royal elephant stables, 
where at midnight he amused himself by playing on a flute. 
The king from his chamber heard the music, and was 
charmed by it, Next morning he sent for the musician, and 
recognised in him his only sôn. Explanations followed, and 
the king, in a fit of anger, took up his sword to behead the 
wicked queen; but the youth. interceded in the name of 
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Buddha, and pacified him. Thisact of mercy for an enemy 
brought on a miraculous restoration of his sight. 

Subsequently, seeing the earnest devotion of the king 
for the diffusion of Buddhism in his kingdom, certain Tírthikas 
urged on Vitas‘oka, the king's brother, to refuse to accept 
the new religion, The king had tried his utmost to induce 
his brother, but failed. The king's minister then set about 
the task, and by offering him the kingdom made him a con- 
vert, and installed him king. As'oka was greatly annoyed at 
this, and ordered the usurper to be immediately beheaded ; 
but, through the intercession of the minister, a respite was 
granted for seven days, after which the prince flew to the 

' shelter of Upa Gupta, and afterwards accepted from Guná- 
kara, a disciple of that teacher, consecration as a houseless 
hermit. This renunciation of the world did not, however, 
enable him to escape with his life. It so happened that at 
this time a professor pf the Nirgrantha school, who reviled 
the religion of Buddha, had got a picture painted, represent- 
ing himself with the likeness of Buddha lying at his feet, and 
this he had circulated widely in the province of Pundravar- 
dhana, and As'oka, hearing of it, had proclaimed a price (some 
dinars) on his head, A cowherd (Abhira) had heard of this 
- and one night taking Vítas'oka, with his long beard, matted, 
hair, and unkempt nails, to be the Nirgrantha, cut off his 
head, and presented it to the king with a view to obtain the 
promised reward. The sight of the head deeply grieved the 
king, and he sought from Upa Gupta, his spiritual guide, 
religious consolation for his many acts of cruelty. It is 
scarcely necessary to observe that this story contains the germ 
of a fratricidal war in which Vitas‘oka had been set up by the 
-conservatists of the time to oppose the Buddhist reforms of 
Asoka, and which, after a few Ways, terminated in the over- 
throw of the malcontents 


The history of As'oka is concluded here, and the rest of 
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the work is made up of moral tales related by Upa Gupta for 
the edification of the king. Nothing positive is anywhere 
said in it as to what was the religion of As'oka before he ac- 
cepted Buddhism. The belief has until lately been general 
that he was a Hindu, and it was supported by the Pali 
annals of Ceylon, which describe him as having followed 
the doetrine of the Bráhmans, An essay, however, has ap- 
peared in which Mr. Thomas demurs to this conclusion, and 
marshals, in dense array, a large mass of evidence to show 
that he was a Jain. As the work of a profound scholar, facile 
princeps in the department of Indian numismatology, and 
thoroughly conversant with the antiquity and history of India, 
the essay deserves the highest consideration ; and the ability 
and tact with which the evidence has been set forth leave no 2 
room to doubt that in this country Jainism was a prevailing 
religion in the time of As'oka and for some time before it. 
But it must be added that there has net been a single fact 
adduced which could directly bear upon the early religion 
of the author of the rock and the Lat edicts, It is abun- 
dantly evident from the edicts that As'oka did forsake one 
religion and accept another; but what it was he forsook, the 
edicts do not say. There is one passage in these edicts, 
however, which affords circumstantial evidence of great im- 
portance. Mr, Thomas has carefully analysed the whole 
of the edicts, and described at great length their scope and 
purpose, but the particular passage to which the speaker 
referred had been somehow all but entirely overlooked. The 
passage referred to was the last paragraph of the first Tablet, 
and in adverting to it, Mr. Thomas simply quotes these 
words: “This is the edict of the beloved of the gods Raja 
Piyadasi—the putting to death «of animals is to be entirely 
discontinued.” Now the pé¥sage, as rendered by Prinsep, 
runs thus—“ Formerly in the great refectory and temple of 
the heaven-beloved king Piyadasi, daily were many hundred 
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thousand animals sacrified for the sake of meat food. So 
even at this day, while this religious edict is under promul- 
gation, ‘from the sacrifice of animals for the sake of food, 
some two are killed, or one is killed ;—but now the joyful 
chorus resounds again and again—that from henceforward 
not a single animal shall be put to death."* In the revised 
version of Professor Wilson, this passage runs. as fellows: 
“There is but one assembly, indeed, which is approved of by 
the Raja Piyadasi, the beloved of the gods, which is that of 
the great kitchen of Raja Piyadasi, the beloved of the gods ; 
every day hundreds of thousands of animals have been here 
slaughtered for virtuous purposes, but now, although this 
' pious edict is proclaimed that animals may be killed for good 
purposes, and such is the practice, yet as the practice is 
not determined, these presents are proclaimed that hereafter 

they shall not be killed,” ; 
Iam not satisfied with the second version, as it makes 
the king declare “that the only assembly he approved of 
was ‘his’ own great kitchen,” The worst of gourmands 
would have scarcely said so in a royal edict. It is, how- 
ever, not necessary to discuss the question; it is enough 
for the purposes of the enquiry that both versions admitted 
that hundreds of thousands of animals were at one time 
sacrificed for human food in the kitchen of As’oka; and this 
fact, I hold, is sufficient to show that that monarch at the 
time could not have been a Jain. The philosophical character 
of Jainism allied it very closely to Vedántism, and in that 
respect it could well pass for a Hindu form of faith. Its 
belief in the Tírthankaras, or incarnations of the Godhead, 
for the redemption of sinners and the spread of the true 
religion, also brought it into close relationship with the reli- 
gion of the Brahmans. But it’ set itself in antagonism to 
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: [ 49 ] 


Hinduism, the old faith of the country, by denouncing the 
Vedas as false, and the sacrifices enjoined in them as mis- 
chievous and sinful. A hypertrophy of the feelings of mercy 
for animated creatures forms its cardinal point. It might 
be that originally this feeling was not carried to the absurd 
extent which resulted, to quote the vivid language of Mr. 
Thoms, in “devices of Hospitals for the suffering members 
of the brute creation, and ultimately, in after times, progress- 
ing into the absurdity of the wearing of respirators and the 
perpetual waving of fans, to avoid the destruction of minute 
insect life. An infatuation, which eventually led to the sur- 
rendering of thrones and kingdoms, to avoid a chance step 
which should crush a worm, or anything that crept upon the ` 
face of the earth; and more detrimental still, a regal in- 
terference with the every-day life of the people at large, and 
the subjecting of human labour to an enforced three months’ 
cessation in the year, in order that aemoth should not ap- 
proach a lighted lamp, and the revolving wheel should not 
crush a living atom in the mill"* But it is impossible to 
conceive a form of Jainism which tolerated the daily. sacrifice 
of hundreds of thousands of animals for meat food or religious 
worship. From its very conception Jainism, like Buddhism, 
was a protest against the sacrifices of the Vedas, Ata time 
when the Vedic ordinances enjoined hecatombs of cattle 
as the means of salvation, and the cruel practice of driving 
wooden spikes into the hearts of the victims as the orthodox 
mode of slaughter, such a protest was not only needed, but 
could not but most effectually appeal to the feeling of the 
public, and ally it on its behalf. This protest apart, there 
would be no raison d'être for Jainism; and to suppose there- 
fore that As'oka, as a Jain, could, for purposes of fujé and 
food, daily sacrifice hundred$ of thousands of animals, would 
be to assume a gross inconsistency. As a Hindu, following 
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the canons of the Kalpa Sutras, he could do all that and 
more most appropriately; and the presumption, therefore, 
would be strong, that he was a Hindu following the Hindu 
faith when he indulged in those sacrifices, and became a Jain 
or a Buddhist, when, in the roth or 12th year of his reign, 
he prohibited those sacrifices, This would be a much more 
reasonable solution of the question, than the supposition that 
notwithstanding his Jainism, he had, from the heedlessness 
of youth, or the love of “cake and ale,” indulged in trans- 
gressions of the rules of his ancestral faith. 
Such a solution would, likewise, be in keeping with the 
accounts of the Pali annals of Ceylon, which in a. case of 
“this kind was more reliable than deductions founded upon 
monograms and mystic symbols of doubtful significance, and 
"of such extensive currency that their testimony could not be 
of any use in settling the question. The most important of 
these symbols was the svastita, It was unquestionably held 
in great veneration by the Jains; but as shewn elsewhere 
(Proceedings of the Asiatic Society of Bengal for June 1877), 
it was held in equal esteem by the Hindus, and was well 
known to, and used by, the Greeks, Romans, Egyptians, 
Assyrians and other nations of antiquity. Mr. Thomas is 
of opinion that the Pali annalists of the sth century, living 
years after the event, could not be expected to afford the 
best evidence on the subject. “Under any circumstances,” 
he observes, “their testimony would not carry much weight 
in the argument about other lands and other times, and it 
is moreover, a crucial question as to how much they knew 
about Bráhmanism itself, and whether the use of the 
word Bráhmanism does not imply merely in this sense, 
a non-Buddhist or any religion opposed to their own."* 
This assumption of the ignorancé"of the Siñhalese annalists 
as to the true nature of Bráhmanism is, however, gratuitous, 
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There is nothing to justify it: on the contrary much in their 
writings shows that they were perfectly familiar with it. 
Their intercourse with the people of the Coromandel Coast 
gave them ample opportunities to know the nature of Bráh- 
manism ; and Bráhmanism in the South did not, in the sth 
century, differ much, if at all, from that of the North. 

Ava collateral evidence of much weight in the case, I 
have a passage in the As'oka-avadďána, in which are described 
the means which certain Tírthikas are said to have adopted 
for checking the progress of Buddhism, and persuading 
Vitas‘oka, the younger brother of As'oka, not to adopt the 
réligion of Buddha which his brother was promulgating, and 
to rise in rebellion against him. It runs thus— 

* Beholding this (the attention paid by As'oka to the dis- 
semination of the Buddhist creed), these arrogant Tirthikas, 
oppressed by the fire of envy, collected together, and said to 
each other: ‘Should this king As'okaecontinue a worshipper 
of Buddha, all other persons, encouraged by him, would like- 
wise become followers of Buddha. None among the people 
will be devout ; none of the good S'rávakas will listen to us 
with respect. We should. therefore, for the promotion of 
honor and fame, always adopt such means as will make us 
fully trusted.’ Excited by this speech, the arrogant Tirthikas 

, came to the resolution of adopting immediate action. Then 
these Tírthis went from house to house of well-disposed 
people, and, blessing them, thus addressed them: ‘ Honor- 
able sirs, listen to us if you wish for your own good. Should 
you wish for a blessed hereafter, devote yourself to the true 
religion. Ours is the true religion, and therefore attend to it 
with all respect. The religion of the Buddhas is not the 
true one, for it provides no salvation (moksža)? Hearing 
these words some were convfiiced, others vacillated, and some 
would not believe them at all. Thus those Tírthikas, wishing 
for honors, daily seduced credulous people. Then those arro- 
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gant ones, longing for fame and respect, proceeded to visit 
Vítas'oka, the brother of Asoka. Appearing before Vítas'oka 
the son of Vindusára, they blessed him, and stood in front of 
him. Vitas‘oka, seeing them in front of him, saluted them, 
and enquired the object of their visit. ‘Reverend sirs, what 
has brought you so anxious to this place? You are always 
welcome to relate whatever you wish.’ Thus encofiraged 
those arrogant Tirthikas, looking at each other, thus address- 
ed the prince: * May success always attend you, great king 
( Mahárdja) + may you always prosper ; may you be free from 
all fear, Since we have come to advise you for your good, it 
is meet that we should tell you all. Should you wish for a 
^ blessed hereafter, listen to our advice, Ours is the true reli- 
.. gion, alike salutary here and hereafter, Those who know best 
' declare it to be the best of all systems of religion, Therefore, 
O learned king, believe in it, listen to our religion, and follow 
it with ardour, Them every thing will prosper about you; 
and overcoming all your enemies you will become a universal 
monarch (Chakravartt), The religion of the Buddhas is not 
true, for it offers no salvation (moksha). Therefore that reli- 
gion should never be listened to. Since those shaven-pated, 
vile destroyers of their family preach a false religion, over- 
throwing all caste and all duty—men, devoid of the religion 
of the Vedas, un-Bráhmanical in their conduct, and vilely 
passionate—they should, O king, on no account be respected 
by you. No Buddha should be revered, nor seen, nor touch- 
ed, nor worshipped, nor spoken to, nor dwelt with in the same 
house, nor visited by any one. You should on no account eat 
with them, nor present anything to a Buddhist sanctuary. 
Even when by mistake men listen to the doctrines of the 
Buddhas with regard, they, suffer from various calamities, 
and at last repair to hell. Hence, O king, should you wish 
for a blessed hereafter, never listen to the doctrines of the 
Buddhas with respect. Should one, by delusion, looking at 
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the merits of their religion, accept it, he, fallen here, will be 
translated to hell hereafter. For these reasons, O great king, 
accept not the doctrine of Buddha, but, abiding by our canons, 
follow the true religion with devotion. By so doing you will 
here and hereafter enjoy great blessings. No evil shall ever 
befall you, and you will proceed on by the true path. Listening 
to ourywords, weigh well which is good and which is evil, and 
for your own advantage follow the path of duty.’ Vítas'oka 
heard this address of the Tírthikas, but remained unconvinced 
oftheir truth, The Tirthikas addressed him again and again, 
and at last brought him convinced, under their control.”* 


* तदा ते तोर्थिकाः wa wewr येऽभिभांनिनः | 
शष्यांग्निताप्रितासतत्र सम्मीोल्येवं बभाषिरे ॥ 
भवन्तो यद्यं राजा ह्यशोको बद्दसेवकः | 
तथादुभो दिताः aa भवन्ति बुद्दसेवकाः ॥ 

i waa नो जनाः केचिद्‌ भवन्ति अद्या तथा । 
इमे स्वश्नावकासापि न gafa सभादरात॥ 
aga सव्वेथा सब्य ययो मन्य परडङ्कये | 
कुरव्वौमहि तथोपायं यथा स्याम प्रभाणिकाः | 
fa Afaa: केचिद्ययोमानाभिल्यालसा: | 
तथेति wad mar sus इरेऽचरन्‌॥ 

«a ssa ते diui astaat wy प्रति | 
गत्वाशोवचनं दत्त्वा एर एवं समजुवनृ | 
भद्न्ताः "uat aa यद्धितं a: mamà । 
यद्यस्ति emit वाज्छा ततृ uw प्रसीदत | 
BHATT BAMA LUA | 

atgiat afg «ast यतो wtat न विद्यते ॥ 
इति anfa खुत्वा केचिज्ञोकाः प्रबोधिताः । 
केचिद्ोलायसानाञ्व केनिन्नेर्व nafaa: ॥ 

तथा ते afar: ws अड्डालुप जनेष्वपि | 
सान्यलुब्धाः प्रभाषन्ते प्रचेरिरे दिने दिने॥ 


m» 
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Now, this extract is from one of the works, which, ac- 
cording to Mr. Thomas, are “ data, contributed from the 


ततस्ते arfaa: aa यशोभान्याभिलासिन: | 
anat वोतशोकं द्रृट्सपाचरनृ | 

तल्ल ते Mama a विन्दुसारन्टपात्मजं | 
इृद्दाशीवचन «wr पुर एव समाख्यन्‌ n 
ततस्तान्‌ सरूपासोनान्‌ वोतशोको निरीच्छ सः | 
uua विनयं कृत्वा प्रप्रच्छागतिकारण्यं | 
भगवन्तः fap वो यदिह्ञागच्छथाद्रात्‌ | 
यद्च्छितं तद्खाधु aaga wur |i 

इति तेनोदितं wat ते Aat ग्राभिसानिका; | 
परस्परं समालोक्य तं न्वपात्मजमजवन्‌ | 
जयोऽस्तु ते महाराज nAg feangai | 
aga ते fea वक्कुनिहायामः समादरात्‌ ॥ 
तदस्माभिच्ितं वाक्य' वक्तव्य fe प्रचच्यते | 
यद्यस्ति सुगतो वाञ्छा तद्स्राकं वचः RTI 
spud. Walaa शुभङ्कर | 
aguaifas Wa सत्वेशस्तेष्न तदिद्‌: ॥ 
तस्माड्राजन्‌ सहाविज्ञ विदित्वेव natua | 
aaa समाकण्य भज नित्य समाहितः ॥ 
तथा ते x समं नित्य agafa भवेदुभुवं । 
aatia विनिर्जित्य wman? भवेराप ॥ 
बौद्धानां न व्हि सद्दम्मा यतो wat न विद्यते । 
तस्मान्तब्भस्मता नैव Aaa fg कथञ्चन ॥ 
यतस्ते सरिडता wer: खकुलधग्मनाशका: | 
सिथ्याधर्म्मा भिवादन्त (?) जञा तिघभ्संस डता; | 
aeutafgatat अब्रह्मण्या विंचण्डिका: | 
अनाचारा अशुड्डाङ्गा अशुचित्रतचारका: || 
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very nidus of Buddhism in Magadha, whose passage into 
the ready refuge of the valley of Nepal, would primd facie 
have received an unadulterated version. of the ancient 
formula, and have supplied a crucial test for the comparison 
of the southern developments, as contrasted with the northern डी 
expansions and assimilations of the faith."* The work itself 
professes to have been compiled by a disciple of the great 


ARIT अवता राज्ञा नेव सान्या कदाचन | 
agda न ते बौद्दा दशनोया न केनचित्‌।| 
नापि WaT न पूज्या सम्भाष्या नेव d: सक्ष | 
न स्थातव्य' न गन्तव्यं Was नापि wer || è 
fafgafa न aaa’ waua कथञ्चन | 
प्रभादादपि बद्दानां श्टणयुर्पम्मेसादरात || 
ते सत्वे नरकं गत्वा दुःखानि Wiz: 
तम्माद्राजनू खयं तेषां बद्धानां धम्ममादरात्‌ || 
aaa नेव कुल्लापि यदि सद्तिमिच्छति । 
यदि मोहाद्य़णांस्तेषां eg धम्मं प्रमाणयेव || 
स इहापि we: uta नरकं Guidi 
इति हेतोभेहाराज सा अजञ ages it 
awa शासने स्थित्वा wa सद्भस्ंसाद्रात्‌। 
एवं रते परत्रेह सव्वदापि फलं लभेः।। 
दुगतिं नैव यायास्व' agfata यास्यसि। 
qamya wear हिताहितं famita il 
खाक्मनो हि fud aa सम्यस्धम्म समाचर | 
इति तेस्तोथिकैः ata’ वीतशोको fate सः ।। 
नेवं तद्वचनं सत्यमिति सत्वा समोद न। 
मनस्ते Afas: सब, एवं feat लिघाऽपि all 
Haas समाभाष्य परिवोध्य बशेऽनयन्‌ |i 

* Journal R. A. S., Vol, IX., p. 171. 
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teacher who converted As‘oka to the faith of Buddha, and 
in so far may claim to be all but contemporary authority. 
It is probably, however, of a much later origin ; but one 
redaction of it was translated into the Chinese in the reign 
of the Western Tsin dynasty (cir. 265-313),* and conse- 
quently the work must be admitted to be considerably older 
than the date of that version, and it leaves no room td doubt 
that at least one of the prevailing religions of the time of 
Asoka was that of the Tirthikas or of the Bráhmanic 
followers of the Vedas. It was those Tírthis who felt most 
anxious about the perversion of Asoka to the faith of 
Buddha, and not the Jains, They too put themselves most 
forward to check the evil» they everywhere denounced 
Buddhism as false, and kept numbers of the people attached 
to Hinduism, They, again, deterred the brother of As'oka 
.from becoming a Buddha, and set up the fratricidal war 
which terminated so disastrously against their protégé and 
his ancestral religion, And if Vítas'oka was a Hindu, it 
would be too much to say that his elder brother in his youth 
was a Jain, and that he had got it from his ancestors; The 
two uterine brothers could not but have been brought up in 
the same religion ; and since Vítas'oka was a Hindu accord- 
ing to data admittedly “contributed by the very nidus of 
Buddhism,” the conclusion becomes all but inevitable that 
his brother likewise was one until he became a Bauddha. 


+ Beal’s Chinese Tripithaka, pp. 88, 89, 


XX. 
THE PRIMITIVE ARYANS* 


Materials available for a history of the Primitive Aryans unsatisfactory, 
Conclusions arrived at admitted to be unquestionable, Pritchard’s researches. 
Researches of modern philologists, Phonetic decay and regeneration, Muta- 
bility of letters; and of words, Inference of a primitive Aryan language ; 
and of a primitive Aryan race. Mythological evidence, Locale of the Aryans, 
Age of the Zendavesta. Origin of the word Arya,—its dispersion, Social 
condition of the Aryans, Their food and drink. Their language. Their 
poetry. They had no writing. Their morality and government. Deve- 
lopment of religion. Monotheism of the Aryans, Attributes of the Divinity, 
Form of worship. Principle of evil. Dispersion of the Aryans. Thc 
Mesagetze. The Sclavonic tribes. The Lithuanians, The Teutons. The 
Celts. The Thracians. The Armenians and the Hellenico-Italians. Schism 
between the Parsis and the Hindus, The result of the schism, 


ह JHE race of whom it is proposed to give a brief sketch 
Es d in this paper belonged to a period of remote anti- 
quity, far away from the range of authentic history. 
Its very existence has to be proved by a process of regular in- 


duction, and much that can be said of it is purely conjectural, 


—dark, hazy, faint, and indistinct. Hence it is most likely that ° 


the cloud of doubt and uncertainty which hangs over the sub- 
ject, will, to a great extent, cast its shadow on these pages. 
Where materials for judgment are so imperfect, it-is but 
natural that conclusions drawn from them must be more or 
less dubious. The subject, however, is of engrossing interest, 
concerning, as it does, the early history of the most progres- 
sive branch of the human race ; and in connexion with it even 
a résumé of the more important theories and conjectures which 
have recently gained curreney will not be without its use. 
The researches of comparative anatomists, of comparative 


* Reprinted by permission from the ** Calcutta Review.” 
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philologists, and of comparative mythologists during the 
present century, have effected a complete revolution in the 
treatment and classification of the human race. The claims 
of all the old patriarchs have been set aside; and even the 
terminology, which used to be employed in treating of the 
subject, has been all but entirely rejected. This revolution 
is particularly remarkable with reference to the origin of the 
leading races of Europe, and of some of the nations of Asia. 
The Greeks, the Romans, the Teutons, the Celts, the Walla- 
chians and the Icelanders, who differ so widely from each 
other in those respects which constitute distinctive ethnic 
peculiarities, are all now believed to be the issues of the same 
‘primitive stock from which have descended the Ostiaks of 
Circassia, the Iranians of Persia, the Patháns of the Hindu 
Kush, and the Bráhmanic tribes of India. However startling 
the statement may appear to persons who have not studied the 
subject, the fact is believed by those who have studied it, 
to be as incontrovertible as that two and two make four ; and 
justly has Professor. Max Müller observed that * there is not 
an English jury now-a-days, which, after examining the hoary 
documents of language, would reject the claim of a common 
descent and a legitimate relationship between Hindu, Greek, 
` and Teuton.” 
The first idea of a common origin of these races is due 
to Dr. Pritchard, who, after examining the characters of a 
number of skulls of various races and tribes, came to the con- 
clusion, that the Circassians represented the stem, from which 
had branched off most of the nations of Europe, and some of 
Asia. The number of skulls he had to examine were neces- 
sarily few and insufficient, and the conclusions which he and 
his disciples arrived at, though generally received as probable, 
failed to command implicit and universal belief, 
Next came the philologists, with Francis Bopp at their 
head, who after a tedious and protracted study of the mor- 
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phology and grammar of the languages spoken by the differ- 
ent races concerned, came to the opinion that they were 
closely related to each other. To follow and unweave the in- 
tricate process of ratiocination by which this conclusion was 
arrived at would require more time and space than I can 
afford within the small compass of this essay. Nor need the 
attempt be made. Philology now ranks with the foremost of 
sciences, and it is, therefore, not at all necessary to tire the 
patience of the reader by entering into a comparison of a long 
string of words to prove the fact. The names of Grimm and 
Bopp, of William von Humboldt and Max Müller, are amply 
sufficient to convince him that the investigation made has 
been thorough and searching, and that the deduction is the" 
legitimate consequence of the facts brought to light. 

It may, nevertheless, be not without interest to point out 
the principle which has been followed in working out the dis- 
covery. Those who are familiar with, the French, Spanish, 
Portuguese, and Italian languages, know well how closely 
related they are to each other. It is also well-known that this 
relationship is not one of descent, but “of fraternity. The 
French is not descended from the Italian, nor the Spanish 
from the French, nor the Portuguese from the Spanish lan- 
guage ; but they all are produced by a process of gradual decay 
and regeneration of the Latin tongue. Now, the philologists 
have discovered that the Greek, the Latin, and the Teutonic 
languages are related to the Sanskrit and the ancient Persian 
exactly in the same way as the aforesaid European languages 
are related to each other; or, in other words, they are sisters, 
all descended from a common stock. This relationship is not 
at first sight well apparent. Letters are liable to change 
in process of time, under altered physical conditions and 
other causes affecting theehuman voice. There is also a 
spirit of economy constantly exerting to pare and clip hard- 
sounding words and render them soft and easy of pronuncia- 
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tion; and to join different words, and wear them down into 
handy little compounds, These changes, however, take place 
under strict natural laws, common all over the world; and 
the philologists, having discovered them, are in a position 
to demonstrate, step. by step, the various changes which 
languages have undergone from the earliest times to our 
own day, > 
It may be asked, why should letters change ?—and it 
may not be easy to answer the question, except in a round- 
about way which the reader may not care to follow. But 
that they do change, none will for a moment deny. Take the 
letter v. It is well-known that it hardens in some mouths 
into 6, and softens in others into w or z, When the renown- 
ed dame Sarah Gamp talks of the “wale of tears" none 
doubts that she means the vale of tears. In the same w ay 
when my Lord Dundreary “theeth a thee thow pent thwim- 
ming on the thea,” few have any difficulty in making out that 
he talks of the sea-serpent swimming on the sea; but 
the general reader would scarcely be disposed to believe that 
he does this according to a natural law by which s and ih are 
interchangeable. Let him, however, take the medieval hath 
changed into 44s in our day, and he will at once admit 
that my Lord Dundreary is, as befits his conservatism, using 
the 4% in the place of s, though he may not be aware of it 
The aspiration of the intial and the softening of the initial 
/, so characteristic of the Cockney, are familiar to English- 
men ; so are peculiarities of the Irish and broad Scotch pro- 
nunciation ; though very few persons take. them to be the 
result of natural laws, Yet, if they be written down phone- 
tically they will produce quite new languages, The philolo- 
gists take note of these changes, and, deducing rules therefrom, 
apply them in solving questions >segarding little-known and 
unknown tongues. The success with which this process of 
induction and analogy has been carried out is wonderful 
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and words, apparently the most dissimilar, have been by it 
demonstrated to be the same. "The most remarkable instance 
of this occurs in the identity of the familiar English domestic 
pet term Nelly with the Vedic Saramá. No two words 
could be more unlike each other, and there is not a single 
letter common to both ; yet, construed by the rules of philo- 
logicak science, they have been demonstrated to be unmis- 
takeably the same. The credit of this demonstration is due 
to Professor Max Müller, and he has worked out the problem 
in a manner that leaves nothing to be desired. 

Every educated Englishman knows well that Nelly is 
but à corruption, or transposition, of the syllables of Ellen, 
and that Ellen is a corruption of Helen. Now, the hard as-" 
piration of the s is a common occurence, and there are many 
examples of the initial s of the Sanskrit changing into Z in 
Greek ; the liquid ~ also frequently melts into /, and there 
are several Sanskrit words which are written indifferently 
with either *orZ* Take for intance the Sanskrit word 6776 
changed in Greek into 06७; Sanskrit rak, Greek Aewós; 
Sanskrit zik, Greek १६७, Accept these changes and you 
have Saramá changed into Halamá, Omit the final 6 as the 
feminine affix in Sanskrit not required in Greek, and alter 
m into z, a change also frequent in Greek,f and you have 
Halan. Now comes the vowel a;and with reference to it I 
have to observe that words which in Sanskrit have a, often 
take in Greek and Latin e or 8 or o; thus Sanskrit dasam is 


* We have a parallel case in English in which Mary becomes Molly, the + 


changing into J, 
+ Thus, the w of the Sanskrit accusative in Greek masculine and feminine 


vocalic stems, with the solitary exception of those ending in ev, always becomes 
V, e. g., avpwroy, ००६०, uàvru, wekvv, ८४००७ dvyiv &c. As a final 
but not an accusative case-mark it flo changes into # in Greek; thus Sanskrit 
athavam, Greek trepov; Sanskrit padam, Greek, rodwv; Sanskrit diam, Greek 


Oa», &Oavov. 
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Greek 866०, Latin decem ; Sanskrit par, Greek rAjpns, Latin 
plenus; Sanskrit gagana, Gieek yeyova; Sanskrit manas, 
Greek pevos, Latin minus, &c.; and if we apply this rule to 
Halan it becomes Helen, and Saramá the type of Nelly. 

However ingenious, this is doubtless a very intricate 
process, But the philologists have not to resort to it often. 
In many cases the comparisons are easier and simples; and 
yet it should be carefully borne in mind that there must be 
in the vast majority of instances some change or alteration 
explainable only by the laws of philology, for we may rest 
assured that in ninety-nine cases out of every hundred, when 
we find a word exactly alike in Greek and Sanskrit, it is not 

? the same word. This is easily accounted for; the growth of 

„~ language, like that of plants or animals, must be influenced 
by climatic and other causes ; and it is impossible, therefore, 
that the result of such growth in two such widely different 
climates as those of Gueece and India should be the same. 
The laws which regulate the growth of language, or in other 
words, of phonetic decay and dialectic regeneration are well 
known ; and with their aid it is easy to demonstrate the simi- 
litude between the Greek and the Sanskrit languages. 

Nor are these similitudes the results of accidental coin- 
cidences, “The terms for God, for house, for father, mother, 
son, daughter, for dog and cow, for heart and tears, for axe 
and tree,” are so intimately associated with our domestic 
existence—we learn them so early in our infancy—and retain 
them in mind with such earnest attachment, we regard them 
with such intense interest as household words, that it would 
be preposterous to suppose that any nation would change 
them for the sake of a change, or for any reason whatever . 
and their identity in so many, different languages, living and 
thriving under widely different’ Social, moral, and physical 
conditions, cannot reasonably be accepted as the result of an 
accident. The fact points to the languages in which they 
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occur being descended from one common parent. In the case 
of the Romance languages we have the Latin as the parent ; 
but as regards the Asiatic and the European languages 
in which this relationship exists, there is no language extant 
to which we can readily appeal, and yet from analogy the 
existence of such a language at one time or other in the 
history'of man must be admitted. 

And if we admit a primitive language as the parent of 
the Greek, the Latin, and the Teutonic languages on the one 
hand, and of the Sanskrit, the Zend, and the Ostiak on the 
other, we must also admit that the different peoples who 
speak those languages are related to each other by blood, and 
descended from a common stock. A language could not 


spread over so vast.a tract as the best portion of Europe and > 


a good part of Asia, without the nation which spoke it spread- 
ing likewise. The Hindus here can learn English and French, 
indifferently at best, but still they can {and people in Europe 
have learnt to read and write in many foreign languages ; but 
neither the Hindus nor the Europeans have accepted a foreign 
language for a vernacular. There is no instance in history in 
which one nation has voluntarily accepted the language of 
another in lieu of its own ; nor is a process known by which 
a language can be acclimatised. The Negroes in the South- 
ern States of North America, doubtless, speak the English 
language as their vernacular; but it implies the existence 
among them of a dominant race of Englishmen, and their 
isolation from their parent stock ; and even then their Eng- 
lish is as different from that of their masters, as the’ modern 
English is from that of the time of King John. Associated 
with their parent stock in South Africa, the Caffres, notwith- 
standing their mixing freely with Europeans, have not ex- 
changed their vernacular for one from Europe ; and even the 
remnant of the miserable race of humanity which once 
peopled Australia, have not accepted the English in lieu of 


\ 
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i their own imperfect medium of speech.* The hypothesis, 
therefore, must at once be conceded that there was not only 
a primitive language from which Indo-European. languages 
have descended, but also a primitive race which spread that 
language over different parts of the earth, i 

To turn now to the comparative mythologists. Their 
researches show that the various tales and stories of gods and 
demons, which governed the intellect of the ancient Greeks, 
Romans, and Teutons, have their counterparts in the mytho- 
logy of the Hindus; and that in many instances even the 
very names of their gods and demons are common to all of 

. them. The ethereal expanse over our heads, which first 
inspired man with a sense of a God above, received in the 

» earliest Veda the name of Varuna ; and by an easy transition 
it also became the name of the One God, the maker and 
Supreme Governor of all things, We have the counterpart 
of this Hindu Varund in the Ouranus of the Greek Mytho- 
logy ; and even as Ouranus was deposed by Zeus in Greece, 
so was Varuna by Dyaus in the Vedic legend, and relegated 
to a subordinate position as the regent of the waters, 

The Eastern sky at early dawn is the most charming 
object in nature, and many an allegory has ‘been elaborated 
in connexion with it. The dawn is as resplendent in the 
clear blue sky of Greece as it is in India, and it need excite 
no wonder that there should be myths formed about it in 
both countries ; but that all the myths so formed should be 
alike, and their principal figures should have the same names, 

_imply a: community of origin of the myths which cannot 
easily be denied. The heroine of the stories must be the 
dawn, aptly represented as a charming maiden, and her 
names in the Rig Veda are Arjuni, Brisaya, Dahana, Ushas, 
Saramá, and Saranyu, and all these names re-appear among 


* The language of the Gypsies, too, offers a remarkable instance of the vi- 


tality of a mother tongue under the most trying circumstances, 
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the Greeks as Argyronis, Briseis, Daphne, Eos, Helen, and 
Erinys, In the Veda, Panis, a wicked monsteté is said to 
have tempted Saramá to be unfaithful to Indra. Among the 
Greeks Paris tempted Helen, whence arose the myth which 
` inspired the blind old bard of Scio's isle with the tale of Troy.* 
A,no less immortal bard in India sang of the same tale in 
his renowned Ramayana, One of the great exploits of 
Indra; was the destruction of the serpent-shaped Vritra who 
had stolen the rain-producing clouds of heaven: and the 
Greeks sang of the mighty deed of their Apollo in piercing 
to death with his lance the demon Python. The demon re- 
appears as the Sphinx in the story of CEdipus, as the 


dragon in the story of Perseus, as the Zohak in the mythology : 


of Persia, and in a number of other myths Indian and 
European. Even the name of Vritra is not lost in Greece, 
for we have it in Ortheros, the brother of Kerberos, the Vedic 
Sarvara, who guards the gates of Hades. Manu, the father 
of mankind and the first-born of Prajdpati, re-appears in 
the Kretan legends as Minos, son of Zeus. A host of other 
instances may be easily cited; but as it is not my object 
now to discourse on comparative mythology, 1 must pass them 
by. Those adduced will give a fair idea of the kind of 
similitude which the myths of ancient Europe and those of 
India bear to each other. 

It is no doubt true that stories may be easily borrowed 
from one nation by another; and, ipso facto, their sirhilitude 
does not yield any data for ethnic deductions. Modern 
novels afford the most conclusive proof that such borrowing 
goes on, acknowledged or unacknowledged, to an enormous 


* We must beg Dr. Schleimann's pardon for still maintaining the mythical 
character of the siege of Troy. His discoveries are highly interesting, but it still 
remains to be proved that the chest; caskets, jewels and pateras he has found are 
identically the same with which old Priam was trying to scale the walls of Troy 
at the time of their fall, and that the remains of walls lie has seen really belonged 
to Troy. 
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extent without any necessary race amalgamations ; and the 
Persian, Arabic, and European versions of the Pancha- 
tantra show that the same thing happened likewise in for- 
mer times. But there is no analogy between the myths 
under notice and the Fables of Pilpay, or the modern novels. 
The latter are avowed fictions, whereas the former preserve 
the ancient traditions of the people and the recollections 
of their forefathers and their gods, and are intimately asso- 
ciated with all that is sacred and holy in the annals of the 
race. They are cherished with all the enthusiasm of devo- 
tion which the halo of antiquity can claim for the past glories 
of a nation, and which anxiety for the welfare of the present 
'time, and for the prospects of a future life can influence the 
action of mankind. They are ingrained with the intellectual 

"existence of the different races concerned, and cannot be 
foreign to them, 

Admitting, then, on the evidence of anatomy, philology, 
and mythology that there was in former times a primitive 

-race of men, from which have descended the several nations 
who speak the Indo-European languages; the questions arise, 
—who were the men? and where did they live? 

To frame our replies to these queries we have only tradi- 
tions for our guide. 

The Grecks point towards the cast for the abode of their 
gods, and. so do the Romans; and this would suggest the 
idea that they came to Europe from the east, for the nations 
of antiquity believed themselves to be the descendants of their 
gods, and consequently it may fairly be taken for granted that 
the country of their gods was likewise the country of their ori- 
ginal ancestors, The east here referred to, however, did not, 
as far as we know at present, extend beyond Mount Olympus, 
or Asia Minor, which could fiot have been the original seat of 
the race in question, because the Parsis, who are likewise the 
descendants of the same race, point to the east, and that 
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takes us far away from Asia Minor. The inference, there- 
fore, is that, travelling from the east of Persia, the colony 
which peopled Greece halted for. some time in Asia Minor, 
and that Greek tradition stops short at that place, and has 
lost all remembrance of countries to the east of it, To the 
east of Persia we have Central Asia and Afghanistan; but 
the Hindus, when dwelling in the valley of the Five Waters, 
pointed to the north as their heaven. This could not be 
said of Afghánistán, which was to their west. Now if we 
draw a line to the north from the Panjab, it will run over the 
Kailás range; and a line from it towards Persia will cross 
over that tract of Central Asia which generally appears in 
modern maps under the name of Independant Tartary. It 
comprises a series of plateaux, or elevated plains, watered by 
the Ámu Dariyá and the Murgháb, and bounded by the*, 
Caspian Sea on the west, the Hindu Kush on the south, the 
Kailás range on the east, and the Kizelkum, and other sandy 
deserts on the north, The principal Countries of the present 
day in this tract are mostly Turanian or Turkoman, including 
the large towns along the line of Balkh, Samarkand, Mished, 
and Herat. In ancient times it comprised Scythia, or the 
country of the S'akas, on the east, that of the Mesagete in 
the north, and Sogdiana, Angaria, Aspasiakw, Thomani, 
Kanthi, Hyrcania, Parthia; Marghiana and others in the 
middle, west, and south. A portion of this tract must, there- 
fore, be accepted as the officina gentium whence issued forth, 
in the dawn of history, swarms of men whose descendants 
now constitute the most civilised nations of the earth. 

The tract above defined is very large; and to point to a 
portion of it is to leave matters quite undecided. 1 must, there- 
fore, try to trace the Jocale by first ascertaining the name of the 
people under notice. This pame is to be sought for in the 
scriptures of the Pársís and of the Hindus. The oldest Veda 
dates, according to the most moderate European calculation, 
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from fourteen to sixteen hundred years before the commence- 
ment of the Christian era, and some of the most ancient 
hymns are considerably older. The Hindus reckon their age 
by “millions of years. The age of the Zendavesta is quite 
as uncertain. Zoroaster, the author of that work, according 
to ancient writers, lived at a remote period of antiquity. 
Pliny compares him with Moses, and makes him a prede- 
cessor of Moses by many thousand years (Hist. Nat. XXX. 
2) Aristotle and Exodus place him 6,000 years before Plato. 
A Babylonian historian, Beroseus by name, describes him as a 
King of Babylon who reigned more them two thousand years 
before Christ. Xanthos of Lydia (470 B. C.), the earliest 
> Grecian writer who has noticed him, believes that he flourished 
600 years before the Trojan war. These dates are, it is true, 
, all open to question; but Dr, Martin Haug, who notices these 
references, and whose researches into Zend literature and his- 
tory have been the most thorough and exhaustive of any, ts 
of opinion that “undér no circumstances can we assign to 
Zoroaster a later date than 1000, B.C.”; and he is “even not 
disinclined to place his era much earlier, and make him a 
contemporary of Moses" Anyhow, the Rigveda Saühitá and 
the Zendavesta davesta are the only works extant that can carry us 
as far back towards our early ancestors as we can possibly 
expect, and their testimony in this respect must be accepted 
as conclusive, It is true that in many respects the state- 
ments of those works are improbable, or questionable; but 
there is no reason to doubt that the names of places, persons, 
and things, preserved in them are genuine relics of their an- 
cient nomenclature. Now both these records are at one in 
calling the ancestors of their respective authors by the same 
name. The Vedic Hindus called themselves Aryas, and the 
tract in which they settled themselves in India has the dis- 
tinctive name of Avyadesa. The counterpart of the last word 
occurs in the Yacna as Aévyadagya; and in the Vendidad 
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Sade the word Arieno-vaijo stands for the home of the an- 
cestors of Zoroaster. The Arya-desa or Aryd-vartia of Manu 
is bounded on the north by the Himalaya, and on the south 
by the Vindhyan chain, leaving the west undefined; and in 
his time and for a long period after it, it is well-known the 
Hindus occupied a great portion of Afghanistán, and so 
among them the name Arya most probably extended as far 
as that country. 

The word is derived from a root implying ploughing ; 
and it is to be thence inferred that the agriculturists who 
were doubtless the most advanced in civilisation of the race, 
adopted it as their tribal designatic their tribal designation, and others subsequently , 
followed their example, and the term became the name of the 
entire race; as such it was interpreted to mean ‘honor- 
able’ or ‘noble’; and the nations and tribes who assumed it 
as their race name, prided themselves upon their being the 
nobles among men. In the Rig Vedd'the word occurs nine 
times, and always to indicate the Bráhmanic tribes in contra- 
distinction to the Andrya, or the ignoble race which sur- 
rounded them. Darius calls himself, in one of his cuneiform 
inscriptions, *an Aryan and of Aryan descent"; and in the 
Behistun inscription Ahuramazda, the great God of the Zo- 
roastrians, is styled “the God of the Aryans.” The Sassa- 
nian kings called themselves the kings of “Aryan and Una- 
ryan Races" and the whole of Persia has for.a long time 
borne the name of Irán. The Greek writers of old also 
frequently employed the term Aryan as a tribal designation. 
In Herodotus the Medes are described as a tribe of the Arie, 
who resided somewhere about the neighbourhood of modern 
Herat, a name which is generally believed to be derived 
from that of the forefathers of the Medes, Passing from the 
original home of the Aryahs, the word occurs to the north- 
west of Persia in Armenia and A/bania;—to the north of 
Persia on the Caucases as Jron, the native name of the Osti- 
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aks, the Circassian race of Pritchard; and on the bank of the 
Vistula as the name of a German tribe, The trail is still 
apparent in Hellenes as a corruption of Aryan; but further 
west we miss it until we reach the westernmost limit of the 
Ayran migration. To such of my readers as hail from Erin 
Mavourneen it will not be a small surprise that the name of 
their dearly loved native country is the same as that which 
the ancestors of the Hindus assigned to their own land, 
Ireland is no other than an English version of the Indian 
Aryadesa or Aryaland, The old word in Ireland was eren or 
herin, in the genetive ereun or ereun, whence Erin and Hibern 
or Hibernicos, Thus the word Arya in some form or other 
‘appears to have been the name of the race, And if the tribal 

» Name may be associated with the original home of the race, 

र seeing that such was the case almost invariable in ancient 
times, that home must have been situated along the Hindu 
Kush, or the tract tothe south of a line extending from 
Herat to Balkh and the western slopes of the Belurtag and 
Mustag, near the sources of the Oxus and the Jaxartes, where 
Greek writers trace the site of ancient Aria, 

George Rawlinson, in one of his essays on Herodotus, 
admits that “the great migration of the Aryan race west- 
ward from beyond the Indus, simultaneous probably with the 
movement of a kindred people, the ‘progenitors of the modern 
Hindus, eastward and southward to the Ganges and the Vin- 
dhya mountain range, is an event of which the most sceptical 
criticism need not doubt ; remote though it be, and obscurely 
seen through the long vista of intervening centuries, Where 
two entirely distinct lines of national tradition converge to 
a single point, and that convergence is exactly what philolo- 
gical research, in the absence of tradition, would have indi- 
cated, it seems impossible to suppose either’ coincidence or 
collusion among the witnesses,”* But he is of opinion, * in 
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the silence of authentic history, Armenia may be regarded 
as the most propable centre from which the Indo-European 
nations spread. This hypothesis is, however, in direct 
conflict with the Pársí and the Hindu traditions above notic- 
ed, and is opposed to the opinion of men like Max Müller, 
Martin Haug, Wilson, and others who have devoted special 
attention to the subject, and whose authority carries the 
greatest weight. * 

It should be remarked here that the Aria, or ancient 
home of the Aryans as noticed above, is distinct from the 
Ariana of Strabo and other later Greek writers, which com- 
prised the whole of Afghánistán and Beluchistin, being 
bounded on the north by the Hindu Kush ; on the south by 
the sea from the mouths of the Indus to the Persian Gulf ; 
on the east by the Indus ; and on the west by Persia. This 
tract comprised the ancient Gedrosia, Drangiana, Arachosia, 
Karmania, and a portion of Parthia. * Its name is due most 
probably to the early extension of the Aryans to Afghánis- 
tin, but it was not the /zca/e of their original dwelling. This 
fact has not always been borne in mind by some authors, and 
many gross mistakes have been the consequence, 

The time when the Aryans confined themselves to the 
country north of the Hindu Kush must date considerably 
over five thousand years from our day. That at that time 
their habits, manners, customs and religion were of a very 
primitive type, must be obvious. It would seem from refer- 
ences in the Zendavesta that their community was divided into 
three castes or tribes, of which one lived by hunting, another 
by tending flocks of cattle, and the third by agriculture. In an 
early state of existence this three-fold division is the most 
probable. It implies a settled.state of society considerably 
ahead of the primitive life of the occupiers of the lake habita- 
tions of Switzerland, but much behind that of the period 
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which produced the caste-system of the Egyptians, or of the 
Hindus, To translate the language of M. Flotard, “the life 
of the hunter was hard, rude and more or less violent ; that of 
the shepherd inactive, slothful and nomadic; that of the 
agriculturist stable, normal and regular. The hunter and the 
shepherd were under the necessity of moving about in quest 
of game or fresh pasturage, and easily moveable dwellings 
or tents were best suited to their requirements ; the agricul- 
turist remained attached to his field, built solid and fixed 
houses, and cultivated in his mind a profound sentiment of 
respect for religion and morality. The family and the tribe 
were the most dear to the nomads; but the nation, the 
d people, the country, and the city claimed the greatest consi- 
» deration from the agriculturists” The arts of civilised life 
' had so far been cultivated that the people could prepare fabrics 
of some kind or other from the wool of their flocks, and 
manufacuture pottery "and arms to some extent. Gold and 
golden ornaments are frequently mentioned both in the 
Vedas and the Zendavesta, and these were probably not 
unknown in the primitive homes of the Aryans, Copper 
and iron too were known and used ; the latter probably but 
. sparingly, as it could not then be worked to any extent ; but 
that it was known at a very early period is certain, for the 
Hellenic races did carry a knowledge of it from Aria, as the 
name of the metal is the same in the Greek and the Sanskrit 
languages, 

Furs, skins and woollen fabrics constituted the only mate- 
rials for clothing ; and the three castes, it is to be presu med, 
dressed very. much alike, the nature of the climate they lived 
in having been opposed to a life of nudity. It may be fairly 
presumed that they were more profusely clothed than the 
gymnosophists òf old, and the bulk of the Hindus in subse- 
quent times, 

In their food the three tribes necessarily differed widely 
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the hunters depending mainly on flesh meat, the shepherds 
and the agriculturists on the produce of their fields, supple- 
mented by milk, with an occasional allowance of meat ; for it 
must be borne in mind that many persons must have united 
in themselves the double profession of the shepherd and the 
agticulturist, and the produce of their flocks contributed to 
their living both on milk and flesh-meat. Fermented drinks 
were also well-known and partaken of, more largely by the 
hunters and shepherds than by the agriculturists, who in all 
countries and at all times are noted for their sobriety. The 
principal beverage of this class was the Soma beer; but 
arrack or undistilled fermented wheat or barley, which con- 
stituted the suré of the Vedic hymns, and is known under * 
the name of arrack or pachdwé in our day, was also held in 
requisition. 

. A priori it might be argued that the Vedic Sanskrit with 
all its refinements and its numerous 1160१5 and tenses, could 
not have been developed by a primitive nation such as the 
Aryans were between four and five thousand years ago. But 
the facts disclosed by the researches of the philologists leave 
no room for doubt that the language of the Aryans had passed 
from the agglutinative to an inflectional state at a very early 
period, and much of the refinement and elaborate conjuga- 
tional apparatus of the Vedic Sanskrit had been formed long 
before the Hellenic tribes had left the common home, The 
grammar of the Greek language could not have been so close- 
ly like that of the ancient Sanskrit had not the two descended 
from a single source. There was a common type from which 
one series of changes produced the Vedic language, and 
another series the Hellenic dialects. Nor is the co-existence of 
an elaborate and complicate system of inflections, conjuga- 
tions, prefixes and suffixes d all incompatible with a primitive all incompatible with a primitive 
state of society. The highest number of changes which a 
verb undergoes in Sanskrit is limited to a little over two 
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hundred and fifty, whereas in some of the languages of the 
American Indians it rises to thousands. In one of the North 
American dialects the total number of changes which each 
radical is subjected to amounts to seven thousand five 
hundred, and if that does not militate against a very rude state 
of society among the tribe which speaks it, we need not be 
startled at two hundred and odd in the ancient Aryan. , 

Judging from the various myths extant, the conclusion is 
inevitable that the ancient Aryans did indulge much in poetry, 
and that metrical compositions of various kinds were current 
among them. Prosody was very carefully studied, and rules 
were laid down for a variety of metres, which were: regularly 

"named and classed, Many of these still exist in the hymns 

, of the Rig Veda, and in the gáthás and other forms of poetry 

* in the Zendavesta ; and they evince considerable taste and 
refinement, These doubtless are all religious compositions» 
but there are not wanfing evidences in them of secular com- 
positions ; such for instance is the song in the Rig Veda in 
which a dice-player bemoans his losses by gambling. 

It is evident, however, that these metrical compositions 
were not.originally written, and the Aryans knew not the art 
of writing. Had they done so, the alphabets of the different 
Aryan races would have preserved some traces of it; but 
they do not, The ancient Greek letters differ entirely from 
the ancient Persian and Sanskrit writings, and the orders in 
which the letters are classed in the three languages are per- 
fectly independent of each other. Viewed in connexion with 
the similitude which exists among the languages themselves 
this is a remarkable fact, and it leaves no room for doubt in 
the conclusion that has been drawn from it. 

The remains of their languages afford incontestible cvi- 
dence of the Aryans having cultivated the laws of morality 
and civil polity to a considerable extent. The law of mar- 
riage was early established, and the ties of blood most scru- 
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pulously. respected. The extent to which marriage among 
blood-relations was forbidden was greater even than what is 
observed in civilised nations in the present day. The rights 
of property and inheritance were also fully recognised ; and 
theft, robbery, and fraud were punished by well established 
and fixed rules. A strong sense of right and wrong, of virtue 
and vice, was a prevailing characteristic of their.moral life ; 
and abundant evidence is at hand to show that they led an 
honest, truthful and law-abiding career, guided by elders, 
chiefs, and kings, to whom they paid great respect, and whose 
orders they carried out with diligence. 

The existence of kings implies a settled state of govern“ 
ment; and the mention of taxes, or the contributions of” 
the people for its maintenance and for the common weal, is a 
clear indication of a political condition far in advance of a 
very primitive sort of life. ! 

But the most important feature of their civilisation was 
their religion, Turning their minds from the requirements of 
their social existence, the Aryans early speculated largely in 
matters supernatural. “The lowest savages,” says Sir John 
Lubbock, “have no idea of a deity at all. Those slightly 
more advanced regard him as an enemy to be dreaded, but 
who may be resisted with a fair prospect of success ; who 
may be cheated by the cunning, and defied by the strong. 
Thus the natives of tha Nicobar island endeavour to terrify 
their deity by scarecrows, and the Negro beats his fetish if his 
prayers are not granted. As tribes advance in civilisation 
their deities advance in dignity, but their power is still limit- 
ed; one governs the sea, another the land ; one reigns over 
the plains, another among the mountains, The most power- 
ful are vindictive, cruel, and unjust. They require humi- 
liating ceremonies and blesdy sacrifices." That the earliest 
Aryans, like the lowest savages of our day, had no idea of 
God at all may be easily conceived ; that they’ subsequently 
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believed in cruel and vindictive gods or spirits whom they 
dreaded, and tried to cheat by cunning, may also be granted. 
The numerous gods and goddesses who people the Hindu 
and the Greek pantheons leave no doubt as to their having 
subsequently created a host of divinities presiding over the 
different elements, and natural phenomena ; a regent over 
the dry earth, and another over the waters ; a regent pf the 
air, and a regent of the sky ; a god to preside over love, and 
another to be the arbiter of the battle-field ; one to judge of 
the living, another to judge of the dead. But all this implies 
a previous awakening of the religious sentiment, of a sense 
of the divine, of a yearning for a knowledge of the super- 
“natural, apart from the worship of spirits whom men dread, 
and whose malevolence they wish to appease, With such a 
sentiment awakened the fire below, the sun above, the stars 
that bespangle the firmament, the elements whose commotions 
are so portentous of gpod or evil, are the principal objects 
which attract the attention of man. In them he beholds, ac- 
cording to his light, either the primary causes of all things, 

or the visible emblems of the unknown Great Cause. 
But when the religious faculty is once quickened, the 
human mind cannot rest satisfed with the idea of the 
elements themselves being the end it sought. No person 
can feel that the breeze that fans his face, or the tangible 
fire that cooks his food, or the avalanche that hurls down 
death and desolation from the mountain-top, is itself the 
living sentient cause of. creation, or vital phenomena. Some- 
thing more is wanted, a sentient substratum for the material 
emblem ; and as the spirit, apart from the body but dwelling 
within the body, is manifest to man in his own person, he 
vivifies the sun, the moon, and the stars, the trees of the forest, 
and the waters of the sea, the earth he inhabits, and the 
sky over his head, each with a separate yital spark ; and 
according to the extent to which this "process is carried, 

| 


28 


4 D 447 ] 


religion becomes fetishism, sabeism, pantheism, or poly- 
theism. In the earlier states of such a religion the gods 
are necessarily vague, undefined, and impersonal, pertaining 
the character of the religious sentiments which create them ; 
but the mind, once roused, is never satisfied with such hazy 
cteations, and soon endows each spirit with a separate form 
and attributes befitting its emblem, and polytheism is the 
result. Next comes deification of poetical imagery, or indi- 
vidualisation of metaphors and allegories ; and lastly the apo- 
theosis of heroes and patriarchs, completing the gallery of 
the spiritual pantheon, There is a spirit of anthropomor- 
phism in all this ; and the affairs of the earth are reproduced 
in heaven with such exaggerations and alterations as the = 
mind engaged in the task is capable of, and this human idea 
of heaven ultimately creates a necessity for a king. That 
king is God, be he adored in unity, in trinity, or in multipli- 
city. ° 

Thus religion owes its origin to a faculty that is within 
us, and to a sentiment founded on moral ties; a yearning for 
the unknown, which is spontaneous in its birth, and thrives 
capriciously of its own accord, though governed by advanc- 
ing civilisation. The conception is su? generis, and has its 
own allotted course. But ५ even as the idea of absolute beauty 
is the base of art, and the idea of good is the foundation of 
morality and justice, so from this idea of divinity proceed 
all religion, all worship, all adoration, It is the embryo 
which contains in germ all systems of religion, which burst 
forth from it diversely according to circumstances" ; and the 
question in connexion with my theme is how and to what 
extent did it develop among the Aryans? I have already 
shown that it had manifested itgelf in the form of polytheism. 
But it did not stop there*! Among some of the people it 
remained as fetishism or sabeism, among others it was poly- 
theism, while others rose above the gods and goddesses of 
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their pantheon, and conceived and believed in the existence 
of an omnipotent, omniscient, and beneficent being, the 
creator and ruler of all—of one Supreme God whose mercy 
and grace they sought by prayers and solemn hymns, This 
belief in the unity of the Godhead formed a cardinal point 
in their creed, and they adhered to it with all the tenacity’ of 
their faith under very different and trying circumstances, It 
seems, however, not to have attained the fixity and uncom- 
promising firmness with which the Vedantic pantheist an- 
nounced “One Alone, without a second.” The conception 
of the One Supreme arising out of the many subordinate 
divinities, did not preclude the existence of the latter, They 


> were gods, of lower ranks, but nevertheless they were gods, 


supreme in their respective spheres. Zoroaster, with his 
ardent monotheistic zeal, and implacable hatred of the Vedic 
system of gods and goddesses, could not get rid of them alto- 
gether when completing his reformation of the ancient faith, 
He changed them into angels or spirits, good and bad, but 
could not entirely repudiate their existence. Other founders 
and reformers of religious codes of former times, found the 
same difficulty, and had to submit to a compromise of some 
kind or other. The Vedas rose as high as possible when they 
said: “God was one alone, without a second,” and His divine, 
reflection vivified all living beings, whether gods, demons or 
mundane creatures, thus creating a wide gulf between the 
creator and the created ; but they nowhere denied or repudi- 
ated the existence of the subordinate Devas, Even Muham- 
mad, the most inveterate champion of divine unity, who pro- 
claimed with all the energy of his ardent enthusiasm “ There is 
no god but God, and Muhammad is his prophet,” had to permit 
a celestial hierarchy of angels and archangels to carry out 
the behests of the Supreme Diviriity ; and it is not to be sup- 
posed that the primitive Aryans in their original home did 
more, and believed in a Unity, implying a total abnegation 
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of all other celestial existences—one sole cause of the crea- 
tion without any intermediate divine or celestial agencies. 
That they believed in a Supreme God is evident from the 
Zendavesta and the myths which they have bequeathed to 
their descendants in India, Persia, and Greece. 

* M. Flotard, on whose interesting work on the “ Primitive 
Religion of the Indo-Europeans,” I have so often indented 
in course of this essay, says that the name of this Supreme 
Being was not always the same among the Aryan tribes, but 
that it changed as often as the idea of the Being was modi- 
fied. “What the changes were we cannot make out, for 
one new attribute added to the name of a divinity, one 
proper name modified, indicates an entire religious transfor- * 
mation in primitive times ;” and it is impossible to draw any _ 
conclusion from records avowedly posterior to what existed ' 
long before they were compiled. Agni, Yama or Yima, Kavi, 
Mitra, Indra, Asura (or Ahura), Vahumáno, Mazdaha appear 
to have been applied to him’ at one time or other, but it is 
impossible now to ascertain their order. 

Nor were the attributes assigned to the Great Spirit 
always the same, “The warrior and hunter tribes," says our 
author, “ took him to be cruel, warlike, and fond of carnage; 
among the shepherds he preserves something of his bellicose 
character, but he is at the same time a spirit, *protector of 
flocks,’ an epithet applied to several divinities by the Vedas 
and the Yacna. For the agriculturists this god, the source of 
all life, and of all fecundity, was the hidden and divine spirit 
which presides over the labours of the field, protecting the 
property and the welfare of the cultivators.” ( p. 139.) 

“As to the form under which the Aryans represented 
this Supreme divinity there appears to have existed a certain 
amount of unity among fem. They all equally beheld in 
fire and in light a representation or manifestation of the 
Divinity. The flame, in all its forms, that of a spark ejected 
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from two pieces of wood rubbed against each other, or ma- 
jestically scintillating from the stars suspended from the 
celestial vault, was for them an image of the divinity.” 

_ “ However, here again was manifested the diversity of the 
genius and imagination of the tribes ; for whilst some saw in 
fire, in light, in the sun, the Divinity itself, or at least its exterior 
representative, which they worshipped-under the names of 
Agni, Mitra, Vivaswan; others of a more elevated intellect 
and spiritual character considered the fire only as a means 
or manifestation of divine revelation. It is specially under 
this attribute that the Iranians rendered their worship to the 
fire: for them Ahura and truth revealed themselves through 

"the flame.” (p. 139.) 
But even more important than the fire was the sun—that 
* visible emblem of the invisible Divinity, To it they looked 
up with the profoundest veneration, as the author of life and 
light, and never ceased, to offer it their most fervent worship. 
Religious differences and dogmatic philosophy gradually led 
to the ranks of the other gods being raised or lowered, but 
the sun neverlost an atom of its glory as the most sacred 
emblem of the Divinity, Both the Pársís and the Hindus 
continued, long.after their separation, and still continue, to 
look upon it as the greatest God. The latter went further, 
and apprehensive lest its rising and setting should detract 
from its glory, denied that it ever rose or set.” 


* The passage in which this denial is made, is a remarkable one as it was 
conceived on the Copernican idea of the solar System, at least two thousand 
years before the birth of Copernicus. It runs thus: ** The sun does never set 
or rise. When people think the sun is setting (it is not so ;) for after having ar- 
rived at the end of the day it makes itself produce two opposite effects, making 
night to what is below, and day to what is on the other side, When they be- 
lieve it rises in the morning (this supposed rising is thus to be accounted for). 
Having reached the end of the night it makes itself produce two opposite effects, 


making day to what.is below and night to what is on the other side, 
sun never sets, 


Tn fact the 
Nor does it set for him who has such a knowledge. Such a one 
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The form of worship was simple and primitive ; “it was 
celebrated by hymns and prayers accompanied by the offer- 
ing of the products of the flocks and the fruits of the earth, 
near the family hearth, or on the altars of the lawn, For 
many centuries no monuments needed to serve as an asylum 
fof the simple manifestations of the religious aspirations of 
the heart. The universe was the only temple worthy the 
grandeur of the Supreme Being; the vault of heaven was 
the only shelter for the ceremonies celebrated in His honour 
by the chief of the family, who was the high-priest, the fore- 
most chanter, and the first prophet of the divinity. It would 
have been a sin to represent the creator by the combination 
of art, or of human imagination ; it would have been a sa-" 
crilege to make any material representation of the divine 


powers. The general character of this cultus in this religious ` 


age, which may be rightly designated by the title of the 
Primitive Church, and of which we find traces in the tradi- 
tions of all the nations of the earth, was the absence of tem- 
ples, of idols, and of religious monuments of every kind. 
This usage, this thought of the patriarchal world, became 
subseqently the subject of positive prescriptions, and the reli- 
gious canon of the Hebrews announced especially and in 
terms precise and solemn: “Thou shalt not make unto thee 
any graven image, or any likeness of anything that is in 
heaven above, or that is in the earth beneath, or that is in the 
water under the earth. Thou shalt nof bow down thyself, 
nor serve them." (Flotard, p. 135.) 

The belief seems to have been general that this Divine 
Being was opposed by certain malevolent spirits who were at 
constant war with him. They were always trying to frustrate 
his designs, to upset the moral order of his creation, and lead 
mankind to mischief of evefy kind. This was the inevitable 


becomes united with the sun, assumes its form, and enters its place." Haug’s 
Aitareya Brdhmatta, p. 242. 
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result of the inability on the part of the people to grasp the 
idea of creation and government by fixed natural laws. God 
is kind and beneficent to his creatures ; He is their constant 
and ever-vigilant protector; He cannot send among them 
plagues and storms and inundations; and yet plagues and 
storms and inundations are common, The question arises in 
the minds of the simple people, whence come they ?—and 
they answer it by creating a set of wicked spirits whose typc 
we have in the hero of the Paradise Lost—“ a dualistic ele- 
ment corresponding to the Pársí doctrine of an active prin- 
ciple as well of good as of evil—of a kingdom of Ahriman 
as well as a kingdom of Ormuzd." Of these I shall have to 
say something more when treating of the schism which sepa- 
rated the Hindus from the Persians. 

How long the people, whom I have above described, 
dwelt in their original home it is imposible now to determine. 
Nor is it possible at this distance of time to say precisely 
when they first began to disperse. As they multiplied and 
agriculture .began to extend, the hunters were the first to fecl 
the necessity of spreading wider and wider in quest of game. 
Probably religious differences also contributed to push them 
on. To the east the Turanian races were already thick and 
crowded, and there is no vestige of their having spread 
beyond Dardistan in that direction. The north, the west 
and the south were the sides which were most open to them: 
and there is ample evidence to show that they did push on 
by all the three routes. The migrations were made, not in 
one body by each route, but in successive swarms spreading 
over many centuries, progressing step by step, and forming 
colonies along the whole route in all eligible localities. 

Taking the northern route, though it was probably not the 
first which was adopted by the Aryans, the first. colonists we 
come across are the Mesagete, Proceeding thence in a westerly 

* direction we enter Europe,andthere we meet with three distinct 
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families of Aryan origin, the Sclavonic, the Lithuanian and the 
Teutonic : regarding each of these a few details are necessary. 

The Sclavonic nations include the old Sclavonic, the 
Russian, the Servian, the Croatic, the Wendic, the Slovak, 
and the Pole, *In the ancient world," according to Bunsen, 
* tkis great, powerful, and much divided family is represented 
by the Sauromata of the Greeks, or the Sarmatae of the 
Romans, a nation living on the Don and near the Caspian 
Sea”* Herodotus says that they spoke a faulty Scythian 
dialect that points clearly to the source whence they had 
come to Europe. 

The Lithuanians differed in many respects from the 
Sclavs, and Bunsen is of opinion that the ancient Prussian 
represents the most perfect form of their language, in some 
points nearer to the Sanskrit than any other existing tongue, 

: « The Teutonic nations may be divided into two 
branches, the Scandinavian and the German. The language 
of the former is preserved in its most ancient form in the 
Icelandic ; the Swedish and Danish are the modern daugh- 
ters of the Old Norse language of Scandinavia. The second 
is the German, now the language of the whole of Germany, 
and almost the whole of Switzerland. Its northern or Saxon 
form has received a peculiar individuality in the Flemish and 
Dutch tongues; and by the emigrations which took place in 
the fifth century of our era, has become (mixed with French 
words since the Norman conquest) the prevalent and leading 
language of the British Isles, and is becoming now, by the 


rations which began in the seventeenth century, and are 


emig 
ontinent of America. 


still continuing, that of the northern c 
The southern German tribes have successively formed, with 


a greater or less infusion of words into the Latin ground- 


asd“ सस the Italian, French, aed Spanish languages] Accord- 


* Phil, Hist, I, p.6 + Ibid, I, p. 8. + Ibid, IL p. है. 
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ing to Hauslab's Routes, appended to Ujfallvy's Migrations 
des Touraniens the Mesagetze are confined to the borders of 
Lake Aral; and the Sclavonian; Lithuanian, and Teutonic 
nations are made to take a southerly direction from Asia to 
Persia, thence onwards in two streams one across the Cauca- 
sus, and the other across Asia Minor, to Europe. Much niay 
be said in favour of the Caucasian colony coming from Persia 
and thence proceeding to Europe; but there is nothing to 
contradict the position assumed by Bunsen of the Mesagetic 
branch having taken a westerly course across the Ural rivert 
It is certain that the Turanians did enter Europe by tha. 
route, and it was not at all impossible for the Mesageta to 

‘accomplish what the Turanians had done before them, See- 
ing the marked differences which existed between the Hel- 
lenic branch of the Aryans and the Teutons, it is to be pre- 
sumed that the separation among them took place at a much 
earlier date than aftes the sojourn of the Aryans in Asia 
Minor. 

Once in Europe the pugnacious warlike habits, hardy 
constitution, and superior civilisation, of the em igrant hunters, 
enabled them to overcome and gradually to exterminate the 
aboriginal races they encountered, who, to judge from the re- 
mains of the owners of the Lake habitations of Switzerland, 
were evidently of inferior physique and courage. Looking 
to the rapidity with which the Indians of North America 
have all but disappeared before the tide af European aggres- 
sion, it is not difficult to conceive how such a process of ex- 
termination was consummated by the ancestors of those 
Europeans in the heart of Europe, Their original warlike 
instincts improved with their progress towards the west, and 
their descendants still retain them to perfection. 

Turning now to the direct ‘Western route from Aria, we 
first come to Persia which soon became a part of the Aryan 
home. Thence may be traced four different streams of emi - 
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grations proceeding westwards, and forming most important 
nationalities, wiz. the Celtic, the Thracian, the Armenian- 
and the Hellenico-Italian. "The earliest of these was the 
Celtic nation, which travelled the farthest from their original 
abode, “It appears to me,” says Dr. Charles Meyer, in his 
essay on the last results of the Celtic Researches, “that the 
Celtic nation transported itself from Asia, and more parti- 
cularly from Asiatic Scythia, to Europe and to this country 
by two principal routes, which it resumed at different epochs, 
thus forming two great streams of migration, which flow as 

it were periodically. The one, proceeding in a south-western 
direction, through Syria and Egypt, and thence along the 
northern coast of Africa, reached Europe at the Pillars of « 
Hercules, and, passing on through Spain to Gaul, there divid- — 
ed itself into three branches, The northern branch terminat- 
ed in Great Britain and Ireland ; the southern in Italy ; and 
the eastern running along the Alps,and the Danube, ter- 
minated near the Black Sea, not far from the point where 
the whole stream may probably have originated. The other 
great stream, taking a more direct course, reached Europe at 
its eastern limit, and passing through European Scythia, and 
from thence partly through Scandinavia, partly along the 
Baltic, through Prussia (the Polena of the Sagas and Pwyl 
of the Triads), and through Northern Germany, reached 
this country, and thence the more western and northern 
islands across the German Ocean or hazy sea (Mortawch)."* 

. It is worthy of note that travelling from Asia along the 
northern border of Africa as far as the pillars of Hercules 
these people left no trail on their route, and not a vestige is 
to be found of an Aryan colony along the whole line, This, 
however, may be easily accounted for : the Semitic races they 
encountered in their way avere too powerful for them, and 
their colonists, such as they left behind, were swept away by 


~* Bunsen, Phil, Hist., I, p. 148. 
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their antagonists. M. Hauslab takes them across the Helles- 
pont, and not by the southern shore of the Mediterranean 
There is nothing, however, of weight sufficient to support such 
atheory On the contrary the linguistic differences of the 
Celtic and the Hellenic tribes clearly show that the Celtic 
stream never intermingled in their western course, such as a 
route across Greece would imply. १ 

The second branch is the Thracian or Illyrian. Accord- 
ing to Bunsen it ^ once spread on the Dnieper, the Hellespont, 
and in Asia Minor, in which countries it was followed, and 
partly supplanted, by the Pelasgian, or ante-historical forma- 
tion of the Hellenic, Dr, Paul Boetlicher, in his ‘Africa, 
(1850,) applied Burnouf's theory to the Thracian languages, 
and to those of Asia Minor; by which method he was en- 
abled to prove from the words preserved to us by the Greeks, 
that the Phrygians, the Malonians, or Irnic Lydians, and the 
Western. Cappadocians are, as well as the Thracians, next in 
kin to the Arians proper, the Persians, and the Bactrians. 
The languages of the Epirots and Macedonians belong to this 
family, which is now presented in those countries by the 
Skipetarian, the language of the Albanians or Arnauts.’* 

In point of time the Armenian nation should have pre- 
cedence of the last in their settlement in their new abode, 
but in enterprise they are subordinate to it, 

The fourth branch is the Hellenico-Italic, or the Greek 
and Roman, formed by successive waves proceeding from 
Asia Minor partly across the Hellespont to Greece and thence 
onwards in a north-westerly course towards Northern Italy, 
and partly over the sea from island to island till it peopled 
the southern parts of that peninsula, In the absence of all 
remains of Etruscan tongue, it is doubtful whether the race 
which spoke it belonged to the Ttalic group of the Aryans; 
but its history, as far as accessible, would support such a theory. 

* Bunsen, Phil. Hist; II, p. 7. 
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I now come to the southern route or Afghánistán. It 
would seem that, notwithstanding the many swarms which had 
gone out by the first two routes, the Aryan hive was getting 
more and more crowded every day, and the shepherds and the 
agriculturists felt the necessity of extending the boundary of 
their original country, or, in other words, of spreading them- 
selves, towards the south. This movement, it may be surmis- 
ed, was to some extent promoted by the pressure of the Tura- 
nians from the east, who had already travelled across Asia 
and Persia to Egypt, and were still pushing on and on. 

"Certain it is that the Aryans had occupied the best portion 
of Afghánistán before the time of Zoroaster, and made it an 
integral portion of ancient Aria. How long they dwelt there * 
we know not ; but it was long enough to have sent a portion 
of their superabundant population across the Indus to the 
yalley of the Five Waters. 

The relation of the agriculturists gvith the sheph agriculturists gvith the shepherds was 
not always of the most peaceful kind, Their respective habits 
of life were such as to make them antagonistic to each other. 
The shepherds had the most frequent opportunities of indulg- 
ing in animal food and fermented drink, and they did not fail 
to make the most of those opportunities. The agriculturists 
were necessarily driven to depend principally on the produce 
of their fields, and they subsisted on a vegetable diet. The 
former thought that their gods were best served by offerings 
of sanguinary sacrifices and libations of intoxicating Soma ; 
the latter offered the fruits of the earth and unfermented 
Soma to their gods, The one indulged in cattle lifting and 
marauding excursions ; the other. loved a life of peace and 
security, scrupulously mindful of the rights of private proper- 
ty and the laws of morality. The attributes of their gods 
under such circumstances wecessarily became very dissimilar, 
A bold, daring, wrathful, warlike god best suited the require- 
ments of the shepherds; a mild, gentle, peaceful, righteous 
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being was most in harmony with the disposition of the agri- 
culturists. The difference in the attributes of their gods 
created a difference in religion, and it was impossible that 
under the circumstances the two classes could pull well to- 
gether. Their differences were hei qatened byepriests by priests and re- 
formers, until they culminated in a religious schism a religious schism of a mest 
sanguinary character. 

In the oldest Veda the word Deva is generally used for 
gods, and the antiquity of that word is fully attested by its 
presence in the Greek and the Roman tongues ; but it appears 
that another term was also occasionally used. This was 
Asura, According to Professor Max Miiller’s Index to the 

* Rig Veda, the latter term occurs twenty-six times as an 
epithet for-Indra, Agni, Vayu, Pushan, Marut, or some other 
divinity, in the sense of ‘the mighty one,’ the word being 
derived from the root as to exist. It also occurs several times 
as an opprobrious term, implying an enemy of Indra, who is 
styled Asuraghna, or “the destroyer of mighty ones,” Ze, 
demons. In the Nirukta it is explained as ‘cloud.’ (1-10.) 
But in the Bráhmanas it is invariably the name.of a class of 
demons with whom the gods are always at war. In the 
Chhándogya Upanishad of the Sáma Veda there is a story 
which represents Indra, the chief of the Devas, and Vairochana, 
the chief of the Asuras, as fellow-students, seeking of Prajá- 
pati knowledge of the soul, and from what they learnt the 
former became a spiritualist and the latter a sensualist, In 
the Bráhmanas the wars of the two earliest races form the 
ever-recurring theme for expatiation, and everywhere are the 
gods extolled for all that is good and great and noble, and 
the Asuras condemned for everything that is wicked, though 
the fact of the Devas having been frequently worsted by 
their enemies is not suppressed. +The reverse of this occurs 
in the Zendavesta, There the Asuras, in the Zend form 
Ahuras, are all that is good and virtuous, and the Devas, in 
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the Zend form Deos, are the demons. The former are the 
good and white spirits, and the latter the black spirits of 
heaven. Even as Satan and his followers are represented in 
the Mosaic record as in antagonism with God and his angels, 
so are the Deos ever at war with Ahuras according to the 
Zendavesta. But in the former case is indicated the antago- 
nism of spiritualism against sensualism, of virtue against 
vice; in the latter we have unmistakably the tradition pre- 
served of the feuds and wars of two rival sectaries, The 
identity of names and the history of the two nations render ` 
this conclusion inevitable, We cannot but behold in them the 
followers of the Ahuras and the Devas, mutually retaliating 
by condemning each other's gods as demons, and fighting for * 
supremacy. How long these wars lasted it is impossible now 
to ascertain ; but it is unquestionable that they wrought, on 
the one hand, the establishment of the Zoroastrian religion 
with Ahuramazda, or chief Asura, dor god, and a host of 
Ahuras of inferior rank as ministers, receiving fruits and un- 
fermented Soma from their votaries as offerings ; and, on the 
other, the expulsion of the bulk of the shepherd trib ulsion of the bulk of the shepherd tribe from 
Afghánistán with their pantheon headed by Indra, and the 
cultus which required animal sacrifices and libations of fer- 
mented liquors. These latter are the ancestors of the Bráh- 
manic Aryans. In India they found a congenial, peaceful 
home for the exercise of their peculiar form of worship, and 
a neighbourhood of rude Támilians whom they never dreaded, 
and could always despise. The original idea of the sanctity 
of fire remained unaltered among both the sects, The 
Mazdehans continued to cherish the perpetual sacred fire, 
and so did the Brahmans until a very recent period. The 
sun also remained the most sacred emblem of god among 
both; but the change in the*names of their gods and demons 
sufficed to cut their social bonds completely asunder. It may 
offend the self-love of the Bráhmans to be told that the 
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celestial wars resulted in the final overthrow of Indra, or, in 
other words, that their ancestors were expelled from their 
ancient home by the followers of Asuras of Asuras, and compelled to 
find a new dwelling in a foreign country ; but their traditions 
and their sacred scriptures coupled with those of the Parsis 
render the inference unavoidable. The Pársís, too, in their 
turn, have found it necessary to forsake the ancient hearth 
of their “forefathers to save themselves from a new tide of 
fanaticism, and to seek an asylum in the land to which they 
had once driven their adversaries. The Celts and the Teutons, 
whose patriarchs were the first to go forth from the land of 
their birth, have also made their appearance in this country. 
' The descendants of the long-separated hunters, shepherds, 
and agriculturists of ancient Asia have once ice again met on 
one common ground, and it is to be earnestly desired that 
thefr reunion in India will prove conducive to their mutual 
advancement, and that, forgetting their ancient feuds, they 
will.light the calumet of peace, and, establishing a new era 
of civilisation, dwell in brotherly love with each other. 


XXI. 


( The following remarks, made at a meeting of the Asiatic Society of Bengal, in 
February 1867, on a letter of E. Thomas, Esg., are now reprinted with 
reference to an interesting article on the subject lately published by Professor 
Dowson in the Journal of the Royal Asiatic Society of Great Britain.) 

Mr. Thomas's theory—its logical defect. No ancient writing extant peculiar to 
the Dravidians. The character of the aborigines in olden times. Theory 
of Phoenician origin of the Brahmanic alphabet, The Pili shows no 
signs of a Bactrian origin, nor is it in any way related to the Dravidian ® 
dialects, Bactrian, a political alphabet, It is of too recent a date to be 
supposed the earliest medium for writing Sanskrit. The fulness of Pali 
opposed to the theory of its Tamilian origin, Forms of some of the letters. 

+ Theory of non-Aryan origin of cerebral letters refuted, Influence of climate 
on literal sounds, Loan theory refuted. Mr. Bayley's remarks. Reply 
thereto. 

DHE general position laid down by Mr. Thomas in 

his letter to the Asiatic Society of Bengal is that 

*the Aryans invented no alphabet of their own 

for their special form of human speech, but were, in all 

their migrations, indebted to the nationality amid which 
they settled for their instruction in the science of writing." 

He instances the Persian cunciform, the Greek, the Latin, 

the Zend, the Pehlevi, and the Devanagari, as alphabets bor- 

rowed by the Aryans. It is to the last that I wish to confine 
myself for the present, as it is to it that I have, in my 
humble way, directed my attention for some time. 

It has been said that if the Aryans did not elsewhere 
originate an alphabet, it is not likely that they should do so 
in India, and that if they always borrowed elsewhere, it is to 
be presumed that they did so also in this country. But such 
aline of argument is neither logical nor fair: The Aryan 
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tace migrated from their cradle-land at different times under 
very different circumstances, and it is not to be supposed that 
their intellectual condition should remain alike at all times 
and under all circumstances. As far as is known, the Hellenic 
and the Teutonic Aryans left their common home at a very 
early period, and the Indians the latest. There would be 
nothing inconsistent or illogical, therefore, in the suppasition 
that the later colonists went forth ina more advanced social 
condition than their predecessors, having originated a system 
of alphabetic writing. But supposing, and most probably 
such was the case, that they came to India before they had 
discovered the art of writing, there is nothing to prevent a 
‘highly intellectual race from doing so in their adopted 
country. Indeed the stability of the major of Mr. Thomas 
is entirely dependent upon the issue of this minor; if it can 
be shewn that the Hindus did succeed in devising a system 
of alphabetic writing without borrowing from their neigh- 
bours, the general proposition must break down, and the 
enquiry therefore may, without fear of error, be confined to 
India. 

Now, in India the Aryans came in contact with the 
Dravidian aborigines, and Mr. Thomas therefore supposes that 
they must have got their alphabet from those aborigines. 
But there is not a shadow of historical evidence to shew that 
those aborigines had a written literature at the time when the 
Aryans came to this country, or for some time after it. 
Nobody has yet discovered a Dravidian book or inscription 
sufficiently old to justify such a presumption, nor is there a 
single tradition extant of there ever having existed a Dravi- 
dian literary composition, either sacred or profane, of a pre- 
Vedic era. The ancient history of the Dravidians, apart 
from the Aryans, is a blank. Allthat we know of them is 
from the writings of the Bráhmans, and in those writings we 
find them to have been the very reverse of a literary race. 
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The aborigines alluded to are the Coles, the Bheels, and 
the Minahs of our day—the rude primitive people who inhabit 
our woods and wilds, and contend with the tiger of our jungles 
for a precarious existence. They might have been more civi- 
lized before: that some of them owned houses and fortified 
places, large herds, and stores of gold, is susceptible of proof : 
but the only source of information accessible to us of these 
prehistoric times are the Vedas, the oldest Aryan’ records 
extant, and they describe them to have been, in the days of the 
Bráhmanic Rishis, barbarians of the lowest type, and our 
poets confounded them with monkeys and satyrs—or wild 
men of the woods—who were not to be included in the pale 
of humanity. Some of the epithets used in the Vedas to 
indicate the aborigines are remarkable. The Rig Veda des- 
cribes them as Mridhravdch, or “ of imperfect speech.” Else- 
where they are said to be Anésa, or “ mouthless” or “ speech- 
less" Some Rishis condemned them as.“ priestless and 
hymnless, fit only to be slain.” In short, if any faith is to be 
put in the Vedic narratives regarding the social condition of 
the people of India in primitive times, we must accept the 
bulk of the aborigines to have been in a state of society in 
which leaves and bark supplied the place of clothing, the 
shade of trees served for boudoirs, and hollows and caverns 
occupied the place of bedrooms. And all this at a time when 
the Brahmans had lofty houses, fine clothing, gold ornaments, 
horses and cars, iron implements, divers arts, poets, astro- 
nomers and musicians, in short, everything indicating a toler- 
ably advanced state of civilization. Admitting that they had 
not come to the art of writing, was it likely that their naked 
neighbours should have come to it? If we trace the growth 
and history of the Aryan colonization in India, we are led to 
the conclusion that the Aryans continued steadily to advance, 
and the Dravidians to recede and decay. The Aryans gradu- 
ally became the masters of the finest provinces, and the 


[ 464 ] 


Dravidians partly betook themselves to jungles and mountain 
fastnesses, partly got incorporated with the intrusive popu- 
lation, and partly submitted to them as bond slaves, living 
out of the bounds of their cities and owning no property. 
This degradation, physical and moral, was not a state of 
things which would help the Dravidians to take the start, of 
the Aryans, and devise the means of recording literary compo- 
sition, which the latter should fail to achieve. 

It may be said that the Aryans reviled the aborigines from 
a lofty sense of their own superiority, and called them asikuzs 
or “blackies,” very much in the same spirit in which the 
roughs among their own conquerors call them “niggers” in 
the present day, and that they were not the repositories of 
everything that is vile, as they are described to have been. 
But it is the very gist of the present enquiry to ascertain the 
relation of the two races in the scale of civilization, and it 
would be begging the question to say that the Dravidians ori- 
ginated the art of writing, and the Aryans borrowed it. It 
would be a mere statement without any reliable evidence to 
support it, no more than to support the theory that the 
Sanskrit grammar was elaborated at Taxila and not else- 
where in the Panjab, or even in Brahmavarta. 

Mr. Thomas assumes that the Bráhmanic Aryans first 
constructed an alphabet in the Arianian provinces out of an 
archaic type of Phoenician, which they continued to use, until 
they discovered the superior fitness and capabilities of the 
local Pali, He states that he has been collecting proofs of 
this for some time past, and each fresh enquiry more and 
more confirms his early impression. It isa matter of regret 
that the published report of his lecture does not give any of 
his evidences, and I am at a loss, therefore, to know on what 
grounds he takes the Aryan alplizbet to have been elaborated 
in the Arianian provinces before the Brahmans came to India. 
That alphabet may be a Bactrian adaptation from the 
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Pheenician, but the question is,—when did the Brahmans first 
use it? The oldest Aryan record extant is long subsequent to 
Buddhism; none that I know of dates before the Páli edicts 
of Aira at Udayagiri; and there is nothing to bridge over the 
gap of at least some fifteen to eighteen hundred years between 
that time and the period when the Brahmans dwelt in Bactria. 

Then as to the Pali, it is evident that it existed in the 
country long before the time of As'oka. The different shapes 
under which the same letters of the Páli alphabet appear at 
Junaghar and Dhaüli are marked and peculiar, and they 
cannot be accounted for by any candid enquirer, except on 
the supposition that long usage had brought on local pecu- 
liarities, The allusions to alphabetic writing in Panini and 
other purely Indian pre-Buddhist authors point, likewise, to 
an Indian, and not to a Bactrian alphabet, Again, the oldest 
Sanskrit inscription that has yet been found is recorded in 
the Pali (the Junagarh inscription of As'oka) and not in the 
Aryan letters ; indeed no Sanskrit inscription has yet been met 
with in the Aryan character. The Pali, besides, is a vernacular 
form of the Sanskrit—the first stage in its transition to the 
Prákrit—and the alphabet used to write it down may more 
reasonably be taken to be its legitimate vehicle, and not that of 
the Dravidian, of which no inscription of any kind, either old or 


new, has yet been discovered in the Pali character, Indeed, - 


I can see no connexion whatever between the Dravidian 
languages and the Páli character, The name Pili is derived 
from the Sanskrit 24/ a house or palli a village, meaning a 
domestic or village dialect, that is the vernacular, which was 
not necessarily, nor even probably, Dravidian. But were 
we to leave all philological proofs aside, and admit the nor- 
thern Indian vernacular of former days to have been Dravi- 
dian, still it must be borne 1h mind that that name has been 
recently given to it by Europeans, and therefore it cannot be 
used as an argument in favour of, or against, the question at 
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issue. Prinsep called the character Lat; had he named it 
Sanskrit it would have obviated much unnecessary discussion. 
The giant, in short, is of our own creation, and we can des- 
troy it in any way we like, 

As to the Bactrian, those characters flourished contermi- 
nously with the Pali for writing a Sanskritic vernacular ‘in 
the trans-Indus Provinces, and that too at a time when cthose 
provinces were under Bactrian supremacy, it is very rarely 
met with in the chief seats of the Brahmans, and the natural 

_inference would be, that political influence led to the use of a 
foreign alphabet in writing down a Sanskritic vernacular—a 
Sit Charles Trevelyan of the time enforcing a pet system of 
Bactrianism. The Roman letters are now being used for 
writing many Indian dialects. Until recently many up- 
country Hindus wrote, and indeed even to this day write, 
their Hindi in Persian character. I have seen more than 
one Hindi book printed in Arabic letters. Sheikh Sadi, 
the Persian moralist, wrote his rekhtá verses—that is Hindi— 
in Persian; and well may have Bactrian satraps got the 
Indian vernacular of their time written in their own national 
character. Atany rate the use of the Bactrian to record 
the Pali edicts of As'oka in the Usafzai country, (and that is 
the oldest instance of the use of the Bactrian,) can in no way 
prove the antiquity of the Bactrian to be higher than that of 
the Pali, as the medium of writing down Sanskrit. 

One remarkable fact which proves the Bráhmanic origin 
of the Pali alphabet is its fullness. It contains a number of 
letters,—aspirates, sibilants and long vowels ——which no 
Támilian language has ever had any occasion to use, Had 
the alphabet been designed by the Támils, these would never 
have been devised. Mr, Thomas, in the letter under notice, 
has accounted for them by supposihg that the Dravidians had 
them not, and that the Bráhmans added them to adapt the 
alphabet to their use. Had such been the case, there would 
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have been some trace in the formation of the letters to indi- 
cate their origin under different states of civilization. Such, 
however, is entirely wanting. The aspirated letters in the 
simplicity of their configuration differ in no respect from the 
surds and the sonants. The one set appears to have been 
produced by the same intellectual effort as the other, and 
the two are of character exactly alike. I admit that three 
out of the ten aspirates, viz., chil, fh and ph appear to be du- 
plications or modifications of the surds ch, t and p, but they 
constitute scarcely one-third of the total; the rest of which are 
perfectly independent in design and shape, Mr. Thomas 
thinks the 4% to be an inconsistent development upon the 
basis of the old 4, but there is no reason to show why the 
aspirated sonant of the labial class should be formed-on the 
model of the unaspirated sonant of the dental, instead of the 
same letter of its own class, I cannot, therefore, admit the 
argument to be of any value, Again the s is supposed to be 
an adaptation of the y, “produced by the reversal of its 
leading lower limb.” But the question remains unanswered, 
why the s should be formed on the model of y to which it 
bears no phonetic resemblance whatsoever, instead of any 
other letter? The hypothesis in this case involves another 
difficulty ; it assumes that the Sanskrit first coined only one 
s sound, leaving it to be inferred that the other two sibilants 
were introduced into the language a long time after, when 
we know for certain that the Sanskrit originally had three 
sibilants, two of which it lost in the Prákrits. As to the 
vowels, nothing can be more natural than that the long and 
the short sounds of the same kind should be indicated by 
slight modifications of the same figure. I cannot conceive 
that, to account for them, it is necessary to assume their 
origin at different timeseander the influence of different 
nationalities. Those who can devise a system of alphabetic 
writing may safely be presumed to have sufficient intelligence 
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to make the same letter do duty for both a long añd a short 
sound by a slight modification., 

One other argument in favour of the Támilian origin 

of the Sanskrit alphabet I have now to notice: it is the use 
„of what are called cerebral or lingual letters, It has been 
said that the Aryans never used cerebral letters; we do not 
find them in the Zend, the Greek, the Latin, and the, Teu- 
tonic; ergo they should not be found in the Sanskrit; but 
since they are, they must have been taken from the Támili- 
ans. But the major premise in this argument is not tenable. 
The cerebral latters used in the Sanskrit are १० v, sh, t, th, d, 
dh, and w. Of these, x and sk are common to all the Aryan 


"languages, and that is enough to shew that the general pre- 


mise is founded on a mistake, and the deduction from it con- 
sequently cannot be accepted as true, It is possible, some 
might tell me, that by cerebrals Messrs. Caldwell, Norris and 
Thomas allude to 7, th, 3, dh and u, and not to all the letters 
of that class, This shifting of the ground would scarcely be 
fair in argument ; but, accepting the premise on this narrow 
basis, I think there is: not proof sufficient to support it. 
We know not whether the old fire-worshippers pronounced 
their/as B and not %, nor do we know the sound that 
letter had among the Greeks and the Romans, for the Greek 
as pronounced now is not the Greek that was ; and were old 
Homer to: appear among the dons of Oxford or Cambridge, 
he would be almost as unintelligible to the Porsons of our day, 
as he would be to the people of this country, Leaving the 
Zend, the Greek and the Latin as uncertain, if we turn to the 
Teutonic and the Sclavonic, we find the cerebral consonants 
by no means unknown. The low German along the shore of 
the Baltic has them, and they, are dominant in the Scandi- 
navian, the Russian and the Lithuanian. In the English the 
& is unknown, and, notwithstanding the dictum of gram- 
marians that the English ¢is a dental, it is rarely that an 
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Englishman can pronounce the sound of s. With him ẹ 
is the only letter known, and he uses it both for Band s. 

Mr. Norris in his paper on the “Scythic Tablets” of 
Behistun, accounts for the presence of / (8) in the Scandinavian 
and the Icelandic, by supposing it to have been borrowed from 
the Lapp—a Tartar language; but I imagine he will not try to 
assign to the same cause the origin of the English z. Were 
he to do so, he would have to prove, in the first place, that 
nations can borrow sounds, and secondly, that the Anglo- 
Saxons really did so. It is well-known that physical and social 
causes may lead to the loss of certain sounds in a language, 
The Bráhmanic Aryan originally had a guttural g, which the 
enervating influence of India soon softened down to the 
modern =+. In our own day, the Persians and the Moghals 
in Bengal lost the guttural & in the course of a single gene- 
ration. Aspirates and compound consonants are being con- 
stantly softened down through the agency of that and like 
causes, and often without any apparent cause whatever. In- 
deed, this tendency in languages to soften and wear out and 
arrange themselves in new forms, is the chief agency in the 
formation of new dialects, and with its aid we can easily 
account for the absence of particular letters in particular 
languages. But there is no proof, on the other hand, to show 
that nations can borrow sounds. Professor Bühler, of Puna, 
in a learned paper on the * Sanskrit Linguals,” published in 
the Journal of the Madras Asiatic Society, justly observes : 

“Regarding the borrowing of sounds, it may suffice for 
the present to remark that it never has been shown to occur 
in the languages which were influenced by others in historical 
times, such as English, Spanish, and the other Romance 
languages, Persian, &c. Let us consider the case of the Eng- 
lish. Though half of its wards have been imported by the 
Norman race, though most of the old Saxon inflections have 
perished in the struggle between the languages of the con- 
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queror and the conquered, though in some instances even 
Norman, affixes have entered the organism of the original 
language, the quietism of the Saxon organs of speech has 
opposed a passive and successful resistance to the introduction 
of foreign sounds, The English has received neither the 
clear French a, nor its u, nor its peculiar nasals. On she 
contrary it has well preserved its broad, impure vowels and 
diphthongs, and it is now as difficult for the Englishman to 
pronounce the French a,or ^, as it was for his Saxon an- |j 
cestors eight hundred years ago. But we find still stronger 
evidence against the loan-theory in the well-known fact, that 
nations which, like the Jews, the Pársís, the Slavonic tribes 

> of Germany, the Irish, etc, have lost their mother-tongues, 
are, as nations, unable to adopt, with the words and gram- 
matical laws, also the pronunciation of the foreign language. 
They adapt its sounds to their own phonetic system, and 
their peculiarities are recognisable even after the lapse of 
centuries." i 
In North America the Negro population has no other 
vernacular besides the English, but the man would be bold 
indeed, who would say that the Negroes have mastered the 
English pronunciation as well as the English language. 
In this country the Afghans, the Persians, and the Moghals 
have failed, in seven hundred years, to acquire the pecu- | 
liarities of the Indian vernacular sounds, and the Hindus, 
in a like period, have equally failed to utter the Persian ६ and 
G. Other instances may be adduced aZ libitum, but they are, 


sounds have been borrowed, and not to Prove the negative, $ 
I shall leave the subject, therefore, to those who advocate the | 
loan-theory under notice, I may observe, however, that even | 
if it be possible to prove itá Possibility, it will make but di 
small progress in supporting the conjecture that the Eastern i; 
Aryans never had any cerebral letter in their language, The | 
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Sanskrit has for its basis between 1800 and 1900 verbal 
roots, which, by an ingenious series of inflections, agglutina- 
tions, affixes and suffixes, produce the entire vocabulary of 
the language. Now out of these 1800, 335 roots have the 
contested cerebral letters ; 182 of which have the consonants, 
exclusive of 7, 116 end in sh, and 37 in zz or vf. If the loan- 
theory, were admitted, it will have to be proved that the 
Brahmans, though conquerors and the more civilized of the 
two, had to borrow one-fifth of their verbal roots from the des- 
pised aborigines, and that tooat a time when the Rig Veda 
hymns were first sung by the ancient Rishis. -This is a feat 
which, in the present state of philology, will not be easy of 
accomplishment. j 


Commenting on the above, Mr. Bayley, at the meeting 
of the Asiatic Society, said, that he could not but regret 
that the whole of the evidence on which the theory of 
Mr. Thomas was based, was not before the Society. It 
was of course impossible fully to judge of the merits of 
that theory until this was the case. Mr. Thomas's propo- 
sitions were in fact two in number ;—tst, that the Aryan race 
generally, and the Indian branch of it in particular, borrowed 
and did not invent their alphabets ; and secondly, that the 
particular Indian alphabet, of which the earliest form was that 
known popularly as the “Lath” character, was borrowed from 
the Dravidian races which were in occupation of India or part 
of it, before the advent of the Brahmans. Now he thought, 
that at least the grounds on which the first proposition was 
based, were to some extent apparent. It was not, as Babu 
Rájendralála seemed to suppose, based solely on the argu- 
ment that the Aryan race having clearly borrewed alphabets 
in some cases, were necessgkily ‘to be considered incapable of 
originating one for themselves, Rájendralála, indeed, did not 
deny that the Aryans had borrowed alphabets from the 
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natives whose countries they overran, and one undeniable 
instance of this action on their part, was their adoption of 
the arrow-headed character, ५ 

As Mr. Bayley understood Mr. Thomas's assumption, 
however, it was at least based on better ground than Bábu 
Rájendralila imagined : When a nation, already sufficiently 
organized and powerful to overrun its neighbours, starts on a 
carcer of conquest, and, having as yet no alphabet of its own, 
occupies countries where an alphabet is already established, 
it was à Priori improbable that it should take the trouble of 
inventing one of its own, “Of course, it did not follow, as 
Rájendralála pointed out, that because the earlier Aryan 
hordes possessed no alphabet of their own invention, that 
this was necessarily the case also with later hordes, issuing 
from the same stock and the same “ nidus,” but there was a 
strong antecedent improbability that a race which certainly 
at a comparatively late period of the world's history possessed 
no alphabet, and was then surrounded by neighbours * who 
did, neighbours with whom, by conquest, some sort of inter- 
course must have been established,—should neverthless in- 
vent rather than adopt an alphabet, Ceasing, however, to 
argue from pure probabilities, there was, Mr. Bayley thought, 
some external evidence for concluding that the Lath al- 
phabet was uot an Aryan invention, but adopted, 

It was not the oxy alphabet used by the Aryan race in 
India : at the earliest date which could be assigned probably 
to any Lath inscription, there was another character which 
Mr. Bayley would call the Bactro-Páli, equally well estab- 
lished in Northern India, and employed to express what 
might be called identically the same language, 

In Northern India, including Kabul, it might be said 
that this alphabet reigned supreme ; south of the Jumna on 
the other hand was the region of the Lath character and its 
branches, Intermediately between say the Jumna and the 
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Jhelum was a tract of debatable ground, in which, however, 
at the early date above mentioned, the Bactro-Pali certainly 
predominated on one inscription ; and many coins belonging 
to this tract are, however, certainly bi-literal, expressing ab- 
solutely the same words in both characters, 

» If it be supposed that a later emigration of the Aryan 
race, leaving its cradle after the invention of the Lath charac- 
ter, carried it with them to Central and Southern India, one 
or other of the following two several suppositions must neces- 
sarily be accepted, neither of which seemed at all probable 
in itself or supported by any evidence. 

If, for example, it be supposed that the whole of the 
Indian Aryan branch quitted its original resting-place to- 
gether, then it must be supposed that one portion abandoned 
its native alphabet and adopted a better one not yet solved, viz. 
what were the first religious civilizations in India. If it were 
the fact, that the early Aryans with their beliefs in gods 
descending from above, and in the firm existence of a golden 
age, and a higher state from which man descended, were met 
by another faith already established in India, by a school 
holding the doctrine of the progression of race from below 
upwards, and from which both the S'ivite and the Buddhist 
forms have sprung, then it may be that the earliest Phonetic 
alphabet was in the possession of this latter school, That 
the aboriginal Dravidian savages should have invented either 
the religion or the alphabet, seemed to him to be out of the 
question. They must have come from some foreign source, 
The question remained, what was that source? 

Mr. Bayley explained that he had used the terms 
*"Scythean" and “Aryan” merely as announced forms of 
expression, without any intention of assigning an ethnologic 
character of the Semites.,. * 

In reply to the above Babu Rájendralála Mitra ex- 
pressed his satisfaction to find that Mr. Bayley concurred 
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in the main with what he had said. He was well aware 
of more than one alphabet having been ‘current in different 
parts of India, in writing down one language in the time 
of As'oka and for some centuries after it, but it did not 
at all serve to throw any light on the question at issue, viz., 
the source whence the Aryans first got their alphabet. The 1 
researches of the learned Dr, Goldstücker had: clearly estab- ‘ 
lished that Pánini lived many centuries before the age of 4 
As'oka, and at his time the art of writing was well-known. 
The root likh, “to write,” (aksharavinyds'e) in his Dhdtu- | 
péthe was conclusive on the subject, and the question there- 
fore was, what was the alphabet that great grammarian and । 
ति predecessors used ? was it the Bactrian, or the Páli, or | 
any other which has been replaced by the latter? There was 
not data sufficient to give a positive answer to this ; but he 
felt no hesitation in giving a negative one, as regards the 
Bactrian. All northern languages, or rather those of cold ré- 
gions, were noted for gutturals, aspirates, troublesome combi- 
nations of consonants and distinctions of long and short 
vowels which Byron describes as the 
“— grunting guttural 
Which we have to hiss, spit and sputter all." 
These when transferred to hot countries, soon lose their 
sharpness, and become soft and sweet. The history of the 
Sanskrit language proves this most incontestably : the sharp- 
ness and harshness and the peculiar distinctions and com- 
bination of sounds of the Vedic dialect are nowhere to be 
met with in the Sanskrit of the time of Buddha, and the 
Sanskrit of Buddhá's time was not what it became in the 
time of Kaliddsa, It underwent many changes, and most of 
those changes were dictated by a desire to rub off the asperi- 
ties of the Vedic language fo? the sake of euphony. 
Now, à priori it would be expected that an alphabet 
designed for the earlier Sanskrit, or of the language as cur- 
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rent in the Arianian provinces, would be richer in letters than 
in one got up in the time of Buddha, for a great deal more 
stress was laid on minor distinctions of pronunciation in the 
pre-Vedic and the Vedic, than in later, ages, and when the 
first idea of alphabetic writing is once formed, no nation can 
७६ believed to be so slow as not to be able to design a suffi- 
cient number of letters to meet all their requirements. The 
Bactrian is avowedly not so full. Its vowels are few and 
imperfect, and consonants deficient ; and it could not, there- 
fore, have been originally used for a language the most 
remarkable fof its long and short vowels, and upon which it 
attached so much importance. 

Again, it was unknown in the history of language that 


"men, themselves conquerors, voluntarily gave up an al- 


phabet with which their religion was most intimately asso- 
ciated for many centuries, and adopt an alphabet from a con- 
quered people, because of “ its superior fitness" No amount 
of superiority can have any influence in such cases. Nor did 
Bábu Rájendralála Mitra know what the superiority was in the 
case of the Pali. It was not one of easy writing, for the flow- 
ing Bactrian had, in that respect, great advantages over the 
angular Páli; nor of fulness for it was avowed that it had not 
aspirates at all before the Brahmans adopted it. But were it 
otherwise, still there would be a doubt, if it would be after a 
language had been associated with a particular form of writing 
for a long time. The English vocalic system is imperfect in 
many respects, and some of its letters are obliged to do duty 
for half a dozen sounds, and yet it was not to be for a moment 
supposed that it would ever be replaced by the most perfect 
system of writing that is current in the world, the Sanskrit. 
Besides, the Sanskrit was a dead language in the time of 
As'oka and had been replaced ‘by the different Prákrits which 
dropped the aspirates and some of the sibilants, and rejected 
the distinction of long and short vowels,and that, or a little 
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before that, was not the time when the Brahmans would for- 
sake their ancient alphabet for a foreign one, for the sake of 
its superior and more perfect system of vowels and aspirates. 


APPENDIX A. 


HUMAN SACRIFICE AMONG THE ATHENIANS. 


REFERENCE has been made on page 53 to the Thargalia of 
the Athenians, at which a man and a woman were annually sacri- 
ficed to expiate the sins, of the nation, The custom was to reserve 
certain worthless persons whom, in case of plague, famine, or other 
visitations from heaven, they used to throw into the sea, in the 
belief that they would cleanse away or wipe off the guilt of the 
nation. These victims were known under the various names of 
Kaduppata, ९०७९०५७०८७, mepuaÜappara, all implying expiation or‘ 
cleansing—the victims through which the nation cleansed itself of 
its sin. They, as scape-goats for others, were also called happaxor, 
mepypara and djpdotos From the circumstance of the victims 
haying been worthless persons Yappaxoe became a term of reproach, 


APPENDIX B. 


THE INDIAN STYX AND ITS FERRIAGE. 

The ferriage for Charon referred to on page 138, is, in modern 
times, paid in India in a black cow. The payment is made a short 
time, sometimes 2 or 3 days, before death when the rite of Vaitarani 
is performed. The mantra for the payment says: “At the dreadful 
gate of death there is the burning river Vaitarani; for crossing it 
I give this black Vaitaranf cow.” 

यमद्वारे wen am बेतरणो नदो | 
ताञ्च ag ददास्वेकां aut ज्ेतरणीञ्च गां ॥ 

In the ancient ritual I can find no notice of this rite, but in 
the Atharvaveda Sañhitá, in which almost all the verses of the burial 
hymn of the Rig Veda have been quoted with a few slight variations 
in the reading, there are thre® ‘verses quoted which refer to crossing 
a river named As‘manyati, The first thereof runs thus; “ Here 
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flows the As'manvati, friends, dexterously and boldly cross it, 
leaving behind you all evils and all diseases, so that you may revel 
in food on the other side.” 

aman रोयते सं रभध्व' वोरयध्वः प्र तरता सखायः | 

Hal जहीत ये Barat अनमोवाजुत्तरेमामि वाजान्‌ ॥?२।२।२६॥ 

This verse occurs in the Rig Veda, in a conversation among 
certain gods, and does not there refer to any funeral. I do nat find 
also any evidence to show that the As'manvati was in any way con- 
nected with the Vaitarani. The verse, besides, is addressed to friends 
in the plural number, and not to the dead. It obviously, therefore, 
refers to the mourners and not to the dead, and that such is the 
case is evident from the distitch having been, with a slight change, 

»used in the Taittiriya Aranyaka (VI. iii, ro) as the mantra for cross- 

ing the three trenches noticed in connexion with rite of departure 
home after a funeral, (p. 141). As'manvatí means ‘the pebbly river,’ 


and the trenches, it will be noticed, were lined with sand and 
pebbles, 4 
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